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1. PUBLISHER’S NOTE

We expenence a great joy in presenting to our readers the English
translation with commentary and notes of the Bhavaninama-
sahasrastutin—the thousand names of Mother Bhavani. There was
neither a translation nor any commentary written on this book in
any language. Adopting the most accepted readings, the original
text has been printed separately in Devanagri script, at the start of
the book for the purpose of daily chanting of the Sturih. In the main
part of the book, each name has been printed in Devanagri and
Roman types followed with lucid translation and exhaustive ex-
planation. Namavali and alphabetical lists have been added.

Quotations and references from the Vedas, the Tantras; the
Sakti, Siva and Vedanta aphorisms; the Yoga Vasistha, the Bhag-
vadgitd and a number of Sak:i Stavas, mostly quoted by the author,
have been carefully printed at the end of the interpreted explanations
of each name. This will, it is presumed, throw much light on the
text and solve most of the difficulties on the path of Sadhana.

Shn Jankinath Kaul has to his credit a number of publications.
His present work is a valuable and important addition to our
English editions of the Sanskrit literature, for which there has been
constant demand from our friends. A study and, what is more
important, deligent practice of the Sakta tenets would convince the
reader, beyond doubt, that this volume gives the essence of Yoga
Sdadhana, in the practical manner.

We thank many of our friends and devotees for their co-operation
and help.

Apnl 1989, B. N. Kaul



2. FOREWORD

Worship of the Divine as Sakti, the Supreme Mother, creative
puissance, is as old as the Rg Veda. It is not an alien graft as held
by some. The Devi Sitkta in the tenth Mandala of the Rg Veda is a
standing testimony to the pre-eminent position occupied by the
Divine Creatrix in the Aryan consciousness. It is a fact that is
often overlooked that the major Deities with feminine appellations
in the Vedc are not there as ‘wives’ of Gods. /lla, Mahi, Daksina
are Divine Powers in their own right. Actually there is no question
here as to who is superior, the male or the female Deity. The truth
is that both are the same Reality, the same consciousness in two
poises: presiding status and executive status. In the language of
the Tantra, Siva and Sakti are not two different entities. It is Siva
as Sakri. The functions are different with corresponding poises.
The unique position of the Divine Sakti continues in the Upanisads.
Uma Haimavari, Teacher of the Gods, She who opens their eye to
the truth of existence, is lauded as Supreme. The Tantras continue
the tradition though in certain lines of development they install
the Sakti above Siva. The Gita speaks of Para Prakrti which is
none other than Para Sakti. The Purdnas register a change in
approach. Their nomenclatures undergo a modification, their
symbolism is more opaque. Even their we have Purdnas that place
the Devi in a special relationship with the Deva. At times the Gods
are obliged to merge into the personality of the Saviour Mother.
Aditi continues to be supreme in one form or other.

The Indian mind has always had a deep understanding— and
based upon it a unique relationship — with the role of the Divine as
the Mother. The child soul of this humanity readily turns to the
Mother-Soul in all situations of life. Sri Aurobindo points out how
She is always ready with her Bounty for the myriad children. No
wonder She is lauded in every possible way over the length and
breadth of this sub-continent. The heart of —the religionist, the
artist, the poet, the mystic— every one melts when he speaks of Her.
The being flows spontaneously when one comes to adore Her, to
celebrate Her Glory. There are inspired litanies that literally speak of
Her thousand facets. For hundreds of years they have been cherished
as living links with the Divinity. Among the chief ones is the Bhavani-
nama-sahasra-stutih, which is as sacred and popular in Kashmir as
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the Lalitasahasranama in the South of India. Though it 1s not known
enough in other parts of the country, its importance in the spiritual
history of India is unquestioned. We should be grateful to Pandit
Jankinath Kaul for making available to the world at large the full
text of the Hymnal along with a close rendering in English and, what
is more important, copious explanations and notes.

It is obvious that the Names of the Divine Mother listed in the
series are not just proper names. Each name is a sum-total of the
power, qualities and potency of the Deity. To utter the Name is to
invoke the Presence. That is why Names of the Gods are called
secret Names in the Veda. They should not be revealed to the un-
worthy lest havoc be done by improper use of the Power. Pandit
Jankinathji takes up each Name and explains 1its full import. He
brings out multiple significances of the name: spiritual, religious,
mythological, philosophical. He explains the grammatical deriva-
tion of terms. He resolves the apparent paradoxes of contranes
existing side by side. He brings out the universal character of the
Deity, Mother Bhavani, while expounding the relevance of mention
of rivers, birds, animals, plants etc. Bhavani consciousness is present
in each form on earth and beyond.

It is a profound experience to read this exposition. It has, indeed,
literary merits but on that account it is not a literary work. It has its
historical elements, geographical pointers, aesthetic excellences,
hints of yogic secrets. No effort has been spared in bringing out
these riches from this treasure of perennial relevance. It is not
just a prayer book: it is 2 manual of sadhand, a guide to the Everest
of Truth-Consciousness on the etherial heights where the Homes
of the Gods lie.

Once again we thank, we bow down to the Inspiration that
vibrates on every page of this masterpiece of Sakta Experience.

27.1.1989 | M.P. Pandit



3. PREFACE
(Translation of the original Hindi which follows)
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“Salutations to the originator BrahAma and other divine beings
who opened the path of enlightenment to these masters who en-
riched, improvised and established the teachings of Brahmavidya
and to the Rsis who founded the Schools of Philosophy™.

This excellent work on the Bhavaninamasahasra 1s being brought
out for the first time by the grace of Tripurasundari. Sri Jankinath
Kaul '‘Kamal® prompted and encouraged by the Sri Ramakrishna
Ashrama, Srinagar (Kashmir) has laboured hard in writing this
commentary which is enriched with the support of sacred authority.
This is no mere eulogy but a treatise of practical value and of im-
portance in obtaining grace of the Supreme Deity.

Attempts have so far been made to unravel the truth about that
Infinite Power, Para Sakti, who is described as the cosmic Mother
by the Vedas, the Tantras, the Purdanas and the Upanisads; who is
ever sportive whereas the all powerful Siva is always engrossed in
contemplation: in whose being Brahma. Visnu and Rudra create,
sustain and dissolve this universe; by whose pulsation Time, Triple
Quality and the five elements display their influence; by whose
mere will Devas, Danavas, mortals, animals, birds and insects are
impelled to conquer their enemies as well as support and nourish
themselves: and by whose compassion all creation, existent or
non-existent comes into being. For these reasons the cosmic Mother
is represented through pictures, dispositions and images as having
two. four, six, eight, eighteen or a thousand arms. one, two, four,
five or numerous faces and two-feet, four-feet or multifeet. These
representations are as full of truth as of mystery. Only the initiated
who are given to reflection know that accomplishment itself is the
propitiation of Bhagavati Sakti, the primordial power behind.
Compilation of Divine Names ( Namasangraha ; Thousand Names
etc.), mystic syllables, preservatives like armour (kavacha) or
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eulogiums which we find in Agamas and Purdnas are meant to make
propitiations effective. Sri Bhavaninamasahasrastutih belonging to
Rudrayamala Tantra, forms a small treatise of non-duality in sakta
tradition. One thousand divine names of Rajardjesvart Mahatri-
purasundari are arranged therein like priceless gems in a rosary.
Lord Siva, the knower of mystery of this internal as well as external
universe and completely accomplished in devotion, knowledge,
voga, and Tantra sadhana, has Himself uttered these names and
as such these have the efficacy of powerful mantras. Lord Siva, the
"beloved of devotees, revealed these name-mantras to his chief
disciple Nandikesvara, even though He had not given out this secret
even to His dear son Skanda (skandasyapi ca yad gopyam rahas-
yam... ...). Therefore, recitation of the thousand names according
to precept, granting the objects of desire of this world as well as that
of the next world, bestows unique devotion of Parabhattarika
Tripurasundart on Her devotees.

It is indeed difficult to describe the glory of the recitation of
Sri Bhavaninamasahasra. By mere recitation of the hymn, the three
kinds of miseries of the world viz. those relating to self, those caused
by fate and those caused by beings get dissolved. If it is done with
purified mind and as prescribed then impossible becomes possible.
All kinds of disease disappear. The three impurities which are not
removed through penance get washed off even by mere recitation of
the names which are verily mantras. By doing the same with unflinch-
ing faith and devotion even the Kundalini of a persongets awakened.
In short this is purely a mystical performance which can be ex-
perienced by propitiation with complete faith and devotion only.

This endeavour of Sri Jankinath ji Kaul is praiseworthy. He
along with his family deserves blessings. The exhaustive explanation
of the thousand names of Devi is established on the authority of
scriptures. 1 experienced solace while going through the pages of
this Ms. This proficient commentary will surely do good even to
common man especially when it is written in comprehensive English
language.

Kashmiri Pandits have been holding recitations of and havans
(homa) etc. of the list of names of the goddess with full faith since
ancient times. Naturally, therefore, a number of editions of the
original text have been published so far. But in most of these there
are mistakes in addition to different readings of certain names. The
correct text was prepared by the author of this commentary on the
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basis of Devinamavilasa of the great Pandit Sahib Kaul at my
instance.

In the end 1 am of the opinion that this work will prove very
useful to accomplishing persons of sakta tradition. Spiritual benefit
will accrue even to common people and they will also be blessed.

Srinagar (Kashmir) Pandit Raghunath Kokilah
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4. An Appreciation

Mahamahopadhyaya, Mahakawvi
Dr. Prof. Shashidhar Sharma D.Litt.
Recipient of Certificate of Honour.

Co-ordinator, Deptt. Of Sanskrit,
Correspondence Courses,
Panjab University, Chandigarh.

Kashmir remained an eminent seat of Sanskrit studies for cen-
turies. Kashmirian contribution in terms of Saiva Agamas and
Rhetoric has been uniquely brilliant.

It was a great pleasure for me to glance through some specimen
pages of the treatise on the ‘‘Bhavani Sahasra-nama” i.e. thousand
names of Goddess Bhavani, by Prof. Janaki Nath Kaul, Kamal,
a devoted scholar of the Kashmir Saivism,

Recital of Sahasranama is a prominent part of worship, supposed
to secure early the favours of a particular deity. There are several
Sahasranamas of Goddess Bhavani dedicated to different forms
which She took from time to time in Her Infinite Mercy to satisfy
the urge of the devotees. Prominent Sahasranamas prompted great
masters of light and learning like Shankaracharya and Bhaskara
Rai to write gloss on them.

It was being greatly felt that no exhaustive explanations were
available on the Bhavani Sahasra-nama, its unsurpassed popularity,
specially in Kashmir notwithstanding.

Prof. Kamal, equipped with wide knowledge, sustained study,
long experience and command over Sanskrit and English has
taken up the challenge. During his stay at Chandigarh, he has
often visited me for consultations on a number of linguistic, phi-
losophic and Tantric points of different names. His expositions
are exhaustive and the style very lucid.

I congratulate Prof. Kamal for carrying on the great Kashmirian
tradition of Indological contribution. I wish his venture a grand
success and a happy long life to him.

22.2.1988. Shashidhar Sharma
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6. INTRODUCTION

Bhavinindmasahasrastutih is a revealed text of Sakti sadhana
in Sanskrit, containing one thousand names of Bhavani, the Supreme
Goddess. We could even say that it is an index to the subject matter
of the Sak:i doctrine, which is closely related to the Trika system
of Kashmir Saivism. The two Tantra based doctrines are sup-
plementary to each other. The Sakta school holds Advaita as the
ultimate Reality, in the same strain as do the monistic Saiva of
Kashmir and the Advaita Vedanta propounded by Adi Sankara,
In the Sakta doctrine, however, Divine Motherhood predominates.

i. The Mother concept .—

India has survived the ravages of time because of her ancient
monuments and culture in the form of philosophical literature and
religious beliefs, preserved in the Vedas and the Tantras. These
are, therefore, the sources of knowledge of the Supreme Reality,
which on practical realisation, give true solace and eternal joy.
Among the many paths, suggested by the sastras for realization of
that Truth, sufficient importance has been laid on the path of devo-
tion. The sincere, clear and true devotion lies in the sense of mother-
hood, which is an undeniable fact. Supreme Power, therefore, is
approached and worshipped as Mother.

Sakti is the power of Siva, **which is necessary for creation. God
and His power are yet more than creation which He manifests.
Saki is said to issue from that which is already Sakala, or associated
with Sakti”.! As such Sakii is eternal and remains in a subtle state of
Cairanya during the great dissolution, pralaya. During manifesta-
tion, Sakti emanates in form and assumes different phases. Sakti
s thus the sowereign power of the trichotomy of manifestation and
it 1s Her grace that brings about emancipation of the soul. She is
Supreme Realy, Supreme Love, Supreme Beauty—Tantras call
Her Paré Sakti, Cit Sakti or Caitanya Sakii. Realization of this
Truth-—supreme, sublime and divine—as Mother, is the final
Beatitude of life. )

Sakti 1s also termed Sri Vidya. “In worshipping Her an adept is

S —

1. Sir John Woodroffe: Sakti and $akta p.255.
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Sakta at heart, Saivite in outlook and Vaisnavite in practice”.?
The Divine Hand of this Eternal Energy is everywhere. She 1s
formless and yet She has form. A reconciliation is not only possible
but also necessary, as is revealed m the lives of those who have
successfully followed the path of Divinity according to this doctrine;
say for example, Sn Madhao Joo Dhar, Sn Krishan Joo Kar, Sri
Rishi Peer (popularly known as Peer Pandit Padshah), Sahib Kaul,
Srn Ramakrishna and Sri Aurobindo. Supreme Mother’s grace
leads sadhakas to higher and yet higher levels of perfection.

2. The Background :—

Besides the prehistoric evidences of Aryans being Mother wor-
shippers, the Vedas give the appellation Aditi for the Prime Mover.
To date the twice born meditate on Gayatri, the Divine Mother of
trichotomic nature, after daily ablution. The Tantras advocate
Sakti as the origin and source of all that we see. It is through Her
grace that the Divine is revealed® to the earnest aspirant. This
worship of the Mother Goddess prevailed all over the Indian sub-
continent from the very early times, traces of which are substantiated
as under:

(1) Statues and figurines of the Mother Goddess at Mohanjo-
daro—prehistoric terracota seal from Harrapa—similar
objects unearthed at the prehistoric sites (circa 2750 B.C.)
in the Indus Valley.*

(ii) Rg-Veda® contains hymns to Aditi and the like.

(iii) Agamas— Bhavaninamasahasra, a page from Rudrayimala
Tantra ® became popular among the Kashmin Pandits who
practised Sakti Upasana. |

(iv) Puranas— Lalitasahasranama and Devi Mahatmya are from
Brahmanda Purdna and Markandeya Purdna respectively.

(v) Existence of a large number of Sakti Peethas all over India,

2. 3= mreer: qfg: dAn wwmrel g e
ATTETHAT: #ET: fawdfR wdES Saivagama

. AdhEfag=aa | Vijidnabhairava.

cf. The Sakti Peethas by D.C. Sircar p.101.

Circa 1400 B.c. to 1000 B.c.

