
Nord Pas de Calais – Picardie District
Province of Flanders – Artois – Wallonie

C R P TRAD 
Centre de recherche en psychologie traditionnelle 

13, rue la Pérouse 
62290 Noeux les mines 

France 

CRP 
Educational 1

60 pages 

The elements 

Educational journal of C R P

1



2
THE MARTINISM

OF THE 1952 MANIFESTO
TO THE MARTINIST ORDERS UNION

Documents used l'Initiation (1952-1958)

Introduction

The  association  CRP puts  this  document  at  your  disposal, 
which was made out from the review L'Initiation publications 
by the regional delegate for the M. O.
Everyone  should  use  it  to  exercise  his  critical  mind.  This 
cannot be a document to swallow.
On purpose, everything is submitted to the critical eyes of the 
seekers,  of  those  who  do  not  spare  their  personal  efforts. 
Everything  is  to  be  tested,  often  because  very  truths  are 
surrounded by blurredness.

The  following  journals  on  this  theme  could  complete  the 
information given by the review from 1960 to our days.
Other  journals  could  consider  aspects  of  the  teachings 
proposed by Martines, Saint Martin, and Papus...

It is a little bit too easy to rest on the work of one or a few. The 
other journals will appear on condition that this basic work is 
enriched by personal research, complements brought by other 
books or reviews.

The ideas and positions expressed in this journal should never 
make one forget that the region

2



3

-- respects the individual freedom of each Martinist member;
- Asks no one to adhere without having fully integrated the 
words and thoughts  -  however  noble  they may be -  of  our 
predecessors;
- considers that no one detains truth;
- serves as a base of work for "Men of Desire", through its 
group structures, its rituals;
-- Is not the only dispenser of knowledge; 
- stimulates the germs that we bear;
- offers initiation to every person who deserves it or in need.

I  have  not  followed  a  strict  plan  on  purpose;  incomplete 
elements are numerous.

A SOUND ESOTERISM

Martinism  in  the  Nord  -  Pas  de  Calais  region  lies  on  the 
practice of esoterism. Our cultural field is Greco-Latin, with a 
few other  deep components:  the  Gallic  or  Belgian cultures. 
Our reference data take part in a structure, which we try to 
enlarge,  but  the  bases  of  which  are  notably  linked  to 
Christianism.
Our  esoterism  does  not  aim  at  dividing  people,  nor  at 
contesting  Church  institutions  respectful  of  humankind.  We 
are opposed to any sectarian practice and claim the exercise of 
our responsibility and liberty.
Our bases are Plato, Moses, Orpheus, hermetism, gnosis,
- 4 
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Pythagoras, the Bible, legends, tales, myths, mystical trends…

Our esoterism aims at the knowledge of man, nature, God.
Our esoterism is not in contradiction with the institutional or 
dogmatic  knowledge  of  churches.  It  corresponds  to  the 
necessities of seeking for an inner light and we do not hesitate 
to use new criteria concerning knowledge.  It  is  a  source of 
reconciliation and not divisions.
The principles lie on the law of analogies, correspondences, 
the life of Creation and not only creatures, "ratio hermetica", 
imagination, transmutation, concordance, transmission.
We favour Occidental data even when using more convenient 
Oriental concepts.
Our esoterism develops a conscious spiritual teaching. It keeps 
us far from "cheap" occultism, rejects conceptual prejudice. It 
uses  all  ways  of  thinking  in  favour  of  the  progress  of 
humanity.
The three ways of esoterism can be used:
1.  The  initiation  seeks  with  transmission  from  master  to 
disciple in the context of communities proving the validity of 
their traditions.
2. History tends to rediscover traditional ways; it is interested 
in  all  forms  of  thought  and  tradition.  It  uses  the  way  of 
accumulating initiations, practice, etc.
3. Integration of world data: self-knowledge is also knowledge 
of the world. Tradition is a way used by the Man of Desire. 
Intellect,  study,  works on oneself,  the way of heart  make a 
gnosis possible.

5

Our studies are based on a human community United by an 
essential human relationship (trust).
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Our doctrines refer to Martines, Saint Martin and their works. 
Our aim is the reintegration of man in his original rights and 
duties.
We respect churches and refuse to mix our initiatic data with 
any political conception.

MARTINISTS AND CHURCH
Are we concerned by Excommunication?
According to the 1374 Canon of the 1983 Coder, "those who 
take part in an association conspiring against Church will be 
punished by a just sentence, but those who take an active part 
in or lead it will be punished by interdict."
1. The Martinist Order is not mentioned.
2. The order does not conspire against Church; its regulations 
would not tolerate it.
3. The principle of just sentence is kept for its members, that 
of interdict for the leaders.
Nevertheless,  the  negative  judgement  on  the  Order  remains 
unchanged,  because  our  principles  are  considered 
incompatible with the doctrine of Church: without the Church, 
there is no Salvation.
The Martinist is in a state of deadly sin; does it mean that he is 
in breach with God, knowing what he does, meaning what he 
does, and choosing in total freedom to do evil?
The Martinist wants to be an instrument of God, he wants to 
serve God; the question above does not concern him. For men, 
the service of God through Christ is the answer to this kind of 
remarks.

-6-
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We willingly let religions condemn us; judge us... under their 
full responsibility.
The Martinist who feels concerned by such condemnations is 
free to tender his resignation, which will be accepted.
The others have enough work to avoid wasting their time.
The misery of man deserves better than the condemnation of 
men of good will.
The Martinist clearly manifests his will to be a Christian, his 
desire to receive Christ like a friend; he freely makes friends 
with his fellow men and is by no means obliged to reveal his 
relation to God.

Sethos (S I)  from Bruxelles reminds us in the 1953 review 
N°3  of  L'Initiation  that  the  Martinist  Order  refers  to  the 
doctrine  of  the  Original  Sin;  that  its  members  do not  fight 
against  the  Roman  Catholic  Church  or  against  any  other 
church;  that  they  pray  so  that  Light  may  reach  every 
organisation and every man. The Martinist  is  the servant of 
God. The way of reintegration is close to the parable of the 
return of the Prodigal Son... The Unknown Superiors want to 
proclaim  the  Truth  brought  by  Christ,  but  they  refuse  to 
divulge it anywhere, at any time, in any manner, in front of 
anybody.
They  leave  the  established  Churches  take  care  of  the  men 
bogged down in the world.
Am I a heretic?
If a Roman Catholic, apostolic priest questioned me about the 
Catholic  faith  and  the  doctrine  of  the  Apostles,  I  would 
probably  give  a  non-authorized  version  of  Christianism,  a 
different interpretation of the Bible.

-7-
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However, I do not want to defy Church or any other religion at 
all. I do not reject the fundamental truths of Christianism; I 
want  to  integrate them, to make them mine to  accept  them 
effectively. The behaviour or the role of Clergy would be my 
business only if they charged men with more burden than they 
can carry. Social order always seems adaptable.
The  Trinity  seems  normal;  the  nature  of  Jesus  seems  a 
mystery, however if he was not man and fully man... how to 
deny the humanity of Jesus if he came for us?
As for the Pope, I acknowledge His authority on all of those 
who acknowledge this authority.
The  only  privileges  I  recognize  are  those  bestowed  by  the 
Spirit. It seems to me that the Scriptures should be accessible 
to  everyone;  commentaries  on  the  Scriptures,  except  for 
personal opinions written as a means of communicating with 
other S I must corn from qualified specialists to avoid useless 
wild imaginings.

The obstacles:
The origin of evil if God is almighty
The double nature of Christ, man-God
The Trinity
Are monks able to take the sins of humankind on them and 
expiate them through their austerity and prayers?
Do  I  still  have  to  fear  the  Zealots,  poor  frightened  men, 
uncertain of their creeds; do they suppose that I wish to defy 
the constituted corps?

-8-

To conclude:
It is  intellectually  interesting  to  raise  the  problem  of  the 
relation of a Martinist with a particular Church. Pragmatically, 
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I would like men to live the Gospels fully before discussing 
"the sex of angels". As for the rest, let the specialists of the 
questions above mentioned divert us.

-9-

DOGMA

Meaning of the word "dogma":
Dogma designates any kind of teaching.
Dogma refers to a passage from the Scriptures expressing a 
revealed and thus normative will.
Martinism  teaches  a  doctrine:  that  of  the  Reintegration  of 
beings.
Through its rituals, it proposes symbols.
The initiations are a form of conditioning; they incite to work 
on  oneself,  to  the  conquest  of  individual  freedom,  to 
reflection, action and knowledge.

The Martinist does not feel concerned by a dogmatic faith; he 
has  fully  understood  and  integrated  dogma;  His  "I  believe 
that",  "Credo  ut",  is  not  irrational  belief  in  the  truth  of  an 
enunciation but reflect a personal, cultivated opinion.
 His "I believe in..." is not a confident abandon to the salutary 
virtues  of  a  dogma before  interpretation,  but  reflect  a  long 
maturation,  the  acceptance  of  supra-human  realities.  The 
Martinist dogmatism is an inner-accepted dogmatism and not 
a dogmatism imposed from outside.

SECRET
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The Martinist  takes  an oath on the Bible:  he  cannot  reveal 
some elements of his initiatic experience.
He refers to a place of silence (Solomon 1 Kings 6-7) 
The function of John the Baptist, Matthew 14:3-11 

-10-

Mark 3:17-28
Luke 3:19-20; 9:9
Secret  is  natural  for  the  followers  of  arcanum,  Pythagoras 
Hermes.
Is it for martinists?

