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FOREWORD

The second revised edition of the Tantrarahasya of
Ramanujacarya by Pandit K. S, Ramaswami Sastri
éiramaui is an important addition to the scanty litera-
ture on the Prabhakara School of Thought. The text
which has been compared with a palm-leaf Ms. has
now appeared in a correct and intelligible form. The
Prabhakara System has been unfortunately ignored
and much misrepresented. Since the publication of
the Doctorate Thesis  The Prabhakara School of Piirva
Mimarhsa® ( Allahabad 1911), of the late Mm.
Ganganath Jha, the System began to receive better
treatment at the hands of competent scholars with the
result that we are now in possession of sufficient mate-
rials for a critical study.

The learned introduction by Pandit K. S. Rama-
swami Sastri whose profound scholarship has been
already known to the world of scholars through his
several important publications in the Gaekwad’s
Oriental Series is full of original suggestions and is a
very important contribution to the Mimamsa studies.

The connection of Prabhakara with the old philo-
sopher Badari, as far as their views are concerned,
has been ably proved by the learned editor for the
first time in the History of Indian Philosophy. The
two old Schools of Bidari and Jaimini have found
advocates at different times and their points of differ-
ence have been clearly shown in the Introduction.
Fresh materials have been, again, utilised by the editor
for fixing the date of the author. The introduction is
no doubt the result of the editor’s life-long devotion
to the Pirvamimarhsa System and deserves a critical
study. The book may be prescribed as a text-book
in our Universities.

ORIENTAL INSTITUTE G, H. Bhatt

BARODA, General Editor
17-1-1956
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PREFACE

The second revised edition of the Tantrarahasya, a primer of the
Prabhakara School of Piirvamimarhsa Philosophy by Sri Rimanujacdrya is
now presented to scholars as No. XXIV of the Gaekwad’s Oriental Series.
The need for the second revised edition of this work was keenly felt by the
students of the Pribhakara System of Mimérhsa, as several tenets established
by Prabhdkara against a host of other Philosophical Thinkers, are very mea-
grely known and very little of the vast literature produced by the followers
of the Pribhiakara School is available in print,

Moreover, several theories well known as belonging to the School of
Prabhikara and his followers are often quoted and refuted by the writers of
treatises on different Philosophical Systems. Such references to the principles
of the Prabhikara System in later works are neither clearly understood nor
well appreciated due to the absence of primers explaining the view-points of
Prabhikara. The only work so far known as a primer of the Priabhakara
System was the Prakaranapaiicika of Salikanitha. This work edited in 1904
A.D. with inadequate MS. materials and published in the Chowkhamba
Sanskrit Series of Banaras was out of print for the last several years. Some
fragments of the MSS. of the Brhati of Prabhakara, the Rjuvimala and the
Nayaviveka are recently discovered, and only small portions of these standard
works are now available in print.

The lack of primers and standard works is mainly responsible for the
fact that this System of Prabhdkara Philosophy is not well understood and
the views held by Prabhdkara on Praméana, Prameya, Vakyartha and Cosmo-
logy are not distinctly understood in contrast with those of the other Systems
of Philosophy.

The Tantrarahasya of Riminujicirya follows mainly the earlier primer,
the Prakaranapaficikd of Salikanidtha and is proved to be much useful to
average students of this System in understanding the important doctrines,

The importance of the work has also been recognized by our Univer-
sities that have prescribed it as a text-book for the higher classes in Sanskrit.
The demand for this book naturally increased from scholars and students of
the Universities, when copies of the first edition were exhausted. The
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Preface

authorities of the M. S, University of Baroda, therefore, resolved to print and
publish a second revised edition of this work.

On undertaking the preparation of the second edition, it was found
strangely that no MS. copies of this work were to be found in any of the
MS. Libraries except the Mysore Oriental Research Institute. The first
edition of this work was prepared by Dr. Shama Shastri with the help of the
same MSS. available in the Mysore Institute. It was thought in the begin-
ning that no useful purpose would be served by collating the same MSS. with
the printed pages of the Tantrarahasya.

Under these circumstances, it was considered desirable that the
printed edition of Dr. Shistri is to be taken as the basis for the second
edition and imperfections, if any, should be replaced by more suitable emen-
dations by way of suggestions. Accordingly, when the revision of the text
progressed and many sheets were printed off, it was found that the collation
with the Mysore MSS. might be helpful in improving the text and filling up
some lacuna. Dr. Shama Shastri remarks in his Introduction that there existed
three MSS. of the Tantrarahasya in the Mysore Institute and one of them,
palm leaf MS. in Telugu characters, was mostly correct and useful.

On inquiry, we learnt from the Superintendent of the Mysore Research
Institute that there existed only one palm leaf MS. in the Library as record-
ed in the Mysore Catalogue of Sanskrit MSS. under Class No. 2177 with folios
1-86 and not three MSS. of the Tantrarahasya.

A loan of this MS. was arranged and on collating the printed pages
with the MS. it was found that the MS. was most helpful in removing many
imperfections and omissions. Moreover, the changes introduced in the
printed text as suggestions within brackets were wonderfully corroborated in
many places by the original MS. The variants, thus obtained, are printed
at the end of the book as a second Appendix. It will be evident from this
Appendix that the text becomes more correct and intelligible in the light of
the readings of the Mysore MS. This edition will, therefore, be helpful
to students.

An attempt has also been made here to trace all the quotations to
their original sources and they form the first Appendix at the end of the text.

It is regrettable that the edition of the Tantrarahasya of Ramanuja-
carya is to be prepared with the help of one unique and single MS. of the
work preserved in the Mysore Collection -of MSS. and no other copy of it is
available in any of the rich MS. Libraries of both South and North India.
The other work of the same author called the Nayakaratna, a commentary
on the Nyayaratnamald of Parthasarathimisra, published as No. LXXV of
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the Gaekwad’s Oriental Series, has been, however, preserved in a number of
MSS. in all MSS. Libraries from Kashmir to Travancore. The paucity of the
MSS. of the Tantrarahasya may suggest that the Bhatta School of Mimarmsa
enjoyed greater popularity in the world of scholars than the Prabhakara
System.

We have great pleasure in recording our grateful thanks to the
Superintendent of the Oriental Research Institute of the Mysore University
who helped us by lending the unique MS. of this work for collation. Our
thanks are also due to Shri Ramanbhai Patel, the Manager of the M. S.
University Press, for his extra-ordinary co-operation in bringing out this edi-
tion without least grudging throughout the printing of this work.

Oriental Institute, Baroda K. S. RAMASWAMI SASTRI.
The 29th July, 1953.







INTRODUCTION
I
Origin of the Prabhakara School of Mimawsa

From the 7th century onwards, the ancient system of the Pirvamimarhsa
Philosophy has been divided into two distinct schools, antagonistic to each
other, known as the Bhatta and the Prabhikara schools, The names of these
two schools signify that they are founded by Kumarila Bhatta and Prabhakara,
the two staunch followers and saviours of the Vedic religion. Both of them
have written many valuable commentaries on the Bhasya of Sabaraswimin,
another celebrated thinker on the contents of the Vedas and a strong opponent
of the Buddhistic schools.

The excellent Bhasya of Sabara on the Siitras of Jaimini appears to have
surpassed and put into oblivion the earlier Bhasyas on Jaimini’s Siitras
composed by eminent authors such as Bodhayana, Upavarsa, Sundarapandya
and Bhavadasa.® The method of interpretation adopted by those earlier
Bhasyakaras on the Vedic passages and the Siitras of Jaimini have not come
down to us except some stray references to their names and views on
particular topics, found in the later Bhasyas of Sabaraswimin, Sankara and
Ramanuja® We also learn from the Prapaiicahrdaya, a work published in
the Trivandrum Sanskrit Series, and from some other references to those
authors in the later Bhasyas® that some of those Aciryas had written
commentaries on all the 20 chapters of Mimamsa consisting of the Siitras of
Jaimini and Badarayana. It appears that they held the view that all the
Siitras joined together formed one single Sastra with the object of investigat-
ing into and systematizing the interpretations of apparently conflicting Vedic
sentences in the portions of the Karmakanda and Upanisads. 4

!, See Journal of Indian Historical Quarterly. 1934, pp, 431-452. See
PP 465-468 of the Proceedings of thz Third Oriental Conference. Also see pages
208-299 of the NyayapariSuddhi of Vedantadesika. For Sundara Pindya,see
Mm, S. Kuppuswami Shastii’s Paper in the Journal of the Oriental Research
Madras, Vol. I. Pt. I. See also Prapaficahrdaya. Trivandrum Sanskrit Series,
P. 39.

2, Ibid.

3, Ibid.

% See Prapaficahrdaya, p. 39 and Proceedings of the 3rd Oriental
Conference, pp. 465-468. See also the Journal of Indian Historical quarterly,
1934. pp. 431-452, Calcutta,




xii Origin of Prabhakara Mimirmsa

According to these earlier writers, theref.ure, the object of Mimamsa
seems to have been Vedartha Vicéra or the investigation into the contents of
the Vedas, no matter whether it was Dharma, Devata or Brahman. It seems
that some of those Bhasyakaras thought that the student after completely
learning the Vedas would naturally be prompted to know the contents of the
Veda only, but not particularly Dharma as stated in the Siitra ‘Athito
Dharma Jijiasa.” They seem to have, therefore, interpreted the word
‘Dharma’ in the first Sttra of Jaimini to mean Vedirtha instead of Dharma
as ordinarily understood by all. They attached more importance to the verbal
form of the sentence instead of what was implicit in them, and discussed the
validity of the Vedic sentences in each Adhikarana or the topic of discussion
in the twelve chapters instead of the nature of Dharma. They again seem to
have favoured the idea that the ¢ Nitya and Naimittika’ rites do not produce
any benefit to the performer as there is no provision for such benefits in the
Vedic sentences.® Similarly, the prohibited actions also, in their view, do not
produce any malefic result to the performer as it is not mentioned in the Vedic
sentence. They appear to have subscribed to the ‘“Akhyativida’ and the
theory that ‘all experiences are valid’ as no invalid experience is possible from
Vedic sentences which alone in their view are valid. ¢

It is Sabaraswamin who seems to have deviated from the path of those
earlier thinkers. He commented upon the twelve chapters only, with a view to
making the Pirvamimirisa as a separate system from the Uttaramimarsa.
He narrowed down the knowledge of Dharma as the sole objective of the
Jaimini’s Siitras as stated in the first Shtra,? contrary to the views of the
early Bhagyakaras and did not favour the view of others who interpreted the
word Dharma in the sense of Vedartha, He has taken great care to prove in
the beginning of his Bhasya that such Dharmajijfidsa or desire for the know
ledge of Dharma is quite possible in the case of students after learning the

Vedas. 8

He has strictly warned in the very beginning of his Bhisya against the
tendency of some earlier writers to explain the words in the Sitras in a sense
different from the sense too well-known in common expressions.? He has discussed
the nature of Dharma enjoined by the Vedic injunctions in each Adhikarana and
reserved the discussion on the validity of the Vedic sentences for the first chapter

8, See commentaries on the Sloka Varttika 1-10

S, Ibid 1-1-5.

7. See Ibid 1.11.

. See Sabara Bhasya L.L.1,

. Ibid =% Feay aifq wafa sfegifs @i afs qead qeate g3ftaan-

M= |
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only.1® He has emphasised the point that the Veda is to be learnt for many
purposes —different sections of the Veda serving different purposes—and the
knowledge of Dharma is one of them. He has again emphasised that every
Dharma laid down by Vedas necessarily produces some benefits to the per-
former,? no matter whether any result is stated or not in the Vedic injunc-
tions, He has also provided the system of the Piirvamimamsa Philosophy
with a suitable theory of knowledge,!® reasons for the validity and invalidity
of knowledge,* proofs for the separate soul from the objective world?!® and
emancipation through the means of Dharma.'® He has in fact introduced the
““Vrttikdragrantha ** under Sitra 1, 1, 5 in order to reject the theory that all
experiences are valid and to establish invalidity of the experiences under
certain circumstances,'” Following the second Siitra of Jaimini he defined
Dharma as a duty imposed on mankind by the Vedic injunctions for some
desired benefits, and also defined Adharma as that which is prohibited as it is
capable of producing malefic results.'®

The reasons for such a deviation of Sabaraswamin from the path of earlier
writers and the introduction of some popular reforms in the system of
Mimarmsa are not far to seek.

The period in which Sabara flourished was such when Buddhistic
Philosophers came forward vehemently attacking the six orthodox systems of
Philosophy with their own tenets and doctrines of Ksanikavada, Sfinyavada,
Nirdlamhbanavada, Nairitmya and Vijfianavadas. The authority of the Vedas
on Dharma was freely called into question and criticized by Buddhists and
anti-Vedic thinkers with rational arguments in order to destroy the social
structure of the community based on the Caturvarnya system advocated in the
Vedic texts. Suth powerful attacks on the Vedic religion, Dharma and
Philosophy naturally shook the faith of the people in the Vedas and Vedic
sacrifices.

0, Ihid 11.1.1.

W, Jhid V.1.6. YUNATEAET | 9041 & 331 | IAZR9 q9I9 T3 Gy TE AL
IT FEEATT |

12, Thid 1.1.2

13, Ibid 1.1.5.

14 Ihid.

15, [bid.

18, Ipid.

7. Ibid. 1.1.5. €T A 3T I AT T AR s @ Q@A 9o
15T 30 |

8, Ibid. 1.1.2, 99 F: GEE  FEEA agaf%ﬁ g JRgSRAY | IWIRE
AZATT T5qT HAISTIS | BT A1 AT | FISAL: T Eeicics




xiv Origin of Prabhakara Mimarhsa

Under such threatening circumstances, it fell upon the exponents of the
Vedic religion and the six systems of Philosophy to review and re-establish
their systems well based on more rational arguments and on absolutely sure
grounds to repudiate the attacks of non-Vedic thinkers,

The system of Piarvamimarhsa of Jaimini as interpreted by the ancient
Bhasyakiras, Bodhayana and others was not capable to rebut the rational
arguments of Buddhists, because these Bhasyakaras considered Vedarthavicara
and not Dharma as the object of Mimarhsa. It is also due to the fact that
according to them, every one is expected to obey the Vedic injunctions expli-
citly without questioning their supreme authority and without expecting any
benefit whatever from the Vedic rites. In this respect, the system of Jaimini’s
Mimarsa was akin to Atheism as in both the systems the sacrifices enjoined on
mankind by the Vedas are considered as incapable of conferring any beneficial
results. Similarly, in both, the actions that are prohibited in the Vedas cannot
be calculated to produce any harm whatsoever.’® Mgreover, the system of
Mimamsa as interpreted by the early authors became unpopular as none is likely
to obey the Vedic injunctions as he has no clear conception to achieve any
desired object from the sacrifices, *°

The reforms introduced by Sabaraswimin in his Bhisya have produced
twofold results. Firstly, they have re-established the true sense of Jaimini's

‘Siitras rejecting the innovations introduced by ancient authors, and secondly,

they have saved the Dharma Mimarmsa from the attacks of anti-Vedic
Philosophers. These circumstances and the facts stated above will easily
enable a careful student of Mimamsa to understand the implication of the first
few sentences of the Bhasya of Sabara where the later commentators offered
17 kinds of interpretations to explain the same.?

By these sentences, the Bhasyakara had stressed upon the word Dharma
and its meaning in the first and the second Satra of Jaimini. He proved that
Vedic sacrifices are meant by Jaimini from the word Dharma in both the
places, 22 and not Vedartha or Karya as advocated by ancient writers. Such
views of early authors and deviations of Sabara to oppose them are quite
common as such divergent views existed throughout the History of thought in
India and outside.

19, See Slokavarttika, I.1.10 and the commentaries thereon by Bhattom-
beka and Parthasarathi.

20, Ibid 1.1.12.

21, Jpid. 1.1.26. See also the Najyaviveka of Bhavanatha. See also the
Brhati of Prabhikara and the Rjuvimala of Salikanitha,

22, See Sabarabhasya, 1.1.2.




Origin of Prabhikara Mimarhsa XV

There are reasons to believe that, even before Jaimini, there were many
sages, who held divergent views and interpretations of Vedic sentences on the
several topics of Mimarisa.

Some of them are referred to by Jaimini in his Siitras either for the
support of his views or for refutation.? One of them, called Badari, seems to
have been holding a view, identical with that of other authors and it is quite
possible that Badari may have been the source for such deviation on their part,

Jaimini, in his Siitra III. I. 3, introduces the view of one Badari. He held
a view, as Sabara informs us under that Siitra 2 that Vedic injunctions ‘Yajeta’
etc. do not convey the idea that the sacrifices, Yaga and others, are capable of
producing the desired objects Svarga etc. But the Vedic injunctions merely
impose on the Svargakama or one who is desirous of Svarga, the performance
of Yaga. Badari argued that this sentence does not mean that Yaga is
considered as the means of Svarga; nor does it show that one who desires
Svarga and performs Yaga gets it for himself or for others.? Badari had
a view that Yaga or the action imposed by injunctions stands as the most
important thing expressed by the sentence and other words in the same sentence
convey their meanings subordinated to Yiga. %

Jaimini had rejected these views of Badari in his Satras IIL.14-6. He
expressed his views, just contrary to that of Badari, when he said that Vedic in-
junctions do not prescribe actions alone but they impose actions as a means
to the object to be achieved by mankind.2? He thought that it is due to this
conception of desired result, Vedic injunctions are obeyed by people and the
injunctions also became valid. Jaimini and Sabaraswimin have established
this statement in detail under the Siitra VI.I.2, and it is held by both of them
that Yaga is subordinated to Svarga as an instrument and the man’s action
extends upto the achievemegt of result which is most important, 28

** They are:—Badarayana, Badari, Aitiédyana, Kairsnajini, Atreya,
Admarathya, Alekhana, Lavakiyana, Kimukayana.

% See Sibarabhasya I11.1.3. AT @wsal aia ferd €391 =iy | TETETEEERSEA:
gETET | § {2 geWe: | vaaft 9 ¥ e
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XVI Introduction

On another occasion also, Badari is referred to by Jaimini as having
offered a similar interpretation of the Vedic sentences against all approved
conventions. He held the view that members of all the four classes are
permitted by the Vedic injunctions to perform sacrifices when they desired any
result, because there is no specific mention to exclude the fourth class. In
order to substantiate his own view, he has interpreted many Vedic sentences as
he liked to suit his purpose. *

Such extra-ordinary interpretations and theories of Badari and some
early Bhasyakaras according to him, are gracefully but emphatically rejected
by Sabara in his Bhasya. Such views appear to have been the origin and
source of inspiration for many later writers like Bhartrmitra and others who
were opposed to Sabaraswamin,

Prabhikaraguru, a disciple of Kumarilabhatta following in the path of
Badari, early Bhasyakdras and Bhartrmitra, had written commentaries on
the Bhagya of Sabara, who really belonged to the opposite camp and delibrately
attempted to establish his own contrary doctrines through the writings of
&abaraswamin. Even in this respect, he followed the early writers, who have
attempted to comment upon Jaimini’s Sitras although they were really
opposed to their views. Perhaps, they must have adopted this method due to
the increasing popularity of the other school expounded by Jaimini and .
Sabaraswamin.

Prabhikara seems to have been called ‘Guru’ because he has adopted
this method of ancient writers delibrately against the wishes of his preceptor
Kumarilabhatta, who was a staunch follower of Sabara’s School and a greater
advocate of reforms in the field of Dharma Mimarsa.