Pardtrisika and Vijfidnabhairava, the two important works relating to

Kashmir Saivism, also are from this Tantra.

U h W

e

- . - L sl




Introduction X1X

among which Sarada,” Trisandhya® and other Peethas
exist in Kashmir. The popular Kuladevis of the Kashmir
Pandits have from very early times been Rajfia, Sarika,
Bhavani, Jvala, Sarada and Tripurasundani.®

(vi) M.A. Stein remarks: ‘‘worship of Mothers in the Tantra
ritual played great part in Kashmir from ancient times”.'°

3. Stotra Literature '—

The Tantras have the same authority and antiquity as the Vedas.
Both advocate philosophical ideas and religious thought. Both also
contain hymnal songs and eulogies which are recited with devotion
to respective deities. This is done for soothing one’s turbulent mind,
which may lead to the attainment of final beatitude and eternal
peace. Purdnas also present a large number of such hymns and
garlands of divine names, which relate to different deities like
Ganapati, Surya, Siva, Sakti, Visnu. The stotra literature in Sanskrit
is, in fact, so vast that a proper count can hardly be made.

The ancient Rsis Agstya, Suka, Gaudapada, Sankaracarya,
Vidyaranya were devout saktas.

4. Bhavaninamasahasra and its source .—

Bhavaninamasahasra is an important Sakta-stava which has as
much prominence for the Kashmin Pandits.as Lalirasahasranama
has for the peninsular India. This eulogy to \Bhavani comprises a
thousand names which depict the very nature, characteristic and
causation of the Primordial Mover. Its source is the ancient Rudra-
yamalo-Tantra, which is “amongst the eight numerically equal
groups of the sixty-four non-dualistic Tantras”.'" This is evident
from the colophon of this book.!?

5. Theme of the book :—
In the prefatory statement of the Bhavaninamasahasra itself the

vide Brhat Nila Tantra etc.

vide Jiianamava Tantra.

Reference is made to the existing stotras glorifying these deities.
Kalhana's Rajatarangini (A. Stein): Note to verse 122, Bk. L
Abhinavagupta—An Historical & Philosophical study by K.C. Pandey
p.44.

12. iti Sri Rudrayamale Tantre Nandikesvara samvade maha prabhavo
Bhavaninamasahasrastavarajah sampurnah.

= S oo
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scene is laid on the Mount Kailasa,!® the charming abode of Siva.
In that romantic scenery, one day, Lord Siva during his unwavered
meditation, was approached by His attendant-in-chief, Nandikes-
vara or simply called Nandi. Offering a hymn'* of glorification he
implored Lord Siva to take him into confidence and reveal to him the
object of His deep contemplation. Siva got pleased and revealed'®
the glory of His consort Parvari, describing Her form, foot to the
crown, depicting Her Universal Glory in the manifestation of Her
Vidya and Avidya aspects. Thus the holy formula of the thousand
gracious names was given as a favour to Nandikesvara. Therefore
this sastra is called Nandi Vidya.'® The names sung and recited with
earnest devotion to the Divine Mother, bring prosperity and pro-
ficiency towards emancipation.

- To ascertain the site of the scene according to the prefatory
statement of the book, it is important to give (a) the geographic
data, (b) justification of view interpreted and (c) the symbolic
value of the Mount Kailasa : |

(a) Mansarovara is at the foot of the Mount Kailasa in Tibet.
Lord Siva is said to dwell on the towering peak of theMount
which rises to the north-west of the sacred lake from amongst
the purple ranges of the lower Kangri mountains. The
abode of Siva is described in the Taritras'? and the Purdnas'®
to be charming with lasting glory and supreme beauty.

(b) According to Nilamata Purana'®, “all the sacred places
(Tirthas) which exist on this earth, are there” (in Kashmir);
Haramukha Peak ( Haramukuta) which is popularly known
in Kashmir as Siva’s diadem’;?® may be taken to be the
Mount Kailasa, as the description in the book is peculiar to
Kashmir. This finds relevance with the site of * Uttara-
manasa, which is believed to be the source of Haramukuta-
gangd,?! which lies at the foot of the north eastern glacier of

13. Kailasasikhare ramye ... ... Prologue Ver.6.
14. ¢f Devinamavilasa Canto II.

15. ibid. canto V. .

16. Ref. Lali. Sahas. verse 141 or name 733.

17. Devinamavildsa, canto l.

18. Skanda Purdna, Stita Samhita, Jiana- Yoga Khanda 1.

19. Verse 17.

20. Ancient Geography of Kashmir— M. A. Stein (K.RT.Vol.II) p.407.
21. Kashmiris call it Gangabal.
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the Haramukuta and along the Tirthas of Nandiksetra.??
At a short distance below the Gangabal lake, also called
Uttaraganga,*® there exists another lake called Nund-kol.
The inner portion of this lake with blue water (Kala-Siva)
marks the place where Siva sat in meditation and the outer
portion having light green water represents the place of
Nandi (Nwid). Nandi, the son of a Brahman named Silada,
is said to have performed penance to propitiate Siva at this
place.?* Siva made this permanent abode by the side of
His faithful attendant, Nandin, who is believed to have
received the formula of the thousand names there. Thus the
Haramukha may conveniently be called the Kailasa of
Kashmir.

Sakta works are characterised by symbolism. Siva dwells
wheresoever His worshipper, versed in Kula-tativa, abide
and His mystic mount is to be sought at the sahasrara in
the body of every human being. “‘This is called Kaildsa,
the Kula and the seat of Akula, where the Lord of lords
(Siva) in the form of Bindu resides.”?* The whole range of
the mystical wheels (Sar Cakras) in a body, is called Kula.
Sahasrara 1s Akula. *‘Meditation on the letters (Matrikas)
and the Sri Cakra are one, called Kaildsa Prastara.s
It 1s here that the Jiva, earnest for liberation, is represented
by Nandikesvara, who approaches Siva ( Paramatma) for
divine union or final absorption ( Moksa).

6. The Purpose. :—

The power of consciousness called Caitanya Sakti is not, a
separate entity from Siva, the Supreme consciousness. “That is
beyond the power of thinking and speech.”?” It is through attributes
that the power of concentration on the Absolute is developed.

22. Nilamata Purdna (Ved Ghai) Vol. 1, p.25; also K.R.T. (Stein) 1.36.

23. K.R.T. Vol. I1 p.407.

24. Nilamata v.v.1061-1131, see detail.

25. Tripurasara.

26. Sanandana Samhita— Kaildsa and Sri Cakra represent one and the
same Reality.

27. TAY ara frade ey 59T 9 Taitr. Up. 2:4.1.

A9 qTET T {AET)
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The attributes of that Divine Power, Caitanya Sakti or Cit Sakti
are so innumerable that it is difficult to conceive or express their
meaning. There are, however, Satanimas and Sahasranamas or
the formulae through which the Divine Qualities of Mother God-
dess are esoterically revealed to the intelligent and graced to the
aspirant of intense devotion and love. This is the purpose of the
Bhavaninamasahasra. Siva Himself names it *Stavaraja”, the chief
among hymns. Symbolic meanings are unavoidable in the hymns
of the Sikta tradition. This Stutih is therefore called Rahasya
Sastra as is disclosed by Siva to His beloved disciple Nandikesvara.
This secret knowledge was kept reserved by Siva even from His son,
Skanda *®

7. The published editions of the book

The Bhavaninamasahasra was perhaps first published in 1920
A.D. at Bombay and was limited to Kashmir. Before this there
existed Sarada manuscript copies in almost all Kashmiri Pandit
homes for«daily recitation. It was later published in different forms
from time to time in Devanagri script. I have consulted a dozen
of the published editions and three MSS in Sdrada script and one
Ms copy was purchased from Adyar Library, Madras.

The book has not been translated in any language of the world
so far. There, however, emerged in the 17th century A.D. an erudite
Kashmiri Brahman devotee Pandit Sahib Kaul by name, who
composed Sanskrit verses, giving poetical exposition of all the
Names besides his poetic narration of the situation and the site of
the Kailasa. This work is named Devinamavildsa, and was published
by the Research Deptt. of the J & K Govt. in 1942 on the basis of an
old manuscript. This book has correct text though mistakes some-
how crept in the later published editions. There are different ver-
sions, as such, of the text. We have adopted the acceptable readings
after consulting the Sahib Kaul's text. Devanagri characters are
transliterated according to the International Congress Orientalist’s
Scheme, generally acknowledged to be rational and satisfactory.

8. Motivation .—
Sri Ramakrishna Ashrama, Srinagar desired that a correct
edmon of the book with relevant mterpretanon of the Bhavam ()

28. mﬁimwm

Bhav Sahas. Prefatory verse 11.
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sacred names be brought out to be placed in the hands of the
devotees. After deliberation it was decided that an elaborate com-
mentary in English should be prepared for the English knowing
people in general and Sakti Sadhakas in particular. I was asked to
embark upon the work. 1 gladly took up the challenge thinking it
the will of Divine Mother. The plan was made and the project was
completed in about three years time.

9. Relevance of the book .—

Siva is not within the knowledge of anyone. Sakti is supremely
devoted to Him and is active in revealing Him to the devotee.
Bhavaninamasahasra is declared to be the means of attaining the
favour of the Mother Goddess for the realization of Absolute
Truth. With the help of this practical text, a Sadhana Sastra, the
discerning man knows that whatever he senses, 1s the power and
glory of the Supreme Divinity. One has to become conscious of the
Primordial Power evolving itself into the glorious varieties of the
sentient and insentient, abounding in Nature. Among the thousand
names of Bhavani some are the names of solid objects as the names
of birds, animals, plants, rivers and many such things. But they are
not just adjectives or pronouns. Their relevance is expounded
by showing the universal character of the Mother Bhavani. The
names depict the potency of the Supreme Deity on earth and
beyond. Each name is, therefore, a maritra in itself, and the Tantra
calls it Rahasya Vidya, the secret knowledge, which may be divulged
in tradition alone.

The translation in certain places may seem unnatural to the
idiom of the English language. Attempt has been made to echo the
shades of sound in the original. The commentary has been supported
with the sacred authority. Equivalent quotations and necessary
information is given in footnotes. Certain names found repeated in
the List (see appendix 1), are explained in different but appropnate
interpretations, in the light of Adi Sankara’s Sanskrit commentary
of Visnusahasranama. The Namavali and the name index have been
given at the end.

A list of about a hundred names found similar to those occuring
in the Lalitasahasranama and Gayatri Tantra (Gayatri Sahasrandma
of Devi Bhagavat) is givenyin appendix I1. Similar names have also
been noticed in the eulogies to Sarika, Rajia, Jvald and the like.
This appears to be a usual feature in the stotra literature. References
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are quoted from over two hundred authentic books. Repetitions
at certain places were unavoidable.

If the work gives a fraction of solace and satisfaction to a seeker,

I shall think myself amply rewarded.

Srimat Swami Ranganathananda, the doyen of spmtual dis-
semination of the Sri Ramakrishna order, visited this Ashrama in
July 1986 and reading the manuscript in its initial stage lauded the
effort. His encouragement and blessings sustained the project to
its completion.

10. Acknowledgements:—

I stand beholden to Pandit Raghunath Kokilah, an acclaimed
devotee of Mother Bhavani and traditional Saka Sadhaka among
the Kashmiri Pandits of the present time. He did not hesitate in
divulging intricate secrets pertaining to Kashmir Sakta Thought.
During the consultations he, at times, fell in ecstasy; when, on
request, he explained certain names to me. I am thankful to his
valuable suggestion and apprecidtion.

Deep gratitude is expressed to Dr. Shashidhar Sharma of Panjab
University who received me with an open and loving heart for
consultations and guidance. I had the benefit of discussing with him
a number of the Divine Names with advantage, during my stay in
Chandigarh last year. He lauded the efifort.

I have no words to express my gratefulness to Sri M.P. Pandit
of Sri Aurobindo Ashrama, who readily agreed to read the manu-
script and write a Foreword to the book.

I express my deep sense of gratitude to the Secretary, Sn Rama-
lmshna Ash:ama, Snnagar (Kashmlr) for h15 kmd pcrsuasnon in
for encouragmg me in this endeavour

My thanks are due to the friends who helped me in revising the
typed manuscript and made valuable suggestions.

The press copy could not have been prepared so soon without the
voluntary help of Anupam Kaul, who, not only typed the whole
matter very efficiently but also copied the Sanskrit Text and the
quotations in Devandgri script in his beautiful hand. He also revised
certain portions of the book. 1 seek Bhavani's blessings for his
long life, prosperity and honest service.

Blessings are craved for my daughter Dr. Advaitavadini, who
prepared the alphabetical index.
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In the end [ express gratitude to the editors and authors whose

different texts and independent works have helped me in establishing
the interpreted meaning of the Divine Names.

April 13, 1989. Jankinath Kaul



Bhavaninamasahasrastutih

Text for daily recitation/chanting.
7.I-1V.



I. PRELIMINARY PREPARATION

Certain preliminaries have to be observed before one proceeds
with the recital of Bhavaninamasahasrastutih, along with its in-
troductory (and concluding) parts. These make the recital effective.

First, the aspirant has to purify himself. This is done with snana,
dcamanam and asana-pranayama.

a. A good bath (snana) in clean water is for external purification.
In case of ill health or other reasons, the whole body should
be slowly rubbed with a towel after drenching in luke-warm
water and squeezing it while repeating the pet mantras which
may be Vedic or Tantnc.

b. Sipping of water (aGcamanam) is for tattva suddhi, purification
of the three principles, dtma, vidya and Siva, as:

i. Atma tativam sodhayami namah.
ii. Vidya tattvam sodhayami namah.
iii. Siva rattvam sodhayami namah.
iv. Sarva tattvam sodhayami namah.

Reciting the rattva mantras the aspirant has to sip water
in the palm of his right hand, each time.
The first three mantras denote the self (Existence or
Sat), knowledge (consciousness or cit) and Siva (Bliss or
ananda). The fourth mantra stands for the transcendence of
the first three principles called Turya.
c. Asana and Pranayama are for internal purification.

Asana' means sitting in a posture which is most convenient
physically and helps the body to acquire the sustained poise.
Positions of the back (spine), neck and head must remain
straight. Padmasana or Siddhasana are generally recommended
by experts. The seat as advised in the Gita may be firmly
fixed in a calm and clean place, neither too high nor too low,
having spread over it the reeds of Kusa grass (Dirva or Dharba),
a deer skin and a silk cloth one over the other.’

Lo Bhag. Gia
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2. Pranayama is the regulation of breath. Regular practice of
prandyama regulates the activities of the mind. In course of
time the mind ultimately falls silent and becomes ready to
receive the word of the Divine.

Then follow samkalpa, the aspirant’s solemn resolve on the
purpose of the recitation; Prarthand, the invocation to Ganesa and
Guru, and last of all Bhutapasarpana, driving away the undesirable
and obstructive forces of the mind.