CONSECRATION

You can check if our consecrations are valid from texts:

The Bible:
Saul (1 Samuel 11:7)
Isaiah 8:1-4; 20 
Jeremiah 13:1-11; 16:1-9; 18:1-2; 19:1-15; 27; 32; 51:59-64
Ezekiel 4:1-17; 5; 12:1-6, 17-20; 21:23-32; 24:1-27; 37:15-28
Hosea 3 
Mark 11:12-14,20-24 
John 8:6-8
Acts 21:9-11 

-11-

THE ORDER OF THE TEMPLE
The vine fortuneless noblemen who decided to create an Order 
of Monastic Knighthood had predecessors: the Knights of St 
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John  of  Jerusalem  returned  from  Rhodes  and  then  Malta. 
There were also the Knights of St Lazarus of Jerusalem. The 
idea of a militia was neither new nor unique. Their prestige 
remains.
The  sovereigns  created  orders  of  knighthood  as  Bonaparte 
created the "Legion of Honour". The most famous ones still 
are  the  Order  of  the  Golden  Fleece;  the  Order  of  Saint 
Michael; the Order of the Garter.
The chivalrous spirit can be practiced individually even in the 
most prestigious orders.
The  Templars  established  regulations;  their  status  will  be 
imitated.
The Temple, the Templars: two magical words reminiscent of 
the legend: beside an exoteric order, an esoteric order is said to 
have existed!
Martines  sees  a  Templar  in  each of  his  "Chosen Coen".  At 
certain degrees, Masonry pretends to be attached to the Order 
of the Temple.
Let  us  never  forget  that  if  the  Order  was  banned  in  the 
Kingdom of France in the XIVth century, it remained vivid in 
Flanders for at least 50 years on; it simply changed its name in 
other kingdoms! The Order of Christ in Portugal; or the goods, 
men and domains were transferred to another order.
According  to  the  legend,  a  "Grand  Master"  took  refuge  in 
Scotland  with  his  knights,  where  he  served  the  King  who 
created a new

-12-

order of knighthood. The King of Scotland did not obey the 
Interdict  of  the  Pope,  Why would  knights  take  refuge  in  a 
Craft Order under the aegis of Saint Andrew or the Order of 
the Thistle?
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The knights of the Temple consider that the King of a country 
is  only  its  Administrator:  He  himself  is  but  a  cog  in 
Christendom.  The  only  Supreme Chief  of  a  Templar  is  the 
Pope.  The  Temple  was  the  project  manager  of  numerous 
buildings.
From historical data, the Martinist will try to understand the 
question of a chivalrous ideal of which the Temple remains a 
beautiful illustration.

SEDIR AND THE KMRIS GROUP

p. 178 N°4 1953
Sedir is a follower of Monsieur Philippe...

-13-

THE MARTINIST ORDER

The Martinism, which we are interested in, is the theosophic 
system of Saint Martin, as his writings make us discover. The 
word "Martinism" has different meanings.

The Martinists are the members of a Martinist Order created 
by Gérard ENCAUSSE PAPUS in 1887.
Thanks to the Order, the spiritualistic ideas gained a precious 
ground  during  a  period  when  Materialism  was  about  to 
triumph.  Martinism  enables  you  to  realize  possibilities  of 
altruism,  saves  you  from  doubt;  it  tries  to  develop  the 
spirituality of its members. Self-denial, intellectual assistance, 
the creation of an accepted faith are the Martinist's problems.
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The objective of the Martinist Order is the Reintegration of 
beings:  the  aim  is  to  reconstitute  the  "Man-Spirit"  by  the 
evolution of the "Man of Desire", through the state of "New 
Man". The teaching of the Order proposes an alchemical work 
respectful of its members and families.
Martinism is a society of men and women of good will; they 
are neither saints nor beings on the way to perfection. They 
come to share what  they are and would like to be inside a 
group; they do not feel concerned by goods, wealth, power or 
glory.  The  Order  does  not  impose  any  oath  of  passive 
obedience, any dogma; it enables men and women of desire to 
understand the symbols, the rituals; it encourages the fervent 
and moves the weak away.

Papus invents the Martinist Order in 1887. He becomes Grand 
Master and the Supreme Counsel of the Martinist Order meets 
for the first time in 1891
-14-
After his death in 1916, the Martinist Movement lost its unity 
and  part  of  its  efficiency,  whatever  the  personalities  of  the 
"Grand Masters" of the different groups.
The  impression  remains  delicate  in  all  those  discussions 
around the regularity of the followers of Papus.

Saint Martin died in 1803 without having founded an order; it 
is said: the initiations were transmitted individually on criteria 
of  merit  and personal  work.  He left  us a disciple (Gilbert), 
books, manuscripts, friends whom he loved to advise. Gilbert 
was a man of good will, a man of order but he was not really 
qualified to perpetuate the trend concretely. The initiation is 
said to be transmitted by Abbey de la Noue, the Marchioness 
Amélie de Boisse-Mortemart, Delaage... 
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In 1953, the N°1 of the Review announces the Order open to 
men and women of good will: an initiatic movement, it has a 
philosophical and mystical doctrine, a method of work both 
for individuals and groups, a line of inspiration on which each 
intelligence must work at its own level.
We  consider  ourselves  as  the  knights  of  spiritual  values. 
Within human limits, we should show a spirit of understanding 
and solidarity.
The grade of S I is the only degree given to members who 
deserve it. Only this grade will confer the right and power to 
initiate, according to the tradition.
For the rest,  the Order is composed of simple adherents (or 
associate members) and initiates.
The woman is the complement of man and therefore his equal.
The Martinist freely accepts to follow a line of behaviour that 
will make individual and collective improvement possible.

-15-
THE ORDER IS FOUNDED BY PAPUS

In our days, the Martinist Order has a juridical form governed 
by the 1901 Act on non-profit making associations. It is open 
to men and women of good will. Every serious application is 
examined carefully. Age, knowledge, money are outshined by 
qualities  of  the  heart.  We demand from the candidate  what 
good sense demands from any person who wants to live in a 
group. Our doors are narrow at the entrance, wide open to get 
out.

Neither a sect nor a new religion, we gather to discover the 
values of an initiatic rite, which dates back to:
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- Martines de Pasqually who died in Saint Domingue in 1774; 
- Louis-Claude de Saint Martin who died in Aulnaye in 1803;
- Papus (Doctor Gérard Encausse) who died in Paris in 1916.
Our initiation is  given in three stages.  We form Associates; 
Associates Initiates; Unknown Superiors.

The Martinist Order is based at 5-7 rue de La Chapelle, 75018 
Paris.  The present  President  has  been in  charge since 1979 
when the son of Papus, Doctor Philippe Encausse confided his 
succession to his care.

Our groups are made up of persons who hall from different 
backgrounds. Everyone can find a place in our assemblies.
Our meetings permit realizations that would be impossible to 
isolated individuals or even to a group of persons who could 
not meet up around a regular initiatic tradition. We do not ask 
you what you believe in or what you think: we listen to the 
message of your heart.
We understand how you have been moulded, how you have let 
circumstances form you; we give you the necessary weapons 
to become what you can be.  We are less interested in your 
opinion than in  the  way you became certain  that  you were 
right. We offer our personal light and processes. You become 
more capable of knowing yourself, understanding the others, 
accepting and free to refuse.

The work in a Group is exacting: it is organized in a precise 
ritual,  the  symbolism  of  which  is  based  on  a  confirmed 
tradition.
The  thought  of  Louis-Claude  de  Saint  Martin  is  made 
accessible; the symbolism of the ritual is explained. Everyone 
can tell  the others  of  his  own research;  questions,  remarks, 
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commentaries,  exchanges  are  fraternal  and  respectful  of 
opinions. We open our hearts and souls. We pray.
- 16 - 
A11  the  participants  work  on  three  levels:  body,  heart  and 
soul;  they awaken Love, True Nature,  Wisdom which make 
Action possible.

According  to  Papus,  the  study  of  the  composition  of  man 
enables the Unknown Superior in this world to develop the 
bodies that constitute him, to improve his eggregore. Thus, he 
improves  the  collective  eggregore  of  his  groups,  family, 
society and, very ambitious, ultimate aim, the eggregore of the 
Universe.

The Order is built by its members and by the spiritual entities 
that dedicate themselves to inspire our actions and boost our 
possibilities.  The ritual permits to create a link between the 
visible  members  of  the  Order  and  the  naturally  invisible 
members.

An Initiatic Society, Martinism dispenses knowledge on three 
levels:  Associate,  Initiate,  Unknown  Superior;  because  to 
learn, you must work and no one learns to read, write or count 
in a single day.
The way of Martinism is universal (rites, symbols, tradition) 
and personal at the same time (the Martinist does not accept 
anything  that  he  has  not  experienced,  understood  or  freely 
accepted through his own capacities and work.)
The  Martinist  feels  that  his  presence  is  necessary  in  the 
Temple, for both himself and the others; he desires to accede 
to  the  technique  of  spiritual  alchemy  that  the  Order  will 
gradually put at his disposal so that he may remain conscious, 
and accept changes; the groups he is a member. Profession, 
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friends,  family...  must  not  be  disturbed  by  his  admission; 
however, they should feel a change.
He endeavours to know what the Order tries to make him live.
He endeavours to question his intense experiences.
He endeavours  to  put  into practice  what  he receives  in  his 
DAILY LIFE. Each day brings a stone to the inner temple that 
he  builds.  When  he  is  free,  the  Associate  works  on  the 
documents that were officially left at his disposal and confided 
to his honour.  The Associate must  be straight  with himself, 
with  his  social  groups,  with  the  Order,  he  is  respectful  of 
human laws...
We respect the efforts of those who do not spare their time, 
health  or  money to  allow the development  of  the  Martinist 
values.
We pay tribute to the activities of other Martinist Orders either 
synarchic, traditional, Initiatic, rectified, of Lyon, which have 
enabled or which enable the sincere seekers to find elements 
that were necessary to them, even for a brief period.
We fight for the triumph of Love, Beauty and Good...

- 17 - 

Works

Each  Associate  can  concentrate  on  a  particular  study 
corresponding  to  his  possibilities.  He  can  start  a  series  of 
research on the comprehension of the rites and symbols, or on 
the texts by Louis-Claude de Saint Martin, Papus, and Sedir...
For those who find it impossible to study, the way of the living 
works  and devotion  remains,  firstly  to  oneself,  secondly  to 
one’s family, thirdly to the others, finally to God.
Altruism is very important.

16



SECT

Families are sometimes worried as far as the admission of a 
person  in  our  Order  is  concerned;  they  must  know  and 
understand that he who is admitted among us must respect his 
former choices; our door is shallow and narrow for those who 
wish to enter, it is wide open for all of those who wish to leave 
us (we simply ask to motivate departure, this making returns 
easier.)  There  is  no  question  of  abandoning  a  partner, 
children... Excessive expenses for or inside the Order is also 
out of the question.
The Martinist is a free individual.

The Martinists respect the thought of others.
They are submitted to no taboo.
They are freely linked to humanity and nature.
They become aware of the sacred - aspect of nature when they 
work in  fraternity  to  consecrate  the  earth  and their  initiatic 
activity to Reintegration through the way of inner light and the 
quest of Grail.

In  a  ritual  assembly,  only  the  Martinists  are  accepted;  the 
initiations are received according to merit; time, seniority have 
no value; a Martinist remains discreet either to ask or give; 
base  problems  of  finance  are  forbidden  in  our  temples;  a 
Martinist  is  more  governed  by  good  sense,  generosity, 
fraternity, love than by regulations or the Martinist Law.

