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GUIDE TO PRONUNCIATION

Telugu is a South Indian Dravidian language very different in phonetic
structure and vocabulary from Sanskrit, an Indo-European language.
But literary Telugu has assimilated a vast number of words from San-
skrit. We have used standard, modern transliteration for Indian lan-
guages. All Sanskrit words and names are spelled as they are in Tel-
ugu. (Feminine nouns and names ending in long 7 or long 4 are given
with their Telugu short endings.) The following guide is meant to pro-
vide approximate sound values for those unfamiliar with Telugu.

Vowels
a like the u in but € like the e in bet
d like the a in father e like the a in gate
i like the i in pill ai like the ai in aisle
7 like the i in machine 0 like the 0 in no
u like the u in put o like the o in rote
# like the u in rule au like the ow in now
r is a short vocalic r pronounced
like the ri in rig.
Consonants

Consonants may be pronounced like their English equivalents, with
the following exceptions.

Aspriated consonants (kh, gh, ch, jh, th, dh, ph, bh) should be pronounced
with a strong explosion of breath after the initial consonant. For in-
stance, ph is to be pronounced like the ph in uphill (though as a single
sound), and, similarly, th should be pronounced like the th in anthill.

C is like the ch in child. In words of Telugu origin, c is pronounced
somewhat like the English s before a front vowel (g, @, u, i, 6, 0, au).
Similarly, in words originally Telugu, j is pronounced somewhat like
the English dz before the same front vowels.

T, th, d, dh, the nasal n and ! are retroflex cerebral sounds, pronounced
with the tongue folded back against the roof of the mouth.
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INTRODUCTION

The Basava Purana (BP), an important religious text of the Virasaivas
(heroic Saivas) of South India, was composed in Telugu, probably in
the thirteenth century, by Palkuriki Somanatha. It is an anthology of
legends of Virasaiva saints known as bhaktas (devotees) and a hagiogra-
phy of Basavesvara, the twelfth-century leader of the Virasaiva move-
ment. Virasaivism, also known as Lingayatism, is a militantly antibrah-
min sectarian religion.

Legends about
Somanatha’s Life and Death

Although there is little reliable information about Somanatha’s life
(more about this later), and although Somanatha himself showed great
reluctance to speak about his life—he describes himself only as a
bhakta and a strict follower of the Virasaiva code of conduct—Soma-
natha has grown into a cult figure in Andhra and Karnataka. There are
so many legends about the miracles and powers he demonstrated that
an entire hagiographic tradition has grown around his name.

An incident involving the BP and Somanitha was related by Pidu-
parti Somanatha, the poet who, some three hundred years later, re-
wrote the Basava Purana in the meters of the Sanskrit madrga tradition:
one day some Virasaivas were listening to a reading of the BP in a Siva
temple in Orugallu (present-day Warangal) when King Pratapa Rudra
happened to visit the temple. He asked, “What’s going on here?” Brah-
mins who were accompanying the king told him that the Saiva devo-
tees were listening to a reading of the Basava Purana. When the king
asked to know more about it, an evil brahmin told the king that it was
a new work composed by the sinner Palkuriki Somanatha, who had
made the couplets in dvipada (a popular meter) with poor caesura. This
was not standard, and indeed had never been done before. Having
heard this, the king left without paying any more attention to the
reading.

Angered by this event, the Viradaivas went to Somanatha and asked
his permission to kill the brahmin who had so insulted their text. So-
manatha listened to their complaint and decided that if he did not take
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action, the honor of his devotees would not be protected. He vowed
that he would have the brahmins defeated in a dispute with an ordi-
nary human being.

Somanatha headed for the city of Warangal in a bullock cart marked
with liriga imprints. A group of his opponents gathered together some
hooligans, dressed them up as Saiva devotees with spurious lingas,
and sent them to receive Somanitha at the city gate. But when the dis-
guised hooligans bowed to Somanatha, their lingas became real and
they turned into genuine Saiva devotees.

Somanatha then arrived at the king’s fort. At the entrance was the
image of the goddess Laksmi. His bulls came to a halt because they, as
Siva’s servants, could not respect the goddess, who was the consort of
Visnu. At Somanatha’s command, the image fell to pieces. Hearing of
this incident, the king reportedly ran to Somanatha, seeking his for-
giveness and protection.

Somanitha then remained in the city for some time. When he de-
cided to leave, he warned his devotees that shortly afterward Muslims
would overrun the area. He spent his old age in the village of Kalikemu
in Karnataka. At the time of his death, he sat on a heap of ashes and
commanded his disciples to protect his body after he died. At the time
of his death Siva appeared before him and invited him to his abode on
Kailasa. Somanatha responded: “If you opened my grave and took me
away without anybody knowing about it, people would say that I had
run away. And if you did so without opening my grave, people would
say that my body had rotted. So take me to Kailasa in such a way that
everyone will see that I entered your body and also that my vow not to
look at a bhavi [non-Virasaiva] is not broken.” Siva took the form of a
crystal bull, drew Somanatha inside the bull, and remained on the
grave for a while, in full view of all the devotees.}