Kumirilabhatta who flourished in ¢. 7th century A. D. appears to have com-
posed five Varttikas on the Bhasya of Sabaraswimin. They are known as the
Brhattika, Madhyamatika, Slokavarttika, Tantravarttika and Tuptika.* Among
these five, the last mentioned three works only ardextant to-day and they form
a complete commentary on the 12 chapters of the Bhasya. The Slokavarttika
which contains about 3300 Karikds is an elaborate commentary on the Tarka-
pada or the first Pada of the first Adhyaya of the Bhagya. Itappears to be an
abridged form of the Brhattika, a larger version on the same subject, as many
other Karikas, which are found quoted in later works along with the verses of the
Slokavarttika under one Virttikakira, are not available in his existing works. 23

2 See WMMEA, VI.I.27 and the Bhasya thereon.

30 See Prapaficahrdaya, Trivandrum Sanskrit Series, p. 39.
‘ 31 For details see author’s papers ‘ Kumarila and Brhattika’ and ‘ For-
gotten Karikas of Kumarila, * published in the proceedings of the 3rd Oriental
Conference, p. 523 and J. O. R. Madras, 1927.
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Nothing, however, is known about the Madhyamatikda of Kumirila. Kumirila
has done a valuable service to all systems of philosophy in general and to the
Mimamsa in particular by writing such voluminous works in polemical and
still charming style. His Karikas are amply quoted by later writers in all the
systems of philosophy as an undisputed authority in support of their arguments,
There will hardly be any well-known polemical work on Jainism or Buddhism,
wherein a great number of Karikis of Kumdrila are not quoted for refuta-
tion. 3 The Jainas and the Buddhists have made great efforts to refute the
well established doctrines of Kumarila in their works. 33

Tarkapada is the most essential part of the Mimamsa and it is due to
this Pdda that the system of Pirvamimarmsa has been raised to the status of
an independent system of Philosophy, Its object is to establish Dharma as
the chief means for emancipation. Jaimini has divided this Padae into eight
topics and proved how the Vedic injunctions alone are capable of determining
Dharma and how the other sources of knowledge, perception etc, fail to
prove it. Sabaraswamin, (cir. 200 A.D,) following in the foot-steps of
Upavarsa, the earlier Bhasyakara, has supplemented the statements of Jaimini
in all aspects by adding the Vpitikaragrantha to establish the self-validity of
experiences and the invalidity of certain experiences owing to the defects, of the
means, in ordinary life. He has introduced for the first time the subject of
epistemology in this system in detail, proved the doctrine of Vedic and non-
Vedic verbal experience, rejected for the first time Niralambana and Sanyavada
of Buddhists, established the theory that each Dharma is performed for produc-
ing desired results and proved the existence of soul as a separate entity to
enjoy the result either in this or next birth.

All these topics of controversy in Vedic philosophy, introduced by Sabara,
have given ample scope to Kumirilabhatta for establishing the Mimamsa
system of philosophy on an absolutely sound basis and for refuting the argu-
ments of Buddhists,

After the period of Sabaraswamin, the great Buddhist logicians, Vasu-
bandhu, Difindga and Dharmakirti, who flourished during the period ranging
from ¢ir. 3rd to the 6th century A. D., took great pains to disprove the doc-
trines of the realistic schools, the Nydya system of Gautama and Vatsydyana
and the Mimarmsa system of Jaimini and Sabara. They mainly opposed these
two systems, taking their stand on the S@nya and Vijiianavada schools of Bud-

32 See the Tattvasarhgraha of Santaraksita, GOS. Nos. 30-3I.
38 See the paper of the writer ‘ Forgotten Karikis of Kumidrila,’ in

J. O. R. Madras, Vol. I.
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dhism. ®# During this period, the Buddhistic philosophy and logic could enjoy
greater popularity by the voluminous writings of these three authors. In fact,
during this period of four centuries, there were no works worthy of name, writ-
ten by any author to support the doctrines of these two realistic systems,

Under such threatening circumstances, in the middle of the 7th century,
there appeared in the field of philosophy, four outstanding personalities who

-successfully revived and re-established the Vedic religion and the Upanisadic

philosophy with the help of the Nyaya and Mimarhsi systems. These four
thinkers are Bhartrhari, Gaudapada, Uddyotakara and Kumarilabhatta. Bhar-
trhari and Gaudapada had established the positive idealism of the Upanisads
known as Sabdadvaita and Brahmadvaita and refuted the negative logic of the
Madhyamikas. Uddyotakara and Kumarila, the two latter exponents of realistic
Schools of philosophy, upheld the reasonings advanced by the Nyiya and
Mimamsa systems in their Varttikas known as the Nyayabhasyavarttika and
Slokavirttika. In doing so, they have thoroughly criticised the Buddhistic schools
with the result that the Buddhistic philosophy could not make any effective
headway after the 7th century A.D. Kumarilabhatta is traditionally believed to
be an incarnation of Kumira Karttikeya % who had preceded Sankaricirya to
defend the Vedic religion and Upanisadic philosophy from the attacks of Bud-
dhists and to save the Vedas from the interpretations of the so-called Mimamsakas
who made the Mimamsa system akin to A#keism. It is during this period, that
great Sankaricarya appeared after Kumairila and wrote his immortal Bhiasya on
the Upanisads, Badarayanasiitras and Bhagavadgita. Thus, it may be said that
Kumirilabhatta and Sankaricarya were the chief critics of Buddhism and defend-
ers of the Vedic religion and Upanisadic philosophy.

Both, Sabaraswamin and Kumarilabhatta had introduced several reforms
in the Mimamsa system, condemning the ancient method of Badari school, with
a view to making the system more useful to the people as well as to the follow-
ers. While doing so, they did not quote the views held by the ancient
writers but treated the subject-matter in such a way that the ancient method
of arguments would be automatically discarded by people. A critical student
who is conversant with the old and new systems of Mimamsa would not certain-
ly fail to detect this fact.

Let us illustrate some of the many fundamental principles, where reforms
are introduced by Kumirila, on the lines of Jaimini and Sabarasvamin, which
Prabhakara had opposed later on.

3 See the Foreword to the Tattvasarmgraha of Sintaraksita GOS. Nos.

30-3I.
3 See the Sankaradigvijaya of Vidyaranya.
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(i) Firstly, he opened his Slokavarttika with a great contempt towards
certain early Mimamsakas who had made the system akin to Atheissm and he
stated in a Karika® that his attempt to write this Varttika was meant
for bringing the Dars§ana back to the orthodox lines. He did not state, however,
who the earlier writers were and what method was adopted by them. It is
neither Jaimini nor Sabara whose works he was commenting upon. But the
commentators of Kumairila such as Bhattombeka, 3 Sucaritamiéra® and
Parthasarathimisra ® supply further information on this point. They state that
Bhartrmitra and others and their works Tattvaduddhi et¢. are respectively the
early writers and works meant by Kumérila in this statement, Bhartrmitra
seems to have held the view that the reliable Smrti works of ancient sages
and the Aciras of good persons are not to be taken as authority on Dharma. He
also seems to have held that Vedic sacrifices are not calculated to produce
any result to the performers, In the same way, he is known to have supported
the view that the actions prohibited by the Vedas produce no sins for those who
commit such actions. These and many similar theories of Bhartrmitra and
others are condemned by Kumarila but they have been developed by Prabhiakara
later on, in his works. It appears that similar views were held by Badari and
early Bhasyakaras, who accepted Vedartha as the subject-matter of Mimarhsa,

(2) Secondly, Kumarila has stated in his Karika 1.11 of the Slokavirttika
that the first Satra *“ Athato Dharma jijridsa ” states that Dharma is the subject
matter of the Mimarhsa and its decision is the result of the discussion conducted
in the Sastra. Though such a statement is superfluous as the idea is clear
to all from the first Sifra, Kumarila did it with a view to changing the out-
look of the Mimarmsa by this statement. He wanted to refute the early writers
who held that Vedarthavicara is the subject matter and the decision of Vedartha
is the result of the Mimamsa and that accordingly the word Dharma in
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Jaimini’s first and second Sfras has to be interpreted to mean Vedartha.*® The
i reason for such an interpretation was, according to them, that after learning the
Vedas, Vedarthavicara only is natural but not the Dharmavicara. It was further
E argued by them that if the word Dharma has to be retained in the Siifra in its real

d sense all sorts of Dharma including that of Buddhists and Jains shall have to be
' discussed and the word ““ Athatah *’ may have to be taken to mean the Buddhist
i Agamas also as an antecedent to the Dharmajijiiasa.** Sabara and Kumdrila have
rejected those objections raised by the early Bhasyakiras and offered their own

interpretations by making such statements in the beginning of their works. Both
have proved subsequently that such Dharmajijiiasa is quite possible after learning
the Vedas and the Bauddha Agamas could not be the previous study meant by
the word ‘ Athatah’. But Prabhikara, following the early method of interpreta-
tion, supported the view that the Vedarthavicira is the subject of the Sastra
and the word Dharma in the Sifra should be interpreted to mean Vedartha as
against the view of Kumairila. Prabhakara has commented upon the whole of
the Jaiminisiitras and the Sabarabhasya, keeping strictly in view that Vedartha-
vicdra is the subject matter of the Sastra, and has followed only the verbal ex-
pressions 42 of the Vedic injunctions, neglecting their implied meaning. Jaimini
in his S#itra V.1.6 and the Bhasyakira % have clearly stated that the Vedas
are meant for many purposes. Dharma is one of them and we are concerned
here only with Dharma and not with other objects of the Vedas. It will be
evident from this S#tra and the Bhasya that Vedartha or content of the Vedas
is not meant by them as the object of the Sastra ; but only Dharma is the object.

(3) Thirdly, Kumarila has declared in his Karika 1.12 that every action
imposed by Vedic or non-Vedic injunctions must be intended for some desired
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result. ¥ None is likely to undertake any action or learning, unless he has a
clear conception of its beneficial results. Kumarila should have had a special
motive in declaring such a well known subject in the beginning of his work. In
fact, this statement seems to have been made by Kumarila to refute the theory
held by Badari and followed by early Bhasyakdras and Bhartrmitra, against the
view of Jaimini and Sabaraswamin. Badari and his followers were of the opinion
that Vedic and non-Vedic injunctions indicate only the duty, to be performed by
mankind and everyone, who is a functionary to that duty, should undertake
that without questioning its authority and without any idea of the results to be
achieved, This theory of Badari is stated by Jaimini in his S#@fra I11. I. 3 and
explained by Sabara in detail. ¥ As Badari is strictly inclined to discuss the
Vedartha only and not the Dharma in the Sastra, he and his followers failed to see
whether this theory is acceptable to the common man or not. They have de-
cided that Vedic injunctions, verbally, do not indicate Ydgas as the means to
Svarga etc. They think, even in non-Vedic injunctions, that sense of duty alone
induces a man to undertake the duty but not the result of it. Kamarila criticis-
ed this theory on the lines of Jaimini and Sabara, who have proved under the
Satras 111, 1. 4-6 *® and VI. I. 2. 47 that Vedic and non-Vedic injunctions act-
uate persons by showing the desired results and those results are Svarga and others
in the Vedic injunctions. They have stated clearly that Vedic sacrifices will
not be undertaken by anyone, if the result is denied to him. Jaimini has shown
that whenever the injunctions are not accompanied with a statement of result,
a suitable result should be inferred so as to complete the injunction. ( See. Jai.
IV, 3. 15 and 18.)

Prabhakara, on the other hand, has followed in his works Badari’s school
condemned by both Jaimini and Sabara and has stated that duty alone is im-
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posed by injunctions on the functionary, who should perform it without any
expectation of the result. He held that duty, Karya, Niyoga or Apirva is
the meaning of the Vedic ¢ L#is’ and that is imposed on mankind. ~ This he did,
as he was concerned only with the Vedariha but not with Dharma. But
those who wanted to establish Dharma as the content of the Vedas and that
it is for the welfare of humanity, should see how it would be acceptable to
mankind.

(4) Fourthly, Kumarila has taken up the definition of Dharma as stated
in the second S#fra of Jaimini. He states that anything which is imposed by the
Vedic injunction for some desired benefit is Dharma, no matter whether it is a
substance, quality or action.® This definition is supported by Sabarasvamin
in his Sreyaskara Bhasya while explaining the word  A7tha’ in the Satra. He
defines Dharma as a thing which is prescribed in Vedas for producing some
desired benefit. He has laid stress on the fact that sacrifices only are to be
known as Dharma, because even a common man recognises them as Dharma
when he happens to see them. He rejected the view of the early Mimim-
sakas, who held that Karya or Apiirva or Niyoga, specially learnt from the Vedic
*Lins’ and not known by any other means of knowledge, is Dharma which is
neither Yaga nor Svarga, nor their relation, but is an order for duty to be at-
tended by a special functionary. Kumarila rejected % this view on the ground
that such an 4pd#rva is not known by anybody as Dharma as no one can see it.
Ie rejected the Apdarvadharmavida and ascribed this view to some early Mi-
marhsakas. These Mimamsakas are none but those Bhiasyakdras and Bhartr-
mitra who belonged to the Badari's school. 5

8 JEA@FUSA TH: | Jai, L 1. 2. TEERTAG@SS: HTEGHG | UF a1
Sorewd) enfae: | f aafSamEaT ) I=aat | 7 1T WER: § U a0y | 5999
T | A AmwgReR & s 3fd swrEed L. &9 90 ged Rebede ggatra
TATERAEAS | ... 2 FfAgszaEaRT 9 gamata | Sabara on L 1. 2

o A qeadfeRT ZsaTmEata: |

TeragaEaTT aEread 5ar | Slo, Va. 2-191.

50 JEOATAIA A1 A@ATAT T ATG: |

979y 7 J0AY FIUSTIFAM 1 9e

AT AEREY F TH A F A7 |

JETET A T TEAFT AEAM: 0 9% 0 Slo. Va. 2

vd FefRrmuEai  aREwtiEnRE fataoREtiant  aarteTr—

TAFAN DFAT | T FERmEaRiTggEITedy | e mn-
Hinrassfeaay 'erﬁalﬁ:mﬂmwmq | Ubbeka’s commentary on the above.




Origin of Prabhakara Mimarhsa XXIIL

Prabhakara also had joined the same old school and established Apirva-
karya as the meaning of the Vedic injunctions, This Apairvavadais well known
as one of his pet theories but this theory was not originated by him. It was
started by the early writers and had already been condemned by Kumirila.
(See Slokavarttika 2.190-200).

(5) Fifthly, Kumarila defined in his Karika what is meant by the
word “Codana ' or the Vedic injunction.®® Following the definition of Sabara,
he has stated that the sentence which conveys the injunction completed with
a statement of result, means and method of the duty imposed, is to be known
as ‘Codana’. This definition, stressed by Kumirila, signifies that the early
Mimarhsakas did not conceive ‘Codana’ as such and it was necessary for
him to introduce such a definition. It is clear from this definition that there
ought to be some expectation of results from the duty imposed by the injunc-
tion ; otherwise none is likely to obey or undertake to perform rituals. The
motive of Kumairila, in adopting such a Vidhi, is to repudiate the view
of Badari and his followers, who maintained that the Vidhi or the injunctive
suffix only is called ‘ Codana ’ and it expressed a duty or Karya or Apirva to
be performed. Badari thought that such a sense of duty alone will induce a
person to do the action without knowing any result. It was his view that
Vedic sacrifices were not calculated to produce any result, Svarga etc. according
to the sentences * Yajeta svargakamah’ and others,

Later on, Prabhikara sought to establish the same theory—Karyapara-
vakya or Niyoga doctrine already propounded by Badari and condemned by
Kumarila., He thought that ‘ Codana ’ was Vidhi and Karya was its meaning
which was Dharma. He then came to the conclusion that all Vedic sentences
expressed only Karya or duty as principal import and other sentences, expressing
accomplished facts, were invalid in and outside the Vedas. He explained the
word ‘ Artha’ in the Siitra as the meaning expressed by ‘Codana’ and denied
that the word ¢ Artha“ denoted a thing which is desired, 53
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(6) Sixthly, Kumirila strongly condemned the attempt of introducing
Atheism into the Mimarhsd, on the ground that Jaimini did not state in his
Siitras anything about soul, god, creation of the universe or liberation of the soul
from the chain of death and birth. The early Mimamsakas, who believed
that Vedas were the sole authority only on Karya and persons were merely
functionaries of that Karya, tolerated such form of Atheism being introduced
in the system of Mimarmsa.

But Kumarila praised Sabarasvimin 5 who even going beyond the range
of the Siitras has introduced Atmavida in the Tarkapada, in order to remove
the possible charge of Atheism. He also advised, at the end of the Atmavida,
that clear conception of the soul and its realisation might be fully had from the
Upanisads which were called Vedintas. He has proved ® how the soul could
achieve liberation from the sorrowful worldly ties by doing only the obligatory
Vedic rituals and avoiding the actions prohibited by the Vedas.

Tt will be evident from these statements of Kumarila that the doctrines,
well-known to-day as belonging to the Pribhakara School, are not really pro-
pounded by Prabhikara but were existing as opposed to the other school, from
the very early period in the history of Mimarhsa. Badari, who flourished even
before Jaimini, seems to be the first person responsible for such a view so far
it is known. Jaimini had opposed Badari’s method of interpretation of Vedic
sentences and proved that sacrifices were only the means to desired results.
Somehow or other, the Bhasyakaras, Bodhayana and some others, while com-
menting upon the Jaimini’s Siitras, favoured the view of Badari and accepted
Vedarthavicara as the subject-matter of the Sastra.

But Sabarasvamin took a different view and rejected those views of early
writers and divided the Piirvamimarisd from the Uttaramimarhsd. Again
Bhartrmitra, in his work Tattvasuddhi, seems to have supported the early views
and Kumarilabhatta later on rejected the same in his Varttikas. All important
doctrines known as propounded by Prabhikara, are already mentioned by

Kumarila and rejected in his Varttikas.
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Prabhdkara, later on, has established the same old view against the school
of Jaimini, in his two commentaries on the Bhasya of Sabara. A great confusion
has thus been created by Prabhikara in the minds of the readers of the Bhasya
on each topic of the Tarkapdda. But an intelligent student of the Mimamsa
system will not fail to detect the real views of the Bhagyakira by a judicious
comparison of the doctrines of both the schools.

The above discussion will clearly show that there existed two currents of
thought in the investigation of the Vedic content from the very early times
and that these éwo ways of thinking had undergone several changes at the
hands of great Aciryas. In the last stage, the two schools were upheld by
Kumarilabhatta and Prabhikara and became famous by their names from the
7th century onwards in the history of Piirvamimarsa.

We can now easily classifygbelow the eminent authors responsible for the
two schools of Mimarhsa from the early stages :—

Prabhakara School Bhatta School

Badari ( cir. 4th century B.C.) 1. Jaimini ( cér. 4th century B.C,)
Bodhayana (cir. 3vd century B.C.) 2. Upavarsa ( cir. 3rd century B.C.)
. Bhavadasa (cir. 2nd century A.D) 3. Sabaraswamin (cir. 2nd century A.D.)
Bhartrmitra ( cir. 7th century A.D.) 4. Kumarilabhatta (cir. 7¢h century A.D.)
. Prabhékara ( cir. 8th century A.D.) 5. Mandanamisra (cir. 8th century A.D,)
Salikanatha ( cir. gth century A.D.) 6. Vacaspatimisra ( cir. gth centuryA.D.)
Bhavanatha ( cir 10th century A.D.) 7. Parthasarathimisra ( cir. roth century
A.D.)

As Jaimini has quoted Badari, it is clear that the School of Badari sup-
ported by Prabhakara is earlier than the school of Jaimini followed by Kumarila
though Prabhakara flourished only after Kumirila,

R

There are two fundamental principles on which the two schools differed.
The first principle is that the Badari’s school believed that all commands of
superiors, Vedic or non-Vedic, are obeyed by others without consideration of
any result because they are the commands of superiors. Jaimini, on the other
hand, rejected this view and held that the command and the sense of benefit
also are responsible for the cbedience of the followers. The former school laid
stress only on the part of the ‘ Codana laksana’ while the latter had emphasised
on the whole Siitra including the word ‘ Artha’ which meant according to it
the desired object. The other/principle is that the early Mimarhsakas thought

L

Dharmajijiiasa as stated by Jaimini. But Sabara and Kumarila objected to
this view and established Dharmajijfiasa as the object of the Sastra. The basic
differences of this kind developed into two broad schools and took two per-
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manent forms after the 7th century, with the names of Kumarila and Prabhidkara
as their founders.

But people, in general, adopted the Bhatta School in their daily actions—
Vedic or non-Vedic and always prefixed a Sankalpa or determination in the
beginning of every action, where the result of the action undertaken was openly
declared by them. It is clear therefore that the authors of the Prabhakara
school failed to understand the psychology of people. The School was, there-
fore, naturally not appreciated by the general public throughout its history.

Tantrarahasya a

Tantrarahasya, the small treatise by Rimanujacarya, is a primer of the
Prabhakara system of Parvamimarhsa. The object of this work is to state
clearly the view-points of Prabhdakara on the five important topics wviz. (1)
Epistemology, (2 ) Metaphysics, ( 3) Verbal Testimony of Vedic and non-Vedic
sentences, (4) Import expressed by the Sastra or Vedic injunctions and (5)
Necessity of the Mimiarhsa Sastra or the discussion on Dharma, learnt from the
Vedic passages. In doing this, Rimanujicarya mainly followed Salikanatha, the
earlier writer on the same subjects, believed to be the disciple of Prabhdakara him-
self. Salikanatha has collected very minor but very important topics in his work
known as the Prakaranapaificika and ably argued in support of those doctrines
sought to be established by his Guru Prabhakara in his work Brhati. Incidentally,
Salikanitha has explained and criticised the other systems of Philosophy on
all the topics he had selected, in general and the system of Bhatta School of
Mimarmsa in particular. Parthasarathimiéra, another staunch follower of the
Bhatta system of Mimirmsa, has made a selection of certain important topics
from the Prakaranapaficika in his work called the Nyayaratnamaila and answered
all the objections raised by Salikandtha against the doctrines of the Bhittas.
He had condemned all the doctrines of Prabhakara and established the fact
that the commentaries of Prabhdkara on the Sabarabhasya do not represent
the real sense of the author of the Bhisya, Sabarasvimin. Raminujacirya, the
author of the Tantrarahasya, who was conversant with both the systems,
Bhitta and Prabhikara, has again re-established the view-points of Prabhakara
and Salikanitha on all the five topics stated above and rebutted the arguments
advanced by Parthasarathimiéra, in his Nyayaratnamala.