- 18 -

PRAYER
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On  the  first  day  of  each  month,  at  9  p.m,  time  of  Paris, 
wherever a Martinist can be, either on his own or in society, he 
discreetly connects himself to his Temple by thought; in spirit, 
he gets unified with all the Martinists spread out all over the 
world;  he  prays in  public  in  a  split  second,  without  people 
around him noticing what he does. He also can pray as he feels 
the need, if he is on his own.
He can be connected to the Martinist Chain, every morning at 
eight and every evening at nine.

-19-
THE MEN OF MARTINISM

Martinism  was  marked  by  highly  respected  men,  whose 
teaching is always to be situated in the particular context and 
time of personal history.
The  XVIIIth  century  had  undermined  the  foundations  of 
clerical  religion,  with  the  development  of  a  philosophy 
creating the conditions of an anguished, disordered world.
Martinism then brought  a  method  of  work:  knowledge  and 
faith  could  be  united.  Martines  rested  on  freemasonry  but 
Martinism  was  independent  from  freemasonry.  It  is  not 
necessary  to  be  a  freemason  to  become  a  Martinist.  Many 
enlightened freemasons join the order at some stage of their 
routes.

SWEDENBORG 

Emmanuel Swedenborg was a sage, a visionary. He developed 
a doctrine in La Nouvelle Jérusalem et Sa Doctrine Céleste, in 
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Les  Arcanes  Célestes,  where  he  developed  a  mystical 
interpretation of the Books of the Bible.
Was Martines his disciple?
This thesis was confirmed in the year 1952 and the following. 
Papus asserts that  Martines was initiated by Swedenborg in 
London.
Le Forestier denies this filiation.
There could be similitude between the doctrines of Martines 
and Swedenborg.
Actually,  there  is  no  evidence,  nor  proofs  of  any  filiations 
between the two men.

MARTINES DE PASQUALLY

Swedenborg initiated him; did he also initiate Martines'father 
in a Mason lodge of London?
Papus asserts it. Le Forestier denies.
The point of view of a consultant from the astral against the 
point of view of an historian?
-20-

Did he give contacts with the true Rose-Croix? The culture of 
Martines  is  poor;  he  pretends  that  his  knowledge  has  an 
oriental origin. Which part of the Orient? Arabia, a journey in 
China that he pretends to have undertaken in his youth.
1764 is the foundation year of the Order of "Elus Coëns", and 
its mystical pantheism appealed to many a freemason.
He  founded  the  mason  lodge  of  "the  Scottish  Judges"  in 
Montpellier  and  then  propagated  its  rite,  especially  in 
Bordeaux, Paris. He died in Saint Domingue in 1774. Nothing 
seems  to  survive  him.  (However,  some  people  believe  that 
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Caignet  de  Lester  carried  on initiations  in  the  context  of  a 
Scottish rite.)

The Jacobite legend asserts that Scottish Masonry is the work 
of the deposed Stuarts; Martines could owe his title of squire 
to one of the Stuarts.
In  1770,  he  lived  in  Bordeaux  next  to  the  "Porte  de  la 
Monnaie"; in 1771, he lived in "L'Hôtel des Trois Rois", rue 
Montorgueil.

The  records  of  the  Order  of  "élus-coens"  which  was 
prosperous from 1760 to 1775 were left in the archives of the 
Philalèthes.

Martines could have influenced Don Perneti.
Does Joseph de Maistre owe him some elements through the 
masonic system of Willermoz?
The first secretary of Martines was abbey Fournier; the second 
one,  Louis-Claude  de  Saint  Martin,  helped  him  finish  the 
writing of the Treatise of Reintegration. There is some more: 
Grainville…

HIS TEACHING
There are three sources: a book - the Treatise of Reintegration 
- rituals and catechisms of the Mason rites of Elus-Coens - the 
letters to Willermoz. 
According to the legend, the  files of Martines were acquired 
by one of his ancestors, a member of an Inquisition Tribunal, 
who took them from heretics.
That is not true. 
The Treatise
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It contains the secret doctrine: the Fall, the history of cosmos 
and earth, the esoteric role of Evil and the fiendish powers;
-21-
the possibility of a Return of humanity to its original state of 
glory (Reintegration).
Few cabbalists consider the treatise as a cabbalistic treatise. It 
reveals new data even in the rabbinic commentaries of Cadiz, 
Seville... It is an exegesis of the Torah: "My dear Disciples, I 
transmit to you what I was transmitted by my masters as it was 
given to .me".
The treatise takes the divine trinity, the divine persons, and the 
emanation for granted.
It sets equality and the necessity of faith and knowledge as a 
principle.
To  fulfil  its  vocation,  Grace  must  be  completed  by  an 
intelligent, comprehensive, free action of man.
The nature of the doctrine is obviously Christian:
God, the Primordial Unity, endowed beings with a proper will, 
which emanated from Him.
Lucifer,  desirous  of  exerting  the  powers  of  the  Creator,  of 
taking the place of God, fell, a victim of his pride, dragging 
spirits down in his fall.
The rebels were thrown down into a material, delimited space; 
this space of matter was going to be their prison;
God sent man, the Primordial  Adam, an androgynous being 
with a glorious body, with the mission to keep the rebels and 
put them back on the straight way;
Perverse angels seduced man; he fell in his turn and carried 
nature along in his fall.

Man must free matter and himself from the state in which the 
catabole (double fall) plunged them; man will manage to do it, 
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with the help of Christ, by working to his inner perfecting and 
by theurgical operations that Martines brought to his disciples;
theurgy makes angels appear through "luminous passes"; the 
presences confirm that the theurgist correctly follows the way 
of Reintegration; they are a tangible sign of the presence of the 
invisible world.
Intermediary beings between 'man and God are said to exist; 
the appearances should testify to the existence of an invisible 
world of which our world has been a deformed reflection since 
the Fall.

-22-

Our material world still testifies to the existence of the divine 
in  some of  its  aspects  despite  the  chaos  following the  two 
falls:  hieroglyphs,  signatures  exist;  the inner eye can detect 
them after initiation.
The  disciple  will  endeavour  to  know  God,  or  rather  to 
establish links between God, man and the Universe.
The  World  is  not  God's  work  as  an  absolute;  the  material 
domain is related to our senses, the spiritual regions depend on 
the "beyond".
The "creator" is the Verb, or Logos, named Adam-Kadmon by 
the cabbala. He created inferior beings by his words, naming 
them: Genesis, 11:20.

Our  archetypal  man  is  semi-divine;  he  was  born  from the 
original matter -Chaos- and composed of Earth and Water.
Adam and the Creative Verb are alike but the Creative Verb 
and the Redemptive Verb are different.
Martines calls the Christ Redeemer, he asserts that he is God 
by his origin, man by his incarnation.
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Parallel  to  Adam-Kadmon,  man-archetype  or  cosmic  man, 
there are other beings born from a previous creation, different 
both in nature and plane, the angels.
The sky, residence of the angels, is parted into faithful angels 
and rebellious angels.
God not  tempt  the angels  after  their  emanation;  nor  did he 
reject them after their involution. The angels, endowed with 
freedom, refused to reintegrate the Absolute, the Divine Plane, 
and a source of the Sovereign Good. Some angels preferred 
the  limited  perishable,  illusory  ego  to  the  eternal,  real, 
imperishable self. They preferred to live "outside" God, rather 
than  be  absorbed  by  Him and  beneficiate  from his  infinite 
perfections. They went away from God by a free, deliberate, 
although erroneous act.  It  is  not  God who unjustly  rejected 
them; nor is cause of exile. Redemption is possible as soon as 
the entity accepts to set off on the way of the divine again. In 
the wait of their return to the immanent Light and truth, the 
angels remain rebellious to the permanent offer of God, lost 
because  outside  their  legitimate  destiny,  perverse  because 
living outside God.
-23-

Anything corrupted tends to corrupt all that it touches: envy, 
pride  and  intelligence  therefore  incited  Adam-Kadmon  to 
overstep the bonds of his natural possibilities.
Adam-Kadmon was predisposed to the role of Architect of the 
Universe, of a kingdom that is not in this world. Impelled by 
the rebels, he turned into a demiurge. He repeated the fault of 
the rebels; he modified and disturbed the laws that he had to 
respect. He tried to become a creator and only succeeded in 
modifying  the  data  of  his  destiny.  The  man-archetype  only 
succeeded  in  objectifying  his  own conceptions  and  sinking 
into chaos, as God exists, no preceding nothingness can exist; 
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to create, He took a part of His perfection from a part of His 
essence.

Adam objectivized Eve out of him: he penetrated her to create 
life. The new domain of Adam is our material universe: the 
Fall.  At  every  level,  universal  matter  is  alive;  demiurgic 
intelligence manifests itself through the mineral, vegetable and 
animal kingdoms.
This universe becomes the refuge for the rebellions angels; it 
is in their interest that man dissipated in matter, maintains the 
domain he created and which his become theirs.  Death and 
reincarnations are  the ways by which the rebels  show their 
domination on the individual man.
The  man-archetype  will  take  possession  of  his  primitive 
splendour and freedom again by separating from the matter, in 
which he is stuck. In this purpose, it is necessary that the cells 
of  Adam-Kadmon,  the  individuals  that  we  are,  after  their 
natural death become able to reconstitute the man-archetype 
by reintegrating him for ever; they must escape the cycles of 
reincarnation.
The Great Architect of the Universe must not be worshipped, 
it is possible to “invoque” Him, never to adore Him.
The individual man must free himself from the bondage that 
he is kept in or in which he stands. He must rise morally. The 
rebels fight against our tendencies to perfect ourselves, they 
propose  to  us  entries  into  invisible  worlds  to  keep  their 
domination on us.
We can fight by unmasking them, by rejecting them outside 
our domain.
The initiation allows us to get related to the chain of those 
who are freed and continue to act so as to help us; knowledge
-24-
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and  faith  teaches  us  the  means  of  hasting  the  final 
enfranchisement of the rest of the blinded humanity, through 
individual work.

From individual liberation will stem the collective liberation 
that  will  make  the  reconstitution  of  the  man-archetype 
possible,  as  well  as  his  reintegration  into  the  divine  he 
emanated from. The material world will know disintegration. 
Beings, worlds will go back to God.

The elus-coens
They used the processes of masonry to reveal this doctrine; 
they also taught  techniques, which were supposed to enable 
man to be purified and enjoy his original, privileges entirely.
The first three grades corresponded to the grades of the blue 
masonry  (apprentice,  fellow  craft,  master)  followed  by  a 
fourth one: "maître parfait élu".
Then, the grades were Coen grades:  apprentice,  companion, 
coen master;  then Grand Architect,  knight  of  Orient  and -a 
supreme consecration- Reau-Croix.
This ultimate grade is often mixed up with that of Rose-Croix, 
but has nothing in common. 
The women were welcomed into the order of Martines after a 
severe examination of their supra-human faculties.