Another Telugu text, the Palkuriki Somesvara Puranamu, narrates in
addition to the above story an incident of religious dispute Somanatha
had with a Vaisnava scholar Cakrapani Ranganatha. Somanatha, who
had vowed not to look at a non-Saivite, consented to participate in the
argument from behind a curtain. Somanatha did not even have to
argue; his son Caturmukhabasave$vara defeated Ranganatha. The hu-
miliated Vaisnava left the city, and on his way he approached the great
Saivite religious center, Srisailam; there he refused to see the god Mal-
likarjuna inside the temple. As a result of this failure, he lost his eye-
sight. He then went to the Vaisnavite deity Narasimhasvami at Ahobi-
lam, who appeared in his dream and exhorted him on the superiority
of Siva. Ranganatha returned to Srisailam and regained sight in one
of his eyes. He came to Somanatha to ask for forgiveness, and was
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granted the sight in his other eye. He became a devotee of Somanatha
and composed a hymn on Siva.?

Somanatha’s scholarly talents were eulogized by a number of Saivite
poets; among them the most articulate was Piduparti Somanatha, who
wrote:

Infinite power of meaning flows from his tongue

even before he writes anything down.

He did not have to learn the methods of meter and grammar;
he has the skill of making poems in his mind.

Earlier than learning the great commentary on grammar he has
perfected his learning in Rudra commentary.

He knew how to destroy the opponent’s arguments

without having to learn the texts on logic.

Can I adequately praise Somanatha?

He is renowned with titles such as

the sharp spear on the skulls of Jainas

and the hero who beheaded the evil Bijjala.?

The Basava Purana in
Its Literary and Social Context

The profoundly tendentious antibrahminism reflected in these legends
about Somanatha is apparent in the BP itself, in the very style Soma-
natha chose to write in. Literary historians recognize two distinct tradi-
tions in Telugu literature, mirga (Sanskritic) and desi (indigenous). The
marga tradition begins with Nannayya, the eleventh-century poet who
retold the Sanskrit Mahabharata in Telugu, under the patronage of King
Rajanarendra, the Eastern Calukya king of Vengi. Nannayya, called the
first poet in Telugu literature, borrowed meters from Sanskrit. The
genre that he introduced, called campil, combines verse and prose in
one common narration. In adopting this genre, Nannayya was influ-
enced by the Kannada poet Pampa, who in the tenth century had first
rendered the Mahabharata into Kannada. Through his writing, Nan-
nayya continued to popularize brahminic religion. In contrast, Pal-
kuriki Somanatha adopted the desi style and composed his works in
dvipada. This was a meter popular in oral tradition and was closely
related to the meters of folk songs. In the prefatory remarks to the BP,
Somanatha states his preference for desi meters:

Since beautiful, idiomatic Telugu is more commonly understood
than heavy compositions of mixed prose and verse, I have chosen
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to compose this entirely in the dvipada meter. Let it not be said
that these words are nothing but Telugu. Rather, look at them as
equal to the Vedas. If you wonder how that can be, remember,
“If a tiimu is a standard for measure, so is a sola.” Is it not gener-
ally agreed that the stature of a poet derives from his ability to
compose great poetry in simple language? (p. 44 below)

Somanatha was clearly aware of the dominant position that Sanskrit
and the Sanskritic campii style enjoyed in Telugu poetry during his
time. His apologetic tone in recommending his dvipada work to his
listeners and readers is indicative of the beginnings of a new tradition
in the face of strong opposition. In his later work, the Panditaradhya
Caritra (PC), which was also composed in dvipada meter, the poet
spoke much more confidently. In a long passage at the beginning of
the PC, Somanatha describes the poetic excellence of dvipada and its
worth in comparison with “noble works composed in prose and
verse.” He declares, punning on the name dvi-pada (two feet, two hon-
ors): “It is called a dvipada because it leads to the two honors, of this
world and the other world.”* Somanatha also refused even to mention
the names of any other poets in his work. Nannayya had paid homage
at the beginning of his work to the Sanskrit epic poet Vyasa, and later
poets paid respect to Nannayya, along with the other major Sanskrit
and Telugu poets. Somanatha, in contrast, failed to mention any other
poet, Sanskrit or Telugu. He said, instead, that he had learned his po-
etic art from his religious guru.

In the marga tradition, poets borrowed their themes from a well-
known source—almost always from Sanskrit—and rendered them into
Telugu, which effectively discouraged the use of local themes. Not only
the stories but also the authority of the marga poets was derived from
the great poets of Sanskrit such as Vyasa and Valmiki, who possessed
the status of sages, and from those venerated Telugu poets who had
begun the marga tradition. Furthermore, the poets enjoyed the patron-
age of kings or other persons of royal status; it was conventional for
any poet to designate the patron who had requested a poem as the chief
listener of his work.

Somanatha’s rejection of Sanskritic, brahminic, literary conventions
was complete. He based his book on the stories of great bhaktas that
were popular in oral traditions among the Virasaivas. He sought in-
struction regarding such stories from the local assembly of bhaktas
rather than from a Sanskrit poet-sage. Finally, he made his friend,
rather than a king, the audience for his poem. Somanatha’s dissociation
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from previous literary tradition, therefore, marks the commencement
of a new school of poetry, usually called the Saiva school.