After observing these preliminaries recitation of the Text begins.
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II. PROLOGUE AND ASSIGNMENT

gﬂﬁm gﬁagm et M

Prologue to the Eulogy of one thousand names.
Prostrations to Auspicious Bhavani.
1. In an auspicious moment I offer obeisance to three eyed Durga'
who bears a conch, a trident, a bow and (five) arrows in Her (four)
hands; whose diadem shines with the residuary ray of the crescent :
who, seated on.a lion, is worshipped by accomplished sages: who
is pure and sharp (dynamic) like the blades of Dirva® grass, sufficient
to remove all sinful pain.

R 2 5
ttw'ﬁﬁmmﬁﬁn
ghamagTt arasTg
wafa serfa A = WA 1

2. The charming Devi is gloriously victorious in Her play—
Descending from transcendence to 1mmanence 4

1. The name refers to Sarika, Bhavam

2. Ama Kala

3. A kind of fine grass used as a sacred article of worship at yajia (Havan)
and other ritualistic ceremonies. The grass has soft but sharp blades,
considered to be possessing germicide property. It must, therefore,
have repulsive action against polluting particles.

4. Movement of Divine Energy towards manifestation.
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Blooming through the mysterious circles, drinking sweet honey,’
Devouring thorns?

Averting misfortune?, and

Supporting sadhaka-yogis.4

e it e
3,4,5. 1 bow to that supreme sovereignty,

Who is praised by Devas, Brahma, Visnu, Rudra etc. :

Who gives stability to the worlds and removes obstacles:

Who is Mighty Durga, investitured with a snake® and adored
with a composed medal® for withdrawal of time?;

Who s Bhavani and whose seat is borne by the five deities
called Pretas ;8

Who is one-faced?, lustrous like the full moom:

Who has four arms, wielding a sword and a spear with the

15 g‘tzl

T 1y

1. Awakening of Kindalini to rise to sakasrara and shower the mectar of
immortality.

2. Obstacles in the path of yoga.

Failure in spiritual sidkana.

4. Granting accomplishment to promising practisers on their way to

the final beatitude of self- realization.

Symbolizing the energetic Prana sakti.

6. Controlling authority of the aperture in the crown of head through
which the soul is said to escape on its leaving the body. This prasic
centre is called Brahmarandra.

7. Becoming one with Infinite self when time has no divisions but Eternzty
and Bliss.

8. Out of the five glorious deities Sadiasiva forms the seat of Tripurasundari
and Brahma. Visnu, Rudra and Isvara are Her palanquin bearers.
As they owe their existence to the supreme Deity, they are called Preras.

9. The emblem of oneness of self,

‘a

hd
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upper two hands!, and with the two lower hands? posing
fearlessness and offering an unparalleled boon in Sivahood.

& THY AATR

domafet o AT wPTH |
wmmwuw

Ty fsr«n aa"t mﬁ'{‘mu\sn

Auspicious Prostrations to Parvati Bhavani
6,7. Siva, the Lord of lords, sitting in meditation on the summit
of Kailasa mountain, abounding in charming scenery; his lotus like
beautiful face, blushing with joy and feet, reflecting the colourful
light of the crown jewels of the prostrating Devas and Asuras, was
approached with a request by Nandi, with folded hands and bowed
head.

sffrerae g™
93T AT AT WA |
wweasfasea o @& AwmaEe? 1

Sri Nandikesvara said:

8. O Lord of lords! O Master of the universe! A great doubt rises
in my mind. O Lover of Thy devotees! I desire to ask what may be a
secret.4

uasta aw ! me e g akn

1. Powers of destruction.

2. Powers of protection.

3. Alternate reading is sfh@=® in PE-3, PE-5, PE-6, PE-8.

4. | implore you to take me into confidence as to the object of thy con-
templation.
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9. O Lord! who is that Deity whose hymn thou art singing con-
tinuously day and night? Is there a higher deity than Thy Glorious
Self?

10. After the question was put forward, self-effulgent Siva, Master
of the universe, one without the second, opened His lotus eyes and

said :
srRTATET 1
Ty ATy Ases qerATAfa A 9 aq |
TREY « QN e w9qtw aq 1 g
Bhagavin said :

11. O! the best among my attendants! It is excellent of you to
have asked this question. [ am now speaking to you the secret that
was kept from even my son, Skanda.

Jrfa aa: it Fanfega aagdt nn

12,13. In former times, after universal destruction, Mulaprakrti,’
the personified will of the supreme spirit in the creation,? consisting
of the essential three qualities, desired to manifest. In Her, I pro-
duced the Tattvas®, and evolved through Mahar* etc. into dual
consciousness, which in an unknown way stayed encircling me.®

The seed form of the universe.
Identified with Maya or delusion.
Thirty six categories of Saiva-Sdkta systems.
Balanced harmony of the three gunas.

AT FrA gt B.G. 1X.10
‘Because of My proximity Prakrti produces all this, the animate and
the inanimate; the world, therefore, revolves, O son of Kunti’.

el S A
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@ﬁmmaﬂmnwn

14. Thereafter, the Supreme Power as volition in the process of
its unfoldment, established itself as the light/lustre of mind!, the
cause of the web of thought process.

aar arfufa fazamar ot sT==wdY a2
mm'ﬂmﬁuuu
IRt @ doorat VEY wWTA qrEE faram

fafgzr afger s wdwgeafa=T ngen

15,16. Then the Supreme Sakti, Para, expressing itself through
spoken word (vak) came into existence as Mother of the world
(Adya Sakti), Mother of the Vedas (Gavarri). the seven little
Mothers (Matrkas) viz. Sarasvati, Brahmi, Vaisnavi, Raudri,
Kaumari, Parvati and Siva. The Goddess, as such, confers success,
endows one with wisdom and showers peace and prosperity on all.

Alaeead farawamean? = gmdd )

AT 4 ™ TS Eaa 19911
17. The universe is created by Her and thus the Infinite projected
with adherence to its preservation and dissolution.

AT AT quraT earar aaArEtatataar
srafiar war &= rfgsarfat ueen

18. Worshipped, saluted, meditated upon, prayed and praised,
thus ascertained in all conditions (and situations of life) She (Sarika
Bhagavatr) grants success in everything undertaken (in right earnest).

mm&aaﬁaww
) i TR ER]

1. The universe is nothing but the mind manifesting as such only through
the potency of Siva or Brahman.
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19. It is by Her grace that [ am praising Her with the Thousand
Names. In fact She is worshipped as such by sentient beings of the
three worlds.

AT HeT ATHY Sfaa v
AT /T ATt a2 3@ o

20. Being pleased with the singing of this hymn She entered into
my being. It is since then that I enjoy this highest state of sovereignty.

21,22, With Her splendour I created this universe, animate as well
as manimate. This includes Devas (immortals), Asuras (demons),
Gandharvas (celestial musicians), Yaksas (demigods, the attendants
of Kubera), Raksasas (evil spints) and Manavas (human beings)
along with creeping animals, the oceans, the mountains and forests,
the zodiac, the planets and the stars, all that is of the charactenistic
of the five elements.

AfTATHAZRAY FATTAT T |
IR T [ivh AATTAZHICONT 130

23. O Nandi! With this hymn of thousand names, I always pray
to Supreme Sakti, who is both transcendent and immanent and
ever full with grace for me.

TEnIIE 39 wraare faw
worer fareaT A AT T i

24. Thus, having said this, Siva, the self-effulgent and all powerful
preceptor of this moving and unmoving universe, stopped. Nandi,
with- bowed head paying obeisance to the Great Lord, said.
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siAfREPaT ITT= |
AERAIAN FIHATT TR |
wsfen a7 Trasfer g feaat wfa
T FAfAw qou EW geg i
Mgfaeswag 3@ saTawfy awem g ns

25,26. O Glorious one! Lord of lords! O Master of the worlds
and Supreme sovereign of the Universe! I am Thy devotee. I am
Thy servant. Kindly do me this favour. I want to listen to the virtuous
hymn of the Goddess. Verily this is difficult even for gods to obtain.
O Lord! Kindly tell me its efficacy as well.

STAEET |
2o AfsAgTRTT TmaaAs A
Hgﬂ#hﬁlﬁ'a?t fafgd gasveas uen
Sri Bhagavin said
27. O highly virtuous Nandi! listen to this most auspicious hymn.!

With (recitation of) the thousand divine names one is granted all
accomplishments, true joy and liberation (from birth and death).

fafa: arecam afsasa qarfga:

fare wgm gebAtaE: 9T &= ukan
28. There is no hymn efficacious higher than this one. The holy
(should) recite this with full attention, soon after rising from bed
early in the morning. This should be recited three times with un-
hindered devotion.

Wﬂﬁﬂ mra?ﬁua'm"téam —gﬁaﬁ”sr f'ﬁﬂﬁﬁ aw?r
HISH, HATCHAT  ATAAFTAIATITAAATOONS,  SAHFHTHAT
ﬁmfﬁ/'@ﬁﬁﬁ‘a‘mu

l waay, thekmgofhymns
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Recitation of Bhavaninamasahasra (or offering of oblations) is
commenced for the accomplishment of a desire and for the removal
of sin committed through speech, mind and body. Mahadeva is
the seer of the eulogium; Anustup is the metre; Primordial Deity
(Sakti) is the Power; Bhagavati Bhavani is the presiding deity;
Hrim is the seed mantra and K/im is the kilaka,' the pivot on which
the whole thing hinges.

Assignment ( =T ) :

Nyasa is a pledge in which Mantra is united with the body, limb
by limb. One has to begin to identify oneself with the manfra one
worships with and that is done by completely surrendering the
individuality, the sense of I-ness and my-ness in all parts of one’s
being. Mantra is the sound body of the Deity one worships. This
progressive adoption of the process is called nyasa.

$ WFTHTATE Astraar aw:

& QA HEORTRT AN:

% o sfaerat =
¥ MY wiAfesTsr=ar a=:

& FOfed FESHIgesTT AW 1)

Assigning the Hands
First the parts of the Mantra are assigned to the thumb, index
finger, middle finger, the fourth and the little fingers of both hands
and the front and back of the palms. This is called karanydsa.

1. A condition like a pivot, the fulfilment of which furnishes the key to
open the hidden secret. The doctrine of Tantra suggests that knowledge
has to be translated into action; as is said; jidtva prarabhya kurvita.
There is a precaution also that even knowing the secret if one does not
practise, one perishes, hyakurvano vinasyari. The ultimate aim of
kilaka mantra is to enable the aspirant to surrender his will to the deity
and that becomes one with the cosmic will.
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Assigning the six limbs

The sadhaka places fingers of his both hands on the various parts
of the body, heart, head, top, armour, eyes and hair of the head,
reciting the appropriate mantras of the parts. This is called Anga
nyasa.

ATWTATR: Pranayama

Prandyama is done with the Gayatri Prandyama Manira or
Mula Mantra of Bhavani. There are many varieties of exercises in
Pranayama to suit the different constitutions, temperaments and
purpose of sadhakas. Therefore, Pranayama should be done only
under the guidance of a competent Master. ** Prandyama removes
all diseases, even incurable diseases, awakens the Kundalini Sakti
and bestows good health and longevity™.!

wr e afat agfagstgi’ o

TR Meditation

N

We meditate on Durga, the three eyed spouse of Lord Siva.
Her crown is bedecked with crescent moon and Her girdle is decorat-

. Ananda Gita (p.49) by Swami Sivananda Saraswati, Rishikesh.
2. Alternate reading wxfagaisitqy (PE-4, PE-11) with alarmed limbs
due to divine intoxication.
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ed with an ornament scented with cosmetics. She is approached with
respectful salutations by the immortals. She holds a lotus, a snare,
a goad and a skull filled with blood in Her four hands. She appears
agitated over the atrocity done to Brahma by the demon Madhu.!

FETRvEETATET wgaig et
qUIEEAINATS At it Wt

Siva, lustrous like the morning sun, the three eyed deity with
four arms, holding a snare, a hook, a bow and arrows in hands,
is adored.

forrard fagwg, aotarrd ditwfy, T wfes: s

wow — & off off 3% & F i off wafa § w2 g ngodn

. Madhu and Kaitabha, the two terrible asuras, sprung into being from
the dirt of Visnu's cars.
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mmmw E!_'ﬁ-[ H3n
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fommaT feET = wTeRy gaEageT )
TRASHHATEHTI IR FAIRAET 1 ¥
TAAeRdY JTat veAifa: fearadt
agfastoe =gy ayafa: waTEwT n gy
farperfr T oA = |t

M faamT & SIRA ¥ FEEH u gL
ACIAATT 9 FIrAT mosEl i
Hﬁmmiﬁwmﬁﬁwnmn
AFAAT AT ¥ AT ATATEAT

|t trf?mn Fma"“t gaw g:wﬁ!ﬁnun

ﬁm’iﬁr mawm&vﬁnmu
gaTfFel TATERT fagaaasitaT
TaESTRar FmfereraTiat non
Ot AT aTgit W e
TSOT WEdr wien: FTREN: FaTEar n
AFTYUT TAGEAT AET WOFTCIWHT |

T gavraut w feafasgranttoft n:u
THTAFT FETT T TATERETAT |

HAF T AT FEAEHHATCEAT 1R AN
SZAWATCAT TATHT HTATAT FTaItorar |

giewar gaet amn gegfaira nxn

TAT T TEANT F gEETIATAAT |

TRt dteT AT wavET oo d ' w9
AT JOUT AYGT AGUT FOTEAT |

FoT 62T Hgat @ fawr wraetaei ugn
GHRITTHAT ATAT ey eqsrAAT TET o

Teafat gt o geent = wnfE uen

HATTRATET =& FYIRYgaTion |
qqaaifa: geet « gfogT At uen
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AT WETHAT AL "IETRAET
TPERTEEA oS! AR /1gar 1R
WA AHEET A EIETOAATIEAT |
TEHTFITHLT ST THgearaatast 113 o1l
AT T AgTIAT agiuar |

R TIREET W AERTETERET 13
sqerefroarET gefat aqwwf |
mEfil awgeT ¥ qguet afcamgur nIn
arfay argeT @ fPrreacatot

garu TfRgeaT & AOTEETEAT 13
TOQEEN A NATRG T |

FGUT TEUTT  Jar wEneRd frar udvn
fasar @ Fa=t ¥ gEadT AT
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CONCLUSION
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Fruit of recitation of the hymn
135. This hymn of one thousand names of Divine Mother, spoken
by Rudra, is auspicious and bestows the four ends of human life

taken collectively. The hymn is truly brought to light by Nandi-
kesvara.

A @O T A a3 &9 |
wrr: qeara fret @ A qoErer ug s

136. There is no incantation greater than this; no hymn, no know-
ledge and no sacred shrine to surpass the fruit incurred by the
recitation of this hymn.

q oA gageare @ ga wfa gfemr:
rars v fred afRr wbadng ng 3o
ATt Awar ar wgmdat o qfsar,
AATHT I B qrgAt fpasmsy g3

137,138. They who worship Mahesvari always with delightful and
devoted heart are hailed. They accomplish virtue and are praised
in the world. May She, who is the supreme Goddess and adored by
Brahma etc. be gracious to grant boon to the good in the world.
She is auspicious.

l. Alternate reading: u#a¥ meaning once a day.