The letters
They taught theurgy: the magic circle was the symbol of the 
isolation  against  the  powers  of  Evil:  placement  of  light(s), 
hieroglyphs; the way of life was composed of fasting, prayers, 
incensing,  invocations;  the  coens  called  superior  spiritual 
entities  and  prayed  them  give  a  sign  of  their  attention  or 
condescension.
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The  work  included  daily  operations,  equinox  operations, 
fastings,  prayers,  and  a  discipline.  The  "THING"...the 
invoqued spiritual entities could manifest themselves through 
"passes", it was the sigils of reconciliation; the certitude that 
after  death  he  would  be  regenerated  in  the  wait  of  being 
reintegrated: the pass was a guaranty of "SALVATION".
-25-

ÉLUS-COHENS TECHNIQUES

Exorcisms: quell the action of the perverse in the cosmos;
hinder their action on man, break their power on the adept, 
limit the plaques, and annihilate black magic.
Conjurations: to establish a contact with the angelical world 
and with the communion of the Saints (Nomen).
Prayers: in the prospect of reintegration, they are addressed to 
God and the Trinity.

The whole formed a complex, dangerous, redoubtable cult in 
10 points. Were texts published by Thory?

Do these practices prevent mistakes?

Let us bear in mind that Martines was sadly mistaken in some 
of his choices. Firstly, Martines was probably difficult to get 
on with, he quarrelled with must of his disciples; but he was 
also  very  much  mistaken  in  decisive  choices  (Bacon  de  la 
Chevalerie became a fierce critic for instance).

Let us also recall the story of the Unknown Agent concerning 
Willermoz, Saint-Martin…, but not Martines:

26



An entity  dictated  extraordinary  revelations  through  the 
intermediary  of  Marie-Louise  de  Monspey,  Madame  de  la 
Vallière:
The brothers must concentrate their efforts on the knowledge 
of the nature of intermediary beings between God and man; on 
the  possibilities  of  communication  between  man  and  these 
beings;
finally on the obedience that men, masons, owe these kinds of 
beings.
It  was  too  late  when  Willermoz  saw  through  the  possible 
trickery. He gave more than 80 journals back to the agent.
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Man of Desire, who told you that you were naked?
 
 Gen. Ch 3 v. 9-13
 Then the Lord God called to Adam and said to him, "Where 
are you?"
 So he said, "I heard Your voice in the garden, and I was afraid 
because I was naked; and I hid myself."
 And He said, "Who told you that you were naked? Have you 
eaten from the tree of which I commanded you that you should 
not eat?"
 Then the man said, "The woman whom You gave to be with 
me, she gave me of the tree, and I ate."
 And the Lord God said to the woman, "What is this you have 
done?"
 The woman said, "The serpent deceived me, and I ate."
 
 Man of Desire, what is the answer to the Lord Gods' question 
that  Adam did not  answer himself?  Who told you that  you 
were naked? And therefore, causes you to hide from the Lord 
God. Who deceived you in the wonders of being naked? Do 
you also hide from your mate? Of course! And now you hide 
behind broken leaves, things that no longer have life for they 
were ripped from the very roots that sustained them.
 
 Knowledge has corrupted your way to Wisdom, the Tree of 
Life. It  has become but a fig leaf, this knowledge, that you 
wrap oneself in. Your shame is in your foolishness to rip off 
every  leaf  you  can  reach  to  tuck  into  your  vines  of  self-
imprisonment. Your put a tumble-weed, death with no roots.
 
 And as you twitch on the ground unable to stand up or walk, 
you mock the naked Man that comes unto you...yea, even as 
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he  tries  to  help  disentangle  you!  Your  Knowledge  is 
misery...your  imprisonment  within  it  even  causes  you  to 
defecate  upon  yourself.  Oh,  the  stink  the  naked  Man  must 
encounter to even approach you.
 
 Does a father beat, spit upon, scorn, and shame his first son 
when he asks the humble questions that all child do? Does the 
father  resent  the  child  for  the  questions  that  presents  the 
fathers own ignorance? For that  surely is  how you behave! 
You smack the naked child that approaches you to ask, who is 
God?
 
 Man of desire, who told you that you were naked?
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The method of the Martinist Order is referred to as: 
The Way of the Heart.

A lot of my attention has been drawn to this issue through my 
years  as  a  Gnostic  -  and with the  ol’ timers  in  Doinel  and 
Bricaud’s  gnostic  churches  I  feel  Martinist  and  Gnostic 
Christian are brothers in arms in the struggle for following that 
way (Way of the Heart… I am no longer so sure about the 
name, it sounds fine and pleasant, but does it not depend what 
we put into the word "Heart"?). 
I suspect what anyone travelling along these roads have to do 
is recognize that they have had an education, which is to say, 
have been taught - and that it is time to move onwards into a 
territory where the certainty of  formula and conclusions no 
longer  are  insured  by  "trust"/"faith"  alone  –  I’m  reading 
Herder these days -  and am reminded that such thinkers as 
Goethe,  Schiller,  Hegel,  Kant  and  Herder  -  almost 
contemporaries  with  LCSM;  read  the  simile/image  of  the 
passage from St. Paul’s 1st letter to the Corinthians "when I 
was  a  child"  -  "now I  have  come  of  age"  -  "now we  see 
through a glass darkly, but then we shall know even as we are 
known" -  in  context  with a  meaningful  transition from one 
phase of historical and cultural development in our civilization 
to another, hopefully better.
That  this  "childhood"  -  collective  or  individual  -  shared  or 
private  -  is  necessary  is  supported  in  the  way  almost  all 
instructions  speaking  directly  to  the  heart,  begins  with  a 
significant event; such as a journey, a fall, a break with the 
past and so forth; in order to go anywhere you need a starting 
point,  we shouldn’t forget that the simile struck of our soul 
and our spiritual potentional are that of a seed; a mustard seed, 
or a spark.
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I  consider  many  modern  esoterisms  to  have  prematurely 
"matured" in self-esteem without accumulating the necessary 
experience, especially in the asset known as the participating 
body; which is to say - those who partake of and contribute to 
- the Magnum Opus in this their set and setting; instructing a 
quietism  which  whereas  faith  has  become  unfashionable, 
depends too greatly on assumptions, on the old mechanism of 
"if  (that  particular)  someone  said  it,  it  must  be  true"  - 
childhood education, an education we mostly need in order to 
have... something to transcend… Something to grow up and 
out of.
Which means - that I think a lot of well-intentioned tutors in 
that department of human intellectual activity - are continually 
tripping  themselves  up,  falling  prey  to  an  utterly  pitiful 
condition of learned arrogance.
What a great challenge for every one of us? It is not for me or 
for  you  given  to  disassemble  the  machinery  (...)  which 
somehow does not seem to work… yet or perhaps any longer.. 
it  is  for  us  given to  achieve  a  certain  rhythm for  our  own 
appartus, by which we may advance.

As  for  Quietism  -  I  wont  pass  judgement  on  those  who 
consider  the  status  quo of  today  and their  condition  as  the 
most  beautiful  and good;  if  this  is  an authentic  experience, 
more  power  to  it;  as  for  myself,  I  experience  myself  as 
someone  who  have  found  himself  immersed  in  an 
environment ever-changing, where truths and meanings does 
not necessarily remain the same; where my personality still is 
mutable  and  afloat,  despite  the  intense  experience  of  being 
anchored  in  something  much greater  and  stronger  than  our 
collective dreaming of "the world". As such a one, do I not 
then need to accept change as a necessary condition of life? I 
am born into death, striking a simile by way of body; my cells 
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began to die when I was still in the womb, before I was found 
to  be  a  developed  organism,  a  human  being  -  I  was 
experiencing loss. The "I" of this confession is not absolute, I 
have acquaintance with another reality  -  the "surface" upon 
which I have this acquaintance is "another Self", in the sense 
that I experience division - by way of being confined to this 
"space"  and  "time"  of  our  collective  dream.  My  sense  of 
identity as well as my conscious attention - is divided; this is 
where I began, and I am quite a far way off from reintegrating 
the  Kadmon,  or  ultimately  submitting  to  the  Ain  Sof:  I 
understand change and division, I do not master it, just as I do 
not master death; I cannot dwell in the garden forever - I do 
not dwell in the garden forever. Neither escape (evasion) nor 
surrender will alter the condition of my humanity; which is not 
only my humanity but the whole genus and species in which I 
find  myself  to  be.  To  illustrate,  perhaps  not  the  argument 
against  quietism,  but  rather  the  relevance  of  division  (and 
necessity of integration) - take into consideration the "child" 
and the one who has "come of age" in St. Paul’s Letter to the 
Corinthians  -  can  anyone  of  us  claim  to  not  have  been  a 
"child"? Or resist the responsibility of the "man"? Yet, at the 
same time - we are both child/son and man/father - and these 
two  are  separate  domains  which  besiege  each  other,  in 
individual lives as well as the "fate of the world".
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Every Martinist is allowed to become an apostle:

 Apostolic  -  to me refers to the inner circle  say of  Christ's 
pupils  -  those  who  had  the  opportunity  and  advantage  of 
studying closely with him. 
In  the  search  for  truth  listen  attentively  to  what  your 
environment is telling you, and then weigh it up. I am quite 
aware of the human penchant to want to throw a new spin on 
anything in order to make a more saleable commodity.
 Sadly  this  has  now even  spread  to  the  most  sublime  and 
sacred  relationship  of  all  -  mysticism  -  the  lifeline  to  our 
highest and most noble good. Occasionally someone proffers 
an opinion. Therefore,  I have heard all  sorts of conceivable 
stories and fables. As one gets older one starts to realize how 
little time we actually have for the things that really matter. 
Now even religion is being shipped to the shopping malls.
 I am saying that it is good to have a healthy scepticism, and to 
follow scholarly method. 
I realize that there is a lot of information I receive from the 
shadows of my imagination.
 At the same time, I have learned specific information. That 
which  initiated  me  into  our  tradition  told  me  it  was  an 
Apostolic tradition, that I was receiving a coat that belonged to 
his father's father's father. I could look at that coat, and then 
read and study, and learn, and begin to feel that coat's warmth 
-- but that is a social construct.
I feel the same urge that triggers the shamanic quest - the urge 
to know personally - is what fuels us on the Path - not just the 
technical manual, which may be of help later. We all start with 
that little inkling - there is something more to this than meets 
the eye! And that for me is what the real mystic is about. The 
Apostolic transmission is a very subtle thing and may seem to 
be dormant for years. Then one day - spring comes. 
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Questions
Answers 

What is Martinism? 
- Martinism is a form of Christian chivalry. Martinism uses the 
symbolism and allegories of Christianity.