Somanatha emphasized his opposition to the brahminic tradition by
explicitly stating that he never associated with bhavis, non-Viradaivas.
In BP he declared: “I avoid showing respect, holding conversation, or
any other kind of association with bhavis. My name is Palkuriki Soma-
natha. I am a man of pure character” (p. 43). Later, in the PC, he grew
even more severe:

I reject rice produced by bhavis, food seen by them, fruit, vegeta-
bles, and leaves handled by them; I avoid their houses, lands, trees,
and money; I do not see them, touch them, talk to them, or deal
with them in any way in either giving or taking from them. I am
known as Palkuriki Somanatha; I am a scholar of the four Vedas.®

Even though Somanatha vehemently rejected brahminism and brah-
minic literary styles, he accepted the Vedas, the puranas, and the sastras.
He repeatedly stated that he was a scholar of the “four Vedas,” and
also asserted that Virasaivism was in complete conformity with the
Vedas and $astras. Throughout the BP, the PC, and his other works,
there are scores of Sanskrit quotations that Somanatha says are from
$ruti, from the revealed texts, that is, the Vedas. In fact, Somanatha’s
quotations from Sanskrit increase in number in his later works; some
chapters of the PC have a Sanskrit quote in every line of the text, so
that on the whole there is more Sanskrit than Telugu. There is, indeed,
no other poet in Telugu literature who has quoted so many lines from
Sanskrit texts, with the result that parts of his works are more difficult
to understand than the works of the marga poets of his time.

The abundance of Sanskrit quotations and the repeated references to
the Vedas, $astras, and puranas would seem to indicate that Soma-
natha employed them more for the authority of the Sanskrit words
than to document his sources. To label a religious movement antivedic
was a powerful strategy adopted by brahmins to undermine the social
acceptability of anything they did not like. Understandably, the Telugu
Virasaivites attempted to avoid such attacks. Although in every detail
the BP was antibrahminic, Somanatha insisted that the religious prac-
tices advocated therein closely adhere to the vedic texts. He took care,
however, not to extend the respect given the texts to their chanters, the
brahmins. In the seventh chapter, Kallidevayya confronts Veda-chant-
ing brahmin scholars and tells them that his dog could chant the Vedas
better than they. In an attempt to degrade the brahmins, he commands
his dog to perform a chant, which the dog does (p. 235).
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Virasaivism
and the Basava Purana

As Somanatha describes them in the BP, the three important aspects of
Virasaivism are guru, liriga, and jarigama. Each person in the Virasaiva
religion is initiated by a guru. The guru-§isya relationship, that between
teacher and disciple, is the most powerful of any type of relationship
between people. The guru initiates a devotee into the cult by putting
his palm on the head of the devotee. Hastamastakasaniyoga, the union of
head and hand, instills the energy of Siva (citkala) in the body of the
devotee, who is believed thereby to have taken birth from the palm of
his guru. From this point onward, the devotee considers the guru as his
father; he is a new person, and his past, his parentage, and all other
relationships are annulled.

The guru also invests the devotee with a linga, a stone symbol of
Siva. The devotee must carry the linga around his neck at all times. Five
times a day the devotee takes the linga off his neck, sets it in his palm,
worships it, and puts it back around his neck. Any separation, even
accidental, between the linga and the body of the devotee is considered
extremely undesirable. According to Saiva lore, devotees may kill
themselves because of such accidental separation.

The linga worn by the devotee, called ista litiga, is his or her personal
deity and is superior to the linga in the temple. The latter is sthavara
(stable), whereas the linga on the body is jarigama (mobile). The opposi-
tion between sthavara and jangama is central to Virasaivism. A poem
by Basavanna, in A. K. Ramanujan’s exquisite translation, captures the
theme:

The rich

will make temples for Siva.
What shall I,

a poor man,

do?

My legs are pillars,

the body the shrine,

the head a cupola of gold.

Listen, O lord of the meeting rivers,
things standing shall fall,
but the moving ever shall stay.®

As Ramanujan says, the poem “dramatizes several of the themes and
oppositions characteristic” of Virasaivism, one of which is its opposi-
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tion to the temples. The ista linga represents the god who is in the body

of the devotee as opposed to the one in the temple. To quote Ramanu-

jan again:
Medieval South Indian temples looked remarkably like palaces
with battlements; they were richly endowed and patronized by the
wealthy and the powerful, without whom the massive structures
housing the bejewelled gods and sculptured pillars would not
have been possible. The Virasaiva movement was a social up-
heaval by and for the poor, the low caste against the rich and the
privileged; it was a rising of the unlettered against the literate
pundit, flesh and blood against stone.”

In medieval Andhra, the “rich and privileged” meant the brahmins
and the landowning castes such as reddis, kapus, and vélamas, who en-
joyed a higher social status than did the traders, artisans, and other
service castes. Even the brahmins, who were religiously superior, de-
pended on the patronage of the landowner. Members of the landown-
ing castes who did not themselves own land were entitled to share
social dominance in the village because of their kinship ties to the land-
owners.