Salikanatha, while establishing the Prabhakara system as superior to the
Bhiatta School, has condemned the views of Kumarila and quoted profusely
from his Brhattika and Slokavarttika, in order to show that Prabhikara anti-
cipated the views of Kumarila in his works.3® All these topics of dispute

8  Vide the article entitled ¢ Kumarila and the Brhattika’ in the Pro-
ceedings of the 3rd Oriental Conference, Madras and the article ‘Forgotten
Karikas of Kumdrila®’ in the Journal of Oriental Research, Madras 1927.
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centred on the eight Adhikaranas of the Tarkapdda of Jaimini’s Sitras, which are
explained by Sabarasvimin in his Bhasya. Kumadrila and Prabhikara widely
differed in interpreting the text of the Bhasya on the Tarkapada which cannot
really be the basis to both the schools antagonistic to each other. The style of
the Siabarabhdsya also is not too hard to be understood. It isagain considered
to be the best style adopted by the early Bhasyakaras., That both the com-
mentators on the Bhiasya derived their desired doctrines, methods of arguments
and interpretations from the same text of the Bhasya, may appear to be very
strange to an ordinary reader. In fact, the great scholars such as Prabhikara,
Salikanitha, Bhavanatha on the one hand, and Kumarila, Mandanamiéra,
Vacaspati, Parthasirathimiéra on the other hand, held divergent views on the
basis of the same text of the Bhasya. It is highly deplorable that the excellent
passages of the Bhasya should suffer at the hands of such critics, who with
vengeance analysed the contents to support their preconceived doctrines !

As stated before, the two schools of thought were started by Badari, and
Jaimini in earlier times. The name of Badari is often stated in the Safras of
Jaimini and Badarayana and his views on the interpretations of the Vedic
passages are generally refuted by both of them. In both the Mimarhsa Sitras,
Badari’s interpretations of the Vedic passages are cited on eight topics and are
rejected by Jaimini and Bidardyana in 6 places as untenable. The views, which
he has expressed while interpreting the Vedic passages, are considered to be more
or less perverse. He is responsible for the schooi of thought known to-day as the
school of Pribhikaramimamsa and such views of Badari were already condemn-
ed by Jaimini and Sabarasvamin in their works.

But, it is curious to find that some early Vrttikdras on Jaimini's Sitras
such as Bodhdyana, Bhavadasa and Bhartrmitra had tried to re-establish the
views of Badari from the texts of Jaimini. It is permissible to suppose that the
Vrttikdara Upavarsa and Sabaraswimin stood faithful to Jaimni and followed
him in their works. When Bhartrmitra, a later writer, challenged the views of
Sabara in his work again, Kumirilabhatta re-established Jaimini’s real view in
his Varttikas and rejected the innovations of the early Vrttikaras. But this
process did not end with Kumarila,

Prabhakara, who flourished after Kumarila in this field, has written two
commentaries on the Sabarabhdsya, known as Brhati and Laghvi, or Niban-
dhana and Vivarana. In these two works, he sought to re-establish the old school
once rejected by Kumirila in clear terms. It is, indeed, strange that Prabha-
kara interpreted the same text of the Bhasya in his favour against Kumarila’s
views.

Such well known doctrines of Prabhakara, as the Akhyativada, Anviia-
bhidhanavada, Karyavakyarthavada, Aparvasastrarthavada and many other
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Vidas were already existing and refuted by Kumarila. But Prabhikara reviv-
ed all the doctrines in his Brhati without any reference to previous writers and
systematically proved his view-points from the passages of the Bhasya through
a measured, charming and conversational language.

According to tradition, he was one of the famous disciples of Kumarila
and Umbekabhatta and Mandanamiéra were his contemporaries in learning
Mimérsa from Kumarila. ®” Umbeka and Mandana remained faithful to their
Guru Kumarila and generally followed his doctrines in their works. Umbeka has
written a valuable commentary on the Slokavarttika or Kariki, available now
in print upto the portion of Sphofavida. While commenting upon the
Varttika he has attributed all the topics of dispute, to the early Mimarmsakas
whom Kumirila meant to refute. But Prabhakara, later on, has taken up the
same doctrines as those of early writers anew and tried to prove that they were
originally meant by Sabaraswamin himself.

Mandanamiéra, another disciple of Kumarila, had written three works in
Mimamsa known as Vidhiviveka, Bhavanaviveka and Vibhramaviveka to illus-
trate the view-points of Kumarila on the three very important debatable points
where Jaimini's school opposed the followers of Badari’sschool. The main object
of the three works of Mandana seems to reject the favourite theories of Prabha-
kara known as Karyaparavakyavada, Niyogavakyarthavada and Akhyativada re-
spectively. Vacaspatimiéra, in his work Nyadyakanika, while commenting on the
Vidhiviveka of Mandana suggested that Prabhakara was not the real founder of
the school known after his name but there were earlier writers, who held similar
views on Vidhi, Bhivana and Vibhrama.% He also quoted a passage from the
Brhati of Prabhikara and called him as a new writer on the same topic. This
fact indicates that Prabhakara had collected all these doctrines of the early
Vrttikdras and developed a new system of interpreting sentences, against his
own Guru., In this connection, it will be interesting to note with advantage
that Bhattombeka in his commentary on the Slokavirttika often referred to
some thinkers who were opposed to the views of Kumarila and referred to them
as " Anupasitaguru’ in not less than eight places. This phrase ‘ Anupasita-
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guru’ probably may have been used by him with reference to Prabhidkara, as it
is used whenever Prabhakara’s pet theories are condemned by Bhattombeka,
It is also possible that the very phrase might have been responsible for his
epithet “ Guru ’, which is the last part of the phrase ‘ Anupasitaguru’.

Now let us examine a few cases where the clear passages of the Bhisya
are pressed into the service of the doctrines of Badari and his followers in the
works of Prabhikara and Silikanatha.

(1) The initial passage of the Bhasya under the first Stitra of Jaimini
reads as ‘ Loke yesvarthesu yani’ etc.® Kumarila is said to have stated sixteen
kinds of interpretations to this passage as already existing. Prabhikara,
not satisfied with them, gave his own interpretation different from the former
sixteen stated by Kumarila.® This passage appears to give a general warning to
the commentators, earlier or later, on the Sdfras of Jaimini to the effect that
they should accept only the well known import of the words in the Sifras as far
as possible and should not derive a new sense out of them by the secondary
force or any other means.

This statement of the Bhasya goes against the earlier system of Mimarhsa,
adopted by Prabhdkara later on, as he wanted to derive new expressions from
the words, Dharma, Codand, Artha, Kriya, Apiirva etc, contained in the Sdiras
through the secondary capacity of the words.

In order to remove this discrepancy, found in his method of interpretation
of these words in the Séifras, Prabhakara remarked that the passage of the Bhasya
in question, was concerned with the words ¢ Athatak’ in the first Sdtra. He had
again started a new method of argument that the learning of the Vedas by
the students is not meant for their benefit but it is to be undertaken by them
for making their teachers competent for the profession of teaching,® The
injunction commanding the persons to undertake the teaching of the Vedas
is responsible, according to him, for the learning of the Vedas by the students
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and there is no specific Vidhi for learning of the Vedas by students. Students,
therefore, learn Vedas, according to Prabhikara, only to help and benefit those
who desire to become teachers. The meaning of Vedas, therefore, is not
essentially to be learnt by students, nor are they expected to do Dharma
Jijidsa. Prabhikara, after raising such a strange objection, concludes that the
words ‘ Athatah’ are used to remove such an objection, All these innovations of
Prabhakara are in no way warranted by the passages of the Bhisya, where it is
clearly stated that the learning of Vedas is meant for the benefit of the
students who get the knowledge of Dharma in all its aspects.%? According to
the Bhattas, such arguments of Prabhikara are quite irrelevant to the context.6

(II) While enumerating the methods of investigations into Dharma
to be undertaken under the head of the first Siifra, the Bhasyakara stated that
the investigation would relate to the nature of Dharma, its definition, its means,
methods of performance and its objects etc.

Here, the last statement, concerning the object of Dharma to be in-
vestigated, goes against the theory of Prabhdkara. According to him, Dharma
is not meant for producing any result. The Bhisya, however, states that the
object of Dharma is to be investigated and Prabhikara had to comment upon
the very sentence.

Prabhdkara holds that the sacrifices Yaga, Homa etc. are not to be taken
as Dharma as they are momentary actions. But the meaning of the ‘Liii,
the injunctive suffix of the root—yaj etc. in the word ‘yajeta * is Dharma accord-
ing to the definition of Jaimini in his second Sdira, ¢ Codana Laksano, Artho
Dharmah’, The meaning of the Lin or Vidhi according to Prabhakara is Karya
and its knowledge induces persons to undertake the function. This Karya
is Dharma and this is most important in a sentence. The other words merely
supply their import relegated to this Karya and the Karya or Dharma has no
object to produce. The word *Svargakamal’ also supplies only the function-
ary required by the Karya and does not indicate the result as it appears to do.

Prabhakara and his disciple Silikanitha, therefore, carefully interpreted
this Bhagya passage in their favour.® They held that the word * Kimpara’
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inquiring what is the object of Dharma, stated in the Bhasya, indicates only
the investigation of the rightful person who should undertake Dharma or
Kdrya.5 The Bhattas, on the other hand, mean from the same word the object
for which Dharma is to be performed. Now these divergent views of the two
schools on this word may be critically examined by the students of Mimirmsa
who should decide which view is correct.

(III) There is another similar statement in the Bhasya where it is said
that * Dharma is meant for the benefit of people’. This statement does not
suit the scheme adopted by Prabhakara. According to him, Dharma itself is
the most important thing in a sentence. It is not subordinate to persons but
persons are merely asked to Perform Dharma by the Vedic injunctions, as their
duty. The statement % of the Bhisya obviously goes against his theory.

Both Prabhikara and Silikanitha felt this difficulty as it was coming in
their way and changed the meaning of the simple sentence of the Bhasya as
they had done before. It is stated by both of them that the word Purusapara
in the Bhidsya means that persons have the right to perform Dharma which
is their Karya. The Bhattas, on the other hand, could easily explain this
sentence in a natural way as they believed that Dherma is meant for persons
who are desirous of some result out of it,

IV. Similarly, in the same context, Sabaraswémin, while concluding his
Bhasya on the first Sitra, stated that Dharma, erroneously understood and
performed, does harm to the performer; but the same, correctly known and
performed, does immense good to the performer, 7

This statement also was not palatable to Prabhikara, as it did not support
the theory started by Badari and continued by some of his predecessors, But
the Bhittas found no difficulty in explaining the Bhasya, as they believed that
Dharma does good for men and Adharma is harmful to performers,

Prabhikara, following Badari, rejects this view, because the Vedic
sentence does not indicate any result of the sacrifice. The Vedic Nisedha also
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does not indicate any harm to the performer. He thought that there is no word
to provide such a sense in the Vedic sentences but the implication or inference
of such result from the Vedic sentences cannot be allowed, as they are not
composed by an author, whose desire may be inferred.

Jaimini, Sabaraswamin and Kumarila 88 were opposed to this view. They
thought that the laws of verbal testimony are same in the case of Vedic and
non-Vedic sentences. As from the non-Vedic Vidhi and Nisedhas we understand
some good or bad results by the way of implication, even so, should the same
law be applied to the Vedic sentences also. Even if there are no authors of
Vedas, Vedic sentences themselves, according to Sabara, are endowed with
such a force of expression. He, therefore, held that the implied sense of
the Vedic injunctions, has to be accounted for in the Vidhi and Nisedhas, and
therefore, the results of the actions in the sentences of both kinds should be in-
ferred. It will be interesting to note, in this connection, that the great Sankar-
acarya, who followed Sabarasvimin in many respects, referred to him often
with sach an epithet in his Bhasya, as ° Sastratatparyavidah’ or one who
understands the purport of the Sastras. 9 It is evident from this epithet of
Sabara that Sankara gave support to the School, of Jaimini but not of Badari,
who believed in mere ‘verbal expressions of the sentences and refused to accept
implicits.

$alikanitha ™ had to change the sense of this Bhasya, which obviously
went against his school. He commented upon this passage and concluded in
his favour by saying that Dhayma, well understood, established the right of its
performance on mankind and Adharma, as such, removed the right of perform-
ance from the persons.

V. The second Siitra of Jaimini, where Dharma is defined and the Bhasya
of Sabara on it are well known to all. ?* Prabhdkara and Salikanatha had good
opportunity to establish the two fundamental principles of their school on the
strength of this Siitra and its Bhisya.

These two principles were already known to them as adopted by the early
Mimarsakas and once rejected by Kumarila. Prabhdkara sought to re-establish

8  Fide IV. 3. 10-11. Jaiminisiitra, Bhisya and Varttika thereon. Also
VI 1. 2. See also Sreyaskarabhasya I. 1. 2.
0 Badarayana Siitra. L. 1. 4. Bhasya, pp. 67 and 88 and Bhamati also
thereon. N.S.P. Bombay. ( Ed.) 1909.
1 g fz f:3Eea ged dgaFda gmAag 1 L 1. 1. Sibarabhasya. FEAT-
afpdr fsseRafam dremdia s gafmafd | Rjuvimala, I 1. 1.
N gt W Jai, 1.1, 2., SR EEEE @S G9ag: | A
@=gq drsd: g FuPEET §240% | Bhagya thereon.




Tantrarahasya XXXIIT

on the strength of the second Siitra of Jaimini that those Vedic sentences only
are valid, which expressed some Aparva Karya or anything connected with it.
He also believed that this theory automatically anticipated the invalidity of
other sentences, Vedic or non-Vedic, which are meant to express the accom-
plished facts and had no connection with any Karya. This obscure doctrine,
opposed to all other systems of philosophy, has been established by Prabhakara
on the strength of this Statra of Jaimini and its Bhasya. Another principle,
sought to be established by him from the Bhasya on that Siatra, is that the
knowledge of Karya from the injunctions alone is sufficient to induce mankind
and no conception of benefit resulting from the action is needed before under-
taking any duty. This theory also was not accepted by any other philosopher.
These two doctrines are known as Karyaparavakyavada and Niyogavakyartha-
vada in the Pribhakara School. 2 The Bhittas, on the other hand, do not find
any necessity to lend support to such obscure doctrines from the second Sitra
and its Bhasya. They have explained the same texts, as showing that the
desire for the results alone is capable of inducing men to undertake work and
have held the view that those sentences expressing accomplished facts are also
valid. In fact, according to their explanation, the S#fra and its commentary
do not anticipate or have any relation with the two theories deduced from those
passages by Prabhdkara, but the Siitra merely gives the definition of Dharma.

The Siitra and Bhésya in question, may be translated as follows according
to the Bhattas.

(1) Dharma is that which is learnt from the Codani or Vedic injunction
and is also beneficial to mankind.

(2) Codana is a sentence from which men learn that action is imposed
on them.

Sabaraswamin had expressed his view against the Karyaparavakyavada
from Vedic passages under the Siitra ?® of Jaimini V. I.6. He has remarked that
the Vedas are not only for teaching Dharma, which is Kriya but also for many
other purposes. Knowledge is obtained from Mantras, Arthavadas and
Upanisads with regard to accomplished facts such as arts, science, cosmology,
creator, souls, five elements, Brahman and Brahman’s relation with the universe.
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Prabhdkara, however, is of the view that the second Siitra is meant to
establish the validity of those Vedic passages which express only Karya or
duty.

VI. The Bhasya passages, explaining the word ‘ Artha’ in the second
Siitra, are also not favourable to the principles adopted by Prabhikara. The
Bhasyakara states that ¢ Arfha’ means beneficent and ‘Amariha’ means
harmful. 7 This kind of Dharma and Adharma is to be learnt only from the
Vedic Codana and not from any other Pramanas.

Prabhikara takes the word ¢ Artha’ in the Siitra to mean only Vedartha
or the meaning of Codana. This Bhagya obviously goes against the scheme
of Prabhikara. Prabhakara and Salikanitha, therefore, had changed? the
meaning of this Bhasya passage very skilfully, so as to get support for their
views. There are many instances, where the views of Prabhakara and the
text of the Bhiasya do not agree. In such places, Silikanitha took great
pains to reconstruct the Siitra and Bhasya passages, in support of his own
view-points.

VII. Another well known statement of the Bhasyakara, found at the end
of the Pratyaksa Siitra,” if understood in a natural way, disproves the favourite
theory of Prabhiakara. The Bhasya states that the cognition, which arises
through the defective sense organs or is sublated by a later cognition, has to be
taken as invalid. This Bhasya does not obviously favour the Akhyativida
whereby Prabhakara established a theory that all experiences were valid and
that remembrance alone was invalid. The Bhasyakara has expressed the defini-
tion of valid and invalid cognitions and thus seems to favour the division of
experiences as valid and invalid, as it was believed by all other philesophers as
well as ordinary men,

The Bhiattas, accordingly, defined valid experience as that which cogni-
ses a thing for the first time and is not sublated by another knowledge. This
shows that the remembrance of known things and cognitions is sublated are in-
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valid according to the Bhasya. Prabhakara stated that all experiences are
valid.”® Prabhakara and Silikanitba have tried to interpret this Bhasya in their
favour by saying that this Bhasya emphasises that Savikalpaka cognitions,
which are proved by Buddhists to be invalid, are really not so, as there are
neither defects in the sense organs nor is there sublation later on. This kind
of skilful explanation, which militates against the general trend of the Bhisya
passages, should be critically studied by those who want to know not only the
Prabhakara system in its real form but also whether that system is favoured by
the Bhasyakara or not.

These are a few instances selected from the initial part of the Bhisya to
show how both Prabhikara and Silikanitha forced their pre-conceived theories
on the Bhagya passages, whether they were intended or not, and tried to adjust
the passages in their favour, A critical study of the Bhisya simultenouly with
the Brhati of Prabhakara, will reveal at every step that the Bhasya passages
do not really support the theory of Prabhakara. It is only due to this fact that
we see very often, in the Rjuvimala, Salika endeavouring to rewrite the Bhisya
passages to suit the views of Prabhakara in his Brhati,

This attitude, adopted by Salikandtha in his Rjuvimali, a commentary on
Prabhakara’s Brhati, led even some well-informed scholars ™ to believe that
Prabhdkara had correctly followed the Bhasya passages, while the Bhattas
had difficulty in adjusting the Bhéasya in their favour. In fact, this belief
is not based on facts and this will be clear to a careful student of Mimarhsa from
the above discussion. :

This point will be rendered clear, if a reference is made to the Sitra
I. 1. 25 % of Jaimini and the Bhasya thereon. Here both, the Sitrakira and
the Bhasyakara, established verbal testimony from Vedic and non-Vedic
sentences. It will be clearly understood from the Siitra and the Bhiasya, that
they favour the * Abhihitanvayavada’. It is stated there that every word in a
sentence expresses its meaning and these put together form the complete sense
of a sentence. This shows that meanings of all the words are responsible for the
complete sense of a sentence. This is known as Abhihitanvayavada and it is
followed by Kumirila and other Philosophers. But Prabhikara and Silikanatha
obviously ignored the import of the Bhasya and made great effort to derive the
doctrine of Anvitabhidhanavada from the same text of the Bhasya by twisting
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its meaning. In his work, Nyiyaratnamald, Parthasarathimiéra has collected
all the defects of Prabhikara’s system and showed how the explanation of
Prabhakara was not in agreement with the true spirit of the Bhasya.

responsible for such a wide divergence of opinions in both the systems.

These doctrines, propounded by Prabhakara and his followers, are not only
opposed to the Bhatta School but also to all other systems of philosophical
thought such as Nydya, VaiSesika, Vedanta and Buddhism.

The Bhattas generally follow the realistic system, of the Nyaya VaiSesika
School, with Teference to soul and the objective world, and accept both valid
and invalid experiences in ordinary life.