What do you think about an order that refuses admission 
to its members if they are behind in their dues? 
- It is more a policy and administrative issue than a spiritual 
one. Every  member  has  a  partial  financial  obligation  to 
support the mother organization. In our civilization, money is 
like blood in our body. No money, no temple!

What is the value of consecrated relics? 
- A Martinist ought to be a living "relic". The basis is that 
there is a subtle and unseen energy, which is transmitted 
during the ritual. Such things would become clearer if we 
maintained and developed our sensitivities to earthly energies. 
There are ways of reawakening our connection with such 
energies.

Is there a historical evolution of divine revelation whereby 
each Prophet or messenger supersedes the previous one? Is 
this to some extent intimated in Pasqually's Treatise?

- If each prophet brings a more evolved message then it 
would follow that our modern society is able of receiving 
a more refined message than that which was delivered 
2,000 years ago. It seems to me objections regarding 
Christianity have little to do with its essential message. I 
challenge anyone to show us a revelation that supersedes 
the real teachings of the Christ. How a Martinist may 
think there is a revelation that supersedes the light of 
Christ?
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Martinist Orders states they are the only authentic 
Martinists? 

- They are. So are the others! It is easy to be cynical and 
bash various groups. In time, perhaps the situation will 
get better. The thing is that sometimes you encounter 
members of these orders who have been programmed 
into thinking they know everything about Martinism but 
are actually very ill informed. Whose line of "filiations" 
is true? The annoyance is simply that the eternal clash of 
egos has caused the eternal subdivisions of churches and 
fraternities. And rather than to get bogged down in that 
debate of who is more authentic and engage in a titanic 
battle to preserve the ego's lineage, it is more simple to 
opt out of that argument altogether and say, my spiritual 
lineage rests where I feel good. Why bother when the 
goal is simply to re-connect and re-awaken those 
archetypes within and re-connect with the divine within 
and without? The true Martinist tradition is open and 
encourages investigation of many different traditions. It 
has done so since the time of Papus.

Why did some people stifle about Martinist Theurgy? 
- They see the light/dark metaphor as only pertaining to 

"good" and "evil," whereas, so few understand it in terms 
of the psyche--conscious and unconscious. Alternatively, 
simply, the conditions that lead to perceptions versus 
imperceptions. A few are able to understand that evil 
exists in man and in our world.

Are Martinists pure Mystics?
1. - A mystic comes to the pearly gates of heaven and waits in 
line until he can be checked in the Book held by St Peter. St 
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Peter looks and informs him "yes your name is written here." 
The mystic says "Hey wait a minute, how do I know you are 
really St Peter and this is really the Pearly Gates, and that this 
is Heaven» 
There is a huge shout from behind the Pearly Gates: 
"Let him in He's one of us." 
2. - St. Mathew 17: 1 - 13 
"And after six days Jesus taketh Peter, James, and John his 
brother and bringeth them up into a high mountain apart. And 
was transfigured before them: and his face did shine as the 
sun, and his rainment was white as the light. And behold, there 
appeared unto them Moses and Elias talking with him. Then 
answered Peter, and said unto Jesus, Lord, it is good for us to 
be here: if thou wilt, let us make here three tabernacles; one 
for thee, and one for Moses, and one for Elias. While he yet 
spake, behold a bright cloud overshadowed them; and behold 
a voice out of the cloud, which said: This is my beloved Son 
in whom I am well pleased; hear ye him. 
And when the disciples heard it, they fell on their face, and 
were sore afraid. And Jesus came and touched them, and said, 
Arise, and be not afraid. And when they had lifted up their 
eyes, they saw no man, save Jesus only. And as they came 
down from the mountain, Jesus charged them, saying, Tell the 
vision to no man, until the Son of man be risen again from the 
dead. And his disciples asked him, saying, why then say the 
scribes that Elias must first come? And Jesus answered and 
said unto them, Elias truly shall first come, and restore all 
things. But I say unto you, That Elias is come already, and 
they knew him not, but have done unto him what soever they 
listed. Likewise shall also the Son of man suffer of them. Then 
the disciples understood that he spake unto them of John the 
Baptist.
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3. - Jesus is reported to have said: "I AM, The Truth, The Way, 
The Life. 
When Moses ask GOD: "Who am I, that I should go unto 
Pharaoh, and that I should bring forth the children of Israel out 
of Egypt? ... And Moses said unto GOD, Behold, when I come 
unto the children of Israel, and shall say unto them, The God 
of your fathers hath sent me unto you; and they shall say to 
me, What is his name? What shall I say unto them? And God 
said unto Moses, I AM THAT I AM; and he said, Thus shall 
thou say unto the children of Israel, I AM hath sent me un to 
you." 
So, consider the idea that Jesus, the individual was saying the 
same thing as Moses. Not Jesus, the man, was The Way, The 
Truth, and the Life, but THE I AM was these things. 
To gain access to the “I AM”, which resided within the man 
Jesus, one must go through his physical senses. 
 Each of us can say the very say thing if we consider it in this 
light: "No man cometh to the Father but by me; I AM, The 
Truth, The Way, The Life." 
Each of us is ONE with the Father; if we do the will of the 
Father. 

Jesus and Peter were walking when they came upon a man 
that was blind from birth. Peter said to Jesus: “Master, 
who did sin that this man was born blind, his parents or 
him?”
Jesus replied: “Neither did this man sin or his parents…” 
So, we can see that Peter and Jesus clearly understood the 
concept of "reap what you sew." 
Is Reincarnation/Resurrection real? 
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- Anyone uncomfortable with this idea should merely consider 
this as a possibility until he or she can fully and totally 
embrace it or reject it. 
One of the great things about Martinism is that there are not 
any dogmas. You are free to accept this or reject the idea of 
reincarnation.
It seems it was common knowledge in those days before 
Christ. During the first centuries AD reincarnation was at least 
tolerated in the church as one of the possibilities but around 
550 the church’s fathers decided it would be more beneficial 
to their cause to not to propagate this any longer. If, you 
accept, you need the church for your redemption, instead of 
being responsible for your own acts. 

On the other side:
The doctrine of reincarnation cannot be valid for the following 
reasons: 
1. The law of spiritual evolution of man is He who said, "I am 
the WAY and the Truth and the Life". So, man evolves by and 
through the Word of God. If we assumed any other law of 
evolution (e.g. reincarnation), this would mean that firstly, 
God gave a Law that didn't work, and then, in order to fix 
things, He came into the world as a Man. However, a god that 
makes mistakes is not a God! 
 
2. Thus, if reincarnation existed, then why should God come 
into the world and suffer? Why not let man evolve by himself, 
even if that would take him a trillion eternities... Is God short 
of time, Is He in a hurry? 
So we may conclude that life is not just a "school", where the 
worst thing we might suffer is to do the same "class" again... 
However, it is a chance for true Life -- or a missed chance for 
true Life. 
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3. Karma. 
In my opinion, karma is a very simplistic idea of considering 
the following matter: 
The Law of Reintegration is triple: 
a. The cycle of the action of God and his agents, this is called 
«Divine Providence» and acts upon invocation. 
b. The cycle of the action of Man, this is called «Destiny» and 
depends on free will. 
c. The cycle of the action of cosmic powers, which is called 
"Fatality" and is independent of man's will. 
 
These 3 cycles are mutually independent, but interactive. The 
action of Man may either get amplified or nullified by either 
the Divine Providence or Fatality. 
 
(NB. The ancient Greeks had arrived to the same conclusion 
and expressed it symbolically by the Pythagorean Theorem). 
 
4. What about the passage in the Holy Scripture, that implies 
that John the Baptist was prophet Elija? 
 In fact, the passage says that John "will come forth... in force 
and spirit of Elija" (Luc. 1.17). This passage may well speak 
about "spiritual inhabitancy". This is a subject about which 
don Martines de Pasqually speaks a lot in his Treatise (but one 
has to read through the lines -- for example, vid. page 57 of 
the original manuscript of Saint Martin). 
 
As a matter of fact, Louria as well developed this subject in 
Hayim Vital's "Sepher ha Gilgulim" (Book of Revolution of 
the Souls). 
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Meditation with the Oil

Recipe for oil: 
2 parts Galangal (Thai ginger) Oil 
4 parts Myrrh Oil 
8 parts Cinnamon Oil 
7 parts virgin olive oil. 