In a traditional village controlled by a local variant of the system of
jajmani (customary exchange of services), craftsmen and members of
the service castes such as washers, barbers, potters, weavers, carpen-
ters, tanners, and watchmen of cremation grounds were relegated to a
socially low position and to a ritually unclean status. Also included in
this group were people with socially unrespectable professions such
as burglars, prostitutes, and pimps. Among the craftsmen, kamsalis
(goldsmiths), kammaris (blacksmiths), vadrarigis (carpenters)—castes
that are usually included among the parficalas (five artisan castes)—and
siles (weavers) in particular felt themselves in conflict with brahmin
claims to superiority, for they themselves had aspirations to priestly
status. The goldsmiths even called themselves visvabrahmanas, the uni-
versal brahmins. The artisan castes have historically competed with
brahmins in that jealously guarded skill, literacy. Many poets and
scholars from the artisan castes have composed poetry and have
claimed knowledge of religious texts. Because they were competing
with brahmins, these poets and scholars imitated brahminic styles, but
were in conflict with the brahmin ideology, often adapting antibrah-
minic religious doctrines. A large number of Virasaiva poets emerged
from this group, and as evidence of the importance of the artisan castes
in medieval Andhra, BP includes a number of stories of bhaktas from
these castes.
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One of the characteristics of artisan and trading castes is their mobil-
ity. Their skills are always with them; as a part of the body, skills can be
carried wherever there are better opportunities to make a living. These
people are not like the land-oriented castes, tied to one place by their
need to earn a livelihood on the land, which is entirely external to them
and totally immobile. The two groups of castes—those that live from
the land and those that live by trade—have developed different styles
of life, beliefs, aspirations, and world views. Whether or not they have
always been in conflict with each other, these two groups of castes were
separated throughout the medieval period and even into modern
times. In the Tamil country they are identified as right-hand castes and
left-hand castes: the landholding castes are right and the trading castes
are left. Although Telugu does not have exactly equivalent labels, the
ideological separation between the caste groups follows the same lines
as in Tamilnadu. The bhaktas associated with the stories and legends
of BP come predominantly from the left-hand castes—artisans, mer-
chants, washermen, potters, tanners, and the like; or they come from
such socially marginal groups as burglars, hunters, prostitutes, and
pimps. There is not one story related to landed peasants or their low-
caste mala (untouchable) farmhands. As a religious text of the left-
handed castes, then, the BP carries a good bit of ideological baggage.

It would be interesting to relate structurally the religious symbolism
of sthavara and janigama to the land and trade orientations of the right-
hand and left-hand castes, respectively. Medieval Andhra and Karna-
taka temples were built by landowning caste leaders who sought to
establish the legitimacy of their rulership as kings over their own areas.
The deity in the temple was also viewed as a divine king ruling over the
area, and it was from such a deity that each king derived his legitimacy.
The temple itself symbolized the stability, the sovereignty, and the pa-
latial glory of the king’s house. Myths about temple deities relate the
events by which the land where the temple was built came to belong to
the deity. The place (sthala, or ksetra) was seen to be as sacred as the
deity who resides there. Supporting this sacred center was the brah-
min, who served the god-king as his priest, minister, and adviser.

In contrast, the traders and the artisans, who had no interest in land
as such, would take their god with them. Like their skills, which were
part of their bodies, their god was internal to them. A religion that
endowed them with a jangama linga, a mobile god, could perfectly
symbolize their aspirations.

The BP establishes the absolute superiority of the order of bhaktas,
also known as jangamas, as distinct from the lay community. Bhaktas
are considered to be superior even to Siva. They are never wrong and
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Andhragabdacintdmani describes only a small section of the morphologi-
cal structure of the Telugu language does not seem to have made any
difference; it was the idea of grammar as a $astra, law, that mattered.
It was the role of the grammarian as the $astrakara, the legislator, that
had value. Literary scholars of this period generally designated any
word that was not used by the infallible three poets—Nannayya
(twelfth century), Tikkanna (thirteenth century), and ]:-fffapragaqia
(fourteenth century)—in their Telugu Mahabharata as ungrammatical
and therefore altogether unacceptable.

The nineteenth-century scholars who shared the medieval beliefs
about language had no difficulty in rejecting Somanatha’s works as
substandard. Hundreds of his words were not found in the texts of the
three classical poets, and hence were unworthy. For instance,
Bahujanapalli Sitaramayya, who compiled the first alphabetical dic-
tionary for literary Telugu, did not include many of the words that
appeared in the BP and other Virasaiva literary texts.

The unconventional use of many Telugu words in Somanatha’s
works has even troubled many of the more liberal scholars of the twen-
tieth century. Although accepting in theory that language is not made
or “fixed” by a grammarian, they still have not been able to agree with
what they consider to be Somanatha’s undisciplined use of the lan-
guage. They have not realized that Somanatha followed a different but
equally disciplined style of language, which only appeared deviant be-
cause it had no literary following. Thus, until recently it has been the
general opinion that Somanatha and other Virasaiva poets were sub-
standard.

Another reason for ignoring Somanatha centered on his poetics. San-
skrit poetics were developed for use only in the kadvyas. Brahminic
scholars rigidly and, in my opinion, wrongly perceived them as appli-
cable to all literature. The standards of rasa (sentiment), bhiava (mood),
aucitya (propriety), guna (merit), and dosa (defect) were applied indis-
criminately to all traditions of literature and to all genres. Judged by
such standards, Somanatha’s poetry was found to be full of defects.