It may be interesting to note the fundamental principles, which are

A list

of such principles is arranged below for ready reference :—

Subject Badari-cum-Prabhikara Jaimini-cum-Bhatta
School School
1. Dharma Niyoga or Apiirva impos- Action imposed by the
ed by the Vedic injunc- Vedas as means tosome
tions benefit
2. Adharma Niyoga or Apiirva impos- Action prohibited by the
ed by Vedic injuctions Vedas, as they are harm-
prohibiting  particular  ful
function
3. Incentive for man’s  Sense of duty only Sense of duty and desire
action for benefit
4. Vedic injunction or ~ Vedic ‘Lin’ A sentence imposing an
Vidhi action as duty
5. Purpose of the Vedartha Vicara Dharma Vicira
Mimarhsa Sastra
6. Valid verbal Only from those sent- From both kinds of sent-
testimony ences which meant ences, expressing either
Karya and not the ac- Karya and Siddha
complished facts (Siddha)
7. Meanings by deno- Karya and things con- Only the meanings of the
tative power of words  nected with Karya words and not their
connections
8. Method to achieve By observing elders who By observing others
the wverbal experi- command and others talking and by the
ence who obey advices of elders
9. Validity of Vedicand Vedic sentences alone Both Vedicandnon Vedic
non-Vedic sentences are valid sentences are valid
10. Invalidity of experi- No experience is invalid Invalidity under certain

ences

circumstances

81 See Nyayaratnamala, p. 1z0. GOS. No, LXXV,
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Subject Badari-cum-Prabhakara Jaimini-cum-Bhatta
School School
11, What is meant by Niyoga or an Apiirva- Sense of Bhiavana and

an injunction ?

karya

inducement to act for
some benefit

12. Apiirva Karya which a man A link connecting Yaga
should function and Svarga
13. Yaga The object of Karya Chief instrument for at-
tainment of benefits
14. Meaning of the word Functionary  necessary Svarga and other results
Svargakama and for a Karya of Yaga by the second-
others ary force of the word
15. Valid experience All experiences are valid  Only those experiences of
unknown things which
are not sublated later on
16. Codana The injunctive suffix The complete injunctive
* Lin' expressing Karya sentence expressing ac-
tion, the method of per-
formance and its result
17. Categories Eight Six
18, Pramanas Five Six
19. Object of the learn- For the benefit of those For the benefit of stu-
ing of Vedas by about to become  dents
students teachers
20. Verbal testimony Through the process of Through the denotative

21,

from non-Vedic
sentences

The object of Veda

inference

To impose Karya on men

power of words

For many useful pur-
poses whatever possible

VIEWS.

This tabular analysis will show that both the systems held divergent

Prabhikara had revived the ancient system of Mimamsa conceived

by Badari and supported by the ancient Vrttikdras, Bodhayana and others.
Prabhikara, in fact, composed two commentaries on the Sabarabhisya
in order to show how Sabaraswamin himself lent support to his own school.
The author of the Tantrarahasya is probably the first person, from whom we
get to know the names of the two commentaries of Prabhakara.® He
states in the beginning of his work that Prabhakara composed two com-
mentaries known as Brhati and Laghvi.
mentaries on the same text is also stated by our author, for the first time in the
history of the Prabhakara School. It is that the Brhati is mainly based on
the verbal statemerits of Vedic passages, while the Laghvi is composed with

The reason for composing two com-

82 See the introductory verse 4 in the Tantrarahasya.
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a view to including the implied sense of the Vedic statements. These two
works are also known by two other names, Nibandhana and Vivarana,

Since very long, the works of Prabhakara were not accessible to students
of Mimamsa and only some of his doctrines were known to scholars through
incomplete references, which the works of other systems of philosophy made
for the sake of refutation. This system of Mimarhsa, fouhided by Badari and
developed by Bodhayana, Bhartrmitra and many others against Jaimini’'s
School seems to have been totally neglected by people without any following.
Not even the manuscripts of their contributions were preserved for posterity
by earlier scholars.

On the other hand, the other system of Mimarsa started by Jaimini
enjoyed great popularity and was adopted by people as a part of their daily
practice. Eminent writers such as Sabaraswimin, Kumarila, Mandanamiéra,
Bhattombeka, Vacaspatimiéra and others have supported this system of Jaimini
and their contributions were carefully preserved by ancient scholars.

It was only very recently that a MS. of the Brhati was found out from
the collection of MSS. in the Asiatic Society of Bengal and this MS. was one of
the rare MSS. collected by the famous Pandit Kavindracirya. This MS. also
was incomplete, extending only upto the sixth Adhyaya. Later on, another
incomplete copy of the same work was discovered from the Sankaracirya Mutt
at Srngeri, in Mysore State. This MS. contained only a portion upto the rrth
Sitra of the first Pada of the 3rd chapter. It is also said that the Brhati, on
the 7th and the 8th chapters, is available in Madras. 8® The Brhati with the
Rjuvimala is available in print for the first Pada of the first chapter only and it
is critically edited and published by the Madras University.

Nothing is known about Prabhakara’s other work, called the Vivarana or
Laghvi. This seems to be the first work of Prabhikara and only a few references
to this work are available in the works of Salikanatha, Bhavanitha, Parthasa-
rathimisra and others. 8 From those references to the work, it may be gather-
ed that Prabhdkara had expressed divergent views on the Bhasya passages, even
in these two commentaries, Doctrinal differences, which seem to have existed
in these two commentaries of Prabhakara, might have been due to the author
holding different views at different periods in his life.
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In these two works, Prabhakara has re-established the old system of Mi-
mamsa, founded by Béddari and some others, though it was opposed by Jaimini,
Sabarasvimin and Kumarila. He had written his two works without making
any reference to the views of the early writers on the same lines. Those who
study his works would not in the least get the idea that he was writing on a sub-
ject, which was known to the previous writers and was rejected by well-known
scholars of the opposite School, He wrote in such a way that the readers would
carry the impression, that the system was newly started by him.

Prabhdkara, of course, introduced some modifications in the system of
Bidari to suit and include the school of Jaimini within his own fold, Badari
is represented to have said that in each Vedic injunction, the action expres-
sed by the principal root is the most important one and men are directed to
perform it. He also thought that the actions had to be performed, not
necessarily for any benefit, Those who desire Svarga either for themselves or
for others have to perform Yaga, as it is imposed on such persons. The rites
that are obligatory on all living persons should also be performed without
expectation of any benifit. 85

Prabhakara had to change and modify this view of Badari, in the light of
the definition of Dharma and allied topics introduced by Jaimini and Sabara
throughout the 12 chapters of Jaimini’s Sutras, He thought that Dharma is not
the sacrifice, Yaga and Homa, but instead, it is the sense of duty or Karya which
is conveyed by the Codand or * Lin,’ the injunctive suffix of the root, This Karya
according to Prabhakara, is important in Vedic passages and persons are asked
to perform this Karya. This sense of duty alone induces a man to undertake
such works and not the desire for the benefit. This change was introduced by
Prabhikara after seeing Jaimini’s uniform treatment of the subject against
Badari. %

After Prabhikara, the system of Badari got good support from
Salikanatha, who was considered to be a disciple of Prabhakara himself. He
was a great scholar of both the systems and supported the Prabhakara School
after refuting Kumarila’s views. He had quoted freely from Kumarila’'s
Varttikas, wherever Prabhikara meant to reject his doctrines. Prabhikara did
not directly refer to the works of Kumarila any where, but it may be easily
ascertained from the writings of Salikanatha, that Prabhakara wrote his works

85  FSYWHEFIT aZR: | Jaimini, 111,1.3. IETEQITHAT: GETET | 7 & aftq-
feadfaa FrRraaTeafta ®ae7q | @ & gend: | @ g = Pafafadhy e ) wanf 4
A7 e | WfeT @edr A o wai o waalt 9 ged segaReEd | 9 @19 wma

T i1 FAIRAT A=A LI | ATHA: G 47 | €50 FA=gRERg SqaF 2 aafa |

Sabarabhisya on the above Siitra.
8  See IV. 3. 1-4. Jaimini.




XL Introduction

with a view to rebutting the arguments of Kumirila. He was a polemical
writer, and it may be said that the system of Prabhikara may not have surviv=
ed, if there was not the able support of Salikanatha.

l

!

1

I

L It appears that he had written four works on the system of Prabhikara.
The author of the Tantrarahasya, is the first man to refer to his two com-

. mentaries on the two works of Prabhdkara by their names, The Rjuvimald and

! Dipaéikha, #7 the two works of $ilikanatha, are the commentaries on the Brhati

! and Laghvi respectively. These two works were not known to the students of

{ this Philosophy, until some MSS. of the Rjuvimala were discovered by the Madras

i Government Oriental MSS, Library from Malabar. The commentary, Rjuvimala
is now available, almost for the whole work of Jaimini, in 12 chapters, in

lf fragments of MSS. It is available in print for the first Pada of the first chapter

| ouly. It is a very scholarly contribution of Silikanatha to the system of

. Prabhikara. His style, method of arguments and exhaustive treatment of each

topic are more impressive than those of Prabhakara.

| But the other work of Silikanatha, known as Dipasikha-Paificika, is not yet
found out even in MSS. form. It is said that a fragment of a MS. containing
chapters 7 to 12 of the Dipasikha, has been found out by some scholars in
Madras.®® The third work of Salika is the Prakaranapaficika. It is a primer
of the Prabhikara system and deals with very important tenets, such as
g Pramana, Prameya and allied subjects, which distinguish the system from the
Bhatta and other systems. His style is very charming and arguments are con-
clusive. All topics selected by him are very interesting and he ably established
the Prabhiakara system by refuting the views of Kumarila and Mandanamisra
on all points. This work was published in 1900, by the Chowkhamba Sanskrit
Series of Banaras. Unfortunately, it was not reprinted by any one. It is pro-
bably due to want of adequate MS. materials necessary for a critical edition.

The fourth work is called the Mimarmsabhasyaparidista. It isa direct com-
mentary on the Bhisya on certain difficult passages of the Tarkapida only. ®
It seems that he wanted to say something more on the Bhasya passages than
what was said by Prabhikara in his Brhati, This work and the Tarkapada of
the Brhati with the Rjuvimala are very well edited by Pandit S. K. Ramanatha
Shastri and published by the University of Madras. The content of the remain-
ing parts of the Brhati and the Rjuvimala will undoubtedly throw wonderful
light on the system of Prabhikara, if these rare works are critically edited and
published by any institution, interested in the Prabhakara system of Mimarhsa.

8 See Tantrarahasya, p. I. verse 6.

88 See the Introduction to the Nayaviveka by Dr. Kunhan Raja. Madras
University Sanskrit Series No, 12, pp. XX-XXIII.

8 See Madras University Sanskrit Series No. 3, Part IL
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Bhavanatha is another distinguished author in this school, who has done
a great service to uphold the views of Prabhikara against the criticism of
Vacaspatimiéra, Bhattombeka and Mahdvrata. He has rearranged the Sitras
of Jaimini under the Adhikarana system, collecting the Siitras of one topic to-
gether for the purpose of commenting. Parthasarathimiéra, who was the first to
start the Adhikarana system in the Bhatta School, seems to be his contemporary,
Bhavanatha’s work, Nayaviveka in 12 chapters, is available in all MSS. libraries
with valuable commentaries by Varadardja and Ravideva. The Tarkapada of
this work has been very ably edited by the same Pandit S. K. Rimanitha
Shastri in the Madras University Sanskrit Series with the commentary of the
Vivekatattva by Ravideva.® The work is extremely difficult to understand,
for ordinary students, without the help of the commentaries. Bhavanatha often
quotes Sabaraswamin, Kumdrila, Prabhikara and others and tries to prove,
adopting all sorts of critical methods, that only Prabhikara’s views are in
keeping with the Bhasya.

The author of the Tantrarahasya highly praises, in the beginning of his
work, the work of Bhavanitha, who is said to have followed the two Prabha-
kara’s commentaries on the Bhasya and Paiicikas of Silikanatha, 91

It will be evident from the above, that there existed three currents of
thought, in the evolution of Philosophy based on the Vedic passages and they
were founded by three eminent sages of ancient days known as Badari, Jaimini
and Bidarayapa. The three sages strongly believed in Vedas and tried to
mould the moral duties of men during their life time, only from the revelation
obtained from the Scriptures. They believed that there was no authority, other
than the Vedas and their contents, to direct the moral duties of a man. It
should not be forgotten at the same time, as it generally happens in all the
periods, that there existed other contemporary systems of philosophy of Car-
vakas, Bauddhas, Jains and Samkhyas who did not believe in the Scriptures as
an authority on such matters and who established their systems only on the
basis of their own independent thinking.

All the three sages of Vedic philosophy uniformly thought that Vedas
should necessarily be learnt and understood by every student in young age and
all set Karmas or duties should be performed as imposed by Vedas during
the stage of a householder. They also thought that actions prohibited by
Vedas should not be undertaken by any one.

The knowledge of the soul, who is responsible for all these Vedic functions,
should also be obtained in later part of one’s life from the last parts of Vedas.
Thus, they thought that the combination of Karma and Jiiana, obtained from

% See Madras University Sanskrit Series No. 12
1 See Tantrarahasya, p. 1, 8th verse.
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Vedas, is the cause of the soul’s liberation from this prolonged and constant
chain of death and birth.
Having these basic principles in common, the three sages explained the
Vedic passages but established different view-points from the same source.
Badari seems to be the earliest among them, as the other two have quoted
and refuted his views, in their works. In IIL.I.3% and VI, 1.1 of the Jaimini’s
Siitras, the views of Bidari are referred to by Jaimini and Sabaraswamin. 3
Accordingly, the doctrine of Karma adopted by Badari was that Vedic passages
were imposing sacrifices and other daily duties for the performance of men and
the persons thus directed should do them for no purpose, as there is no provi-
sion in the Vedic injunctions for any results from them. Even those sentences,
where the words ‘ Svargakama’ etc. are found, are taken by Badari to emphasise
the importance of sacrifices. The word ‘ Svargakama’ indicates, according
to him, not Svarga as the result of the sacrifice, but the functionary who should
undertake the sacrifice. All persons, therefore, are directed to undertake the
obligatory duties till their death, simply induced by the Vedic injunctions. The
society, according to Badari, held in esteem such persons, who followed this me-
thod and blamed others who neglected the duties for want of faith or reward.*
This method of Badari may be favourably compared with the ‘ Niskama-
karmayoga’ of the Bhagavadgiti. In addition to perception and inference,
accepted by Atheists and Buddhists as valid source of knowledge, this system
accepted the verbal testimony of the Vedic sentences as Pramina and also be-
lieved that Vedas and the universe have eternal existence. The same Badari,
perhaps, had undertaken to interpret the Upanisadic passages as well and his
views on four topics® are found stated in the Badaridyana Siitras. All these
references show that Badari believed in Jaanakarmasamuccayavada.
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Tantrarahasya XLIII

Jaimini seems to be the second philosopher, in the development of Vedic
Philosophy, who held different views from Badari in the explanation of the Ve-
dic passages in the Ptrva and Uttara parts of Vedas. He was always opposed
to the system of Badari and was of the opinion that all Vedic sacrifices were
meant to produce some result to benefit mankind, whether that result was speci-
fically stated in the injunction or not, According to him, wherever the result is
not stated, the sacrifice, enjoined to be performed during the whole life period of
men, should be understood to reduce the load of sins acquired by the performer
in this birth and previous births. He thought that no injunction could enjoin
any action on human beings, for no purpose, even in non-Vedic instances, Even
so, int he Vedic injunctions ; some results should be found out for all injunctions.
The word Svargakama etc., he thought, must be interpreted to indicate the re-
sult of the sacrifice, but not the functionary only, He came to this conclusion,
because the general trend, of the Vedic passages in all Vedas, shows that the
rites are meant to yield some result for mankind, Thus, the doctrine of Karma
envisaged by Jaimini included the previous and next births, and the other
world where the soul may enjoy the results of the Karma done in this world.
While Badari thought that Vedic Karma had no result to produce for perform-
ers, Jaimini advocated that Karma produced benefits for men and only persons
desiring those results should perform Karma. The same Jaimini was opposed to
the views of Béadari even in his interpretations of the Upanisadic passages and
such interpretations can be found out from the Badariyana Sitras.® Both of
them believed in Vedas as supreme authority. Man’s duty was to obey the
Vedic injunctions for a good name in society according to Badari and for the
desired results according to Jaimini. They are not much concerned with God
in their systems of thinking, either for the creation of the world or for distribut-
ing good results of sacrifices. Vedas and the world are eternal in their views
and men should follow the instructions found in Vedas,

The third thinker in the history of Vedic Philosophy is Badarayana, who
thought differently from those two sages Badari and Jaimini, He held that
Karma alone, however superior it might be, could not be calculated to give its
result, because it was only an action of very short duration. One may perform
the Karma as prescribed by Vedic formula but it is not certain that the result
would be obtained immediately. When it is obtained, one is not sure that it is
the result of the same Karma or is caused by something else. It is common
experience that human services rendered to others are usually benefitted by
those for whom they were intended. Badarayana, therefore, believed in the
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doctrine that it was God who distributed the benefits of Karma to the per-
formers, looking to their actions, good or bad, done in this or any previous birth.
He believed that Vedas and this world were created, maintained and destroyed
by God. He held that one should continue to perform the sacrifices as pre-
scribed in Vedas and reap their results until he is dissatisfied with them,
because he does not get any permanent relief through them in this world. He
believed that the real conception, of God, self and the objective world alone,
would result in the permanent liberation of and bliss to any person according
to the Upanisadic portions of Vedas.

Thus, these three methods of interpretation are based on the Vedic texts
and each of them stressed the importance of the earlier or the later parts of
the Vedas. These three early Schools of Vedic Philosophy, started by Badari,
Jaimini and Badarayana, seem to have been followed by people when they are
inclined to lead a spiritual life. These three Schools were supported by later
writers and came to be known by the names of Prabhakara, Bhatta and
Sankara Schools respectively, after the 7th century A.D. The last mentioned
two Schools alone, however, enjoyed greater popularity as these two only gave
solace to all types of people.

This work, Tantrarahasya, by Ramanujacarya is a primer of the Prabha-
kara system of Philosophy and its object is to illustrate mainly the five import-
ant topics of the system, namely Pramipa, Prameya, Sastra, Sastrartha and
Mimarhsa with a special stress on its necessity.

The system of Mimérhsa, being purely a discussion on the import of Vedic
sentences, is not much concerned with the forms and numbers of Pramanas
and Prameyas to the same extent as Sankhya, Nydya, VaiSesika and other sys-
tems are. These five subjects are treated by Jaimini in his Tarkapada and fur-
ther elaborated by the Bhasyakara Sabaraswamin, Kumarilabhatta developed
them to establish the system of Mimamsd as a separate system of Philosophy
and to refute the principles of Buddhism, Jainism and Atheism, which did not
accept Vedas as the supreme authority on Dharma.

Jaimini defined Dharma as that, which could be known only through the
injunctions of Vedas and not through other Pramanas such as Pratyaksa and
Anumana. In this connection, he defined Pratyaksapramina® and therefrom
proved that Dharma cannot at all be conceived through it but that it can be
conceived only through Sabda which is eternal.®® Thus the two Pramanas,
perception and verbal testimony only, are known to us through the Sitras
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Tantrarahasya XLV

of Jaimini. He has stated that both the Vedic and non-Vedic Sabdas are
eternal and that their relation with the significant meanings is also eternal.

The next subject, taken up by Jaimini in his Tarkapada, is the process by
which the meanings of the Vedic and non-Vedic sentences are understood, *®
The final portion of the Tarkapdda establishes that the eternal Vedas revealed
themselves to this world through the ancient sages and that the Vedas were not
propagated by any human author. 19

After Jaimini, Upavarsa, the celebrated Vrttikdra on Jaimini and the
Bhiasyakara Sabaraswamin treated all other Praminas in detail, with their valid-
ity and invalidity under different circumstances. This subject has been further
developed by Kumarila, who held six Pramanas or sources of knowledge, in-
cluding Pramanabhava or non-existence of Pramanas.

Both Prabhdkara and Silikanatha, the followers of Badari’s School of
thought, on the other hand, differed much from Jaimini and the Bhasyakira in
the treatment of these topics. It was, therefore, necessary for both of them to
comment upon the Siitra and the Bhasya, in accordance with their line of think-
ing. All these particulars have been gathered by Ramanujicarya and are pre-
sented in this work in a very lucid and concise form.

Ramanujicarya, being a profound scholar of both the Bhatta and
Prabhakara systems, has argued out the superiority of the Bhatta system in
his work called the Nayakaratna!® and has argued out the superiority of
Prabhikara’s view-points in this work, Tantrarahasya. Salikanitha, the author
of the Prakaranapaficikia, another primer of the system of Prabhikara, has
treated all these five topics and many others, with exceptionally sound argu-
ments. Our author followed in the footsteps of Silikanatha and answered
all the objections raised by Parthasarathimiéra against Silikanatha.

Let us now examine the five topics, stated above, one by one as explained
by our author.

SECTION I

Pramana or Valid Experience.