You wake and walk to a little crystal stream where you have 
washed clean your crystal jar of the Art, even as you have let 
the complications of your life flow away from you from the 
death to the full return of the moon. 
You stand in the stream, letting it wash you, of the sense of 
urgency that hangs about your task: today, you shall go to the 
hermits’ grove to press the Sacred Oil.
You walk to the hill that has overshadowed your simple 
hermitage, along the winding path of seven turns, until you 
come to a simple stone gate kept by an old hooded one. 
“By what light do all fools see as well as the wise?” 
“By the noon sun that is owned by all.” you reply, as you have 
been prepared to say. 
“Do we all see, then?” responds the hermit of the grove. 
“It is noon and light is cast as far as it goes.” you reply. There 
are two answers given: now the riddle commences. 
“Where, therefore, is your lantern?” asks the hermit. 
“I left one hung at my tent below” you say with some doubt, 
continuing”And the other, unlit, I carry in my bosom. I hope 
that the Oil can enter there and bring sun within.” 
“Your hope is aright. It shall overcome your folly.” says the 
hermit, stepping away from the gate. 
You see in the grove that there are two tall trees, wildly grown 
and innocent of gardening, and a squat bush between them. 
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Their scent mingle in the air a little: olive, myrrh, and 
cinnamon–galangal, which is of the earth, may test your wit–
but you must first obtain the gold that binds them all, you 
reflect, heading to the little grove, and sitting. 
You touch your feet to the olive tree, and you clarify your 
thoughts–you slice them of their wandering, as if trimming 
weak branches on an unseasoned tree–you preserve a few 
resolute branches, each traceable to the trunk that rose straight 
from the earth–you trim to the few stout extensions of your 
very roots that can bear good fruit upon them. The rest, which 
can only wither, are cut away. 
You breathe deeply in and out, feeling all which does not 
nourish leaving you. You feel your breath sink into a slow but 
certain, easy cycle, abiding the round as every tree abides the 
wheel of many seasons. This great wheel turns in your breath 
and blood, with golden harmony. 
You see a golden light shine lazily around you, filled with life 
but easy to give out as for the sun to bestow life on all around 
it. A subtle burn is throughout you now–there is in you the 
need to refine the parts of earth, even as a tree must place it’s 
roots below the soil, not in the sky. 
You call some of this gold inside of you, dimming the burn to 
warmness–and behind your eyes, you know that the world of 
your dreams is an empty clearing of easy gold. 
Now, you hold your hands above your crystal jar–and as you 
steady the golden glow in your head and let its light radiate 
from you, a rich gold oil pours from your hands into the 
crystal jar. You are aware of a deeper greening in the tree 
itself, which has shared your purification–you are aware that 
weaker branches dropped from it– 
You count to seven as the gift of the olive tree pours forth 
from your hand, and when the right amount glistens in the 
crystal bowl, your hand is clean and dry again. 
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Now you thrust your fingers into the earth, digging, until you 
feel a ginger-root–the hard, red ginger of Siam called 
Galangal. You break it open, and it smells of the soil itself, 
(here the reader conveys the scent to the travellers) yet also of 
an essence that is rising–there is a hint of fire in the earth you 
smell. You crumble the earth between your fingers as you 
close your eyes and hold an image behind your eyes of fire, 
thin as smoke and clear red, growing clearer, stretching higher, 
as soil falls away, and never breaking even as it rises... 
In your hand, you feel the root itself shrinking. You know the 
oil presses itself from the root even as the image rows stronger 
in lines but subtler in colour. Soon, the red is barely a tinge in 
the smooth glowing yellow, which now slight glows, even if it 
is also murkier. 
You have the olive oil which penetrates all that seeks 
exaltation and the ginger which hold earth and that secret fire 
that rises from it unto the highest–and now great dread fills 
your breast, even as there is a swirl of mud in the reddened 
gold of your inner and outer glow. For now comes the 
tribulation of myrrh, wherein the inner oil may claim to bring 
nutrients from the depth of the earth–for it is the oil that 
redeems what is subterranean, entering the depths and the 
heavens with an equal penetration. 
You get upon your knees, your bowl between them–as if you 
were begging alms or confessing your most wretched sin– 
these places you before the myrrh-bush, which branches you 
must directly snap and break. You suck in breath and hold it, 
seeking strength from new breath. The wood bends back in 
your hands- even as you yourself seek a way around knowing 
this bitterness–but that is a weakness you are better rid of, for 
your body must be broken by time in the end–this is not fair, 
you think, and a branch snaps in two. Now you release your 
breath, thinking of all that you will be lighter of upon the 
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advent of death–all the bitter fruits you grew before you knew 
to trim yourself. (Here the reader conveys the scent to the 
travellers) 
You hold the snapped branch above your crystal bowl as 
though it were a bottle–and you feel the bitterness in you, the 
failures that the golden light of you could dare to ignore in it’s 
own magnificence–you cast golden light in the shadows you 
kept around it, to remind yourself of what you store there–you 
remember now that the sun shines on the wicked as it does 
upon the good–and you know that it was wicked of you to 
have those had darkened corners around the earthen golden 
flame you have made a lantern of, you know that it was 
wicked to deny the rotten and hardened and shaded things the 
light of you ‘till now–and you know that the redemption is in 
the giving forth of this light, not because it is high time but 
because it is the moment now and you can–the long delay of 
your golden light into your darkened parts is redeemed–and 
the stick begins to heat, just to the point of pain–its’ resin 
pours forth now, bubbling until it hits the reddened gold in the 
jar–where, finding me 
letting and acceptance, it flows not as a hardened gum but as 
another subtle oil–neither gold nor red is lost–but there is 
richness and depth–if also a part of sorrow that is yet 
unredeemed–you now name the pains you have hidden until 
now–and they ache, adding dark depth to the reddened gold in 
the lantern of your soul. 
You sigh, knowing that the sign is the oldest mantra, and you 
remember the secret fire in the ginger, which is of earth, and 
you call upon that fire, and you name the burning–and you 
name the hard cold within yourself, as you have been doing–
and you find in that mud what can rise–and you ask, at last, 
what of the light may also descend–as you have remember 
strength to the olive tree, as you have found the fire hidden in 
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the ginger–you must find that courage that first planted fire 
there. 
You must have your liver eaten, to rid it of the toxin therein–
you must call down fire that will dare the depths of earth to be 
cleaner when that fire rises again–you must remember how the 
pain of sinking will be one with the glory of dawning again–
and there falls from the cinnamon tree a long wand of it’s 
hardened red woody leaf–fire and earth like ginger, but the fire 
that drops, now. 
You hold the cinnamon above the crystal jar and you breath 
quickly now, calling air to your depths–calling the fire down 
into you–daring to sink that you may rise again–seeking to 
delve in the earth to place fire even as you have dug it up from 
there–you feel the cinnamon flooding it’s oil, sun descending, 
leading the hermit to a place of quiet–you feel your brow wake 
with power as the cinnamon finds the myrrh and sends flame 
to all that can burn and light to all that has yet stayed hidden. 
(Here the reader conveys the scent to the travellers) 
You feel your brow begin to burn as the cinnamon finds the 
ginger, places fire where it escaped, and itself rises to the top–
you feel and see the gold somewhat returning, lightened now 
but with dark depth still retained–you feel each oil stretching 
out to eternity, entering and entered by each oil, for every true-
pressed oil enters every density and every height–every oil 
enters every oil--for every oil has anointed every surface even 
unto every core–and every core and every surface, warm and 
lighted, are united for that the oil flows now through all. 
(Here the reader anoints the travellers) 
There is a touch upon your one particular brow burning yet 
subtle–you know that your forehead glints with the marking, 
not of exile but return. 
You hold your eyes closed for three more breaths and wake 
again, to walk as anointed and anointer in all the groves and 
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wastelands of the world, having entered fully the expanses of 
each of them. 
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 THE FRENCH MYSTIC AND THE STORY OF 
MODERN MARTINISM

Inspired BY ARTHUR EDWARD WAITE
  
Chap I  
"(...)As regards Martines de Pasqually and his Rite des Elus 
Coens,  or  Order  of  the  Elect  Coenhood,  he would seem to 
have been of  Spanish descent  or  extraction,  though he was 
born in Grenoble, and he is said to have been a coach-builder 
by trade - a piece of information which comes, however, from 
a hostile source. It may stand at its value and in any case does 
not signify, for it must be admitted, I believe, that he was of 
comparatively  humble  origin,  and  has  extant  letters  swarm 
with  orthographical  errors,  all  has  intellectual  gifts 
notwithstanding and also has spiritual dedications. Whatever 
has been said to the contrary, it is quite certain - so far as there 
is  endence  before  us  that  he  emerged  into  the  light  of  his 
Masonic career for the first time in 1760 and that the place 
was Toulouse, where he presented himself at a certain Lodge, 
bearing  a  hieroglyphic  charter  and  laying  claim  to  occult 
powers. A year later he emerged again at Bordeaux where he 
appears to have been recognized on his own terms by another 
Lodge, which he had satisfied in respect of has claims. In 1766 
he  proceeded  to  Paris  and  there  laid  the  foundations  of  a 
Sovereign  Tribunal,  which  included  several  prominent 
Masons. He was again at Bordeaux: in 1767, and three years 
later there are said to have been Lodges of his Rite not only at 
that city but at Montpellier, Avignon, La Rochelle and Metz, 
as well as at Paris and Versailles. The Temple at Lyons was 
founded a little later. 
Such is the external story of the Rite in bare outline, up to the 
time when for my present purpose - it can be merged in that of 
Saint-Martin. And now as to that for which it stood. I have 
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intimated  that  Martines  de  PasqualIy  pretended  to  occult 
powers, and that there was at least one Lodge which held that 
he had proved his claim. I shall show later on the extent of our 
present knowledge respecting the content of his Rite. It had a 
certain ceremonial procedure, which - like all  Ritual - must 
have been sacramental in character, or with a certain meaning 
implied by its modes and forms; but only to the least extent 
was it otherwise veiled in allegory and illustrated by symbols. 
On the contrary, it was concerned with the communication of a 
secret doctrine by way of direct instruction and with a practice 
which  must  be  called  secret  in  the  ordinary  sense  which 
attaches  to  the  idea  of  occult  art  or  science.  The  kind  of 
practice  was  that  which  endeavours  to  establish 
communication with unseen intelligence by the observances of 
Ceremonial  Magic. There was procedure of this kind in the 
course of the Grades,  or of some at  least  among them, and 
Pasqually,  the  Grand  Sovereign,  was  also  Grand  Magus  or 
Operator.  It  will  be  seen  in  a  word  that  the  Rite  of  Elect 
Coenhood  had  a  very  different  undertaking  in  hand  from 
anything embraced by the horizon of  Craft  Masonry or  the 
rank  and  file  of  High  Grades.  The  doctrine  embodied  a 
particular view concerning the Fall of Man and of all animated 
things  belonging  to  the  material  order,  it  looked  for  the 
restoration of all, and on man as the divinely appointed agent 
of that great work to come."  
  