26 Bhavaninamasahasrastutih

varRy qeren faert Prgcta
AN TETHLRI: N30

139. In former times. Lord Visnu, propitiating Tripurasundari as
Vidya, assumed the most charming form of the three worlds taken
collectively to vanquish the demon Madhu and Kaitabha.

mmm O 1

Here ends the Bhavaninamasahasrastavaraja—a dialogue of
Nandikesvara (with Lord Siva)— from the Rudrayamala Tantra.




V. Bhavaninamasahasrastutih
The Thousand Names of Bhavani
Interpreted translation, commentary & notes.
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& g faegy A=
OM (AUM) 1s uttered to mark the beginning of a sacred work

and thus Lord Ganapati, the beloved son of Gauri Parvati, is invoked
to keep away obstacles.

THE BHAVANINAMASAHASRASTUTIH!
Eulogy of the thousand names of Bhavani

wyrfae Mahavidya 1

The highest wisdom, supreme consciousness, known in sastra
as Atma vidya 2

The Great Mother is mighty and wise. She opens the way to
supramental infinity. In her cosmic vastness, she is the treasure
house of supreme knowledge which removes limitations and
ignorance.’

According to a fundamental doctrine of the Tantrasasira, there
are many planes in creation presided over by gods and goddesses.
The godhead, at the top of this pyramidal heirarchy is the supreme,

1. Alternate names are given on different publications and mahuscripts
consulted :
TaTATTEgw &aaw:  in PE-4
ATATHAZEE in PE-6, PE-8
TATH RERATHRTTY in PE-11, PE- 12 (Adyar), PE-13
CEIRIRIL L C i in PE- 5, PE-3 (Delhi Edition- 1982).
VAT gAY in PE- 15, PE-4,
The name chosen for this work is that given in PE- 5, the copy corrected
by Pandit Keshav Bhatta Jyotishi, published in 1937 A.D. Bombay.
2. ‘searentaar ey | B.G. X.32
3. ‘Arsfwrar qar fradd ar faer’ SS.U1
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Paramasiva or Brahman of the Upanishads. The knowledge leading
to the cardinal deity is known as Brahma vidya or Aima vidya.!

In the science of creation the Agama explains Dasa Mahavidya.?
“The ten Mahavidyas of the Devi represent ten different cults and
are Brahmavidyas leading to the supreme Brahman through the ten
distinct deities™.?

Mahavidya is also known as Vana Durga, a sylvan deity. This
means that knowledge of self, Atma vidya, is inaccessible like the
interior of a dense forest. It requires a high degree of supreme
wisdom through which the Reality is revealed vanquishing the
sense of duality. ““In that degree of concentration, consciousness i$
truth bearing™* Mahavidya is the sublime knowledge as it removes
all kinds of sorrow. ‘‘Knowledge is that which liberates™.® True
wisdom confers immortality.

The primordial power is thus called Mahavidya, access to which
is possible through pure intellect and sincere devotion, which verily
is of the nature of supreme love of God® Realization of this truth
through the grace of the Great Mother is the path which Sri Rama-
krishna revealed in his life.”

T Jaganmiiti 2

Divine Mother, the creatrix of all that has come into being.

Mother Goddess is Divine Power, the primal cause of this
trichotomic phenomenon which gets resolved by Her grace alone.
From that omniscient, omnipotent course proceed sustenance and
dissolution of this world.®

. Study of Sri Cakra will be useful to the reader.

1

2. For details see Kalyin (Sakti Ank) 1934, pp. 102-12: Dasa Mahavidya
by M.L. Sharma Gauda.

3. Glory of Divine Mother by S. Sankaranarayanan. p.38. Also see note 4
of name 611.

4. HIATT aX I Y.S.1.2

5. a7 faar ar fage
Also cf. (i) fammar fa=asyay K.U. 12

(i) a7 o7 FuT aEmTAfrma MU LL.S.

6. ®T AfHT TOrwewT N.BS L2

7. cf. Sri Ramakrishna The Great Master by Swami Saradananda. Lali-
sah 584.

8. of s=aTETw A Br. Sa 1.1.2.
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wETeRY Mahalaksmi 3

The beauty in bloom, transcending duality.

Mahalaksmi is the great source of the best in life. She is the
Dispeller of Evil. In this aspect She is the consort of Mahavisnu
(and is one with Him). She signifies the Divine Prosperity, always
established in the heart of a devotee.

Mahalaksmit represents one of the four great aspects! of the
Mother. In Her captivating grace She is sweet and wonderful embo-
dying Her secret of beauty and harmony.

Frafirm Sivapriya 4

The beloved of Siva who is entirely devoted to Her.

“Siva manifests Himself through sak(’? Sakii is the power
of manifestation. It is in Her company that Siva shunned His
begging bowl. He came to be recognized among the devotees only
after taking the auspicious hand of Parvati. Till then Sambhu
remained unknown. This is expressed by a devotee, ““O daughter of
the King Mountain! who knew Sambhu prior to His taking your
auspicious hand”?

farssmmmar Visnumiya 5

The power that hides the universal self.
The goddess saki7, in her dexterous play, produces the delusion
of limitation over the illimitable all-pervasive Visnu, even though

1. The four great aspects of the Mother are:

1. Mahesvari . As Supreme Reality transcending the mind and will.
She is the universal Mother. Her compassion is endless
and inexhaustible, She is Durga.

ii. Mahakali : As overwhelming intensity. Force and strength are Her
peculiar powers.

iii. Mahalaksmi . As the Mother of power and perfection.
iv. Mahasaraswati: As the Mother of power and perfection.
(cf. Dev. M. IV.11).
Note : Mahesvari is the presiding deity of the three deities described in the
three episodes (ii. iii, iv above) of the Saptasati.
cf. Lali Sah 210.

2. “ddtEfagreaa’ Vij. Bh, 20

3. g FHEIEEAT WA
o] & vg qqu frfeoas= Panc. IV 8
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She is always one with Him. In the first stir of consciousness towards
creation, She is the unmanifest power in bringing about manifesta-
tion by the display of the mixture of Her three qualities (gunas).
Visnumaya is known as avyakta. She has also the power of hiding
Herself. This power is hard to surmount.!

AT Subha 6

Always beneficent to the discerning devotee.

Notwithstanding the helpless defects in the performance of
Her worship? the Mother grants a devotee the greatest good viz.
realization of the final Beatitude. By revealing Her supreme nature
to the dlscermng She washes the physical and mental impurities even
m this iron age, kaliyuga.

= Santa® 7

One who (by grace) pacifies passions.

Mother is the consciousness which even in the act of manifes-
tation remains constant. By Her own beneficence and compassion
She grants peace to devotees. Taking Her refuge, one with accumu-
lated virtue, is able to direct one’s restless mind towards realiza-
tion of self. There is no taint of action and as such there is no sin.
“One’s passions are pacified’’* “‘Before the Lord reveals Himself
in the heart of a devotee, He endows him with purity, devotion,
faith and such like divine qualities™ 3

fagn Siddhi 8
One who is never embroiled in ties.

Mother is not bound by tossings of mind even if She appears
tied to these during manifestation. She is the enlightenment of

1. cf. (a) = wry A B.G.1V. 14

) ... ... .. fropmafs afar Dev. M. V.14
2. By Mother’s grace the dull headed Utathya became the learned Satya-
vrata Brahmin.

cf. Panc. 1.3 & Devi Bh. I1I. Ch. 10-11.

cf. Name at no. 935 in Gaya. Sahas. of Devi Bh. Name 141 of Lali, Saha.
FaFT ATy B.G. V1.27

3. Gospel of Sni Ramakrishna.

s W
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accomplishment. She is the goddess of supreme power, sovereign
authorty and serene awareness.

fegacet SiddhasarasvaG 9

The wave of supreme bliss revealing the utmost usefulness of
the teachings of the Guru and sastra.

Truth about self is grasped through intuition with the help
of a preceptor. The Upanisads say, “For knowing That Reality he
should go, with faggots in hand, to a teacher, versed in Vedas and
absorbed in Brahman”.! It is Atma krpa. That gets established
when it tunes with the intellectual knowledge obtained from the
sacred books. This is Guru krpa. Then the subtle truth is revealed
to the seeker by the grace of the Goddess, Isvara krpa.

But in Her free will the Mother may grace her loving devotee
with intuitional knowledge alone for realization of the supreme
self. Such was the case with Sri Ramakrishna of West Bengal
(Calcutta) and Pandit Krishna Joo Kar of Kashmir.

L) Ksama 10

Forgiveness incarnate.

By taking recourse to Divine Mother, all obstacles in spiritual
life, arising from the serpent of wickedness, are removed. Devotees
experience Her grace in the haven of their heart through pure
knowledge of self.

i Kantih 11

The effulgence that washes off the delusion of worldliness.
The loveliness of Parvati created a stir in the mind of Lord
Siva, who had stood like a pollard in meditation at a quict place?

1. ‘afewrard & qedarfnrsdq afvefo: st sofrsy’ M.U. 1212

2. Afier the immolation of satf, Siva ran in lamentation to the interior of
the Himalayas to sooth himself by taking to meditation among Deodirs.
Parvati grew up and came to hold penance in a forest resort called
Candana vatika. She wanted to gain the pleasure of Siva for marrying
her. Persuaded by gods, Indra succeeded, in setting the scene through
the influence and help of Kamadeva. Siva, who stood like a pollard, was
moved to recognize the divine brilliance (kantih) of Devi Parvati.
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in the Himalayas. She was successful in breaking His samadhi
through the agency of god cupid, Kamadeva, and yet contiftie to
remain one with Siva, the Ultimate Reality. Siva’s surrender to the
loving brilliance of Parvatr is beautifully depicted by Kalidasa, in
the following able rendering : *“O gentle maiden! won by the penance
and holy vow, 1 bend beneath thy sweet control™.!

This effulgence of Parvati as connoted by Kantih has the mel-
lowness of moonlight. Esoterically this connotes that luminosity
of Caitanya Sakti which illumines all other luminaries of the
universe. With this true, loving and life giving luminosity all duality
and sorrow vanish. The reality of oneness is revealed. It is for this
beatitude that Utpala prayed: “When shall I, O Lord! see thy
brilliant face, from where flows (reflects) the unprecedented flood
of thy charming beauty that overwhelms the universe completely”.?

This effulgence of beauty and harmony3 of the Divine Mother
washes off the delusion of worldliness.

AT Prabha 12

One who has supreme lustre.
The Divine Mother has twofold lustre:
i. When She showers favour upon Her devotees, She radiates

That quiet place called Candana vauka is now known as Candmmvﬁri,
14 kms from Pahalgam, on the way to Amamath. Again, the Sanskrit
word for pollard is sthanu. As such the place is also named sthanu
dsrama indicating Siva's sitting posture like a pollard. According to
Kalidasa's narration in the Kumdrasambhava, * sthanvasramam haima-
vatam jagama® (111.23), Siva ran to sthanu dsrama in the Himalayas,
and other similar accounts therein, it can be inferred that kamadahana
i.e. the episode regarding buming the cupid must have taken place
near Candanavari in Kashmir.

Note: Also refer to the notes 3-7 of verses 2,34 canto VI regarding
‘Description of Candanavari” in ‘The Amaresvara Mahatmya’—A
leaf from Bhrngisa Samhita translated and edited by the author and
pubhshed by Sri Parmananda Research Institute. Snnagar 1986.

aﬂ’rﬁwmu

N K.S. V86

Sivas.19.6

3. Cf [.a]uaSahas 449
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an effulgence in which the seer and the seen are one. This is anu-
graha''

ii. When She emits the surrounding rays of the eight siddhis, as
described in the path of yoga, She hides her benign and true self.
This is tirodhana.?

This effulgence of the Divine Mother is either for fear or favour.
This happens at Her sweet will.?

TIEAT Jyotsni 13

The lustre of moonlight (that transforms hatred into love).

Devotion to the Divine Mother dispels all sorrow and mis-
fortune,? as does the soothing moonlight in the case of love-lorn
lovers. A true lover has not even a trace of hatred in his mind.
Hence there is no sense of duality in him. Mother favours him
with her splendid lustre of self-realization, as a moonlit night does
to lovers.

qraeY Pirvati’ 14

One who bestows the supreme state in the path of self-realiza-
tion.

Parvati, according to Puranas, is the name of Durga, bom as
the daughter of Himavan and Mena. She was sati in her previous
birth.6 She is the consort of Lord Siva whom she won by austere
penance.” Esoterically, Parvati is the serene consciousness that
brings about perfection in self-knowledge. Parvart is that auspicious
intelligence that confers the supreme state of self-realization on
aspirant.

I. The grace of self revelation.

2. Self-concealment occuring due to the release of enveiling deities, called
avarana devata .

3. Itis difficult for us to understand why and when that grace dawns. There

is no condition attached to it.

Misfortune means ignorance of self-knowledge.

cf. Lal. Sahas. name 246.

Refer Bhagavat IV.7.58.59 & Panc. V.28.

Kalidasa's Kumarasambhava V.

SR
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LLe S Sarvamangali’ 15

Concentration on whom makes one’s spiritual journey auspicious
at every stage.

The Mother is full of love and showers grace on all her children
in whatever situation they happen to be. Rsi Medha praying to the
goddess says, “Thou who art Thyself good fortune in the virtuous,
misfortune in the vicious, intelligence in the hearts of the learned,
faith m the good, modesty in the high born™.2

This is the power that makes for progress at every stage or
situation of life. Therefore, worshipping Divinity with his own
deity, man attains perfection. Sarvamangala, the power of evolu-
tionary auspiciousness favours every devotee at every step of his
accomplishment.

fq:&m Hingul 16

One glowing like an orange red bead, like a natural vermilion.

A natural bead of orange red colour is called Hingula. Water
does not stick to it just as also it does not stick to a lotus leaf. Hingula
also means a natural vermilion which is also of red colour and is
used by virgins to give glow to their beauty. The vermilion is pre-
pared artificially also from mercury with sulphur. Here Hingula
represents the brilliance of Goddess Laksmr who is beauty and
harmony par excellence, unaffected by the six kinds of pain? She
confers supreme bliss upon those men of learning who aspire to
know Her nature. She manifests Herself as a virgin of beautiful
limbs while at the same time remaining unmanifest.

wivewy Candika 17

The impetuous valour destroying unholy forces.
Candika or Candi derivations from canda which means anger.

. <f. Lali. Sahas. name 200.
2 a1 ot F=g gEfaar wareen:
qIITeRAT Fatar gEdy 4fF
T JaT FAATTHAET Fo AT
1 Dev. M. IV .S,

3. The Six kmds of pam a person suffers from in this world are: hunger-
thirst, hatred-attachment and sorrow-pleasure.
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The Mother becomes angry with those who go against sastramar-
yada, the injunctions of the sacred books. She poses a threat to the
enemies of Devds, celestial beings. She is thus called candika.’

According to Devi Bhagavata Purana, a girl of seven years is
called candika. This connotes that the Mother is guileless, pure
and power preservative.

Ll Danth 18

Equipoise of supreme consciousness in which state the restless
mind is at rest.