The Bhattas and the Pribhakaras widely differ in defining valid ex-
perience and recognising its form. According to Prabhikara, knowledge is
of two kinds:—firstly, experience by sense organs and secondly remem-
brance through previous impressions. The former is considered to be
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valid as it is the result of direct cognition. Remembrance is always considered
to be invalid as it is dependent upon the impressions already acquired. In
this school of thought, all experiences are valid and comprise of three parts, the
self or the knower, the information or knowledge and the object or the thing
to which such knowledge relates. Prabhikara’s view is that all experiences
arise in the form ‘I know the pot’, but not in the form ‘This is a pot’ as
stated by other thinkers. There is no erroneous cognition according to Prabha-
kara in the realm of knowledge, because every experience, in his view, is essen-
tially valid. The so-called erroneous cognitions, as when silver is cognised in
nacre and the serpent is seen in a rope, are only indiscriminate jumbles of
cognitions, arising out of partly direct experience and partly remembrance. %

In other words, according to Prabhidkara, to experience is always to ex-
perience validly and to err in experience is to experience imperfectly, though
validly, the imperfection consisting merely in non-discrimination and/or in
misapprehension.

Prabhakara appears to have adopted this cotirse of thinking to eliminate
erroneous cognitions because, according to him, such erroneous cognitions
cannot arise from the eternal Vedas and also because the universe is real and
eternal in his view.

The Bhittas, on the other hand, follow mainly the views of the Naiyayikas
in this respect and believe that experiences are of two kinds; valid and invalid.
The valid experience is defined by them as a cognition that cognises the object
for the first time and is not sublated by other cognitions later on. Thus
remembrance and erroneous cognitions are, according to them, invalid. They
also think that validity is an inherent quality of all cognitions, while invalidity
of some cognitions is only proved when sense organs are defective or the cogni-
tions are sublated later on.1%® Six Pramanas are accepted by Upavarsa, Sabara-
swamin and Kumarila, while Prabhakara rejected the sixth one!'* Praman-
sbhiva or the absence of all Praminas, as a proof of the absence of an object.
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Perception or Pratyaksa

While defining Pratyaksa or perception, Prabhdkara presents his novel
theory disregarding the definition contained in the Siitras of Jaimini and
Gautama, the authors of the Mimarhsa and Nyaya Siitras respectively. He holds
that “ Saksat Pratitih’ or direct awareness on all the three or individual parts
of a cognition is called Pratyaksapramana.!®® He rejects the definitions of
Jaimini and Gautama, as they are not applicable to the perception of the two
parts—( 1) self and (2 ) knowledge of remembrance. According to him, these
two parts of remembrance are considered to be Pratyaksa, and it is called
remembrance only with reference to that part of it, namely the object, the
contact of which in remembrance is caused by previous impressions. 108
The other two parts—self and the act of knowing, are directly connected with
it and they are, in Prabhiakara’s view, Pratyaksa,

Thus, perception may also be distinguished from inference and verbal
testimony because the third part, the object of such experiences is not direct-
ly perceived as in Pratyaksa. In all these experiences, the two parts-——self and
the act of knowing, are always considered as perception and the experiences are
divided in this respect so far as their objects are concerned.

Inference or Anumana

Prabhakara holds widely different views from those of all other thinkers
with reference to the Vyapti or the invariable concomitance of Sadhya and Hetu.
He thinks that the relation between Sadhya and Hefu is natural and permanent,
and when it is once observed in the hearth between fire and smoke, it assumes
the form of universal generalisation. This relation, once observed, being
free from temporal and spatial limitations, naturally leads a man to form an
idea of universal generalisation of that relation. With the help of this general
knowledge, one feels that whenever smoke is present, fire also must be present
there, as smoke is invariably connected with fire. On the top of a mountain,
when smoke is seen, one naturally experiences fire, which is the other part of
the relation known already by the universal generalisation. This inferential
experience of fire should not be confounded with the process of remembrance,
though it relates to an object already known, because the knowledge of fire,
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arising out of the cognition of smoke, assumes the form of experience and not
of remembrance.®” This is a self-contradiction in the theory of Prabhakara,

But the Bhittas make out differently from the definition of inference,
stated by Sabara in his Bhasya. They do not think that such universal general-
isation is a necessary pre-requisite for inferential knowledge. They think that
the relation between smoke and fire, seen in hearths and many other places,
coupled with the observation of the absence of smoke whenever there was no
fire, naturally makes one to conclude that smoke is invariably connected with
il fire. This sense of Vyapti, according to the Bhattas, helps men to iafer fire
on perceiving smoke on the top of a mountain,

Abhava or Absence of Pramanas

In the scheme of Praminas, * Abhiva® or the absence of Pramanas also is
accepted as the sixth Pramana by Sabaraswamin and Kumirila, to prove the
non-existence of a thing. It is introduced by Sabara in his Bhisya for the
first time as a separate Pramapa% in the Tarkapada, when he is examining
the capability of Pramanas to prove the existence of Dharma. He raises the
objection that when all the Praménas, perception and others, cannot prove
1 Dharma, this absence of Pramianas naturally becomes another proof for the
non-existence of Dharma. Thus, Dharma has no existence due to the proof,
known as the absence of Praminas. This objection, against the existence of
Dharma, has been removed by the fifth Sitra of Jaimini, where it is proved
that eternal Vedic passages, being verbal testimony, are the proof for the
knowledge of Dharma and thus the * Abhdva Pramina’ also cannot prove the
non-existence of Dharma. Thus, in the history of Pramanas, Abhéava is accept-
ed as a Pramana, only by Sabara, while the Naiyayikas think that Abhava or
absence of a thing can be perceived by perception and other Pramanas.

In their view, therefore, the absence of Pramanas is not a separate source
of knowledge. But they accepted Abhava as a separate category.

Prabhikara, while commenting upon the portion of the Bhisya of Sabara,
where ¢ Abhava ’ is established as a source of knowledge to prove the absence of
a thing, refuted the view of Sabara on this point and proved that there was no
such category as Abhava and therefore there was no need to accept a separate
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Pramana as such.’® He knew that the early Mimarhsakas had adopted five
Praminas to prove the existence of things and also the sixth Praména to prove
the non-existence of a thing, He ridiculed this idea of those Mimamsakas, who
accepted a distinct Pramiana to prove the non-existence of a thing. He asked
how a Pramana could be accepted for the knowledge of a negation of a thing.
Thus, he refuted the Bhasya in this respect and his disciple Silikanatha develop-
ed the same theory by rejecting ‘ Abhava ’ as a category and ‘ Pramanpabhava ’
as a source of knowledge, with sound arguments against the views of all other
thinkers in his works, the Rjuvimala and Prakarana-paficika.

SectIoN 1I
Prameya or Categories

In the second chapter of the Tantrarahasya, Riminujicirya treats the
subject of Prameya or categories, according to the system of Priabhakara-
Mimarmsi. In the system of Mimarhsa, it is accepted that the objective universe
is real and eternal, though its constituent elements have beginning and end.
According to Prabhdkara, there is no creation of the Universe in the beginning
from something or nothing, as it was inferred by other Philosophers.

God

According to the Mimamsakas, the universe has neither beginning nor end
and it always existed and will remain in future also, in the same manner as it
exists to-day. They are, therefore, indifferent towards the question of the ex-
istence of God as the creator, protector and destroyer of the world. They,
again, definitely believe that the existence of God cannot be proved by infer-
ence. It is also denied by them that God is the apportioner of fruits of
Vedic rites and that Vedas are created by Him. They agree that the
Vedic statements of such facts, are merely praises and do not mean real
facts. They adduce similar arguments and reject Sarvajiia Purusa or omni-
scient persons, such as Buddha or Arhan, as it is impossible to infer such
persons to have existed at particular periods only. They do not believe
in the birth of persons without mothers, as it cannot be proved by any known
examples, 10
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Category

Prabhakara is silent in this respect and has not stated the categories, as
it is not required to enumerate them while commenting upon the Bhisya of
Sabaraswamin. Salikanatha, in his Prakaranapaficikia and Ramanuja, following
him in this work, have enumerated the categories, as eight. They are:
(1) Substance, (2) Quality, (3) Action, (4) Generality, (5) Inherent
relation, (6) Potency, (7) Similarity, and (8) Number. Out of these, the
first five categories are the same as those accepted by the Vaidesikas and the
last three are added by the Prabhakaras, of their own accord. The Bhattas,
on the other hand, accepted only five categories. The four being those stated
first and the fifth is Abhdva or non-existence of things, as a separate category.

Substance

The Prabhakaras accepted nine substances, as the Kanada Vaidesikas have
done. But unlike the Vaidesikas, they think that air is perceptible and not
inferred by its touch. They also maintain that it is the earth alone, that con-
stitutes the material cause, for the formation of the body of all living beings.

They do not believe that bodies materialise also from water, 11 fire or air,
as there is no valid knowledge of their existence. The Vaigesikas, on the other
hand, acceptt hat bodies are formed, also by elements other than the earth,
Bodies, which are defined as those entities through which joy and sorrow are felt,
are divided into threekinds, viz. (1) Jardyuja, (2) Andaja and (3) Swedaja,
The fourth variety, Udbhijja, the bodies of trees and creepers, which is accepted
by others, is rejected '? by Prabhakaras, as it is not known that they feel joy or
suffering through their bodies as others do. The Prabhdkaras do not accept
dogmatized statements made by other philosophers and deny them, wherever
they are not supported by tangible reasons. Darkness is accepted as a positive
entity by the Bhattas, since it is cognised by the eye in the absence of light and
also since it appears to have a black colour as well as movement. But
Salikanatha and his follower Riminuja do not give any place te it as a sub-
stance!1® because they think that darkness is nothing but the shade on or
shadow of an object. The black colour also is not real; it is only an appearance,
just as the day would appear to a blind man in spite of the presence of the light.
The Vaigesikas also do not consider darkness as a separate substance but they
think that it is only the negation of all lights.
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Karma or Action

It would be worthy of notice that the Naiyayikas and the Bhitta
Mimarmsakas maintain that Kriya or action is‘perceptib]e and may be visualised
under certain conditions, whereas the Prabhakaras hold that it falls beyond the
scope of senses and comes to be known only by inference, when a thing moves
from one place to a distant place. 114

Jati or Generality

In the section of Jats or Generality, which is experienced by a diversity
in objects presenting a certain degree of uniformity, the Prabhakara system
widely differs from other systems. Silikanatha, the strong supporter of this
system, has fully treated this subject in a separate chapter, called ** Jatinirnaya,”
in his Prakaranapaficika. Really, great difficulty has been felt by all exponents
of the different systems of Philosophy, in establishing the eternal existence of
Jati or Generality in all perishable substances., Silika and Rimanuja defined
Jati as the generic attribute, which rests only in those entities which are
perceptible. 1® They differ from all other thinkers in this respect and refuse
to recognise such attributes of entities as Jati, which cannot be conceived by
the learned and the illiterate alike. It follows, from this statement, that the
attributes “ Gotva " etc., commonly known by all persons, can alone be accept-
ed as Jati and not such other attributes as the ““ Satta'’ in the categories of
Dravya, Guna and Karma and ““ Dravyatva” 118 in the category of Dravya, as
they are not understood by persons, who are not trained in Sastric lines. In
the same way, Silika and Ramanuja are not in favour of recognising the
Brihmanatva, Ksatriyatva etc. as separate Jatis, as they cannot be distinctly
perceived by one and all, at the sight of the respective persons. 117 The Vedic
injunctions, based on the attributes of Niyojyas of different Karyas, may be
explained by saying that they refer to those persons—Brahmins or Ksatriyas,
who are traditionally known by others or believe themselves as such, because
they are born to those parents, who were equally known as Brihmins or
Ksatriyas from time immemorial. According to this statement of Salikanatha,
the Jatis, such as Brahmanatva etc, are not distinctly perceivable in the males
and females of that community, except through traditional belief,

This view of the early Mimarsakas was anticipated by Kumarilabhatta,
who has taken great pains to prove, in his Varttikas, that Brihmanatva etc. are
Jatis in Brahmanas etc,, and that they are clearly observed in particular
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Ll Introduction

persons, having a special kind of purity, learning, religious bent of living and
also in those, who are born from Brihmana parents. us

The Universe 1'®

The Pribhikaras observe that the whole universe is eternal and that it
consists of five entities, all of which must be present to result in the experiences
of joy or sorrow. They are known as (1) Bhokta, the soul, (2) Bhogdyatana,
the body, where such experiences arise, (3) Bhogasidhana, the sense organs,
(4) Bhogya, the thing that is experienced, both internal and external, (5)
Bhukti, the experience of joy or sorrow. One, who is engaged in rituals, as
enjoined in the Karmakinda of Vedas, will gain for ever the joys of the three
Purusarthas Dharma, Artha and Kama.

Emancipation or Moksa*®

In the system of Prabhdakara, Moksa or liberation from worldly bondage
is also the fourth Purusirtha like Dharma, Artha and Kiama, because all sorrows
disappear permanently only in the stage of liberation. They hold that one, who
is disgusted with the first three Purusarthas enjoined by Vedas as the results
are not permanent and therefore, desires to renounce this world, should follow
the injunctions, found in the Upanisadic portion of Vedas and should proceed
to meditate upon the soul, for liberation from worldly bondage.

The injunctions, enjoined in the Karmakanda and in the Upanisads, are
respectively applicable to those who desire to perform the rituals for Dharma,
Artha and Kima and to those who renounce the worldly contact and intend to
know the real form of the soul, for attaining Moksa. The knowledge, of all
categories in the universe, is thus useful for both of them, to attain their
respective ultimate aims.

The Prabhakaras are opposed, in this respect, to the school of Advaitins,
who are of opinion that emancipation of soul is due to the removal of illusion.
The Advaitins again hold, as stated in the Upanisads, that Brahman is the only
reality and that the world is unreal, the apparent reality of the world being due
to the fact that it is, by itself, the manifestation of Brahman.

The Pribhakaras hold that non-duality of Brahman cannot be established
through the Vedic statements, because these statements are opposed to common
experiences of life through perception, and also because it has already been

118 See Kumarila’s Tantravarttika on Jaimini’s Sitras and Bhasya 1.2.2
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established that the whole Veda is meant to express only Kiarya or duty. 12!
According to this view, Silikanitha explains all Advaita Srutis of Upanisads,
such as * Neha Nanasti Kificana,’ * Ekamevadvitiyam Brahma’ * Indro M ayabhih

Pururipa Iyate' and others in such a way as to support Prabhikara’s view-
points.

SEctiOoN III
Sastra

According to the Pratyaksa Siitra ( 1.1.4) of Jaimini and Sabara’s Bhasya
thereon, Ramanujacarya has treated the subjects of Pramana, Prameya and Miti
in the previous two sections, following the discussions of Prabhakara in the
Brhati and those of Silikanatha in the Prakaranapaiiciki. He has attempted,
in the third section of this work, to deal with the Sastric or Vedic injunctions,

mainly based on the Siitra 1.1.5 of Jaimini and the Bhasya thereon, according
to the system of Prabhakaras,

Incidentally, he has summarised all the topics of dispute and all the
discussions thereon, of philosophers, as found in the Tarkapada of Jaimini and
its Bhasya of Sabaraswamin, in the third chapter of this work. The most
important of them are: (1) The eternity of alphabets, things meant by words
and the relationship between words and their significants, (2) the method of
verbal testimony, (3) word’s capacity to signify things, which are connected
only with duty or Kérya and not with Siddha or accomplished facts, (4) Sphota-
vada and (5) the validity of non-Vedic and Vedic words,

Sabaraswamin has defined Sastra12? as knowledge, conveyed by significant
words, of things about which nothing was known before. It appears, from this
definition of Sabaraswamin, that he applied the term Sastra to Vedic knowledge
only, as the discussion pertained only to Vedic sentences, The Bhittas, 12 have
applied this to both Vedic and non-Vedic words, where, according to their view,
valid verbal testimony exists. But, Prabhikara,2* while commenting upon this
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definition of Sabaraswimin, holds that the term Sastra applies only to Vedic
injunctions, which alone bear verbal testimony. All non- -Vedic words are.
according to him, not verbal testimony, because they always refer to thi ugs
which are already known to the speaker. As they have no authors, Vedic words
produce knowledge of Karyas unknown to any one and thus become valid Sastra
or verbal testimony. According to the Prabhakaras, all experiences achieved
through non-Vedic words, are considered inferential experiences arising from
a knowledge of the relation of the words with what they signify. They are
not to be taken as Sabda-Pramana or verbal testimony.

Eternity of Alphabets and Words

The Pribhakaras believe that all alphabets and all words are eternal, as
stated by Jaimini in his Sitra. 1 They argue that letters and words, though
uttered by speakers, should not be considered as produced by them. These
letters and words have been existing eternally and when speakers effortfully
utter them, the hearers recognise them on account of their sameness with
others, which have been previously heard. If they are newly produced and are
different from the previous ones, they will not be recognised and will not convey
any meaning,

It is believed by the Pribhikaras that speakers only make the effort
necessary to cause existing words tore-appear and that they do not produce new
and altogether different words. It is, therefore, stated by Jaimini that words,
their significants and the relations of words with their significants are eternal. 119
Things signified by the words have, also, been existing always in some form or
other, though individual units of these things have a beginning and an end of
their own. As the objective world has been existing always as it exists today,
the words, their significants and the mutual relationship between them are
learnt by the younger from the older, during conversations.

It was learnt by the young of the past, in the same way as it is learnt by
the young of today. Thus, according to the Pribhdkaras, the process of learn-
ing the significants for words is also eternal. ¥
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Creation and Dissolution of the World.

The Priabhakaras think that there is neither a creation of the universe nor
its complete dissolution by any agency. They argue that, if the universe
suffered complete destruction at some stage, there would be no proper basis to
start and to support the variety in a new creation. The Vedic statements on
creation and dissolution, therefore, are interpreted as Arthavadas or simple
praise and the eternity!®® of the universe, Vedas and the relation between
words and their significants is maintained by them,

Verbal testimony.

On verbal testimony, the Pribhikaras maintain an obscure theory of
their own, which is opposed to all other systems of Philosophy, including that
of the Bhattas. They think that a sentence is not a separate unit, but that it
is only a collection of words. The import of the words is always expressed as
connected with some action which alone is important. Each word in a sentence
according to them, is capable of signifying a complete sense beyond its actual
import and covering the import of other words. This theory of verbal testimony
is known as Anvitabhidhanavada, which means that the word always expresses
its meaning beyond its own import and as connected with the duty, which is
imposed upon a person by an injunction.

They have followed this method as they believed that the significance of a
word is learnt by an ignorant person, by constantly observing elders, when the
latter converse with each other. They also hold that conversations are always
related to a function, imposed on one by a more elderly person, 129

The sentence, of an elderly person commanding a less elderly person to do
an act, impresses, when the action is over, a unit sense carrying the connected
significance of all its words, upon an ignorant younger hearer. Such connections,
they say, are always related to an imposed action, principally expressed by a
sentence. They therefore hold that words express a complete sense, as connect-
ed with the acts and not their own individual sense only without any connec-
tion with the acts relevant to the occasion.1%0

This theory, of Prabhakaras on Verbal testimony, is rejected by all other
thinkers. As a consequence of this theory, it became necessary for them
128 Jbid.
129 See Brhati and Rjuvimali on 1.1.2.
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to enunciate another obscure principle on verbal testimony that words signify
specific objects, which are always connected with the particular injunction. It
follows, therefore, that words are not capable of expressing their meanings, if
they are related to accomplished facts. The sentences meant to express accom-
plished facts are, according to Prabhdkara, not valid. These two doctrines of
Pribhikaras are known technically as Anvitabhidhanavada and Karyaparavakya-
vdda respectively. The Bhattamimarhsakas and the Naiyayikas are against these
doctrines and maintain the Abhihitanvayavada and Siddhaparavakyavada, as
opposed to the two former Vadas.

Prabhikara seeks support for his two doctrines from Jaimini Sitras (1.1.2
and 1.1.25) and the Bhisya thereon. But a careful student of Mimarsa would
not fail to detect that these passages, of the Siitras and the Bhasya, do not
lend support to the two doctrines of Prabhakara. The forceful writings of
Prabhikara, in his Brhati, commenting on the Bhasya and the Siitra and the
more forceful arguments of Silikandtha in his Rjuvimala, under the same
Siitras to support the views of Prabhikara, have established these two
doctrines.

Vedic Passages

According to Kumirila, all words, whether found in Vedic texts or in
popular language, are the same and they reveal the same sense also, by their
significative power. In this respect, Prabhakara differs from the Bhattas. He
holds that no valid verbal cognition is possible from non-Vedic sentences, even
when they are put forth by pious and trustworthy persons. The experiences
obtained from such sentences are only inferential knowledge, because the words
are put forth by a pious or trusted person, who had previous knowledge of the
objects, which the sentences signify. The validity of the knowledge is inferred
only later on,

According to the Pribhikaras again, it is not so in the case of Vedic
sentences, as they are self-revealed. If they had been composed by any human
or divine author, Prabhikara argued, people would have remembered his name
and would have handed it down to us, as in the case of Valmiki, Vyasa, Kilidasa
and others. It is common knowledge that Vedas have been handed down, from
time immemorial, in the form of instructions from teacher to disciple without
any mention of their authorship.