Chap II  
  
"(...)The next three years of his life, which are practically a 
blank, so far as memorials are concerned, have been filled up 
by biographers, following on obvious lines and those of least 
resistance. His occupations, in a word, were the duties of his 
profession and the study of religious philosophy. There is of 
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course  no  question,  and  so  far  from  the  life  of  a  soldier 
offering  any  barrier  to  his  dedications,  they  opened  a  path 
before  him  which  he  followed  with  advantage  for  certain 
distance and remembered his experience therein with unfailing 
affection and reverence. As we learn by his correspondence, 
Martines de Pasqually had married the niece of a retired major 
in the regiment of Foix, and he was known personally by the 
brother-officers of Saint- Martin, De GrainvilIe among others, 
and  in  the  end  by  Saint-Martin  himself.  De  Grainville,  De 
Balzac and Du Guers were initiates of the Elect coen, and at 
some uncertain date between August 13 and October 2, 1768, 
Saint-Martin  was  received into  the  Order.  According to  his 
own testimony he had taken the first  three Grades en bloc, 
apparently by verbal communication. They were conferred on 
him by M. de Balzac. (1) There is no record as to how they 
impressed  him,  but  among  several  references  to  the  Grand 
Sovereign of the Rite on the part of his disciple for a period 
there  is  one  which appertains  more  especially  to  the  initial 
stage of their connection. "It is to Martines de Pasqually," says 
Saint-Martin, "that I owe my introduction to the higher truths." 
(1a)  This  sentence  was  written  either  on  the  eve  of  the 
Revolution or  soon after,  and having regard to the spiritual 
distance  travelled  already  by  the  witness  it  is  pregnant 
testimony.  
As  regards  the  Ritual-content  of  the  Elect  coen,  we  know 
certainly  about  seven  Grades,  being  (1)  Apprentice  Elect 
Coen; (2) Companion Elect Coen; (3) Particular Master Elect 
Coen;  (4)  Master  Elect  Coen;  (5)  Grand  Master  Coens, 
otherwise Grand Architects; (6) Grand Elects of Zerubbabel; 
and (7) a Grade of Reaux Croix, not otherwise and more fully 
particularized, though it is a subject of frequent allusion in the 
correspondence of Martines de Pasqually and Saint-Martin. In 
the year 1895 Papus, otherwise Dr. Gerard Encausse, testified 
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that the "Rituals of the Elect Coens," with other numerous and 
important  archives,  had been transmitted as follows:  (1)  To 
J.B. Willermoz, a merchant of Lyons, circa 1772. He was one 
of the successors of Pasqually and Grand Prior of Auvergne in 
the Strict Observance. (2) From Willermoz to his nephew. (3) 
From this nephew to his widow. (4) From her to M. Cavernier, 
an unattached student of occultism. There are other documents 
held by the descendants of M. Jacques Matter, one of the early 
and  most  competent  biographers  of  Saint-Martin.  By  the 
mediation of M. Elie Steel, a bookseller of Lyon, Papers was 
placed in communication with Cavernier, and was enabled to 
copy "the principal documents." (1a) Whether these included 
the Rituals does not appear, nor is it possible to indicate the 
present  locality  of  the  originals.  It  is  certain,  however,  that 
Papus transcribed the Catechisms attached to six out of the 
seven Grades,  as  he published them at  the  date  mentioned, 
(2a) and I have full evidence also that he conferred the Grade 
of  Reaux  Croix  on  at  least  one  occasion,  some  years 
subsequently, as we shall see more particularly at the close of 
the present monograph.  
In the absence of the Rituals, which have never been printed, 
while  I  have  failed  to  find  manuscript  copies  in  England, 
either in private hands or in any Masonic or other library, our 
available  knowledge  of  the  Grades  is  confined  to  the 
Catechisms and to the correspondence mentioned above. I will 
take these sources separately, as the first is concerned with the 
doctrine and symbolism of the Rite, and the second with its 
peculiar practices. (1) Apprentice Elect Coen. - The instruction 
of this Grade imparted perfect knowledge - en hypothesis - on 
the existence of the Grand Architect of the Universe, on the 
principle  of  man's  spiritual  emanation  and  on  has  direct 
correspondence  with  his  Master.  It  is  obvious  that  the 
knowledge in question was conveyed dogmatically. As regards 
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the origin of the Order, it derived from the Creator himself and 
had been perpetuated from the days of Adam, that is to say, 
from  Adam  to  Noah,  from  Noah  to  Melchisedek,  and 
afterwards  to  Abraham,  Moses,  Solomon,  Zerubbabel  and 
Christ.  The meaning is  that  there has  been always a Secret 
Tradition in the world, and its successive epochs are marked 
by  successive  custodians.  It  is  in  this  sense  also  that  the 
purpose of the Order is said to be the maintenance of man in 
his  primeval  virtue,  his  spiritual  and  divine  powers.  (2) 
Companion Elect Coen. - Having been told of our "first estate" 
in  the  previous  Degree,  the  Candidate  hears  in  the  next 
concerning the Fall of Man and personifies it in his own case. 
He has passed from the perpendicular to the triangle, or from 
union  with  his  First  Principle  to  the  triplicity  of  material 
things. The Grade of Companion typifies this transition. The 
Candidate is engaged to counteract the work of the Fall,  in 
which has own spirit has been undone, and his whole world is 
in travail thereupon, to "acquire the age of perfection." The 
root of all is in a living realization of what is implied by the 
first estate of man, his ambition, his lapse and his punishment. 
There is one allusion to the pouring out of a more than human 
blood,  but  this  subject  is  reserved  to  some  later  stage  of 
advancement in the Order. (3) Particular Master Elect Coen. In 
the  conventional  symbolism,  the  Candidate  passes  from the 
triangle to the circles: he is at work in the circles of expiation, 
which  are  said  to  be  six  and  in  correspondence  with  six 
conceptions employed by the Great Architect in constructing 
the  Universal  Temple.  The  symbolism  of  the  Temple  of 
Solomon  is  explained  in  this  Degree,  and  its  members  are 
called to the practice of charity, good example and all duties of 
the Order, for the reintegration of their individual principles, 
their  Mercury,  Sulphur  and  Salt,  in  that  unity  of  Divine 
Principles from which they first came forth. Here is the only 
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distinct Hermetic reference found in the memorials of the Rite. 
(4)  Elect  Master.  -  The  Candidate  enters  the  circle  of 
reconciliation,  and  in  common  with  his  peers  is  engaged 
henceforward in warfare with the enemies of Dinne Law and 
of  man  at  large  on  earth.  We  hear  also,  but  vaguely, 
concerning One Who is the Elect of God, Who has reconciled 
earth  with  man  and  all  with  the  Grand  Architect  of  the 
Universe. It is to be noted that in references of this kind we are 
left  to  infer  that  the  Reconciler  is  Christ,  for  He  is  not 
mentioned by name. The Resurrection of  Easter  morning is 
referred  to  in  similarly  imprecise  terms,  and  so  also  the 
sacrifice on Calvary. It transpires, however, that the warfare of 
the Grade is against the enemies of the Christian Religion. The 
initiations  and  adornments  of  Craft  Masonry  have  been 
stigmatised as apocryphal in the first Grade, and yet they were 
sufficiently  essential  to be conferred invariably in summary 
form on every Candidate for the Elect Coen - presumably in 
cases where they had not been taken previously. In the Grade 
of  Elect  Master  he  is  warned  to  cut  himself  of  from  all 
clandestine  secret  societies,  communicating  apocryphal 
instructions,  which are  «contrary  to  Divine Law and to  the 
Order." (5) Grand Master Coens, surnamed Grand Architects. - 
The Candidate was thirty-three years old in the fourth Grade 
and he has now attained the age of eighty. It would seem that 
he receives some kind of ordination. It is a Grade of light and 
the Temple is ablaze with light. There are four Wardens, who 
represent the four symbolical Angels of the four quarters of 
heaven, recalling the occult mystery of the Enochian Tablets, 
according to the memorials of Dr. John Dee in The Faithful 
Relation.  The  ordination  whatever  its  form -  is  said  to  be 
operated by the thought and will of the Eternal, and by the 
power, word and intention of His deputies. The members of 
this Grade are occupied with the purification of their physical 
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senses so that they may participate in the work of the spirit. 
They are engaged otherwise in constructing new Tabernacles 
and  rebuilding  old.  There  are  said  to  be  four  kinds  of 
Tabernacles in the Universal  Temple,  being (1) the body of 
man, (2) the body of woman, (3) the Tabernacle of Moses, and 
(4)  that  of  the  Sun,  or  the  "temporal  spiritual"  Tabernacle 
which the Great  Architect  of  the  Universe  "has  destined to 
contain the sacred names and words of material and spiritual 
reaction, distinguished by wisdom as by a torch of universal 
temporal  life."  There  is  no further  allusion to  this  Spiritual 
Sun. The Candidate now hears the Name of Christ, apparently 
for the first time in his progress through the Rite. It must be 
said that  the  Catechisms are rather  obscure  documents,  and 
inferences drawn there from as to procedure in the Rituals are 
therefore precarious, but it would seem that the Candidate in 
this  Degree begins  to take part  in those magical  operations 
which are the chief concern of the Rite, as we shall see. (6) 
Grand  Elect  of  Zerubbabel.  -  The  Prince  of  the  People  is 
represented  as  a  type  of  Christ  and  his  work  as  typical  of 
redemption. In the Masonic Grade known as the Royal Arch 
the Candidate testifies that he belongs to the tribe of Judah, 
but  a  Grand Elect  on  the  contrary  protests  against  such an 
imputation. He is of the tribe of Ephraim, described as (1) that 
which has  always enjoyed freedom,  and (2)  the  last  of  the 
tribes of  Israel  but the first  of the Elect.  His earthly age is 
defined to be seventy years, while that of his spiritual election 
is seven. The seventy years of captivity are those of material 
life, or life apart from election and from the ordination of true 
coen. The election attained by the Candidate imposes on him 
the spiritualization of his material  passions,  the conquest of 
the  enemies  of  truth  and  those  also  of  liberty.  His  rank  is 
friend of God, protector of virtue and professor of truth. It is to 
be noted that he has had no part in the building of the Second 
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Temple,  because  it  was  a  type  only  of  that  Temple  of  our 
humanity which none but the Spirit can rebuild. This being so, 
it  is  difficult  to  see  why  members  of  the  Grade  are  called 
Grand  Elects  of  Zerubbabel.  (7)  Grade  of  Reau  Croix  - 
particulars of which are wanting, as already seen, there being 
no Catechism extant. But the true Reau Croix is of Christ, and 
without it Pasqually's Rite would have been left at a loose end, 
for it looked through all its Grades to that Divine Event which 
ushered in the Christian Era. 
In the above enumeration respecting the content of the Rite I 
have taken its Catechisms as my glide, but it remains to add 
that  there  is  some confusion on the subject.  A letter  of  the 
Grand Sovereign has been quoted under date of June 16, 1760, 
in which the Grades are set out according to the following list: 
(1)  Apprentice,  (2)  Companion,  (3)  Particular  Master,  (4) 
Grand  Elect  Master,  (5)  Apprentice  Coen,  (6)  Companion 
Coen, (7) Master Coen, (8) Grand Master Architect. (1a) To 
these Ragon added a Grade of Knight Commander, (2a) which 
Papus seeks to identify with that of Reau Croix. I find no trace 
of the letter in published Pasqually memorials, and the date is 
certainly  wrong.  As  regards  Ragon,  his  mammoth  lists  of 
Degrees, Rites and Orders are utterly uncritical, but the fact 
that  in  this  case  he  produces  an  enumeration  which  is 
corroborated somewhere in the unpublished correspondence of 
the Grand Sovereign may justify us in thinking that there is 
authority for the ninth item and that the entire scheme may 
have represented an early state of Pasqually's Masonic plan. 
There is in any case the fullest evidence that his Rite was at 
work  when  several  of  its  Ceremonies  were  only  in  an 
embryonic stage. I observe also that in a letter of Saint-Martin 