T Padma 19

The lotus-hued Deity of Prosperity.

Padma is one of the names of Goddess Laksmi, the deity of
fortune. She is the embodiment of righteousness, beauty and love.
Untouched by any kind of involvement she sustains the universe.

Her seat is imagined to be a lotus which water does not touch or
soak. Her lotus hue signifies bliss.

wut Lakemi - 20
The sovereign power of recognition.
Laksmi is the power which grants accomplishment in every

field. She is popularly known as the deity of the riches. She is the
power of realization of self which alone is the wealth that lasts.

ghfar? Haripriya 21
The beloved of Lord Hari.
She represents compassion of the Lord in-bestowing grace upon
his devotees. Haripriyah means kadamba tree or conch shell both

of which are associated with Lord Vismu. Here it connotes His
consort Laksmi or power of Hari— Haripriya (Femimine gender).

g Tripurd 22

She is the Primal Energy (Para sakti) transcending the three
divine deities representing the three gunas.

1. cf. Lali. Sahas, name 755 & Gaya. Sahas. name 253.
2. Repeated at name 568.
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Divine Mother, the basic principle of energy that moves and
enlivens this universe, is ever present, ever aware and ever alert
in all the phases of its manifestation. In this manifestation every-
thing 1s three-fold.

In Sakta literature, Primal Energy is trichotomised in individual
manifestation (vibhdava) universal manifestation (prabhava) and
confession (anubhdva). Each one of those has again a threefold
state:

i. Vibhava Cit sakti  (Energy of consciousness)
Jiva sakti (Energy of jiva)
Maya sakti(Energy of delusion)
1i. Prabhava Iccha sakti (Energy as volition)
Jriana sakti (Energy as knowledge)
Kriya sakti (Energy as action or motor power)
i, Anubhava Sandhini sakti(Conjunctional energy)
Samvit sakti (Harmonious energy)
Ahladini sakti (Refreshing energy)!

Tripura excels this trichotomy and is, therefore, termed Primal
Energy or Para sakti. In fact all manifestation, visible as animate or
inanimate, worshipper or worshipped, giver or taker and so on,
is the expression of this perennial energy. “Just as fire, though one,
having entered the world, assumes separate forms in respect of
different shapes, similarly the self inside all beings, though one,
assumes a form in respect of each shape and (yet) It is outside™.?

The trichotomised manifestation of sakti as volition, cognition
and action is said to be located in different organs of a body:

i. Iccha sakti is located in the heart (hrdayasthant)
ii. JAdna sakriis located in the head (sirsthani)
iti. Kriya sakti is located in the hands and feet (hastapadasthant®)
Tripura is depicted in the dgama tantra as the goddess who excels
in Her beauty in all the three /okds and has triple symbolism.

l. ¢f. Sakti Tattva Rahasya (Hindi) by Prof. Balakrishna Goswami in
Kalyan (Sakti Ank) 1934 pp.131-32.
TETTT FEYATATRT ®5 wg gfaedy iy Ka.Up. 11ii9.
3. of. Sakti Tattva (Hindi) by Dr. Bhagwandas in ibid. p.122. For further
details refer to Devi Bhagavat 1X.50. And Pancastavi 1.1.
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1risamketa viz. cakrasamketa, mantrasamkela and pujasamketa.
The three aspects of Divine Mother, Mahesvari. are depicted
in Devi Mahdatmya? as:
I. Mahakali, the first episode. (Chapter I)
. Mahalaksmi, the second episode. (Chapters I1, 11 & IV)
1. Mahasarasvari, the third episode. (Chapters V to XIIT)

Meditation on these aspects of mahesvari, the supreme deity.
leads an aspirant to the realization of Tripurasundari bhagavat,
who is manifest three-fold in everything.’

At Nandini 23

Bestower of all boons.

Nandin? 1s the sacred cow, sometimes called surabhi and some-
times kamaderu (the desire fulfilling cow). She is the first mother
of cattle. She is a goddess with marvellous powers and attainments
who gives milk whenever they may need it. Sage Visvamitra and his
party got astounded when the divine cow of Vasistha gave them a
sumptuous meal.*

Here, however, nandini® 1s the Mother Goddess who fulfils all
desires of devotees and confers perennial joy on them.

C L | Nanda 24

Bestower of delight.
Delight is the supreme bliss which Mother bestows on Her
devotees. There is no joy greater than the joy of spiritual unfold-

1. Kularmava Tantra XII11.81. Also see ‘Tripurasundari’ by the author in
SARADA, 1988.

2. Glory of the Divine Mother by S. Sankaranarayanan (Introduction).
Durga Saptasati IV.11,
r#?-ﬁw ﬁrw”r ﬁlqmu"r g, avﬂtw u

Py frafae o=y Praneas

ami ﬁg‘ﬁﬁT AW WA A 77T 11 Panc. 1.16.
Also cf. Lali Sahas 626.

4. Pauranic Encyclopaedia pp.379-80.

5. Mahabhdrata, Adi Parva: Chapter 175. Also Raghuvansa 1.82: 11.69.
cf. Lali. Sah. 450.
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ment.! This joy, called bhiima? in the Upanisads, is revealed only
to the few.3

gqat Sunandi 25

Bestower of the bliss of liberation.
The bliss of liberation is the eternal, tranquil and dauntless state
enjoyed by a jivanmukta* here and by a videhamukuta® hereafter.

goafean Suravandita 26

Supreme deity glorified by the gods.

Laksmi is the supreme power of the devas. She gave solace to them
and cooled down Asuras. When the Mother vanquished the valiant
but evil natured mahisasura and his army, the devas, filled with
exultation, uttered the words of praise® “O Devi! how can we
describe thy form. It cannot be grasped by mind.” Dharmacarya
refers to the very joy having been conferred upon Indra by Ambika,
“O Mother! thy lotus foot which on kicking Mahisasura jingled
sweetly, and over which /ndra, thereafter, devoutly placed his
head, adomning it with a necklace, may become unto me a cause of
victory. .”"’

This name also means anahata, the unbeated tune from which
all sounds arise and into which these get dissolved.

awfaar Yajnavidya 27

Knowledge of sacrifice (that brings about liberation from the
sorrow of worldliness by following the holy acts ordained in the
agamas).

1. ¥ SeEAT AMYT &TH §Ad Afa® ad: | B.G. VI1.22,

2. W & T e ATRgEEiE Chh. Up. 7.23.1
3. Sec name 470 also.
4. One who is liberated even while living in the body.
5. Ome who is liberated while there is no body consciousness.
Note: For the above two notes Jivanmukti viveka of Vidydranya may be
consulted.

6. & aofamy aewawiawaq

frarfafidagoaasfc afcn Dev. M. IV 6
Also see 1bid. IV.(7.14)

7. FTARGRYCE T, Wt g3 ffgd wfgmge
arETEe wag # fasammwsas A tEEET | Panc. 111
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Visnu is named in the Vedas as Yajna.' Therefore, yajnavidya
is the Mother of knowledge of self-realization, dear to Lord Visnu.
By contemplating on Her splendour a seeker endowed with sharp
intellect, virtue and grace makes the offering of organs of cognition
into the fire of supreme consciousness. This sacrifice, in reality,
indicates the process of equalising the incoming breath and out-
going breath.?

wErRTT Mahimiya 28

The great power of Delusion (through which oneness of self
expresses itself in the three-fold play of creation, preservation and
dissolution).

This trichotomy can apply to the waking, dreaming and deep
sleep states in Individual aspect and to past, present and future in
Universal aspect.

In the classification according to Saiva and Sakia systems,
maya is the sixth category in the course of evolution towards mani-
festation. This works as the delimiting power of the five-fold glory
of the supreme deity, and jiva sristi evolves:

i. All knowingness of Siva changes into limited knowledge of
jiva.

ii. All doingness of Siva changes into limited action of jiva.

iii. All completeness of Siva changes into incompleteness of jiva.

iv. All eternity of Siva changes into limitation of time for jiva.

v. All pervasiveness of Siva changes into the sense of limited
space for jiva.

This is the power of maya.? Mahamaya or Mayasakti is the
independent power of Siva. She draws by force the minds of even
those endowed with knowledge and deludes them. Again, when
She is gracious, She grants the best of the boons to her devotees
and shows them path of liberation.*

I ... 74na R frer @ wfafeay B.G. IIL15
Alsn see Visnusahasranama name 971

2. STOITATAT %] STOaTHY oy B.G.1V.29
Also see ibid. IV. 24-32.

3. FITENAT AEATHIGA®T 14T Si. Su. 111.3

Refer to ‘Siva Sutra Vimarsa’ (Hindi) pp. 26-27 by Jankinath Kaul
‘Kamal’ Pub. Motilal Banarsidass, Delh.
4. See Dev. M 1.54-58. Also cf. Lali Sah 215.
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ATHTAT Vedamiti 29

Mother of True Knowledge.
When the Dhvine Power of Mother is favourable, pure and direct
knowledge of self is revealed to the devotee.

Al Sudha 30

Nectarine Bliss.

Nectar represents the supreme taste of the knowledge of Oneness.
It is the knowledge of self flowing unhindered and signifying
Mother’s grace.!

yfa: Dhrtih 3

Fortutude.

It is the high power of concentration that grants divine courage
to the seekers towards comprehending the infinite and the finite
universal oneness.

Mother goddess 1s the steadfastness and determination in pro-
found meditation for those who are gifted with supreme consci-
ousness which enables them to see God and world as one entity.
Gaudapada calls that state fortitude, ‘‘absorption, immutable and
fearless™.? It is the state of one whose “‘all impurities of mind are
washed off with deep concentration”?

According to Namastottarasata of Siddhapithas, Goddess Dhrtih
1s worshipped at Pindaraka about 25 kms. to the east of Dwarka
in Kathiawar ¢

sitfar: Pritih 32
Delight in everlasting bloom.

The one ever in attraction, even in the darkness of ignorance.$
Mother 1s the power of joy of union of the distracting jiva, with

. frea=mm qese g Panc. IV.3

1

2. FaTferEsinm. Gau. Ka. 3.37

3. mwfefrafarewr [ Mai. Up. 6.34.

4. cf. Dev. Bh. VI1.30.55-83. & The Sakti Pithas by D.C.Sarkar, p.93.
Also cf. Lali Sah 446.

5. WRTUETLSH frdear Gurustuti by Rimeshvar Jha.
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the source Paramatma. Goddess Pritih maintains unity between the
lotus and the sun in their diverse conditions.!

oqr Pratha‘ 33

Celebrity self-evident.
Mother in the form of self-evidence does not let different sects
conceal their separate behefs.

whagy Prasiddha M

Mother the celebrated divine power.

This manifestation is the divine play, fi/a, of the supreme deity
even while She eternally remains absorbed in Her sovereign un-
tainted and undisturbed self. Her being is accepted universally by
all creatures and is consigned by everyone as 'I'. But they alone are
blessed who are favoured with the knowledge of divinity?3

LAl Mrdani 35

Embodiment of compassion.

Mrdani is the consort of Mrda, the predominating sativa as.pecl
of Parvatiin whose company even the mighty and stern Siva becomes
compassionate

faratast Vindhyavasini 36

Residing in the Vindhyas.
The Vindhya mountain range is in the centre of India. It is one
of the principle ranges supposed to exist in each varsa or division of

1. Devinamavilasa V1.32.

2. Priya is the alternate reading in MS-1, PE-5 and PE-8. It means
the beloved, one with Siva. We have chosen the name Prathd from
authentic source. Priya is repeated at number 421 in the text. The same
1s the order in Devinamavilasa but no gloss 1s given on this name in it.
By tradition the name is replaced by kriva.

3. AHATCHY §4Er GAETHATT THAT
fr wwafagr @gle s 0 Sivas. 1.7
Also cf. Lali Sah 395.

4. cf. Panc. IV.15. Also Lali Sah 564.
For detail see Mahabharata, Vana Parva Chap. 39-40.
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Bharata varsa.' Vindhyachal is the name of a low range of hills,
connecting the northern extremities of the western and eastern
ghats and separating northern India from its southemn part, called
Daksina. The temple of Vindhyavasini is situated at Bindhyachal
near Mirzapur in Uttar Pradesh.?

Esoterically, it is the Mother as power, residing in the central
vein, susumnd, as awareness. Susumna nadi, in the spinal chord,
runs through the body of every creature just as the range of the
vindhyas runs through the centre of India. “When the breath flows
through susumnd, the mind becomes steady. This steadiness of
the mind is termed ‘unmani avasthd: the highest state of yoga™.?
This state is attained through Mother’s grace, so She is called
Vindhyavasini.

fagfaar Siddhavidya* 37

The eternally established knowledge of self.

Mother is the primal cause of the manifold manifestation and
controlling the entire universe. When Kundalini sak it is refined and
awakened to rise, it becomes means of liberation. This is called
Vidya. When accomplished it gets established and is called Siddha
Vidya. It is Vimarsa sakti. It is knowledge of the eternal self.

One who wields the most potent weapons.

The mighty power of Siva, as Divine Mother, has the absolute
power of controlling the entire universe. Not only this. She is the
Divine artist having inimitable power of painting Herself on the
screenless screen, out of her free will. Though appearing changeless
it is, in reality, ever changing and thus takes us in so much so that
we fail to see its changeability. This represents the power which She
displays towards concealing Her true self, Pidhana. When She is

|. Brahmanda Purana gives the names of seven divisions of Bhdrara
varsa as: Mahendra, Malaya, Sahya, Suktiman, Rksavan, Vindhya,
Pariyatrn. (Also refer to Mahabhdrata, Bhisma Parva 9, 11).

. The Sakti Pithas by D.C. Sarkar. p.99.

. Kundalini Yoga by Swami Sivananda Saraswati p.38.

4. Lali Sah. 472,

Lt B
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pleased She grants living emancipation (jivanmuk i) out of Her own
free will, anugraha. Therefore, She is called Para sakti'

qeafy Prthvi? 19

1. The one seed of all seeds.
1i. Embodiment of tolerance.

i. The earth is the one seed out of which this universe, in all
its variety, sprouts. It is in this sense that the universal power as
Mother is understood to be the basic seed of all manifestation.
Hrim i1s a seed formula of Divine Mother.

1. Like the earth, the Mother has wonderful power of tolerance.
She pardons cven the wrongs done by Her devotees.

Aregafaan Niaradasevita 40

One worshipped by Narada, the son of Brahma.

Narada advocates one-pointed devotion for attainment of self-
realization? even though he is well versed in all kinds of knowledge.*
In the domain of Para sakti, bhakti is the chief means of spiritual
unfoldment. Bhakti is Mother goddess Herself whose grace is
always there awaiting only our willingness to receive it. Narada is an
example in point.

In his quest for the Reality, Narada was given by Visnu, Gayatrt
Sahasranama,® one thousand and c¢ight names of Gayatri, for
realizing the supreme. The goddess was worshipped by Nirada, the
Rsi among devas.

- - __

|, AANET agET Brahma Sutra 11.1
( Para sakti is all powerful as it is quite evident). Also cf. Lali Sah 217.