The verbal testimony of Vedic passages is valid, because it produces an
experience, whici cannot be gained through any of the sensory organs. These
Vedic passages only, according to Prabhikara, are known as Sastra and valid
source of verbal experience. Sastra is of two kinds. Those passages, which
are contained in the Vedas, are of the first kind and other Vedic passages, which
are inferred at all times on the basis of Smrtis and Acaras of good persons, are
of the second kind.
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Smrtis and Acaras

According to the Mimarhsakas, Vedas only are the source for a knowledge
of Dharma. If that be so, how the Smrtis of Manu and others and the Aciras of
pious and cultured people are considered as Pramanas on Dharma, stands to be
explained. *®* In answering this question, Prabhdkara holds a view, different
from that of the Bhattas. He must have developed such a view from the
writings of Badari and the ancient Bhasyakaras on the Siitras of Jaimini.

Some Apiirva Kiryas, considered as Dharma, are found only in the Smrti
works and some are picked up, through the Acaras of pious and cultured people.
They are not supported by corresponding Vedic passages, which should be the
basic source for all Dharma.3* In solving this problem, as to whether or not
such Apiirva Kiryas are Dharma, the Bhattas have adopted two methods. The
first is the assumption, that corresponding Vedic passages must have existed in
certain Vedic schools or Sikhis now extinct, but known to the authors of
Smrti works. Their extinction is probably due to want of followers some time
between their existence and now.1 Secondly, it is stated that such Dharma
must have become known to the authors of the Smrti works from the Mantras
and Arthavadas, which presumably, we have not been able to trace out or
identify so far. 13 It is argued, in support of the above statements, that Manu
and other authors of Smrtis are considered not only to have been well-versed
in all the branches of Vedas but also to have firmly believed that Vedic passages
are the only source for knowledge of Dharma. It has, therefore, to be inferred
that all Dharma, which is now found only in the works of Smrtis, must have
emerged out of such Vedic passages as were available to the authors of the Smrtis,
though they are not to be traced today.

On this basis, Sabaraswamin discarded some Dharmas, arising out of Smrtis,
as spurious, when they were contradicted by known Vedic statements.1® But
later on, Kumarila differed from Sabara on this point and said that even the
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Smrti-born Dharmas, though conflicting with known Vedic statements, must
have been based on other Vedic passages, now lost to us or not properly
identified by us., He also maintained that their sonrces may be found out some
day, even from the existing Vedas, by more learned or more saintly persons.
However, he also stated that such Smrti rites should not be performed by people,
till their basic Vedic passages were determined.1%

Regarding Acdras, which are not supported by Vedic passages, the Bhattas
inferred that such Acdras or practices, strongly believed as Dbarma and
found in cultured persons on the strength that they have continued to be
practised from time immemorial, must have been based on certain passages of
Smrtis and that those Smrtis must have sprung out of some Vedic passages. In
both the cases, they believe that the relative basic passages of Smrtis and Vedas
have either been lost to us for ever or remain to be identified and discovered
from among the existing Smrtis and Vedas.1¥?

On the other hand, the method adopted by the Priabhakaras, in solving
these two problems, is different. They believe that no branch of Vedas should
be considered as having once existed and lost afterwards. They also believe
that no new discovery can ever be made from the existing portions of Vedas.
They agree that the authors of the existing Smrtis, must have learnt all
Dharmas, which do not bear Vedic testimony, from the early Smrti works of
Vrddhamanu or Vrddhayajfiavalkya. In the same way, these early authors
also must have had their preceding Smrtikaras, as their source for knowledge
on such Dharma. Each of them must have inferred Vedic passages as the basic
origin for Smrti-born Dharma on the strength of the trust-worthiness of their
authors. 1%  As such inference is eternal in character, Dharma has to be classi-
fied into two categories, one arising from inferred or Anumeya Vedic passages
and the other arising directly from perceptible or Pratyaksha Vedic passages.
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This view, once held by ancient Mimarhsakas, is stated by Kumadrila in
his Tantravarttika 1.3.1. and rejected by him as untenable, Prabhikara again
re-established the same view and Ramanuja, the author of the Tantrarahasya
has followed him.

In the case of Acidras, which are not supported by Vedic passages or
Smrtis, Prabhikara, unlike the Bhittas, held that such Acaras should be inferred
as arising directly from Vedic passages and not through the passages of Smrti,
which must have had Vedic passages for their origin, in their turn.

SectioN IV
The Contents of the Sastra

The fourth section, of the Tantraraliasya of Raménujacarya, deals with
the most important doctrine of the Prabhiakara system, known as the Niyoga-
vakyarthavada. Due to the introduction of this Vada, thesystem of Prabhakara
differed further from the system of the Bhittas, who believed in the Bhavana-
vakyarthavada.

Niyogavakyarthavada

Badari, the ancient Mimirhsaka, seems to be the original author of this
Vada. He believed that Vedic injunctions referred directly to sacrifices, Yaga
etc., prescribed for the Svargakama, He, therefore, differed from Jaimini, who
held that Vedic injunctions referred to the sacrifices, Yaga etc., only as an in-
strument to the Svarga desired by men, In fact, Jaimini cited Vedic injunctions
as an example of causal relation, between sacrifices and Svarga. Badari
thought that Vedic injunctions imposed sacrifices on men who desired Svarga,
without any causal relation between Svarga and Yaga.

Sacrifices are of three varieties. Some are obligatory or Nitya, some are
conditional or Naimittika and others are optional or Kamya. In the case of
first two varieties, which have per force to be performed by authorised persons
Badari held that because there is no specific Vedic statement of any result
for those injunctions, they only impose actions for no result of any kind. In
the case of Kamya rites of the third variety, he held the view that althoagh a
Svargakama is enjoined to perform sacrifices, the causal relation between
Svarga and Yaga, is not directly indicated by the injunction. 1

Jaimini, on the other hand, held the view that all sacrifices, whatever the
variety to which they may belong, are meant to produce some results as they
are actions imposed on men and that no action can, ordinarily, be imposed
without a corresponding result. He mainly followed the spirit of the Vedic
passages, instead of their verbal expression and concluded that the words
Svargakama etc., should be interpreted to indicate Svarga as the result of the

19 See Jai. Stra. III, 1.3, FSTIWIEHY AZN: | and the Bhasya thereon.
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Kamya sacrifices.1® He also believed that eradication of accumulated sins,
should be ‘understood as the result of the Nitya sacrifices in the case of un-
known sins and of the Naimittika sacrifices in the case of known sins, 141

The two Vadas or interpretations, known as the Niyogavikyarthavada
and the Bhavanavakyarthavada arose from these fundamental differences, in
the interpretation of the Vedic injunctions, between the two thinkers, Badari
and Jaimini. The former Vada is followed by Badari and Prabhdkara while
the latter is followed by the followers of Jaimini and Kumdrila.

Literally, the word Niyoga means a duty or Karya imposed on man. It
is also called Apiirvakirya as this duty has been imposed by Vedic injunctions
and not by other agencies. Niyoga is the most important import in an injunc-
tive sentence. Badariis of opinion, that the three kinds of sacrifices are
imposed as Kirya or duty on man and that they are not meant to produce any
result whatsoever. 142 It is further argued that persons, required to perform
sacrifices under Vedic injunctions, should not expect any results for their actions,
on the analogy that a disciple has immediately to obey the commands cf his
teacher without thinking of the result of his obedience.*® Badari, therefore,
held that those who desire Svarga etc. are only the functionaries of sacrifices in
Kiamya rites but that it does not mean that Svarga is going to be achieved as
an effect of their sacrifices. The words ‘Yajeta,” ‘ Juhuyat’' etc., in the
passages indicate sacrifices, Yaga and Homa by their first part and also Niyoga
or duty by the suffix ‘Lin,’ the latter part. It is, therefore, believed that
Niyoga or Karya is the essence of Sastra or injunctive Vedic sentences, according
to Badari.
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This view of Biadari formed the basic principle of Prabhakara’s
Niyogavakyarthavada, Prabhakara, who found a flaw therein, so shaped the
theory of Badari, that it could be easily comprehended and agreed to by his
contemporaries, who were interested in advanced polemical discussions. This
flaw was that Badari’s principle, with which Prabhakara agreed, did not assure
Svarga as a result of the sacrifices to the functionaries, Prabhakara, just like the
Bhattas, felt that consequently no Svargakima would be attracted to perform
Yiaga as a duty. This sitnation would be further aggravated by the feeling that
Yiga, being a momentary act, could possibly not even distantly be connected
with Svarga, because Svarga is not known to be available to any one just after
the performance of Yaga. To remove this flaw, of lack of connection between
Yaga and Svarga and thereby to create an interest in Svargakamas for Yaga,
as per Vedic injunction, Prabhakara introduced an improved form of the
Niyogavakyarthavada, which was started by Badari,

He said that ‘Lin’ indicates Aparvakarya or Niyoga. The functionaries
or Niyojyas are directed to function that Apiirvakarya or Niyoga and that
such Apiirvakiarya continued to exist till the attainment of Svarga from Yaga
though the ‘ Karya ' is not the direct cause to Svarga. Yaga and other things
expressed by other words in the sentence are subordinates to this Aplirva Karya
which is important of all.

It follows from this that Badari had accepted sacrifices as Karya or to
be performed by Svargakimas while Prabhakara held, in modification, that
Apiirva, a product of the sacrifice and the meaning of the ‘ Lin ’ is the Karya to
a Svargakidma and this Apiirva is not a momentary act like the Yaga. Svarga-
kama therefore will be attracted to perform this Niyoga or Karya as it will
continue till the production of Svarga from Yaga. '

Prabhakara thus came to a conclusion that the Vedic ¢ Lins * signify, by
their first significative capacity, the Apfirvakarya, which is different from Yiga
and other actions merely due to the presence of the words Svargakima etc., in
the same sentence. He also believed that even in those injunctions, of Nitya
and Naimittika rites where such words as Svargakama etc. are not present,
Vedic * Lins’ signify similar Aplirva Karya, instead of the obligatory and other
sacrifices as Karya. He, therefore, tried to maintain the uniformity in the
sense of “Lins,” in all Vedic injunctions, whether relating to Nitya and
Naimittika or Kamya sacrifices. Similarly in those sentences where particular
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actions are prohibited, “Lins’, according to Prabhikara, express the same
Apiirvakirya. The Prabhdakaras condemned the theory of Bhavanavakyartha-
vada of the Bhattas, firstly because the causal relation between momentary
sacrifices and Svarga cannot be proved from the Vedic injunctions and secondly
because, if an Apirva, produced by a sacrifice as a link in accordance with the
Bhitta theory, has to be believed as the cause of Svarga, sacrifices could not be
the direct cause of Svarga as indicated by the Vedic Codana. It is also difficult
to explain as to where this Apiirva could exist, till the attainment of Svarga. 145

It follows, from the above Vada of Badariand Prabhakara, that Sanatana-
dharma, learnt cut of Vedic injunctions, Smrtis and Aciras of seniors, has to be
followed by all functionries in a society, not because any benefit, seen or unseen,
accrues therefrom but because Dharma is enjoined by Vedas or Sastras for
men and also because of the fear of society’s criticism, It also follows that the
bait of a gain is not essential as an inducement for action and that sense of
duty or Karya alone is sufficient to urge one to act. It further follows that
not only those who do not follow Dharma, Nitya or Naimittika but also those,
who perform acts of Adharma in their daily life, may not, at all, have to
suffer from any seen or unseen loss or evil, either in this or in any other world !
In this respect this system is akin to Atheism.

From a critical study of this Apfrvakaryavakyarthavada enunciated by
Bidari® and developed by Prabhikara, ' it would appear that this Apiirva-
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Kirya, expressed by the ‘Lin * of all injunctions, remains always a ‘Karya’ or
that which ever remains to be performed by a functionary. The functionaries
of *Karyas’ of Kamya rites also, therefore, have repeatedly to perform the
prescribed ‘ Karya’ at the proper place and appropriate time just as all
functionaires have repeatedly to perform the Nitya and Naimittika ‘Karyas’.
It is therefore rightly known as Apiirvakarya as it always remains as an act to
be performed unlike other acts of ordinary life. It is only when the desired
Svarga and other aims of the functionaries have been fulfilled or when the
conditions for the Nitya and Naimittika rites have entirely disappeared, that
the persons cease to exist as functionaries and it is only then, that no ° Karya“
has to be performed. Though this aspect is not clear from the works of
Prabhikaras, it suggests itself as an appropriate, understandable and practical
explanation for this Vada and it deserves further attention from scholars of
Mimamsa.

BHAVANAVAKYARTHAVADA.

Badari’s interpretation of Sastric or Vedic injunctions, as explained in
Jai. Siitra, III. 1.3, was refuted by Jaimini in Sitra IIL 1.4. His Satra,
¢ Karmanyapi- Jaiminih-Phalarthatvat’, means that according to Jaimini,
sacrifices too are enjoined as instruments to results, because they secure the
desired results for men. It will be evident, from this Siitra, that sacrifices are
enjoined by Vedic injunctions, only to procure the desired results for mankind,

Accordingly, the interpretation of Vedic injunctions has to be changed
and this method is known as the Bhavandvakyarthavada. Sabaraswimin,
Kumarilabhatta, Mandanamiéra, Vacaspatimisra and many others have followed
this interpretation of Vedic injunctions, as indicated by Jaimini,

According to this Vada, Dharma is neither Apiirvakirya as believed by
Prabhakara nor is it an imperative command, expressed by Codana as stated in
the Siitra of Jaimini 1.1.2. The ¢ Lifis’ have a capacity for two-fold expression ;
one is the capacity to impose an action on doers and the other is the consequent
reactive internal energy of the doer. The former is known as ‘ Pravartand’ or
“Vidhi’® resting in Vedic ‘ Lins’ and the latter is known as * Pravriti’ of the doer.
Both of them are known by a common name, Bhivana as both lead to the same
result. Pravartana leads to Pravytli in sacrifice and Pravyiti in sacrifice
leads to the desired result from the Yaga. It is inferred from the Vedic Vidhi
or Pravartand, when Yaga and Pravrtti for it are connected with Pravartana or
Vidhi, that such Pravyiti for Yaga must resuit in some benefit because it is
indicated by Vedic Injunction or Pravartani. This knowledge, of Vidhi or
Bhavana and Pravplii or Bhavana coupled with a sense of benefit connected
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with Pravrtli or Bhavana makes a person to undertake an action.™® In the case
of Vedic injunctions, the result of Ydaga, based on Vidhi, is Svarga itself, as
indicated by the words Svargakima etc. Sacrifices therefore, are, only the means
to produce such results. Sacrifices, being momentary, do not continue upto the
time of the production of Svarga. It is, therefore, necessary for the Bhattas to
invent an unseen Apiirva as a link between the sacrifice and its result, because
Vedic injunctions stipulate the existence of causal relation between sacrifice and
its result. This Apiirva is accepted as the product of sacrifice and, therefore,
as a connecting link with Svarga. This knowledge of Apiirva, as a connecting
link between sacrifice and Svarga, is comprehended through the presumptive
testimony or Arthapaltlipramana.

Aparva of the Bhitta School, which accepts sacrifice as Dharma and
presumes Apiirva as its mediator with Svarga or result, must be discriminated
from the Apiirva of the Prabhakara School, which identifies it with the import
of the ‘Liiis * and calls it Niyoga, Karya and Dharma.

As the Pravrtti or Bhavani is connected with three things namely a result—
Svarga, an instrument to it the sacrifice, and the method of performance of
the sacrifices—the Vedic formula, this Bhdvana is important in all Vedic and
non-Vedic sentences. This is known as the Bhdvanavakyarthavida of the
Bhattas.

From this Vada of the Bhattas, it will be evident that no Sandtanadharma
as learnt from the Vedas, Smrtis and Aciras of elders, is devoid of any result
as it is enjoined to be performed by mankind. It is, therefore, necessary and
inevitable that some result like Svarga or eradication of sins in general should
be inferred as a result, even though the result may not be stated in the
sentences, According to the Bhattas, therefore, the desire for and the material-
isation of the result alone are considered to be the inducement for undertaking
a Dharma or Vedic sacrifice and likewise, it is the fear of sin or harm, that
prevents a man from committing any Adharma or prohibited act. This view
has been indicated by Jaimini in opposition to that of Badari and it is support-
ed by Sabara. 4 Kumarila made a great effort to establish this fact, that the
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Bhavanivakyarthavada is the very essence of the Sastras, lest the system of
Mimamsa should only prove itself akin to Atheism.

Mandanamiéra, in his Vidhiviveka, established that the ‘Istasidhanata-
jidna ’ or the knowledge of achievability of a desired object from any action
can alone induce wankind to take up a duty, either in ordinary life or under
Vedic injunction. Vacaspatimi§ra and Parthasirathimiéra also held generally
similar but slightly varying views, but all of them were unanimous in holding that
Dharma was imposed by Vedas on mankind only for some benefit as a result,

It will be interesting, in this connection, to note that the question whether
Sanatana Dharma, as learnt from the Vedas, is beneficial to humanity or
whether its performance is simply ordained by Vedas without reference to
benefits, was agitating the minds of great thinkers, such as Badari and Jaimini
in ancient days and Kumarila and Prabhakara in medizval times, just as it is
agitating our minds today !

In fact, any careful student of the system of Mimamsa will not miss to
see that the interpretation of Vedic sentences adopted by Jaimini, Sabara and
Kumarila is not only quite sound but is also appealing. This view gets
strengthened by a look at the common trend of different Vedic passages,
where the result of every action that is enjoined, is invariably stated, 15 either
in the same sentence or in subsequent sentences, which may happen to be either
an injunction, a Mantra or an Arthavada. On the basis of such an observation,
Jaimini decided that the spirit of Vedic sentences is only such as directs that
every action does lead to and does end in a result,

It may be argued that as Vedic sacrifices, Yagas and Homas, performed as
duty or Karya by men, are nothing but a transfer of ownership of an object,
willing and voluntary, in favour of a deity through sacred words like Agnaye
Svaha,” * Agnaye Idany Na Mama’ in Nitya and Naimittika actions, where no
reward is indicated according to the Prabhakara System, this System appears to
be in accordance with the principle of the Niskimakarmayoga, which is consider-
ed to be superior to Kamyakarma.

But on looking at the general trend of Vedic passages, it will be clear that
they assure some reward to mankind, while imposing a function at every step.
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In order to illustrate this point, it will be interesting to make a reference to the
very first passages of the four Vedas. These passages relate to the wonderful
forces of the three cosmic elements, Fire, Air and Water treated as individual
deities forming the material cause of the universe, *® It is well-known that these
three elements form the basic factors of all scientific developments of modern
days. The same passages again mention that these three elements, thus praised,
or in other words, carefully recognised and utilised can offer wealth, strength
and welfare which are very dear to mankind and absolutely vital to its existence,

SECTION V

Necessity for the Discussion on Vedic Passages

In the last section of the Tantrarahasya, Rimanujicarya has discussed the
question, whether Dharma or the content of Vedic passages, stipulated in the
first Siitra of Jaimini: * Athato Dharma Jijfiasa’ should obligatorily be investi-
gated by students after acquiring Vedic learning or it is only optional. In case,
thisinvestigation, on Vedic content for the knowledge of Dharma, is not imposed
or suggested by some Vedic injunction, it will not be an obligatory function on
students after they have learnt Vedas from their teachers. The students would,
in that case, give up all the rules and restrictions, so far observed by them
during their Gurukula stay and proceed to get into the married life, in keeping
with the injunction of the Smrti, * Adhitya Snayat’.

It appears, according to Jaimini, that students, after learning Vedas,
should discuss Vedic passages for knowledge of Dharma and therefore have to
stay for a further period in Gurukula, before entering upon the stage of married
life according to the Smrti. It may also be presumed from the first Sitra of
Jaimini, that the Vedic injunction ‘ Svadhyayo Adhyetavyah’ imposes on students
not only the learning of Vedas but also does it for the knowledge of their content
Dharma. Whether this injunction is for any object or for an unseen benefit or
is merely for the understanding of Dharma from Vedas so that a purposeful
benefit may be achieved later on, is the question that would naturally arise at
this stage.

In this respect also, the Bhattas and the Pribhakaras held different views,
Sabarasvamin, in his Bhasya, stated that Vedas prescribed sacrifices and that
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they are for the benefit of mankind,*®® but he did not state explicitly that
this Vedic injunction imposes the learning of Vedas on men for the knowledge of
their content, Dharma which is for the benefit of mankind.