dated May 20, 1771, (1a) there is reference to a Degree under 
the initials G.R., which corresponds to no title extant in either 
scheme, as it is certainly not Reau Croix, this being always 
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represented  by  R  (picture  of  Cross)  in  Saint-Martin's 
correspondence. Amidst variations and uncertainties, we are, I 
think, justified in regarding the Grade-Names at the head of 
the several Catechisms as those appertaining to the Rite in its 
completed form.  
On the surface of these documents there is nothing to suggest 
that the Grades to which they are attributed were connected 
with Ceremonial Magic. They belong to the part of doctrine 
and the part  also of  symbolism, the latter  including official 
secrets  signs,  tokens,  words and similar  accidents of  purely 
Masonic  convention.  For  the  practical  part  we  must  have 
recourse to the correspondence of Pasqually (2a) and - as it 
may  seem,  perhaps  curiously  to  that  of  Saint-Martin.  The 
letters of both were addressed to Jean-Baptiste Willermoz, the 
merchant  of  Lyons,  who  appears  to  have  held  the  rank  of 
Inspector- General in 1767, though more than a year later he is 
denominated Apprentice Rose Croix: it would seem therefore 
that  the jurisdiction implied by the broader title could have 
been  exercised  only  over  lower  Grades  of  the  Order.  On 
August  13,  1768,  the  Grand  Sovereign  began  to  instruct 
Willermoz in occult or magical procedure, and continued to do 
so  at  long  intervals  until  1772,  the  communications  in  all 
being ten in number, so far as they have become available in 
published  works.  The  operations  imposed  were  to  be 
performed by Willermoz in the solitude of a private room, and 
have therefore nothing to do with ceremonial observance in 
Lodge or Temple. The practice in these - for it appears that 
there  was  a  practice  -  seems  to  have  been  performed  by 
Pasqually  himself,  looking forward presumably  to that  time 
when  some  of  his  disciples  would  have  developed  occult 
powers under his tuition and would be qualified to operate on 
their own part in public, so to speak, with some assurance of 
success.  
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The  Ceremonial  Magic  was  Christian  and  presupposed 
throughout the efficacy of religious formulae consecrated from 
time  immemorial  by  the  usage  of  the  Latin  Church.  The 
instructions  reduced  into  summary  form  may  be  presented 
thus:  (1)  The Novice was covenanted to  abstain from flesh 
meat, apparently of all kinds, for the rest of has life. (2) As an 
Apprentice Reau Croix he was forbidden occult work except 
for three days in succession at the beginning of either equinox, 
meaning  three  days  before  the  full  moon  of  March  and 
September.  (3)  As  regards  spiritual  preparation, he  must 
recite the Office of the Holy Spirit every Thursday at any hour 
of  the  day;  the  Miserere  mei,  standing in  the  centre  of  the 
room  at  night  before  retiring,  facing  East;  and  the  De 
Profundis on both knees and with face bowed to the ground. 
(4) The clothing prescribed is elaborate, including all insignia 
of the Order that the Novice was entitled to wear, but here it 
will  be sufficient  to say that  as he must  be deprived of  all 
metals,  even pins,  he  removed his  ordinary  clothing except 
vest, drawers, socks and felt slippers. Over these he placed a 
white  alb,  with  broad  flame-coloured  borders.  (5)  He 
described the segment of a circle on the East side of the room 
and a complete circle of retreat on the West side, placing the 
proper inscriptions at the proper points, with the symbols and 
wax tapers. (6) These arrangements completed, he prostrated 
himself  at  full  length within the  western circle  in  complete 
darkness, for a space of six minutes, after which he arose and 
lighted  all  the  tapers  belonging  to  that  circle.  (7)  He  then 
prostrated  himself  within  the  eastern  segment,  pronouncing 
one of the Names inscribed thereon and supplicating God, in 
virtue of the power given to His servants here reciting all the 
inscribed angelic names - to grant that which was desired by 
the Novice with humble and contrite - heart. (8) The Novice 
again rose up and performed other operations, including the 
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lose of a particular kind of incense and the recital of certain 
invocations which are not given in the text. (9) The operation 
was to last  one hour and a half,  onward from midnight,  no 
food having been taken since noon. There are other directions, 
not  always in  harmony with  those  which preceded,  but  the 
instruction  is  left  unfinished,  and  as  regards  these  initial 
operations we do not know what purpose they served or what 
manifestations characterised success therein.  
About two years later Pasqually supplied further directions of 
a more advanced or at least more elaborate kind, the circle of 
retreat being now located in the centre of the room; but again 
the  procedure depends on particulars  which have  been sent 
previously and the nature of which is unknown. We hear also 
of visions, described as white, blue, clear ruddy white, and so 
forth; of visible sparks, of goose-flesh sensations, as of things 
seen and felt  by mere novices of the Order.  As to purpose, 
however, and result there is still nothing that transpires, except 
indeed  the  complete  failure  of  Willermoz  to  obtain  any 
satisfaction.  The  letters  of  Saint-Martin  to  the  same 
correspondent on the same subject may be said practically to 
begin  as  those  of  Pasqually  ended,  and they are  models  of 
clear exposition, compared with those of the Grand Sovereign. 
(1a) They endeavour in the first place to encourage Willermoz 
and dissuade him from supposing either that he is himself to 
blame or that the occult ceremonies are invalid. At an early 
stage one of them was accompanied by "the grand ceremonial" 
of the Grand Architects, a complete plan of this Grade and a 
prayer or invocation for daily use. We hear also of a "simple 
form of ordination" under the initiate G.R., to which I have 
alluded previously; of extended and reduced versions of some 
Grades;  of  Elect  and Coen Grades.  There  are  references  to 
Latin  originals  of  certain  workings;  to  procedure  with 
Candidates, on their reception as Grand Architects, evidently 
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magical  in  character;  forms of  conjuration  and exorcism of 
evil  spirits  which  do  not  differ  generically  from  those  of 
historical Rituals; and much on the formation of circles, with 
their proper modes of inscription. These things do not extend 
our  knowledge,  except  upon  points  of  detail,  and  after 
midsummer,  1773,  the  character  of  the  correspondence 
changes. Saint-Martin had supplied for a period the place, as it 
were, of a secretary to his occult Master, but Pasqually was 
called to St. Domingo in 1772 on "temporal business" of his 
own and was destined never to return.  
It follows that the Ceremonial Magic of the Elect Coen is by 
no means fully available from published sources; but so far as 
the  procedure  is  before  us  it  does  not  differ,  as  I  have 
intimated, from the common records of the art except as these 
records differ one from another. This being the case, and as 
most of us are acquainted with the preposterous concerns of 
Art Magic in the past, we have, in the next place, to account as 
we can for an opinion on has early school expressed by Saint-
Martin long after he had abandoned it and all its ways: "I will 
not  conceal  from  you  that  in  the  school  through  which  I 
passed, now more than twenty-five years ago, communications 
of all kinds were numerous and frequent, that I had my share 
in these like all the others, and that every sign indicative of the 
Repairer was found therein." (1a) He said also: "There were 
precious things in our first school, and I am even disposed to 
believe that M. Pasqually, to whom you allude and who, since 
it must be said, was our Master, had the active key of all that 
our dear Boehm sets forth in his theories, but that he did not 
regard us as fitted for such high truths." (2a) In the peculiar 
terminology of Saint-Martin, the Repairer signified Christ, and 
what therefore were those "communications" obtained as the 
result  of  invocations  recited  in  magical  circles  drawn  with 
chalk  on  the  floor  and  inscribed,  as  in  the  devices  of  old 
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sorcery,  with more or  less  unintelligible  names?  After  what 
manner  precisely  did  they  manifest  or  at  least  indicate  the 
presence  of  Christ?  For  an  answer  to  these  questions  we 
depend on the accuracy of a single witness who was either in 
possession of many priceless unpublished documents or had 
access thereto as President of the Martinist Order -  the late 
Gerard Encausse,  otherwise Dr.  Papus -  to whom my notes 
have  referred  already.  He  presents  us  with  further  extracts 
from the letters of Martines de Pasqually, who affirms therein 
(1) that if the thing - La chose - were not as I have certified 
and had it not been manifested as it was, not only in my own 
presence but in that of so many others who desired to know it, 
I should have abandoned it myself and should have been in 
conscience bound to dissuade those who approached it in good 
faith; (2) that ill respect of the failure of Willermoz there was 
no ground for surprise because "the Thing is sometimes severe 
towards those who desire it too ardently before the time." (1a) 
One would think that La chose signified simply the subject or 
matter in hand, but according to Papus it was the Intelligence 
or  Mysterious  Being  which  manifested  in  response  to  the 
invocations.  We are  to  interpret  the  reference  in  this  sense 
when Saint-Martin says, in his communication to Willermoz 
of  March 25,  1771,  that  he  was "convinced concerning the 
thing  before  having  received  the  most  efficacious  of  our 
ordinations."  I  do  not  know  how  Papus  satisfied  himself 
respecting this forced and arbitrary construction, but whether 
it is correct or not, there is no question as to the fact that a 
Mysterious Being manifested by the evidence of the archives 
or that it was called subsequently by other names, such as "the 
Unknown  Agent  charged  with  the  work  of  initiation,"  an 
expression of Willermoz.  
It follows that we have good ground for accepting the view of 
Abbey Fournie, another disciple of the Rite, when he said that 
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Pasqually  had the  faculty  of  confirming  his  instructions  by 
means of "external visions, at first vague and passing with the 
rapidity of lightning, but afterwards more and more distinct 
and  prolonged."  (1a)  Having  established  this  point  of  fact, 
which  sufficiently  distinguishes  the  Grand  Sovereign  from 
other  purveyors  of  High  Masonic  Grades  in  France  of  the 
eighteenth  century,  and  his  Rite  also  from many  scores  of 
contemporary institutions, we have to ascertain - if we can - 
what  characterized  the  manifestations,  so  that  they  justified 
Saint-Martin  in  the  extraordinary  view  which  he  held 
concerning them, not in the first flush of occult experiences, 
but at a mature period of life.  
Meanwhile I have sketched his position and environment at 
the  beginning  of  his  intellectual  career.  As  a  result  of 
exchanging  the  profession  of  law for  that  of  arms,  he  had 
entered  a  circle  which  brought  him to  the  gates  of  certain 
Instituted  Mysteries,  then  at  work  about  him;  he  had  been 
initiated, passed and raised in the parlance of Blue Masonry; 
he  had received the  ordination  of  the  Elect  Coen;  and  had 
attained its highest Grade, being that of Rose Croix. It remains 
to add that he had left the army and was now approaching a 
point where the road which he had travelled divided: he had 
therefore to choose a path."  
  
Chap III  
  
"(...)According to Papus, the archives in his possession show 
that after prolonged failure Willermoz reached the end of his 
labours,  that  he  obtained  "phenomena  of  the  highest 
importance,"  which  culminated  in  1785,  or  "thirteen  years 
after the death of his initiator Martines de Pasqually." More 
explicitly, the Being who is said to be described by Willermoz 
as "the Unknown Agent charged with the work of initiation" - 
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otherwise, perhaps, La chose - materialised at Lyons and gave 
instructions which - as we have seen were reduced to writing.
(...)"  
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