2. qwdlis written as gfedt also. Lexical meaning of the word is to spread
abroad to come to light. (Amarkosa, 2.9.37).

3. i. #\T ~fem gowwa N.BS. 2
“That verily is the supreme love of God’.
i, FTYTIYTON =TSATAT N.BS. 10

‘Unification means the abandonment of all other support’.
4. of Chh. Up.IV.2
5. Devi. Bh. Bk XII
Name at no. 520 Naradapriyakarint appears synonymous with this
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qRgafsar Purahiitapriya 41

Loved by Him who is invoked perfectly.’

Everybody in this world of duality wants happiness which
cannot be found anywhere except in oneness with supreme Siva.
Being formless and free, Siva cannot be approached directly. His
essence can, however, be indirectly experienced through the grace of
His own power known as sakti. Siva loves Sakti so much that the
two are indistinguishable. Hence sak i 1s the true beloved of siva, the
unconditional bliss, desired, required and wanted by all living
beings and loved.

Sakti, is, therefore, the undivided power of siva fettered in
bodies. She is the divine power of grace that can set asunder the
ties of action or attachment to transitory enjoyments of the world.
She grants emancipation to those who struggle for it earnestly.

LaL I Kanta 42

The one of charming beauty.

Kania®> means a beloved, a lovely woman or a mistress, Here
the Goddess represents the glow of that supreme love which dispels
all distinctions of the lover and the beloved. As such She helps a
devotee to subdue his passions and to attain purification. On
realizing that supreme nature of self one’s mind does not get dis-
turbed even for 2 moment.

Taking as compound word (k@ + anta = kanta) it means
Brahman, unconditioned in her final form3

wriRAT Kamini 43

The loving, affectionate or fond Mother,

Kdamint means a lovely or beautiful woman. Here it denotes
effulgence of Mother’s love penetrating,the Jiva, self and dispelling
the darkness of ignorance. It is the quality of Divine Mother
characterised by excessive affection for Her devotees.

1. Pura =perfectly; hiiza - invoked.
2. cf. Gaya. Sahas. name 124, Lali. Sahas. 329,
3. cf. Bhaskara Ray’s commentary on name 329.
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S I=RAT Padmalocana 44

Mother whose eyes have charm like lotus leaves.

Padmalocana is an epithet of Laksmi. the goddess of wealth or of
Sarasvati, the goddess of leamming. Having eyes like lotus leaves is a
mark of charming female beauty. Mother’s beauty is pure and Sup-
reme.

Splendid charm of the Divine Mother’s eyes connotes the cogno-
active expression that appears as the world phenomena. She is the
basic cause of manifestation and yet without any taint of attach-
ment towards it. She is free and full, without any binding to caste,
creed or colour.

srrie Prahladini 45

One who delights those who adore Her.
Mother Goddess is always adorable. Even the practice of yoga
turns to be futile without adoring Her.

wETATAT Mahamati 46

The Great Mother.

She is the Great Mother who gives birth to the triad of gods, held
in esteem in the three worlds.! She is the Mother of the universe.
“As She is the Mother of all mantras, the supreme Isvari is called
Matrka” * She also exists in the form of letters called matrkas.

gt Durga® 47

The one difficult of access.
Devotees can approach Mother Durga only by following difficult
means” of realization. She confers victory on them. Durga assumes

|, geEeraTat w fdarat e
Hg<a W94 ATg7 "ETHET § F67 AT 1| D.n.v. V1.46
2. WAATOT ATTHAT T QTS (O |
Stitasamhita of Skanda Purana 1V .418
Also see Name 790 for further details.
3. Lali. Sahas. name 190 P Gdya. Sahas. name 449.
4. Transformation of individual attachment into the universal oneness,
self agrandisement into self-realization and in short finite nto the
infinite.
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sixty four diverse forms. Parvati, the spouse of Lord Siva, is a form
of Durga. In South India She is worshipped in Her fierce forms. Her
gentle aspects assume the forms of Kanya and Kamaksi. In Kerala
She is called Bhagvati, Andhra  Jokulambika and in Tamil Nadu
Kannaki. In Kashmir She is worshipped as Rajnya. Durga worship!
at Navaratra is observed throughout India in north and east. The
nature of Durgd is to free one from perl.

“The expression durgdsi durgabhavasagaranauh asanga® indi-
cates clearly the form of Mahesvari.® She is Durga, difficult of access,
seated above all the powers, represented by Kall, Laksmi and
Sarasvati. She is the ship which enables the seeker to cross the diffi-
cult ocean of births and deaths”*

GRS Durgatinasini 48

The One who protects from peril.
The Sublime Mother grants wisdom in a moment when She is
approached by a sincere devotee in earnestness.

1. “Worship of the Devi is supposed to be 4000 years old in India. In
religious literature from Vedic times upto date Devi occupies an im-
portant place. In modern India Parmahamsa Sn Ramakrishna, guru
of Swami Vivekananda, was a great devotee of Durga™.

Pauranic Encyclopaedia p.254

2. Durga Saptasati IV.11.

3. “Imperial Mdahesvari is above thinking mind and will’ subhmatmg
them into wisdom, and overwhelms them with Her splendour. She is
the mighty and wise One who opens for us the supramental infinities
and cosmic vastness; She is a treasure house of miraculous knowledge:
She gives us insight into the measureless movements of Mother’s
eternal forces. Tranquil is She and wonderful great and calm for ever”.
Glory of Divine Mother by S. Sankaranarayanam p.41.

4. ibid. p. 39. Also #ET 9TA% AT Awr gt gFifaar Devya'sirsa 24.

Note : In Mahabhdrata there are various references to the Devi:
i. When the Pandavas entered the capital of virdta for their life in-
cognito, they worshipped Durgd, who appeared to them and granted
them certain boons. (Virata Parva Ch. 6).
ii. At the commencement of the great war Arjuna, at the instance of
Krsna prayed to Durgd, who appeared in the sky and granted him
boons, for victory in war. (Bhisma Parva ch. 23).
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TTeTt Jvaladmukhi! 9
The Effulgent one.
The volcanic connotation of Jvalamukht relates to the rise of
Kundalini from Muladhdra to Sahasrara in as it were a volcanic flash.

The flashy rise represents the granting of emancipation to souls
panting in distress.

QL L Sugotra 50

The one of excellent lineage.

In Her excellence of lineage Mother Kundalini pierces (on regular,
earnest and sincere spiritual practice) like the lightening through
the six mystic circles called the satcakras, and finally blooms in
sahasrara like a thousand petalled lotus. She sprinkles the nectar of
eternal bliss on the devotees who seek Her unfailingly and sincerely.?
She protects the s@dhaka who sings Her characteristic hymns and
repeats Her divine names constantly. Sound is the first manifesta-
tion of Divine Mother. She protects speech.

wf: Jyotih 51

She is the Light of the Supreme Spirit.

Mother’s spiritual lustre is an internal and all too sudden’
experience for a sadhaka. Tt is effulgence of the universal sky, all
pervading and all embracing.

yregTie Kumudahaisini 52

She is the delight of laughter displayed by white water lily, which
blooms in moonlight.

Parvati is pleasing to the eye of Siva whose lila is the creation.
It is the vibration created by sakti in Siva and is known as universal
evolution. When supreme self is revealed to a yogi, his heart blooms

1. Jvalamukhi is a natural shrine of the Devi in Kangra (H.P.) which
is a place of pilgrnmage.
Jvala in l(ashnur is worshipped at Khrew. .
! zar wart faftrer mﬁmﬁr ﬁﬁmﬁa |
THE =qT 1 Panc.IV.6
Chha Up.
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gafash Puravasini 57

The one who resides in the body as Atman, soul.

The Mother is one supreme Power. In Her play or /ila, She be-
comes many appearing through the bodies of different forms in the
world.! Dharmacarya says, “Though in reality, one, thou art seen
in countless forms, like an actress.’”?

it Aparni 58

One without a leaf or covering.

Every aspirant is accessible to spmtual knowledge. There is no
restriction to take to the path. Yet only the few know the truth. Her
grace 15 an open secret. She is called Apana.

As described in the Puranas, Parvati performed penance in
quest of marrying Siva. During that hard course of penance she
spurned even the fallen leaf to nourish her life® She remained
one pointed in her practical approach to the desired object. She
got the name A-parna.

“APARNA, Lady of the unbroken fast—

Have sages called her, saints who knew the past™?
(Griffith’s translation of Kalidasa’s works)
On breaking the compound word Aparna as apa-rna, it means that
the Mother is the discharger of debts. She “‘never falls to a lower
level, as she has no debt payable to anybody, for her devotees have
already got more than what they have merited by their acts of
worship”?

In short, Divine Mother is the coverless absolute power that
can hardly be explained. Constant and regular spiritual practice
(sadhanda) only may reveal the truth.

I. a. Read Devi Sukia of Rsi Ambhrni in the Rg Veda. This sukta has
been a part of Chandy worship and the Vedic basis of Devi Mahatmya .
b. Also see Devyatharva sirsa of Atharva Veda.

2. OEHT AT WrAdT AT |

AgTgA agfaay A9 Fd*tT n Panc. IV.18.
3 YT T WYUTEQTHATY AT | Siva Purina.
4. FE=mooity T af gufag: K.S. V.28
5. Lali. Sahas. name 754 (Tr. Swami Vimalananda). Also cf. name 351.
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TRaOHTT Sambarimiaya 59

Power of mysterious play.

Supreme Mother assumes duality and yet remains untainted as,
then also by her own grace she evolves into her universal supreme
self. By Her power of manifestation She hides Her Reality which is
otherwise expressed in the amazing and indeterminable panorama
of the world.! Thus Jiva bhdva comes into existence. Jiva gets in-
volved in the chain of births and deaths, pleasure and pain, love and
hate? because of delusion® brought about by limitation and igno-
rance. This entangles him in the meshes of karma, at the same time
it shows what is called the mystery and magic of Mother’s play.

On realization or recognition of true self after having got com-
plete renunciation and knowledge, filled with devotion to Divinity,
one finds one’s own true nature in an amazing moment.

wfea Madira 60

She is the wine that heightens awareness.

Mother grants the ecstasy of unlimited bliss, which dispels our
delusion and which rejuvinates us. As such it is not to be mistaken
for the ordinary wine which can only degrade us, even though it
may be temporarily exhilerating. Says Raja Kulasekhara (10th
century A.D.): *’It is the wine which, those who take, get awareness
and those who do not partake of it become deluded™.# Due to this
divine ecstasys supreme Mother is termed Madira.

i Mrduhasini 61

The one who smiles pliantly.

1. frar wgT Wigraey Sarnkaracarya
2. wgi7 —the six kinds of pain in the world.
3. “Mithyatva is in the perception of difference and not in the attributes
that differentiate the one into the many”,
(Swami Vimalananda in note on name no. 735 in La/i. Sahas.)
**Magic is true but the magic he plays is false’".

4. FNTfEAY A qEf gyt agaraE: |
Refer * Mukundamala Evam Anya Stotra’ . Editéed by the author. Ver.5.
5. Study this ecstasy in the works of Swami Ramatirtha, ‘In Woods of
God-Realization’.

(Sri Ramakrishna).
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Smile indicates delight and soft smile ensures favour in the
Mother’s iook. This is a common experience also. A serene smile
comes out of a delighted heart. It is the tranquil expression of
spiritual bloom.

FEARPTA Kulavigi$vari 62

The sovereign power of soundless sound (Anghata).

The subtle existence of Devi in a body (pinddnda) is called
Kundalini. 1t 1s the life power sleeping like a serpent in three and
a half coils at Muladhara. When roused by yogis (in the cavity)
it, like lightening, breaks straight through the six wheels.' cakras,
as well as the three knots (granthis) called Brahmagranthi, Viinu-
granthi and Rudragranthi. Abhinavagupta calls it the highest
power,? which reaches sahasrdra, the thousand petalled lotus in the
brain. From sasikala, the pericarp of moon lotus, Devi showers
flow of nectar which divinises the yogi* Not only yogis but others
also endowed with serene and sharp intellect get this benefit by
earnestness of thinking, Bhavana?

Kula is the highest power, as said above, residing as Kundualini
in Muladhara. Kundalini cannot be located in the physical body
because it is the subtle Prana sakti which is the power creating
the umiverse. The part of susumna leading to sahasrara (Akula) is
also called Kula, as it is connected with Mulidhara. Kula is primal
power expressed in sound (Vak) and its sovereignity is termed
Kulavagisvari (Kula-Vak-Isvar?). It is the sovereign expression
in sound known as Sabda Brahma ot Brahma sakti.

The word Kula is used for other meanings also but all those
are convergent towards what is explained above. For example:

1. Kula indicates a noble or chaste family. In this sense it con-
notes that this secret of self is covered by the veil of Avidya
just as a chaste woman is protected by her family,

Wﬁ'ﬂ’gﬁm ﬂ‘qﬁ’r

fafrg wzadwanfa afeeed Panc. 1V 6.
2. ¥ fg atwT wfw: Tantrdloka
3. warsiy ax faafa gaweeswsg

frer=mTTTTaTyRR T ) Panc. IV-6.

4. Sn Ramakrishna often went into Bhdva samdidhi.
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ii. Kula means the scripture (Kula sastra) which makes the
worshipper and the worshipped one entity.

m. Kwla means the nght conduct which is the secret of union
with divine. This secret, according to Yogini Hrdaya (1.5) is
three-fold viz. (a) the secret of cakra (cakra samketa); (b)
the secret of Mantra (mantra samketa) and (c) the secret of
worship (puja samketa).

Hence Kulavagisvari' is sambhavi vidya, the knowledge of self as
divinely revealed. Devi never allows revealing of this secret to the
ignorant or the atheist but She easily reveals it to sincere devotee.

fraar Nitya?2 63

One-ever alert.

Supreme consciousness maintains the glory of oneness even as
it flows in diverse ways. It is as good in transcendence as in im-
manence because it is ever pure like the ether. It nourishes itself in
all its adopted vanations namely the waking, the dreaming and
the deep sleep states. Thus the Mother pervades everywhere every-
time and in every being. This 18 realized by yogis as the fourth state,
“The Fourth pervades the three states,* *‘The Fourth must pierce
through the rest of the three states”*, “Supreme consciousness is
ever awareness”® That is Nirya.

fermafrem Nityaklinna 64

Evcrﬂowmg source of compassion.t

1. There is Sakti Pi rha of Kulavagisvari in Kashmir at Kulgam in District
Anantnag. It is about sixty kms from Srinagar. The sacred spring sur-
rounded by the temple premises is of ancient standing. Erudite saints like
Swami Atmaram Ji and Pandit Krishan Joo Razdan and others have
sprung from this area. Kulavagisvari is worshipped there with reverence,
devotion and ritualistic zeal to date.

2. Repeated as name 327. There is consecutive repetition of a name of
Visnu, Vasudharma in Vis. Sahas. (693, 694). Sankardcdarya explains
the two interpretations in the Bhasya differently. cf. Lali. Sahas. 136.

3. 70U fag =AY Up.