Thus a combination of factors, including brahminical biases, authori-
tarian concepts of language, and misapplied standards of poetics, cul-
minated in the general disregard of all Virasaiva literature in Telugu.
This attitude prevailed even long after the early antagonism against
Virasaivism had died down.

Recent Scholarship on the Basava Purana

Charles Philip Brown, an officer of the British East India Company,
who did admirable work collecting and preserving Telugu manu-
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scripts, commissioned the copying of the BP around 1840. In addition,
Brown published three articles: “Essay on the Creed and Customs of
the Jangams,” “Essay on the Creed, Customs and Literature of the Jan-
gams,” and “Account of the Basava Puran, the Principal Book Used as
a Religious Code by the Jangams.” Brown did not share the prejudices
of brahmin scholars who were his contemporaries, and so had no reser-
vations about preserving the manuscripts of the Virasaivas. Because of
his interest in the anthropology of religion as well as in Telugu litera-
ture, we now have a very valuable collection of copies of books from
this much-neglected religious group.

Later, Kasinathuni Nageswara Rao, a Saiva brahmin who started a
Telugu-language daily newspaper, Andhra Patrika (1914), took an inter-
est in publishing forgotten Virasaiva works. At that time, two brahmin
scholars, Cilukuri Narayana Rao and Veturi Prabhakara Sastri, were
involved in researching lost texts and forgotten literature. The combi-
nation of competent scholars and an interested publisher was very for-
tunate. In 1926 Prabhakara Sastri edited and published the BP with a
critical introduction, and in 1939 C. Narayana Rao edited the PC with
a long scholarly introduction, notes, and appendices. Both Narayana
Rao and Prabhakara Sastri were enlightened and liberal scholars. They
examined the texts to the best of their abilities and were remarkably
free from literary and religious prejudices. In the same years, Bandaru
Tammayya, a devoted Virasaiva and an erudite scholar, dedicated his
life to the study of the BP, the PC, and other texts by Somanatha. As a
practicing Virasaiva, he had a deep personal commitment to Virasaiva
literature. Joining this small but excellent group of scholars was Nida-
davolu Venkata Rao. A professor of Telugu in Madras University, he
continued the editing and interpreting of Somanatha’s works and the
works of other Saiva poets. As a result of the labors of these scholars,
Saiva literature received much wider attention. Gradually, younger
scholars associated with the universities in Madras and Waltair and
independent researchers have begun to study and discuss the lingujs-
tic problems, literary variations, and chronological issues of Saiva
literature.

Despite the efforts of these scholars, the works of Somanatha remain
problematic texts. One reason is that most of the questions that have
received attention relate to chronology and literary style. The texts
have remained without commentaries, and in many cases, even with-
out decent editions printed with no typographical errors. The magni-
tude of the problem becomes clear when we see that the BP includes
many words that have specific ritual-technical connotations, which are
known today only by a few practicing Virasaivas. Somanatha’s works
are, in fact, not actively read, and do not receive as much attention as
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terpret the phrase “was born from the grace of Panditaradhya” as a
divine blessing, which could happen at any time. They also disagree
with the text of the verse from Somaraja’s Udbhatakivya given by Tam-
mayya. There is a variant of the text, which would place the poem in
A.D. 1522.™ They also present an inscription dated A.p. 1290 concerning
Rendrevula Mallinathayya and Docayadevi, and consider these two
names close enough to Réntala Mallinatha and Docamamba, who are
mentioned in the BP as contemporaries of the author, to be the same
persons.’® This inscription is taken as evidence that Somanatha com-
posed the BP around a.p. 1290.

Cilukuri Narayana Rao says that the BP was composed around a.p.
1267.1¢ His conclusion is based on two names: Visvesacarya and Visve-
$varacarya. These names appear in several inscriptions dated from a.p.
1242 to 1267. C. Narayana Rao identifies these names with Karasthali
Visvanathayya, the person who is mentioned in the BP as Somanatha’s
literary mentor.

The evidence presented by the scholars of both schools is flawed by
questionable readings, impressionistic identifications, and weak logic.
Hard evidence enabling anyone to argue in favor of one date or the
other is not available. In its absence, one has to look for circumstantial
evidence. During the twelfth and thirteenth centuries, there must have
been a sharp division between nonbrahminic Saiva poets and brah-
minic poets. We can infer this from the statements of Tikkanna (ca. A.D.
1210-1290), the author of the Telugu version of the Mahabharata. He
was a brahminic poet, unmistakably supporting the varna hierarchy
and vedic superiority. Yet Tikkanna, as we have seen, called himself
ubhayakavimitra, “friend of both schools of poets.” He dedicated his
Mahabharata to the composite deity Hariharanatha, the deity with the
form of both Visnu and Siva. Such a compromise presupposes a strong
Saiva. tradition in poetry. In all probability, Somanatha was the poet
who led that Saiva literary tradition with which Tikkanna had to con-
tend. If this was the case, Somanatha either would have been a con-
temporary of Tikkanna or would have preceded him. In either case,
Somanatha’s major work cannot have been composed later than a.p.
1290. In the absence of better evidence, then, the only statement that
can be made is that Somanatha must have lived between A.p. 1200 and
1300.