Kumarilabhatta appreciated the spirit of the statements of both Jaimini
and Sabara on this question and concluded that the force of this injunction
extends upto the achievement of the knowledge of Vedic content Dharma and
that this knowledge necessitates Miméamsa or discussion of Vedic passages, for a
clearer understanding of Dharma. He advocated that the learning, of Vedas
imposed on every initiate or Upanita, must serve some useful end. He therefore
held that the object of Adhyayana could not be anything other than the
knowledge of Vedic content or Dharma, from which a purposeful benefit will
be achieved later on.

It follows, therefore, that a knowledge of the different sections of Vedas
should be acquired by Adhyayana, instructed only by preceptors, so that their
content, Dharma, may also be learnt for the benefit of mankind. Kumérila,
therefore, basing on the force of the injunction ‘Swvadhydyo Adhyetavyah’
concludes that even after learning Vedas, a student should continue in his Guru-
kula to learn Dharma through the discussion of Vedic passages and enter upon
the stage of married life—Grhasthdsrama only thereafter. This is indicated
by Jaimini in his first Stitra and accordingly the discussion on Dharma is an
obligatory function.

Prabhikaras did not agree with this interpretation of the first Sitra of
Jaimini. They held that the initiate, who is only an eight-year-old, cannot
fully appreciate the knowledge of Dharma or the content of Vedas as the final
objective of his learning Vedas without further clarification either from his
parents or from his preceptor. That it is teachers, who have to initiate the
eight-year-old students and teach them Vedas, is, according to Prabhikara, the
imposition of the injunctions * Upnayita’ and ‘ Tamadhyapayiia’ on the teacher
but not of the injunction * Svadhyayo Adhyetavyah ' on the students as stated by
the Bhattas. It follows, therefore, that at that stage, the students consider
learning of Vedas as merely an ordeal they have to undergo, for the sake of
teachers, who want to initiate them and teach them but not as the first step for
acquring the knowledge of Vedic content, which alone is the real aim of all Vedic
studies. In order to strengthen this argument, Prabhdkara proved that the
injunction ‘ Svadhyayo Adhyetavyal * is not an independent or complete Vidhi,

w2 =gy (2 qend: FAEAEE AW 1 9 F dArEIAHIEE qadasdl TIRE: &
garaafa |
X X X TEAAT ATAFATHAFGY SAEAT |+ + +
q 2 Mugas gﬁﬁi E@ﬁﬁ?‘l’ | Sé.barabhisya, 3 10 o




Lxvin Introduction

because the functionary for this act is not stated in the sentence. 1 According
to him, each Karya or Niyoga can be taken as complete in order to compel its
observance, only when the functionary, who has to undertake the Karya, isalso
mentioned. Accordingly this sentence ‘Swadhyiyo Adhyelavyah’ is not an
injunction on students to impose the l2arning of Vedas for the knowledge of
Dharma,

The discussion on Vedic content, stipulated in the first Siitra of Jaimini
is not suggested by any Vedic injunction as an obligatory function on
students. Naturally, therefore, arises the question, as to how this Siitra should
be interpreted. Prabhdkara, interpreted that though the learning of Vedas,
by students, is initially indicated by the force of the injunction, which directly
imposes on teachers that students should be taught, it is obvious that,
after learning the Vedas, the students themselves would realise that it is in
their own beneficial interest to further discuss the content of the Vedas and
to fully understand their real import. That is why Jaimini presumed the
students’ realisation of personal interest and consequent intention to discuss
Vedic passages, with a view to learning the content of Vedas and, therefore
did he say ‘ Athato Dharma Jijiasi’ in his first Satra.

111
Ramanujacarya—The Author of the work

Ramanujicarya, the author of the Tantrarahasya, a primer of the Prabha-
kara School of Karmamimarhsa Philosophy, is different from the celebrated
Ramanujacirya, the author of the Sri Bhasya on the Badardyana Siitras, which
is the only extaunt Bhisya of the Visistadvaita School of Philosophy. The
author of the Tantrarahasya was a native of Dharmapuri, a town in Southern
India, now included in the territories of Hyderabad State, He was a devotee
of the deity Nysimmha, whose temple was, as he has stated, situated at Dharma-
puri on the banks of the river Godavari.!®* He was well versed in all Sastras
and was a staunch [ollower of the Prabhdkara System of Karmamimarhsi. 155

His Preceptors

He seems to have received instruction in Prabhakara Mimarmsi from one
Jatavedaguru, himself an author of some works—and a reputed Adhvaryu. 158

180 FEEAIATATTRIRHRCATOA | AEAPFOEARTNSIAE | + + + gE-
SMSAAFARAR FEAACTTIAET AR §099: —Ff TSI ARFFHAY SqEgeitas
%I’t‘(iﬁlll Brhati 1. 1. 1.

18t See Tantrarahasya, p. 1.

185 See Nayakaratna GOS LXXYV. Introductory Verse 3.

1% See the verses on P. 42 of the Tantrarahasya and P. 49 of the
Nayakaratna, GOS. LXXV,




Ramainujacirya LXIX

This Jataveda is also known as Jitavedadhvaryu and one of his works is known
as the Paridista Dipikd, a Ms. of which is recorded under No. 104 inthe list of
Parvamimamsa works, in the Catalogue of Sanskrit MSS., in the Mysore Govern-
ment Oriental Library, published in the year 19oo. Ramanujicarya states in his
works, the Tantrarahasya and Nayakaratna, that his teacher Jataveda was well-
versed in all Sastras including Grammar, Mimirhsa and Nydya, that he was an
author of many works and a performer of many sacrifices. > * Adhvaryu,’ an
epithet applied to him, indicates that he used to conduct Vedic sacrifices as an
Adhvaryu or important priest. Jataveda seems to have been a great and very
famous scholar during his life time and that he used to attend large scholarly
assemblies, where he was regarded with great respect. Unfortunately, nothing
more is known of his works, than the Paridistadipika, the single work, mention-
ed in the Mysore MSS. Catalogue.

But, it will be interesting to note that such names as Jataveda, Prabha-
kara, Bhavadasa, Kumara and others, bearing similarity with the names of
several propounders or adherents of the Pribhdkara and Bhitta Systems of
Mimarmsa, are commonly found, even to-day, among the Nambadiri Brihmins of
Malabar coast and also that the MSS., of the works of Prabhakara and Kumarila
Mimamsd, are abundantly available to-day in the same region. The coincidence
of names and the careful preservation of MSS, in Malabar, suggest that our
Jataveda must have been a resident of Malabar and Rimanuja, a native of
Andhra country must have gone to Malabar and learnt the Prabhikara System
at the feet of this teacher, Jataveda.

Ramanuja was a follower of the religion and Philosophy of the Vidista-
dvaita School and had studied the Sri Bhasya of Sri Ramanujacirya, under one
Venkatadriguru, % In this connection, it is permissible to presume that those
names, such as Jatavedaguru, Venkatadriguru and Nilakanthaguru, which end
with the epithet < Guru’ indicate not only that they are great teachers but also
that they belong to the School of Prabhakaraguru. Similarly, it could be
presumed that scholars advocating the Bhatta School of Mimamsa were known
in early days as Bhattas, Acaryas, Miéras and so on.

This Jatavedaguru, the Mimarhsa teacher of Ramanuja, may be identified
with his namesake Jatavedaguru, who belonged to the Kerala region and was
the father of Nilakantha Somasutvan. This Nilakantha has composed many
works on Astronomy and the Mahabhasya on the Aryabhatiya of Aryabhaticirya
is one of them. Hz= states, at the end of this Bhiasya on Aryabhatiya, that he
was a native of Kunda village, in Kerala country and also belonged to the Gargya
Gotra and to the A§valiyana School. His father and his uncle were known as
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Jataveda, and his teacher was Damodara, the son of Parameévara; the author*
of Drgganita and other works. 1% The Bhisya of Nilakantha has been published
in the Trivandrum Sanskrit Series under No, Cl in the vear 1930. The learned
editor of this Bhasya, Pandit K. Simbasiva §astri, has fixed his date as ¢ir. 1500
A.D,, 1% gon the authority of the two statements contained in his work Tantra- -
sangraha and a statement of Prame$varicarya ( cir. 1431 A.D.), the father of
his teacher Damodara, contained in his work called Drgganita. The teacher of
our author Raminuja may, therefore, be the same Jitavedaguru, the father of’
Nilakantha Somasutvan, the author of the Aryabhatiya Mahdbhasya.

His Religion and Philosophy

Ramainujacarya seems to have belonged to a reputed Sri-Vaisnava family,
which was respected for piety throughout several generations. His descendants
seem to have migrated from Dharmapuri, their original place, to Tirupati, where
they are still held in high esteem in the Sri Vaisnava Temples as ‘ Dharmapuri
Aciryas’. The living descendant of this family, now in Tirupati, was able to
trace his connection with our author and was kind enough to explain his family
descent to the present writer.

Being a staunch follower of the Prabhakara System of Plrvamimarhsa,
Raminujicarya was able to supply a list of almost forgotten works of the
Prabhakara school, in the introductory verses of this work. Being himself a
Viéistadvaitin, which school of philosophy derived many doctrines adumbrated
in the Priabhakara School of thought, originated from Badari, Bodhaya-
navrttikira, Bhavadasa and Bhartrmitra, Ramanujacarya was probably driven
by necessity to make an extensive study of the Prabhdkaramimamsa. The author
possessed an equal mastery over the tenets of the Bhiatta School, which has been

1%  See the colophon of the Mahabhasya :—zfy sfigoeamaa ARG
AT BT FAATAATIENT + + FAIGAN AFUTAT FTIIAGAT -
RATTRTEYIANTMEUTSNRTATAT . HOITFANET  gAAIEEIIA Aasted
grrgar fARaEfaaTas=399 etc.

160 See his remarks on P. 4 of his introduction of the Aryabhatiya-

bhasya:—" As the commentary on the Tantrasangraha explains the first line
in the introductory verse:,

‘ g fasil fafgd F679” and the 3rd line of the concluding verse® @RHIZI-
@T’fﬂﬁéf: ’ as also representing two chronogrames of the Kali days on which
respectively the work was begun and finished, the date of Nilakantha may be:
fixed between 1450 A.D.-1550 A.D. From the line ‘ T3 T A a“rgﬁﬁﬁ%
a9 | in the Drgganita of Paramesvaricirya, we learn that it was written in
Saka 1353 or 1430 A.D.
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followed by the Sinkara School of Monism and he was specially appreciative of
the arguments advanced by Parthasirathimiéra in his work called the Nyaya-
ratnamala, 181 This seems to be the reason for his writing a commentary called
the Nayakaratna, on the work of Parthasirathi, who strongly condemned the
theories followed by Prabhdkara., He possessed a good knowledge of the
important works of the Prabhdkara system. Some of the works, mentioned by
the author now exist only in name and, in all probability, have been irrevocably
lost. The Laghvi or Vivarapa of Prabhékara and the Dipaéikha, a commentary
on it by Salikandtha are no longer extant. Some of the other works namely the
Brhati or Nibandhana of Prabhakara, the Rjuvimala, the Prakaranapaificikd of
&alikanatha, the Nayaviveka of Bhavanatha are fortunately now available,
partly in MSS, and partly in print.

His Works

Out of the works, composed by Ramanujacarya, only two are known so
far and they are: the Tantrarahasya, the present work, and the Nayakaratna,
already edited by the present writer and published in the Gaekwad’s Oriental
Series as No. LXXV in the year 1937. Out of these two, the first aims to
establish the views of Prabhakara, with which its author is fully in agreement,
and the second aims to elucidate Bhattakumarila’s theories. Though several
other works like the Ramanujanavaratnamilika, Sankarahrdayavedana,
Srirangardjastavavyakhya and the Bharadvajasamhitavyakhya are attributed
to our author by his descendants, it hardly seems to be true. The titles of
works such as Vimalafijana, Nyayaéuddhi etc. referred to in the Tantrarahasya
are not to be taken as separate works of our author as they are merely the
titles of the chapters of the Prakaranapaficika of Silikanitha and they are
quoted as an authority by the author. 162

His Style

The Style of the author, in both of his works, is simple and his arguments
are concise. Though Salikanatha’s Prakaranapaficika was entirely followed by
our author in writing this work, he selected such only, out of its many topics,
as were essentially required to clarify the Tarkapada of Jaimini, according to
the views of Prabhikara. While explaining the views of Prabhakara in this work,
he has not failed to do full justice to the Bhatta view-point under each topic by
explaining the same in detail. In the Nayakaratna also, the other work of the
author, he has rarely gone beyond the sphere of the topic taken up by him and
has avoided unnecessary elaboration on the subject. In stating the view-points
of Parthasarathi, he has always been true to him, whether he personally liked

161 See the Nayakaratna,, Introductory Verse 5.
162 See Tantrarahasya, pp. 24, 25.
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his view-points or not. Though a lover of the Prabhikara System, Ramanuja
commented upon a work, which established the Bhatta system, because he had
a special admiration for its author. Under these circumstances, one would
naturally expect that the commentator might give vent to his own feelings
while commenting upon those portions of the text, which ridiculed the
Pribhakara doctrines with which he was in full accord. But, on the contrary,
it is a pleasure to see how he explained the views of Prabhikara and faithfully
showed how they were considered absurd from the Bhitta stand-point., Thus
both the works of our author supply very valuable lacuna, particularly to
students making a comparative study of both the systems, by elucidating the
obscure theories of the Pribhikara System and by contrasting them with those
of the other School.

His Tantrarahasya

The Tantrarahasya seems to be the second work of our author since the
Niyakaratna is quoted in 1% it and appears to have been written by him in his
advanced age. 184

According to the statement contained in his work, 1 the main objective
of Ramanuja seems to have been just to record whatever he knew on the
System of Prabhikara, for his knowledge might perish along with him if he did
not do so. This work, is a primer, in five chapters, of the Pribhakaramimarmsa
and is a complete work in itself. It is not to be taken merely as an introduc-

tion to a proposed more voluminous work of the author in twelve chapters, as
it was supposed by the learned editor in his introduction to the first edition, of
this work.

In the five chapters of this work, the author has dealt with the same
subjects as were treated by Parthasarathi in his N yayaratnamila excepting the
Anganirpaya and has shown how the Prabhikara system stands to reason. He
has, following the System of Prabhdkara, answered all the criticisms made by
Parthasarathi on the subjects, viz. the theory of knowledge, verbal testimony,
authority of the Vedic injunctions and the necessity for discussions on Vedic
sentences or Mimirhsa Sastra.

His Date
As regards the time, when Ramanujicirya flourished, nothing seems to
have been settled so far. Dr. Shama Shastri, the first editor, of the Tantra-
rahasya in the Gaekwad’s Oriental Series, was inclined to take the 18th century
183 7 maﬁa%q: | FT FAATANEEIEE AR sERR R |
Tantrarahasya p. 53.

164  See Tantrarahasya, p. 42.
185 See Tantrarahasya, p. 42.
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of the Christian Era as the time of Ramanujacarya. This statement was,
probably, made on the strength of the author's simple style, which, according
to him, was a common feature of the works of the 18th century.

Rimanujacirya neither quotes any author or work of a period later than
the time of Pirthasarathimiéra about the 1oth century A D. nor is he referred
to by any writer of the later periods. These facts and the simplicity of his
style cannot be considered sufficient testimony to place his date so late as in
the 18th century. Following in the foot-steps of Dr. Shama Shastri, some
other scholars of repute have also fixed his date as cir. 1750 A.D,, without
assigning any further reason as proof of this date, in their works on the history
of Parvamimamsa, 168

This date is not supported by the genealogical details of the author, avail-
able from an existing member of this ancient family, at Tirupati. The gentle-
man, from whom information regarding the family of Ramanujacarya has been
obtained, seems to be the 15th in descent from the first-known ancestor. We
learn from him that the name of the first-known ancestor was Vadihamsam-
buvaha alzas Rimanujacarya, who was the uncle and preceptor of the famous
Venkatanatha or Vedanta Desika, who flourished in the 14th century A.D, The
fourth in descent from him was known as Raméanuja and the eighth was known
as Dharmapuria, This Dharmapurida, literally the lord of Dharmapuri, is
traditionally identified with our author Ramanuja, because he was acknowledged
as the greatest scholar in that family. There are, however, difficulties in accept-
ing this identification. Firstly, it appears from the genealogical account, that the
teacher of Dharmapurida was known as Nrsithha 197 instead of Jataveda or
Venkatadri, mentioned by Ramanuja in his own works. Secondly, while our
author's name is admittedly Ramanuja, and the suggested name is Dharma-
purisa, this difference in name stands in the way of accepting the identification,
of the latter with the former. In that list of genealogy, however, the name of
one Vitsya Venkata is mentioned as the preceptor of Rangardja, 1*® the brother
of Dharmapurida, but not as the preceptor of Dharmapuri$a. Under these

166 See the learned introduction of the Tattvabindu, ediled by Shri V. A.
Ramaswami Shastri in the Sanskrit series of the Annamalai University, Anna-
malai Nagar, Chidambaram and Mm. Umesh Misra’s Critical Eibliography
appended to Dr, Ganganath Jha's Pirvamimarisa in its sources, 1942.

167  Sge the verse traditionally preserved by the descendants :—
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circumstances, our author may, alternatively and probably more appropriately,
be identified with either the first or the fourth descendant of this family both
of whom were known by the name of Rimanuja. That our author belonged to
this house and to the Atreyagotra is open to question, as there is no definite
proof, except for tradition, that the author of the Niyakaratna was a member
of this house. So long as we do not come across a more reliable material re-
garding the descent and the date of the author, the foregoing may be taken as
a working hypothesis, on'which, however, no undue reliance can be placed.

Ramanuja’s period may be placed at as early as the 16th century A.D. on
the strength of a date, found in one of the MSS. of the Nayakaratna. The MS.
of the Nayakaratna, the only other work of the author, which is deposited in
the MSS. Library of the Bhandiarkar Oriental Research Institute of Poona,
under No. 65/1872-73 contains a post-colophon remark showing that the MS,
was copied out at Banaras in the Samivat year 165r. The method of writing,
palaeographical peculiarities and the appearance of the paper material of the
MS. consistently corroborate this statement, The above Samvat year corresponds
to the year 15095 A.D. We can, therefore, safely fix the lower limit of the date
of Ramanuja as the latter half of the 16th century,

Regarding the upper limit of the date, we have no clue other than that
of the names of his philosophical preceptors Venkatddri and Jataveda. We

learn, from the introductory verses of the 4th and the 5th chapters of the
Tantrarahasya, that Ramanujicirya studied Sri Bhasya and Mimarasi under
his preceptors Venkatadriguru and Jatavedaguru, who are said to have been
sympathetic towards their disciple. We can fix the upper limit of his date only
if the identity, of each of these two preceptors, is made certain,

AL

AL

Al
S e

Between the 11th and the 16th centuries, there were three well known
persons who might be identified with Venkatadri, the preceptor of our author,
They were Venkatanatha-VedantadeSika, Venkatadhvarin, the author of the
Mimamsamakaranda, and Venkatadri, the brother of Somanitha who wrote a
commentary, Mayiikhamalika on the Sastradipikd of Parthasirathimiéra. Let
us examine all facts relating to them and make an attempt to identify that
Venkatddri, who was the teacher of Ramanuja with one of them,

S

Venkatanatha-Vedanta Desika was a great scholar of the Visistidvaita
System, after the celebrated Ramanujacarya and was known as Vedantadeika
and Kavitarkikasimha. He was highly respected as one of the greatest Aciryas
of the Vigistadvaita System. He flourished in a period between cir. 1269-1369
A.D. It is quite possible to identify the preceptor of our author with Venkata-
natha Vedanta Deéika as both of them were scholars of the Vidistadvaita System,
One argument, which may, however, go against this identification, is that though
Venkatanatha is often called as Venkatesa, he was never known by the name of
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Venkatadri as stated in the Tantrarahasya. Moreover, Raméinuja’s name does
not seem to appear in the traditional list, in which the names of the disciples of
Vedanta- Deéika were recorded. It may, however, be argued that as our Rama-
nujicirya was an Andhra and native of Dharmapuri, a town in the Andhra
country, he must have gone to Kanchi in the Tamil country, where the celebrat-
ed Vedanta-Desika stayed, to study the Sribhasya in his old age, when the
enthusiasm for recording the names of all pupils had probably died down. This
might be the reason why Raminuja’s name did not appear in the list of the
famous disciples of Venkatandtha, It is also quite possible that the name
Venkatadri might have been used by our author for Venkatandtha because
Venkatadri is the usual Andhra termination while Venkatanatha is the usual
Tamil termination of the same name relating to the deity at Tirupati and it makes
little difference in understanding. In case this identification is approved, we can
fix the date of our author as 1350 A.D. or about 250 years before the date of the
MS. of the Nayakaratna, now preserved in B.0.R.I. of Poona. %

The second Venkatddhvarin, and the third Venkatadri, seem to have
flourished at the end of the 16th century, 1% {¢ir. 1590-1660 ) and (cir. 1600 )
the period when the MS. dated 1595 A.D. was copied, Venkatidhvarin was a
native of Kanchi in South India, a great Poet, a Mimarhsaka and a follower of
the Vidistadvaita System. But, as he is known only as Venkata and not as
Venkatadri, this identification also becomes doubtful.