4. fay aqd dwagra=ay Siva Sutra 111.20.
5. faamalt ar srdsaww g faawt Bra. Up. IV.5.14.
6. Lali. Sahas. 388 (Tr, Swan:u Vunalananda) Also cf. Gems from the

Tantras by M.P. Pandit, p.31.
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Klinna means tender or moist. The Mother is always an embodi-
ment of compassion. All Her devotees, therefore, are endowed with
this quality i.e. compassion. She is not only transcendent but 1m-
manent also. She is always active behind the veil and takes upon
herself the travails and sufferings of all beings. She is Divine grace,
unrestrained.

LS Krsodari 65

Lean bellied (an embodiment of contentment).

Mother is all satisfaction because all desires get fulfilled in Her.
She is ever hungry to swallow the universe of duality and maintain
universal oneness.

In Her saguna form Mother has a lean belly. She is like a string
holding beads together and passing through every bead which fact,
in turn, indicates Her holding all beings together and passing
through each one of them.! For those who follow yoga sadhana,
Mother’s form as susumna nadi is. quite lean and thin.?

wrTq Kamesvari 66

The sovereignty of Divine will for creation.

Kama is not used here in the gross sense of desire, sex or any
such thing. It means assuming duality or diversity at will. It re-
presents the personified will of the supreme spirit in creation.
This supreme power itself is instrumental® cause as well as material®
cause of the creation of universe. It is, therefore, understood that
Mother assumes any or every form between Prthvi® and Prakrti® at
Her sovereign will. Hence the Kamesvari, the Mistress of desire.

Kama is also an epithet of Manmatha,” who assumes any form

1. 79 ATHTY Devi. Bh. V11.31.49.
2. famaegadtady

‘More minute than the fibre of lotus stalk’. Understand the semblance of
antithesis (virodhabhasa) of Krsodhari with Agadha (Name 784).
IJIETT HTO

The grossest of the elements is earth.

Original source of the material world.

Cupid or the god of love.

NS A W
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to cause attraction or desire of carnal gratification! But here
it is the sovereign will of Mother for bringing about creation.

In Radha Tattva (Radha cult), She is called Rasesvari? Kames-
vari is one of the names of Lalita.3

er Nila4 67

One whose body is dark blue. OR

One who has black hair.

Mother’s body is her universal form which is actually infinite,
formless and ethereal. The sky has no colour but when we look at it,
it appears dark blue. In the same way Mother’s formless form of
infinity is described. Even with the effulgence of crores of suns
Infinity i1s formless, inconceivable; the effulgence of millions of
suns and moons would seem to have some form though actually it is
formless.s

Nila means black® also. In that case it refers to the dark black
hair? of the goddess, Her locks are described as shining and black.
Thisis a sign of the exquisite beauty of divinehood.

Parvati is depicted as blueness of Kalakuta® absorbed in the
neck of Nilakantha Siva.

1. When the gods wanted a commander for their forces in their war with
Taraka, they sought the aid of Kamadeva and his wife Rati in drawing
the mind of Siva towards Parvati, whose issue alone could vanquish
the demon. (cf. Kalidasa’'s Kumdarasambhava 11. 54-64).

2. Brahmavaivaria Purana. e

3. *“The Divine Mother is called LgHtd because She manifests and re-

absorbs the universe into Herself during her five-fold work of srsui,

sthiti, samhara, tirodhana and anugraha, easily as a sport play without
descending from Her transcendent Divine nature”.
Sri Lalitambika Tr. Swami Vimalananda.

This name is repeated at no. 209. Know the difference in meaning.

cf. Devinamavilasa no. 67. Also cf. Lali. Sahas. 500.

¥ ATy 16 wme 11 Amarkosa 1.V.14.

cf. i=fagr name 185 of Lali. Sahas.

Kalakuta is the deadly poison that came up on churning the milk ocean.

Seeing this the asuras ran off in great fear and the Devds led by Visnu

got bewildered. Siva, reputed for his reckless courage, put the poison

in his mouth but Parvati held his throat with her hands to stop it from
entering the stomach. It could not be vomitted either. Siva's throat

N O b
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drevaT Bhirunda 68

Fearful with headless body. OR

Radiant with loud cruelity.

Although the Divine Mother is all compassion and all love for
devotees yet She is eternally vigilant against anti divine forces.
She strikes terror as She lifts the Vajra', thunderbolt. Then She is
cruel and radiant with anger for those who fail to see the unity
underlying the empirical differences and the true identity of soul
and God. |

Literal meaning of the word Bhirunda is ‘fearful with headless
body’. This applies to Devi’s form of Chhinamasta, one of the forms
of ten Mahavidyas. The Vedic bellowing bull ( Yajiia Vrsabha) has
two heads (dve Sirse),? namely Brahmaudan and Pravargya. Chhina-
masta represents the second. The former represents realization of
self and latter the nature of creation; the former is the food, the
latter may be compared to crumbs only; the former is like the life
giving rays of the spring sun, the latter like the life taking rays of
autumn. In the Agama $astras this life taking aspect of Mother is
termed Kabandha, the trunk. Kabandha is Siva and Chhinamasta is
Sakti. The power which creates the world is represented by Chhina-
masta which may be synonymous with Bhirunda .’

afggafash Vahnivasini 69

Kundalini power residing in the fire of Miladhara.

Kundalintis the great vital force ( Prana sakti) hidden and sleeping
in the pericarp of Miilddhara, the lowest mystic wheel (cakra),
at the bottom of backbone in every creature. There it remains like
a coiled serpent in Madhya Bindu called Kulakunda, with its face
covered. Being the pivot of all energies it is compared with fire.

turned blue. This gave Parvafi the name Nila, the blue and Siva came
to be called Nilakantha, the blue necked one. Visnu and Parvati were
affected with the flames of Kalakuta poison and so they became Nila-
varnd and Kali respectively. (Kambha Ramayana, Yuddha Kanda).
l. 9gFT IuHEay ... .. N Kath. Up. 6.2.
mmwrﬁaﬁwl%r mmﬁ' q& | ibid. 6.3.

3. cf Gaya. Sahas. name 770 ( Bherunda, dsver),
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The Devi, as such, enjoys oblations offered with purity and love
just as sacrificial fire absorbs offerings made to it. This fire in
Miladhara, in consequence, clears away impressions or false
ideas of ignorance from the mind of sadhaka and opens the portals
of sahasrara for him. This is the true nature of Mother!

1o 1rrar Lambodarn 70

The voracious absorber of objectivity.?

Like a mirror, Mother, as pure consciousness holds everything
in the umverse n 1itself and yet at the same time it remains pure,
unburdened and untainted.

WETETS Mahakali n
The Great Power transcending the definable limits of time.
Maha Kali takes away the fear of Death when her true nature

is realized.

Maha Kali is one of the ten Mahavidyas.? Her spouse i1s Maha-
kala Purusa. They are the immanent and the transcendent aspects
of the ultimate like two sides of the same coin. Their non-duality is
like the fire and its energy, heat or like the sun and its light. Through
the theory of Resemblance (Abhdasavada) it is palatable to under-
stand that supreme spirit and power of supreme spirit cannot be
different from each other. That i1s the secret of Ardhanarisvara.
There is no gender in ultimate reality.

Mahakali is, therefore, the eternal power of immanence as
well as transcendence.® This is the wonder of Her nature.

I. of See names at nos. 62 and 155,

2. wfe=rdaes7H is an apt term given by Utpaladeva in his Sivastotravali
(x11-20) to explain the name.

3. Refer to the name at no. 1 cf. Lali. Sahi. 751.

4. Sri Ramakrishna, once in conversation with Vidyasagar, said, “He
who is Brahman, is addressed as the Mother”. Then intoxicated with
divine love he sang:

*“He 1t 1s, Ramprasad, that I approach as Mother,

But must I give away the secret hére in the market place?

From the hints I have given, O Mind! guess what that Being is!”
While singing, the Master (Sm Ramaknshna) went into Samadhi.
After regaining the normal state, he sang again :

“And faith is the root of all,
If in the Nectar Lake of Mother Kali’s feet.
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farerrfaddadt Vidyavidyesvari 72

The sovereign power which is the lord of both, knowledge and
ignorance.

Sakii is the potential power of witness to what exists and also
to what does not exist.! It is the basic strength which appears
as light and darkness. Therefore, knowledge and ignorance are both
embodied in the Mother. She is the power of liberation as well as of
bondage, knowledge? as well as of ignorance®. We know that distinc-
tion is the language of relative consciousness. Therefore, when
distinction between knowledge and ignorance vanishes, supreme
consciousness is revealed. That is the essence of Motherhood.

TOTht Naresvari 73

Potency of the Supreme Spirit.

Although the power of movement is inherent in every creature
yet it is difficult to conceive the first vibration of this power. At
its source it is un-defiled but as it flows impurities set into it, so much
so that it assumes duality. This impurity causes the sense of distinc-
tion and delusion begins to prevail. Divine Mother or Supreme
consciousness realizable in human form alone is the sovereign
source of this power in every man and woman. While this power
remains dormant it gets stuck in bondage but when the same power
is rendered active it showers bliss. Therefore, Mother has the
name Naresvari,

My mind remains immersed
Of little use are worship, oblations or sadrifice™.
The same experience is expressed by a saint poet of Kasmir Saivism

as.:
I THY A4 HATTATA:
warfrwat fawafrafea
Tantraloka
1. faarsfaer fafed axr 3 Sv. Up. V.1
2. a7 faamro e wEEt | Du. Sapt. 1.57

3. ARTGRIN A AEhaoa ibid. 1.58
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s Satya! 74

One who makes appear as true what is essentially untrue.

Eternal Truth is the basic nature of Divine Mother. This truth
cannot be challenged even during waking, dreaming and sleeping
states of a human being at any time or at any place. Superimposition?
is made on it through the medium of ignorance which results in the
I-ness of an individual (Jiva ahankara) and leads one to bondage of
birth and death.

By cleansing one’s intellect with rapas i.e. unselfish service
to develop universal love and purity, one may be disposed towards
realizing Truth. One’s inspiration is then favoured with the strength-
ening influence of Divine Mother.?

wEERTaa AT Sarvasaubhiagyavardhini 75

One who confers the highest bliss or sublimity of Truth.

Saubhagya means good fortune chiefly consisting of favour
shown by man to woman and vice versa. Kalidasa defines the term:

“T" 1s Beauty’s guerdon which she loves the best,

To bless her lover, and in turn be blest™.*

(Tr. Griffith)

And, Sarvasaubhagya means sublimity in good fortune or the
highest bliss arising from the union of Jiva with Paramatma,
rightly called the Realisation of Self. This is conferred by Divine
Mother’s power called Anugraha sakti. That is immortal bliss.’

1. Repetition of the name 303.
2. Adhyasa Theory of Sankara - Br. Su. (Sﬁnkarabh&.s‘ya) [a-1v
( Adhyasadhikaran)

3. Sn Ramakrishna was disposed for the Truth through the grace of
Mother Kali at Dakshineshwar, Calcutta.
Other examples of devotees endowed with Mother’s grace are available
from Kashmir and other places of Sakti worship in India.

4. BAY armmawer fg arary K.S. V.l

5. T A YAT TIHA | Chh. Up. VI1.24.1
Also ¢f. name 992,
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The Power that dissolves delusion.’

Delusion makes one’s mind believe in the permanence of worldly
objects and persuades it to remain addicted to the gratification of
sensual pleasures. It is the Mother’s grace that drains out all filth
away from the seeker’s mind and thus reveals the Truth to him. She
unites him with divinity which is ever pure, ever fresh and all
embracing. He “is seized and held in her grace so closely that time
and place could not separate the human and the Divine, Jiva and
Deva’ 2

arcfengt Narasimh?® 1

One who is the expression of compassion through matched
valour.

Divinity expressed compassion through the incarnation of
Narasimhi who appeared from the pillar of fire to save his devotee,
Daitya Prahldda. He was tortured by his athiest father, Hiranya-
kasyapa,for he did not and also could not deny the existence of God,
the Divine Power behind everything in this created universe.* This
power is the Mother in Sak+i who is all compasssion for her devotees
and harsh to the wicked.

Narasimhi also means the power of the knowledge of self.®

L Vaisnavi 78

The consort (power) of Vismu shaping creation.
Visnu is one of the sacred triad of gods entrusted with the

1. gwtgffoHY is used by Sahib Kaul in Devinamavildsa (85). Also, cf.
Visnusahasranama name 552 Sankarsana, “Who absorbs into himself
all creations at the time of cosmic dissolution”. That is equally true of
Sankarsani. (See Sankara Bhasya).

2.  Further Lights : The Veda and Tantra by Kapali Sastriar.

3. Repeated at no. 576.
cf. Gaya. Sahas. 513 (Nrsimhini, whose loving spouse i8 Bhagavan
Nrsimha).

4. Refer to Bhagavar; Skanda V11, Adhyaya 8, 9, 10: P Visnu, Purana .
17, 18, 19, 20 Chapts.

5. J—=mortal, fig=most excellent or pre-eminent. The word, therefore,
means the power of excellence which is possible only on self-realization.
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power of preservation of the universe. This duty he is represented
to have been discharging by taking various incarnations.! His
personified energy or sakii is called Vaisnavi.? She gives symmetry,
beauty organization and pattern of form to creation. With her
mighty force she maintains a network of universes (bhuvanas).?

Vaisnavi also means the power that maintains the being-con-
sciousness. She is the Supreme Power, Pard@ Sakti, the presiding
Mahesvari over Mahakali, Mahalaksmi and Mahasarasvati. Her
other names, pet to Sakta devotees, are Lalita, Bhuvanesvari and
Vaisnavi.* In Lalita Sahasranama it is name 892.

LAY Mahodari 79

The big bellied one.

The infinite aspect of Divinity involves in itself formless self
and all that is projected in the world. The Mother, therefore,
unhesitatingly holds the whole universe in herself alone.’

1. The ten Avataras (incarnations of Lord Visnu) are:
AT T TP ALAEST 19 |
T O AFww 19 Fierada T

2. & Rordt wfwA=amY fasawr i gonfy awar Dur. Sapt. 11.5

3. wErgadifa 1y
*Whatever is produced from it is called Bhuvanam, the world, the uni-
verse.” In Vedic literature three Bhuvanas, bhu, bhuvah, svah, are enu-
merated. Some say there are seven and others say there are fourteen
bhuvanas. In Kasmir Saivism 118 bhuvanas are enumerated. Sir James
Jeans in his book ‘The Mysterious Universe' perceives 18 universes
and says that there are many more.

4. Vaisnavi or Vaisnava Devi is a famous Sakti Pitha in Jammu & Kashmir
state. About 50 kms to the north west of Jammu, the shrine is in a
mountain cave. Pilgrims have to wade about S0 yards through water
stream called Bana Ganga flowing from the sacred feet of the three
Deities. Pilgrims and visitors throng the shrine throughout the year.
However, Navardtra is considered specially glorious. Vaisnavi emanat-
ing as Kausiki Durga, killed Mahisasura, Sumbha and Nisumbha along
with Dimralocana, Raktabija and others. (Ref. Durga Saptasati 11 and
III episodes particularly verse 16 of chapter 4).