Somanatha’s Birthplace

It is customary in both Andhra and Karnataka to use the name of a
village, often an ancestral village, as the family name of a person. So-
manatha’s birthplace has sometimes been identified as Palakurti, a vil-
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lage in the Janagama Taluk of Nalgonda District, now in Andhra Pra-
desh. The name Palakurti is close enough to Somanatha’s family name,
Palkuriki, to suggest that there may have been a connection between
them. By contrast, Cilukuri Narayana Rao has suggested that Soma-
natha belonged to Halkurki in the Tumkur Taluk of Karnataka. Since
the initial p of old Kannada was changed to & in modern Kannada, it is
phonetically possible that Palakurti could have changed into Hala-
kurki. Other than the similarity of names, however, there is no evi-
dence to establish any of these villages as Somanatha'’s birthplace.'” So-
manatha himself states in the BP and the PC that he composed both
books in the Srisailam area, an area where he apparently lived for a
long time.!® Later Saiva tradition associates Somanatha’s death with
Kalikemu, a village in Karnataka.'®

Somanatha’s Caste

Equally uncertain is the caste to which Somanatha belonged. Unlike
authors of most traditional, brahminical religious and literary works,
Somanatha did not mention his caste. All that he indicated in the BP, as
in other places, was that he belonged to #$varakula, the caste of Siva. He
regarded Siva and Parvati as his father and mother. In accordance with
the conventions of the Virasaiva religion, he considered himself to have
been born out of his guru’s palm. He claimed that his gotra (lineage)
was bhakti gotra, the lineage of devotion.”? He did, however, give the
names of his human parents: Visnuramideva, his father, and Sriyadevi,
his mother. He called them his “foster parents.” The names are Vais-
nava names, derived from Visnu and Sri (Laksmi), which suggests that
his parents did not belong to the Virasaiva cult. Virasaivas refuse even
to utter the name of any deity other than Siva. This would indicate that
Somanatha’s Virasaivism was probably the result of his own conver-
sion. In any case, the names of his parents do not give any indication of
their caste.

C. Narayana Rao, Prabhakara Sastri, Somasekhara Sarma, and Ven-
kata Rao, all of whom are brahmins, have argued that Somanatha was
a brahmin. They have insisted that the scholarship of vedic, puranic,
and $astra texts Somanatha exhibited in his various works is conclusive
proof of his brahminic background. They have contended that vedic
lore could not have been available to any person who was not himself
born into a brahmin caste.” This argument, however, is not supported
by any evidence. The Virasaiva janigamas, who were recruited from
many different castes, competed with brahmin scholars for social and
religious respectability. They pursued vedic and textual learning so as
to dispute with the brahmin scholars of the time. The fact that Soma-
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One major problem in the text, however, relates to the stylized intro-
ductory passages that Somanatha writes every time he introduces a
new devotee into the story. An example is this passage (chap. 2; Ven-
kata Rao, p. 30):

sarvangalingi samsaranissangi
garvapahari vraktanasivacari
saragunanvesi sarasasambhisi
karunyarasi lingamanahpravesi
yaganitasukhas$ili yatidayasali
nigamarthasamvedi nicitapramodi
virahitobhayakarmi varalingadharmi
yarivargasamhari yatmopakari
lingabhimani yabhangurajiiani
sangatyasuvidhani satatavadhani
paramanuragi sadbhaktasambhogi
virasabhavatyagi vimalatmayogi
satyasallapi prasannasvaripi
nityapratapi vinirgatapapi
yisvaramiirti yatindriyavarti
sasvatakirti prasadaprapiirti

The literary function of such passages in the text is mainly architec-
tural. They provide the devotional atmosphere necessary to introduce
a great person whose story the listener will soon hear. It is possible,
also, for an interested scholar to expound profound messages by the
use of flexible Sanskrit compounds generating multiple meanings. We
have tried to be as literal as possible in translating such passages so that
the framing effect is retained in translation.

Despite the interest of Somanatha in a straightforward narration of
the story, he does occasionally adopt the descriptive style borrowed
from oral poets. When he has occasion to mention saris in chapter III,
for example, he goes on to give a long list of saris in all their varieties.
Similarly, a list of musical instruments and names of melodies is pre-
sented at length in the same chapter. In both cases, we have tried to
preserve details of the text by transliterating the names of the different
kinds of saris, musical instruments, and melodies.

Somanatha’s syntax is difficult, and in many places obscure. We have
tried to make the best possible interpretation of each difficult case. If
the passage is totally unintelligible, because of a corrupt text or because
we did not understand what it meant, we have had to leave the passage
as it was—untranslated. Such instances are indicated in the notes. We
hope that future scholarly work will resolve those problems and make
the text clearer.






34 - Summary of the Text

devotee, and he watches her activities as a special kind of linga wor-
ship.

The innocence of Sangayya prompts Basava to tell the story of other
innocent devotees.

Rudrapasupati hears the story of Siva swallowing poison, believes it,
and fears for the god’s well-being.

Nila Nakka Nayanaru banishes his wife for having blown saliva on
the linga in an effort to get rid of a spider, but Siva grants her his favor.

Béjja Mahadevi is concerned because Siva has no mother and adopts
him as her baby son. This includes tender descriptions of how a mother
cares for a child.

In “The Story of Godagici,” the linga actually drinks milk offered by
a little girl and physically absorbs her into itself when her parents do
not believe the story.