The third, Venkatadri, was born in the Nittila Kula in the Andhra country,
well versed in all Sastras and a preceptor of his own brother Somanathayajvan,
who wrote that celebrated work the Mayikhamalikd, a commentary on the
Sastradipika of Farthasarathimiéra. He must have flourished somewhere at the
end of the 16th century, since his brother Somanathayajvan is placed in the same
period. He cannot be identified as a teacher of our author Ramanuja, because
it does not appear that he was a follower of the Vidistadvaita System, which
our author learnt from his teacher, Venkatadri, Both the brothers, Venkatadri
and Somanathamakhin seem to be the followers of the Advaita Philosophy and
the Bhatta School of Mimarsa.

Under these circumstances, it seems reasonable to identify our author’s
preceptor Venkatadri with Venkatanatha Desika and place him a little later
than the middle of the 14th century A.D. In any case, he cannot, as already
made out, be placed later than 1595 A.D., the date of the Poona MS. already

169 For further information about his life, see the introduction of the
Tattvabindu edited by V. A. R. Shastri at the Annamalai University Series, pp.
77-79. Also refer to the preface p. IX, and Introduction pp. LV-LVII of the
Nayakaratna, published in the GOS. Baroda as No. LXXV in 1937.

170 See pp. 124 and 128. Ibid.
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referred to. This date cannot be doubted as a copyist’s error because the entry
of a date is a simple matter and also because there is no indication anywhere
that the author should be brought down to a period later than the 16th century.
Regarding the simplicity of his style, on which Dr, Sama Sastri placed great
reliance, it may be remarked that this style is a common feature almost of
every age. The author cannot be brought down to a period so late as the 18th
century, because he does not quote any author whe lived later than Partha-
sarathi. Also, because he is not quoted by any other writer, he cannot be taken
to a very early period. Under these circumstances, and on the strength of the
arguments advanced above, it would be reasonable to place him in a period,
ranging between 1350-1575 A.D.

This period may be further narrowed down and his date precisely be fixed,
if we accept the already proposed identity of his other preceptor Jatavedaguru,
with the Keraliya Jatavedaguru, the father of Nilakanthasomasutvan,

This Nilakantha mentions two chronograms of Kali days in his work
Tantrasangraha, to show the dates in which Tantrasangraha was commenced
and completed. On the strength of these chronograms, his date may fall at
1500 A.D. or between 1450-1550 A.D. ¥ His father, as stated by him in the
colophon of the Aryabhatiyabhasya, was one Jatavedaguru who was also a great
scholar in all Sastras. Nilakantha seems to have learnt the science of Astro-
nomy under Dimodara, who was the son of Parame§varicarya of Vatasseri
house, in the Kerala country. 172
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This Parames$vara, in his work called Drgganita, mentioned the date of his
composition as Saka year 1353, 17 corresponding to 1431 A.D. This date of
Parame$vara, the father of Nilakantha Somasutvan’s teacher, Damodara,
corroborates with another statement of his, in his work Goladipika, a MS, of
which is preserved in the MSS. Library of the Oriental Institute, Baroda under
No. 13719, where he has recorded the date of its composition as 1366 Saka

1 CF e AR SEA T S AR wE
sAifaal S qe [u SEEEE
‘% Q@ MRT TR = 1850 wys FRAKAY = w509, WdAwm: 3¢ fKAg
=7 drAREElTARAE: |
‘ ARHITRRTA: * = 1850443 FRAGAL = wSo2 HIAM: I RAg—=
EF:‘{HEEHH@%IH: | See the Sanskrit Introduction. p. 5. of tiie Aryabhatiya
Bhasgya T. S. S. No. C1.
172 See an article on ¢ Paramedvaracarya of Vatagéari’ by Raghvan
Nambiar of Baroda in the Journal of Bharatiya Vidya—Sept. 1947.
s g Tfd o dgiEEEiey Fae ) arEEr et S wak ara
See the preface of the Goladipika, Trivandrum Series No, XLIX
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year, 17 which corresponds to 1444 A.D. It may be mentioned, in passing that
the Goladipika of Paramegvara, edited by MM. Ganapati Sastrin in the Trivan-
drum Sanskrit Series as No. 49, differs much from the MS. of it, preserved in
the Oriental Institute Baroda, and the relevant portion stating the author’s
name and his date are not to be found in it. If we trust the manuscript more
than the printed edition, as we should, it follows that the Goladipika was com-
posed by Paramedvara thirteen years after the composition of the Drgganita.
Parame§vara, however, flourished during the middle of the x5th century.

It will be evident, from the above references, that Parameévara’s date
was 1431 A.D. or the middle of the 15th century and that of Nilakantha, the
disciple of his son Damodara, was 1500 A.D. Nilakantha was the son of one
Jataveda and he had an uncle, known also as Jataveda. Both of them,
therefore, may safely be placed in the year 1470 or the latter half of the 15th
century. Nilakantha the author of the Aryabhatiyabhasya seems to have been
well-versed not only in Astronomy but also in all Sastras including the Mimarmnsa,
as he quotes from the Nydyaratnamila of Parthasirathi® in his Bhisya on
the Aryabhatiya and calls himself as Bhatta 1%, His father Jataveda also was,
presumably, well-versed in the Pribhakara Mimirsa.

In case, we approve of this identification of Jatavedaguru, the Mimarisa
teacher of our author Ramanuja with this Jatavedaguru, the father of
Nilakanthasomasutvan of Kerala, the date of Rimanuja who learnt Mimarhsa
from him may also be safely fixed at 1500 A.D. The MS. of the Nayakaratna
copied in r595 A.D. and now preserved in the B.O.R.I, also would then
corroborate with this date of our author Ramanujacirya. In this case it will
not be possible to identify his other preceptor Venkatadri as Vedanta Desika
who flourished between 1269-1369 A, D,
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introduction of the Tantrarahasya. I also thank Shri. M. A. Joshi of the Oriental
Institute for the help rendered by him in many ways in preparing this Intro-
duction.

Before concluding this introduction, I will be failing in my duty, if I
do not gratefully acknowledge my indebtedness to my Guru, the late
Mahimahopadhyaya Kuppuswami Sastriar, M.A,,L.E.S. Professor of Sanskrit and
Comparative Philology, Presidency College, Madras, {1912-1935 ) who taught me
intrinsically and initiated me into the comparative study of the Bhatta and
Prabhiakara Systems of Mimarhsa for a period of five years—I910-1915 A.D. The
basic views, regarding both the Bhatta and Prabhakara Systems, expressed by
me in this introduction, have been developed by me from the original views
contained in my Guru’s two learned papers, ‘ Prabhakara School of Karma-
Mimarhsa® and ¢ Further light on Prabhakara Problem,’ published in the
Proceedings of the Second and Third Sessions of the All-India Oriental Confer-
ence, held at Calcutta and Madras respectively. As an humble tribute to my
Guru I dedicate this edition to him.

Baroda. K. S. RAMASWAMI SASTRI.

Oriental Institute, }
Dated sth October, 1955




INTRODUCTION TO THE FIRST EDITION

The religion of the Vaidikas, or those who believe in the authority of the
Vedas and observe the Vedic rites, is quite distinct from that of the Upanisads,
or those who believe in the doctrines and philosophy expounded in the Upani-
sads. The former is usually called Karmamimarhsa, while the latter is termed
Brahmamimirhsi, The Mimamsakas or commentators on the Vedas have their
own theory of knowledge, ethics, and philosophy, and base it upon the Vedas.
The Brahmamimarhsakas, on the other hand, take their stand on the Upanisads,
and expound their theory of knowledge, ethics, and philosophy, which is not
merely distinct from that of Vaidikas, but quite opposed to it. While the three
important schools of the Brahmamimarhsakas, the dualists, the qualified monists,
and the monists, centre their religious philosophy in what they call Brahman or
universal soul, omniscient, omnipotent, and all-pervading, and attempt to realise
their Brahman rather by Rajayoga method of contemplation than through the
Vedic rituals, the Karma-Mimarmsakas deny the existence of an omnipotent
and omniscient deity, and declare that the mere performance of the rites laid
down in the Vedas enables the performer to attain the promised paradise after
death. Thus while the Vaidika looks upon action as chief means to acquire
happiness in this as well as in the next world, the follower of the Upanisad pro-
claims true knowledge, with renunciation of all action, as the only means to
realise self and eternal bliss.

Thus, the Karma-Mimamsaka is a man of the world in the full sense of the
word, and boldly engages himself in all those worldly activities which are re-
garded as moral, either according to Vyddhavyavahara, opinion of the elders in
society, or according to the Vedas, For the thorough performance, in all details,
of the Vedic rites which promise him a paradise, he is obliged to devote himself
to the six professions, performance of sacrifice, officiating in the sacrifice of
others for reward, learning, teaching, begging, and giving alms to others, On
occasions of distress and unfavourable circumstances, he is at liberty to take to
agriculture, trade or military life, and earn wealth thereby for the performance
of the obligatory Vedic sacrifices, His temple is a room in his house and his
idol is fire in the altar in the room. He has no other temple or idols of gods
than the above two. It is his duty to learn while young, and to marry and be-
get children, always keeping the sacred fire near at hand. A cow or two he is
obliged to possess to supply him with milk and butter for his daily and fort-
nightly sacrifices. Cattle-rearing is thus a sacred duty he has to perform.

Such, in brief, is the religion of the Vaidikas, and is in the opinion of all
Indian scholars the oldest of all Hindu religions. :
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Jaimini is the name of the founder of this religion. According to Indian
tradition he was the contemporary of Paradara and Vyasa-Badarayana, who
lived during the Mahabharata war in the roth or 1rth century B. C. In the
opinion of western scholars he is not earlier than the first or second century
B. C. With a view to regulating and systematising the Vedic rites and ex-
pounding the ritualistic philosophy, he is said to have composed the Mimarhsd
Siitras, treating of a thousand controversial topics in twelve Adhydyas. These
Siitras set forth the doubts as to the precise order and detail in which the vari-
ous rites making a particular sacrifice are performed, and discussing the alter-
native suggestions made in order to get rid of doubts expound the reasons in
defence of the conclusions arrived at. In the course of these discussions, prin-
ciples of ethics, psychology, logic, religious philosophy are all briefly enunciated
and expounded. But the Sitras are so enigmatic and discussion so subtle that
the subjects treated of are beyond the comprehension of the ordinary reader.
Hence Sabaraswamin about the third or fourth century A. D. wrote an elaborate
commentary on the Siitras and supplied the longfelt want. For the purpose of
making the subject still clearer and expounding the general principles of this
Vedic religion there came other commentators in time. At the close of the gth
century A. D. when Sankara was propounding his monistic philosophy, there
flourished two celebrated teachers of Mimarsa, Bhatta Kumarila, representative
of the orthodox school, and Prabhdkara or Guru of the liberal school. While
both are equally determined in denying the existence of an omniscient deity
and in maintaining the eternal existence of a self-revealed text like the Vedas,
they are opposed to each other in their views on some important quasi-religious
matters, such as caste, ethics and education,

While Bhatta Kumirila takes elaborate pains to prove that a Brihmin by
birth is a creature forming a distinct species like a cow, lorse, goat and the like,
however illegitimate and obscure his birth might have been, Guru seems to have
been of the opinion that Brahmanya or Brahminhood is not at all a distinct
ethnic group, but merely a professional class, Again, on the question of ethics
they seem to have differed from each other as widely as the poles. While Ku-
marila attempts to base secular ethics on the authority of the Vedas, Guru
seems to have held that goodness or badness of secular acts depended upon the
views of elders in society, and that as the views of society on matters secular
were ever changing as contrasted with the immutability of religious acts laid
down in the eternal texts of the Vedas, secular acts once considered good might
be regarded as bad in a succeeding generation.

Similarly, on matters educational, Guru holds the teacher responsible for
the education of the youth, and says that it is the duty of teachers to
kindle a taste for education in the youth and teach him what is worthy of
teaching. He goes on further to say that it is next to impossible that a boy
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‘or youth, naturally quite incapable of knowing what would‘do good to him or
what-bad, shounld go to seek education from a teacher and eonsider” himiself
responsible for his ignofance or enlightenment. It is therefore quite clear, he
says, that all grown-up men or parents in general should hold themselves re-
sponsible for the education of the rising generation. Bhatta Kumarila on the
other hand relieves the teacher from this onerous duty and throws the burden
on the student himself. Accordingly, while Bhatta Kumarila explains the
Vedic injunction * Spadhyayah adhyetavyah,” * one should study the Vedas”
literally, and holds the student himself responsible for his own study, Guru
takes the same sentence in the causative sense, and says that the teacher should
cause the student to learn the Vedas and the like, holding the teacher responsi-
ble for the learning of the youth.

It is probable that there are other equally important questions on which
these two authorities on Vedic religion held quite diverging views. But
unfortunately for us, the works of Guru on the Mimarhsa Sutras are yet to be
discovered, and it is hoped that before long manuscripts of Guru’s two com-
mentaries called Brhati, great and small, will be recovered and published. As
to Bhatta Kumdrila’s works on Mimdrhsd many of them have already been
printed and Oriental scholars are fully acquainted with the views of his school
on matters both religious and secular. Unfortunately, liberal views held by the
Guru school seem to have been so detested by the orthodox school that no care
is taken in the preservation of this important literature.  In the Tantrarahasya
embodying the views of Guru School ( herein presented for the first time to the
public in the Gaekwad’s Oriental Series published by the liberal Government of
H. H. the enlightened Sayaji Rao, Maharaja of Baroda) a list of works belong-
ing to the Guru School is enumerated in the few introductory verses in the
beginning. They are the two commentaries on the Mimarhsa Sitras by Guru
himself calied Guru Brhati and Laghu Brhati, and Prakaranapancika and other
works by Salikanatha. Bhavanatha is another author who is said to have written
two commentaries on the works written by Guru.

The present work Tantrarahasya by Ramanujicarya, a learned Brahmin
of the Godavari District, seems to have been an extensive work, inclusive of a
commentary on the whole ot Jaimini's Mimamsa Sttra. Only the first five
chapters of this work, however, being an introduction to his commentary on the
Siitras, have been so far obtained. As in this introduction he has clearly

presented in brief the views of the Guru School on the Vaidika religion, as
explained above, its publication will not fail to be a valuable addition to the

stock of knowledge so far gathered on the Mimarhsa religion of the Hindus.

This Introduction consists of five Chapters. In the first, the author
explains the theory of knowledge, as propounded by Guru. In the second,
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Categories of knowable objects are expounded. The third deals with the
authority of the Vedas and ethics. The fourth treats of the nature of a Sastra,
and the fifth deals with the necessity of expounding a Sastra,

The theory of knowledge expounded by the Mimamsakas is quite different
from that of the logicians. The latter say that perception of an object comes
home when the soul comes in union with mind and the mind with sensory
organs, and those organs with the object in question. Perception can be valid
only when the object is perceived as it really is with reference to its intrinsic
properties and functions. The perception of a conch-shell as a piece of silver is
invalid inasmuch as it has no properties and functions of silver. The Mimari-
sakas, on the other hand, say that every sensation occuring through the
cutaneous, olfactory, anditory and other sensory nerves is valid, whether or not
the object in question is perceived as it really is. At the time of perception it
is valid, and its invalidity comes home only when the object perceived or mis-
taken for another does not serve the purpose of the object for which it is mis-
taken. Differing from the Bhi{ta School which regards negative evidence as
valid perception, the Pribhakaras reject negative evidence or Abhdva as an
evidence.

In the list of categories of knowable things, the Bhittas include Jiti or
Genus or Species as a separate category, and regard Brihminhood as a distinct
ethnic category. Under Jaimini Satra I, 2, 2, Kumirila discusses the question
at length, and arrives with sophistic reasoning at the conclusion that Brahmin-
hood is a Jati or an ethnic element or group quite distinet from other castes.

Following the views of Guru on this question, the author of the Tanfra-
rahasya says in one sentence that Brihmanatva is not at all a Jati. This view
is quite opposed not merely to that of Kumarila but also to that of Patafijali.
Under Panini II, 2. 6. Patanjali also discusses the question, and bases the
distinction of Brahmin caste on its colour and facial characteristics. He says
that *“ Penance, learning and birth make a Brahmin. In his physical charac-
teristics, a Brahmin is gaura ( white), of pure character and conduct, tawny-
eved ( Pingaliksa ) and red-haired. It is not possible, he says, to mistake for
a Brihmin a man who is as black as a heap of black beans and seated in his
shop. Patafijali might have had some reason in the white colour of the early
Brahmin to regard him as a man of distinct species and race like that of the
modern European, whose racial vanity is exactly on a par with the caste vanity
of the Brahmin. But Kumarila had no such colour distinction to base his caste
system upon. He had on the other hand, as referred to by himself, a number
of instances of Brihmins born of doubtful parentage, and of persons passing for
Brahmins by imitating Brahmin-customs. In defence of the Brahminhood of
persons of illegitimate birth he says that by strictly observing the customs of
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true Brahmins, the man of illegitimate birth will regain Brihminhood for his
descendants in the fifth or seventh generation, as stated in the Siitras of
Gautama and Apastamba. The Prabhikaras accepted no such hollow reasoning
and gladly rejected the view as unsound. They say that it is Sastra and faith
in the Sastra that has brought about caste.

Coming to the theory of ethics, our author distinguishes religious from
secular acts. He says that those pious acts which are done for ends neither
visible nor realisable in this life, and which are known as causes of certain
invisible results only through the Vedas, are religious acts. They are all
Mandntara-ameya, i.e., not perceivable except through the Vedas. As
to worldly or secular acts, their goodness or badness is dependent upon
Vrddhavyavahdra, the opinion of the elders in society. It is through this
opinion or social consciousness that an act is deemed good or bad. From time
to time the opinion of the elders, or social consciousness as mirrored in the
opinion of the elders, is changing, and therefore the opinion of ancients is no
authority on the acts of present generation,

As regards the chief incentive for activity, there is a consensus of opinion
among the Mimirhsakas, that it is pleasure, to be realised either in this or the
next world. They all reject utility as no chiet incentive, and say that utility
is too common a feature of all activity to be seriously thought of. It is a
proverb that not even an idiot undertakes a work unless he is quite aware of
the usefulness of its results. As to those self-sacrificing activities for which no
kind of pleasure seems to be an incentive even there the innate self-pleasure
experienced in seli-denial for the sake of others is the true incentive. Hence it
is that the Vedantists who condemn all activity as sinful, and consider renuncia-
tion and self-contemplation as the highest virtue, regard the innate self-pleasure
in contrast with objective pleasure as the sole incentive for the withdrawal of
their mind from the objective to the subjective world.

To the Mimiarhsakas it is public opinion that decides what is pleasant and
what is unpleasant in results of secular acts. Regarding religious acts, all
obligatory acts laid down in the Vedas ought to be done, however unpleasant
and difficult they might be.

In the last two chapters the author goes to explain what a Sastra means
and what is taught in a Sastra, According to the author a Sastra is a treatise
which lays down certain acts, the results of which can be verified by no known
means. Accordingly, a Sastra is solely based upon authoritative revealed texts

and has nothing to do with reasoning. It appeals only to faith, but not to
reason,

The so-called revealed texts are handed down from generation to genera-

tion and have no beginning, They are regarded as eternal, as no author is
known of them,
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The interpretation of the Sastras is however dependent upon reasoning.
Without the aid of reasoning no revealed text can be correctly interpreted.
“There is no difference in the means availed of to interpret a Sastra or any
secular literary work based upon reasoning.

Little or nothing is known about the date of the author. In his introduc-
tory verses he says that he lived in Dharmapuri on the bank of the Godavari,
and was a worshipper of God Nrsirha, an incarnation of Visnu.

Judging by the style of his work, it may be presumed that he was not
older than the 18th century A.D. and later than Khandadeva and Anantadeva,
who all lived at the close of the 17th century A.D.

The edition of the text is based upon three manuscripts belonging to the
Government Oriental Library in Mysore. Of them one is a palm-leaf manu-
script and two are paper manuscripts, all written in Telugu characters. The
palm-leaf manuscript is almost correct and the best of the three.

Mysore, R. SHAMASASTRI
14th December, 1922,
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