5. cf Name 784. Also note its semblance of antithesis with name 65.
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wRaEAY Kityayani 30

The sum total of the light of all deities.

““That brightness which is the best and the greatest is known in
the world by the name of Katyayani™.!

There are other concrete versions of the name:

| 1. According to the tradition of four Pithas, Katyayani (with

; Jagannatha) presides over (a) Uddiyana Pitha in the Svat

| Valley (West India).?

ii. Karyayani is the daughter of the sage Kaita.’

iii. Karyayant was one of the two wives of Sage Yajfavalkya.
She accepted herself to undertake the burden of all the
material affairs. The other wife Mairreyi was of a deeply
spiritual nature *

iv. Mahakali is called Katyayani while Mahalaksmi is Kamala
and Mahasarasvati is Kalavaii®

v. Katyayani® is an epithet of Parvati, the Mother of Kartikeya.

w Campa 81

Fragrance of the golden hued campa.

e A Ry o

_ - "“—-—.—-;—E_b—dr_k

Like the campaka’ flower with its golden hue the fragrance of
Mother’s hair generates delight of the fourth state of consciousness
(Turya).
| Sometimes, on account of the appearance of the inferior states
; of mind, a yogi may not experience the fourth state. But because of
J ! the fragrance of the Mother’s magnificent hair i.e. anugraha, this

! delight may reappear as an experience.

1. Vamana Purana.
; 2. The other three Pithas are (b) Kamariipa with deities Kamesvari or
) Kamakhya and Kamesvara in the east; (¢) Purnagiri with deities Pyr-
- nesvari and Mahandtha in the south; and (d) Jaiandhara with deities
“ Candi and Mahdadeva in the north.

et i
y

(From Hevajra Tantra of the Buddhists, 8th century)

). Kalika Tantra (Chap. 43, 45, 64).
4. Brahadaranyakopanisad Chap. IV.
{ 5. wraTgAifa saofa seradifa Panc. 1V.18
| 6. cf Gaya. Sahas. name 118; Lali. Sahas. name 556; Bha. Sahas. name
590.
1. See Amarakosa 1l.iv.63 and 64. Another name for the magnificent

and fragrant campa flower.

1
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It is that spiritual experience which removes traces of agita-
tion caused by the access of Moha or ignorance.! This is Divine
Grace of Mother.

gdweafawtioof Sarvasampattikarini 82

Contemplation on whom bestows excellence, the fulfilment
of all desires.

All human desires, limited and inferior? as they are, are rendered
void? on realization of self. There is no prosperity greater than this;
and that is possible through the grace of Divine Mother only.

AT Nirdyani 83
Immeasurable power of Nardyana, the support and goal of man.
Narayami is an epithet of Laksmi, the goddess of wealth. She

grants spiritual wealth, self-realization, liberation or moksa, which

alone is immeasurable and eternal.

It is the Divine Power devoted to which Nara-Narayana® came
into being to bless mankind.?

1. fawdy = 7dy sfeamdg 7 fega
‘In all sense enjoyments in whichever condition the yogi may happen
to be placed, whatever he may investigate, there is no place where bliss
does not exist’. (Svacchanda Tantra) IV.314

2. ‘#rgravfaArstaaT:’ ‘They come and go and are impermanent’.

[ ' ' : Bhag. Gita I1.14
3 T SesaAr ATT TN qWA ATHS A g. Gita [1

‘Having gained which one thinks that there is no greater gain than
that’. thid. V1.22
4. Nara and Nardyana, the inseparable sanyasins are said to have been
practising tapas at Gandhamadhana Parvat in the holy Badrikasrama
on the Himalayas. Indra, excited with the fear of losing his position,
tried to disturb their austerities by presenting damsels to them. Nardayana
put all of them to shame by producing nymph, Urvasi of excellent
beauty.
Ref. Devi Bhagavat Bk. IV Chap. 5,6.
c.f. Vikramorvasiyam of Kalidasa V.1. Also cf. Lali. Sah. 298.
5. Nara-Ndarayanas are believed to be present at Badrikdsrama and are
visible only to pure souls who benefit from them in maintaining satvika
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Rt Mahanidra 84

The power of deep sleep where doubts exist not.

This deep sleep is not of a common person but of a yogi' who
practises perfect contemplation on the self (samadhi) where all
doubts (i.e. worldliness) get dissolved. That in which all beings wake
1s night for the reflecting yogi whom Mother has graced.?

T Yoganidra 85

The super-conscient sleep.

This is the state between sleep and wakefulness, state of half-
contemplation and half-sleep, in which a yogi reposes.

Visnu, the all pervasive principle of preservation lies in yoga-
nidrd on Ananta3 Laksmi is the power of ‘the Lord of universe,
called Yoga-nidra, the sleep power of yoga or the superconscious
poise of the Supreme Being’* Yogis call it the fourth state, Turiya.’
When consciousness resides in turya and the yogi goes to sleep just to
give rest to his body that state is yoganidra.

AT Prabhavafti 86

Aglow with Divine Effulgence.

Here it connotes that glow without which all the visible world
does not existé It is that splendour which brings into being all this
solar system and emits the surrounding rays’ to keep itself hidden to

. With the realization of God everything undergoes transformation
for the JAani. It is God Himself that has become the phenomenal uni-
verse and all the beings in it. (Sri Ramakrishna)

2. gt wmwfa qartr ar e oway g9 Bhag. Grta 11.69

3. Anania is a synonym of sesa, who is reputed to have thousand heads
and forms the conch of the Lord Visnu.

4. Further Lights by Kapali Sastnar.

5. 0o gfer dfegay Brahmopanisad 3
6. feasty ggiwfag 7 fFfag .. Devinamavilasa V1.95
7.

There are -eight avarana Devaras in the form of siddhis, accomplish-
ments : animd, mahima, laghima, garima, prapti, prakamya, isitva and
vasitva. A true yogi reaches the Truth only after winning over these
obastacles in his spiritual path.
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physical eye.! Samvit, as Divine Mother, pervades the whole
universe.

sATqTHaT Prajiiaparamita 87

One who transcends Divine wisdom.

Mother is that wisdom, par excellence, without whose grace
those who claim to be all knowing find themselves dumb in no
time.2 By her own manifestation she holds the gigantic power of
senses and makes the triad of gods functional. Prajiidparamita?® is
supreme consciousness beyond dual and non-dual aspects of Reality.

T Prapia 88

The intuitive intellect.

It is the wisdom personified as the goddess of arts and elo-
quence. One who is graced with this internal wisdom displays it
like a skilful player handling the ball in a playground.

Lnera.l.mcanmg of the word Pm_ma4 1S ‘a wise or learned woman’.

|. c.f Lali Sahas. name 3‘93 (Bhaskara Ray ] commentary)

awrsfe gzafacfear mf s Devindmavildsa V1.96.
The word Prajfidparamita appears to have come first from Nagarjuna
(50 A.D. to 120 A.D.) who came to Kashmir for the propagation of
Buddhism. Not satisfied with a thorough study of Buddhism, in his
search for more texts, he is said to have obtained Prajidparamita
Sutras from a Naga. From this he developed the Madhyamika school
of Buddhism by writing a commentary known as Prgjiaparamita
Karikas | Sastra. (Philosophy of Nigarjuna by K. Venkata Ramanan
p.26). The fundamental principles of his philosophy are:

a. Doctrine of Relativity: Everything is void (sumya). This leads to

Prajfia, intuitive wisdom or non-dual knowledge.

b. Non-origination theory: Sunya or non-substantial implies the idea
that things are un-originated and undestroyed. This seems to have
developed later as Ajdravada of Gaudapada, during circa 8th century
and is akin to the thought of Pratyabhijia of Kashmir Saivism
which developed during the 10th century. “It is that which has no
cause, that which is not produced, that which is not born, that which
is without measure™. (Philosophies of India by Zimmer p.522).
This clearly hints to transcendent wisdom.

(For Ajatavada, refer to Gaudapada Karikas 11.6, 12 111.48 ; V.22 40).

Prajiidparamiia literally means perfection of wisdom.

4. cf name 492. ‘Knowledge of the ultimate’.

bl
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This connotes that Mother is the source of wisdom. She is the power
of understanding, discrimination or judgement in a person.

aa Tara 89

The power of Mother who ferries mortals across the ocean of
samsara.

Tara is derived from ‘tdrana’, crossing over. The Goddess in this
form removes the fear of flood.! She saves humanity from the great
flood of misery*?, want and abundance,® brought about in three
kinds of calamities* individual, social and natural. The Devas,
therefore, pray to her for the removal of calamities.

“Thou art prosperity in the mansions of the righteous, poverty
in those disposed towards evil, intelligence in the heart of the
prudent, faith in the good and modesty in the high-born. We bow
down to thee. O Devi! protect the universe” .’

Mother Tara is the basic sakti on whom ignorance and knowl-
edge both depend. Her grace carries the aspirant across this ocean of
samsara and confers upon him unalloyed bliss. As such She is known
by the name Bhavatdrini®, saviour of the universe.

|. Lalitopakhyna in Brahmanda Purdna. Also see note 4 of name 611.

2. ... .. o« faozEra ¥ Ao Panc. 1.17.
3. In abundance also one does not bend towards God:
qAFE®: FWA FEd fg 710 Bhagavata. V111.8.22
4. a. Adhyatmika - calamities like diseases, worries and apprehen-
sions.
b. Adhiboutika  : calamities like social evils, fear from thief, wild
animals etc.
c. Adhidaivika : calamities of natural troubles like floods, fires,
earthquakes etc.

5. ur At @y gEfaar wersasat
TR ﬁ’ITFﬂ'ﬂT g=uy qfg:
m‘mw:m‘wﬁm%ﬁﬁm’qn 7
Durgd Saptasati IV.5
6. The image of the Mother at Daksinesvar Temple. Sarat Chandra
Chakravarty in his hymn to S Ramaknshna writes -

yfeewaTer waarfeoff 7 angraamam afzassar o

“*He, through the desire of doing good to the world, quickened the
image Bhavaidrini whose favour is muk!l into a living presence”.
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This Divine Power is ever awake like the sun. Tara' is like
the ever effulgnet star (the sun) to save the universe.

wywelt Madbumati 9%
Mother possessing or containing sweetness s full with nectar
of eternal joy.

The sweetness of Mother is richly provided in the juice of flowers.
Therefore She accepts honey in her worship. Her sweetness is par
excellence.

Madhumati is the supernatural faculty belonging to a yogi. It
is the final state of yoga known as Madhumati Bhumika. From above
(sahasrara) and on every side soma nectar? flows to a yogi. It is so
subtle that even the bravest in spirituality cannot discriminate
this flowing juice in him. Madhumati’s grace is internal and quite
subtle.3

|y Madhu 91

The Honey of Perennial Delight.
Mother’s sweetness is so delightful that no other delight can
excel it. This honey does not make one mad; instead it bestows
upon one intoxication of awareness.4

1. Just as in Hindu tradition Durga is the sakti of Siva so in Mahayana
Buddhism Tara is the sakti of Avalokitesvara. This shows that Tara,
attributed to be one of the ten Mahavidyas (see note of name | has
connection with Buddhism. Acara Tantra says that Tara should be
worshipped according to Buddhist doctrine known as ‘cindcara’ giving

. an example of Vasistha Muni. This suggests that Hindus must have
learnt the worship of Tara from Buddhists, Worship of Tara is performed
to this day in Ladakh and Tibet. (c.f. Svatantra Tantra). There is mention
of the Devi in the written documents of Java of about the seventh
century. Hindus must, therefore, have followed worship of Tara about
that time when also they went abroad for trade and propagation.

2. Shower of ambrosia from the transcendent moon located in the centre
of sahasrara. Also cf. Lali. Sah. 717.

3. Caution for such a yogi against being allured or altered is declared by
Patanjali vide Yoga Sutra (111.51). Also see Vyasa Bhdsya of the sutra
to understand clearly the Madhumnati Bhumika.

4. garfaay 7 qufr qufagzafe: | Mukundamala 5
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sroEgaTET Ksirarnavasudhiahira® v

She who carried off the ambrosia from the Asuras.
When the milky ocean? was churned one of the objects came to

the surface was ambrosia, Amrtam. Asuras and not the Devas were
at their wit’s end. Mahavisnu transformed himself into a celestial
virgin, Mohini and deluded the asuras to possess the amrtam. On
possessing it, it was distributed among the gods who had surrendered
to her® (Mohini).

Thus Mother was kind to the Devas because of their virtuous

qualities. By surrendering to Divine, they became immortal.

wifowT Kilika 93

She who controls time, an aspect of Parvaii.
Esoterically Mother Kal7 is the power of absorption into Divinity.

She grants liberation. Subtle meanings are:

Blackness that absorbs all colours.

ii. Eternity that absorbs all time+
iii. Supreme Power unperceived even by the gods.
iv. Supreme Deity whose palanquin is the Time (Mahakala-

Siva) and the palanquin bearers are Brahma, Visnu, Rudra
and Isvara.’

Lo

Alternate readings are : i
PE-3 Eﬁ'trﬂhgm gra two separate words.
PE-5, 11 #iTrofagar gr=T  two separate words.
MS-1 eiRwtagamgrEn one word.
We have explained sfrOviaaTgr<r according to the recension of MS—2
and PE-7 which appears to be more correct.
When the goddess in Mohini form distributed amria among Devas,
Brahma drank too much of it and vomitted. From the vomit the cow
surabhi came into being. The milk of surabhi flowed and collected into
a sea. This sea is called the milk sea or Ksirasagara.

— Mahabharata, Udyoga Parva Chap. 102.
c.f. Bhagavata VI11.9 & Mahabharata, Adi Parva XVI1.27.
“Kali 18 the deity who withdraws all created things into Herself. Kali
devours Kaila (Time) and then resumes Her own dark formlessness™.
(Garland of Letters by Sir John Woodroffe p.235).
This gives Her the name Kalika.
Taifor avdfa Fafer fammaam Panc. Ambastavah 28
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fegarg=m Simhavihani' 94

Mother with lion as her vehicle.

A lion, while going onward in search of prey, now and then,
bends its neck backwards to see if anything be within its reach.
Mother also casts a retrospective glance at what is left behind
while at the same time proceeds ahead with full force. Mother is thus
the pre-eminent power of going ahead and also looking back.?

w0 Omkira 95

Mother holding forth the nature of Pranava.

Pranava is the ceaseless sound which vibrates the spoken word
and the word which is yet to be spoken. It is the primordial sound
called Anahata. According to Saktas it is Pard@ sound which starts
becoming distinct in Mahabindu before actual manifestation
appears. With the articulation of sound words and syllables become
distinct.

Pranava is Om, a mystic monosyllable of three sounds a, u, m.
The letter ‘a’ is the spirit of waking souls in the waking world;
‘w’ is the spirit of dreaming souls in the world of dream; and ‘m’ is
the spirit of sleeping and undreaming souls.> Om is really unknow-
able and unspeakable* It confers sovereignity upon yogis.?

Omkara is the female personification of the divine energy
called parasakii<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>