Dipadakali vows to keep lamps burning for Siva and goes so far as
to burn his own hair in an effort to keep his vow.

Natya Namittandi sees the twisted dancing form of Siva (Nataraja)
and, mistakenly believing the god has rheumatism, tries to have him
cured.

Kannappa, a hunter, offers meat offerings, other polluted food, and
finally his own eyes to Siva.

The chapter ends with the story of a musician named Madirajayya,
who goes on a pilgrimage to Srisailam in search of Mallarasu. The story
includes a lengthy section on music. It also includes a long and enig-
matic description of the mountains around Srigailam. In the end, Ma-
dirajayya is transported to Kalyana, where he is worshiped by Basava.
Each of the stories ends with liberation or immortality for the chief
characters.

Chapter IV

Madivalu Macayya, a washerman by caste, serves the jarigamas by
washing their garments. One day he kills a man in the street who has
chanced to touch the clean clothing. When people complain to King
Bijjala, he, in turn, orders Macayya to be executed. Basava protests and
warns the king to leave this powerful devotee alone. When the king
ignores Basava’s advice and sends a mad elephant against him,
Macayya kills it and threatens the king’s men.

The story of Madivalu Macayya continues and serves as the frame
for the entire chapter. Taken as a whole, the numerous stories contain
three major themes: any action performed by a linga devotee is justifi-
able; devotion confers extraordinary powers and rewards; and exces-
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When they spoke, I accepted the command of the assembled devo-
tees with great reverence. Therefore, I will now begin to compose this
poem.

In a brahmin village called Gébbiiru,* the diadem of the Karnata
country,® dwells a man whose lotus feet are worshiped by the best of
people who reside there. Many people gather around him because they
realize that he has taken the $ambhava diksa.3® He has a large group of
students who have been fulfilled by receiving instruction from him in
the sacred syllable.’” He is a manifestation of bliss, truth, and con-
sciousness. His inner lotus heart is dedicated to the servants of Siva. He
is a deserving man. He has cut the vine of birth and death. He has
conquered the sensual pleasures. His character is spotless. He is capa-
ble of purifying the entire universe. He is the emperor of wise men. He
has a good name. He is fully devoted. These are the remarkable things
that people say about him. His name is Mandéga Madiraju.>®

There is also another man who has been born out of the compassion-
ate hand of that great sage. He is a bee that feeds on the luxurious,
delicate, fragrant lotus feet of his teacher. His inner lotus heart con-
stantly shines with the likeness of that Sivayogi. He drinks water that
is given with graciousness and kindness from the feet of that divine-
bodied person.®® He is devoted to his guru. He is the lord of Gébbtru.
He pursues the supreme Saiva path. He constantly meditates on union
with the linga. His name is Sannganamatya.*’ He benefits the entire uni-
verse.

O Sanganamatya, when I heard you being praised in the councils of
devotees, I came to you. For you are a devotee of jangamas, and you
alone deserve the Basava Purana. Now listen attentively and with devo-
tion while I compose the good poetry of the Basava Purana.

In the sacred puranas,* it is said that “Uma* is our mother and
Rudra is our father; “therefore, I am born of the I§vara® family. I was
born out of the womb-hand of the linga guru.* He is an embodiment
of the $aranas, the ganas,”® and all the other attendants of Siva. The
devotees have anointed me with their compassion. I am free of worldly
bonds. I belong to the devotee gotra.* The brilliant Visnuramideva and
the illustrious Sriyadevi¥’ love me as their son. I am dedicated to the
heroic mahesvara tradition. I am a honeybee on the lotus feet of Katta-
kiri Potidevara, the renowned devotee. I gained the power to compose
poetry from Karasthali Visvanatha,® the compassionate devotee. I am
a bosom friend* of Cénna Rama, the eminent student of Vadagamu
Ramesa. I avoid showing respect, holding conversation, or any other
kind of association with bhavis.*® My name is Palkuriki Somanatha. I
am a man of pure character.
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Since beautiful, idiomatic Telugu is more commonly understood
than heavy compositions of mixed prose and verse, I have chosen to
compose this entirely in the dvipada meter.5 Let it not be said that
these words are nothing but Telugu. Rather, look at them as equal to
the Vedas. If you wonder how that can be, remember, if a tiimu is a
standard of measure, so is s0l2.”? Is it not generally agreed that the stat-
ure of a poet derives from his ability to create great poetry from simple
words?%3

The underlying strength of this work is my fixation on Basava. The
collection of songs that are sung about the ancient devotees are in ac-
cordance with the Vedas and puranas.® The songs are also acceptable
to the esoteric theory of the linga.® They will be my original. I will
compose this poem by using the story of Basava as a thread to string
together the beads that are the stories of the ancient devotees.> Do not
say that it is wrong to get involved with describing Basava, whose
body is actually the incomparable linga as a separate individual. Such
a description is conducive to the development of devotion.

If one takes refuge in Basava, his sins are destroyed. If one takes
refuge in Basava, he is purified. If one takes refuge in Basava, he expe-
riences immediate pleasure. If one takes refuge in Basava, he becomes
a devotee. If one takes refuge in Basava, all his entanglements are un-
raveled. If one takes refuge in Basava, he gains riches. If one takes ref-
uge in Basava, his character improves. If one takes refuge in Basava,
calamities are averted. If one takes refuge in Basava, he acquires riches.
If one takes refuge in Basava, he becomes famous. If one takes refuge in
Basava, all his desires are fulfilled. If one takes refuge in Basava, he
gains the power of speech. If one takes refuge in Basava, his intellect
flourishes.

Whoever recites the three syllables that are included in this word,
Ba-sa-va, will have his mouth fixed upon Siva. Is it surprising that the
entanglements of birth and death disappear when one praises Basava?
Is Basava nothing more than a devotee? Three Eyes® came in his form.
Is it proper—simply because he was born on this earth—to call Basava
a human being?

When Hara is without a body, Basava has a body. When Hara has a
body, Basava becomes a sarana and is inseparable from him. When the
transcendent God manifests as a Sarana, Basava becomes one of the
supreme devotees and worships him. When the linga takes the form of
a devotee, Basava takes an individual form and serves him.

Basava himself knows the form of the supreme soul. And the su-
preme lord knows the form of Basava. Having acquired his world, his
companionship, and his form, it may be possible to attain union with
Siva. But can anyone else become Basava?%?
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To the lord, Basava is the chief of the pramathas. To the janngamas, he
is the equable devotee. To Lingadeva,” Basava is a dear friend. To the
host of jangamas, he is a well-known servant. To I§vara, Basava is the
vehicle on which he rides. To the lord’s devotees, he is a throne. To
Black Throat,®® Basava is a sword. He is a mirror in the devotees’
hands.®!

Can anyone adequately praise Basava? Can anyone know Basava?
His relationship to the mobile lingas is like the fragrance in a flower.
Therefore, it is clearly impossible—even for gods and demons—to de-
fine Basava.

My praise may be like the praise of a lover for his beloved. It may be
like telling a man who has hoisted a flag announcing ten million® to
live like a man who is a master of ten thousand. It may be like setting
up lampposts to illuminate the sun. Or it may be like offering Bhava the
leaves and flowers that he himself has created. Is it possible to find
words of praise for the refuge of the devotees?

Nevertheless, for the good of the world and to the extent of my own
learning, I will describe him as best I can. My aim will be to please the
best of the Saiva poets, those who are famous for their appreciation of
the nine sentiments.®®> Why even bother to mention those others who
speak falteringly? Their learning is a waste; their names have perished
with their false pride. It is said that a poet can see everything. But that
does not hold true if one is ignorant of Mrda’s® greatness. Thus I ig-
nore all the bad poets® and praise Basava with vigor. This is how the
story goes.

The Beginning of the Story

You are an auspicious and admirable embodiment of devotion. Minis-
ters bow down to you! Your name is Sanga!

On the silver mountain, Kama Killer and Uma enjoyed themselves
in amorous play and pleasures of good stories. They were attended by
those who are at one with Siva: Upamanyu, Bhragi, Nandi, and the
other pramathas.

Narada Goes to Kailasa

Sensing when the time was right, Narada, the leader of the sages, ap-
proached and fell prostrate so that all his limbs touched the ground. As
he bowed with folded hands, ready to tell what was happening in all
the worlds and nonworlds, Siva recognized him with a glance and sur-



46 - Chapter]

veyed him with his moonbeam eye.” At an appropriate time, Ambi-
kidevi,® with Siva’s consent, beckoned to him and said, “You have
returned from your mission. Now give Siva an accurate report of all the
news.”

Narada Tells Siva
What Is Happening on Earth

Then the great sage stood in front of Mahalingadeva,® folded his lotus
hands, and said, “O husband of Uma, all the affairs of the worlds and
nonworlds are, as always, devoted to you. But in the human world
there is a problem with the way devotion is being conducted. Some of
the people are so strongly committed to the Saiva tradition that they
don’t even talk with bhavis. Although they live in the world, some
people do not know the pain of the world. Others are so transported by
bliss that they are completely lost to the world. Finally, there are those
who have reached the pinnacle of devotion and have transcended their
bodies. For these reasons, O Lord, no one understands either the begin-
ning or the end of devotion to you. The people of the world will be-
come rich in devotion; they will have their doubts removed; and they
will be established in their specific phases of linga, jangama, and pra-
sada” if they have visible evidence of your presence. Graciously come
and purify the world; rule the world of devotion.”

Siva Tells Parvati about Nandikeévara”!

When Narada had spoken, the God of gods had compassion and spoke
these words: “There is no difference between Nandike$vara and my-
self. I will send him in my place. Through him the world will be sancti-
fied and gain understanding.”

When she heard this, the daughter of the king of the mountain
looked at the lord, folded her lotus hands, and said, “You say that there
is no difference between you and Nandike$vara? Are you just saying
that because you have no body except for the devotees?”? Or does he
really, as an individual, have the same body as you have?”

While Narada listened, the birthless god answered Ambika’s ques-
tion. “Yes! Yes, that is true, compassionate Lotus Eyes. It is true that my
body is the devotees. But listen! I will tell you something more. He and
I actually are the same. I'll tell you how this came about, Lotus Eyes. I
will tell you the story,” he said.
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She said, “Lord Nandi! Lord Nandi! You are lord of the nine bulls!*
You carry Moon Bearer!® My brother! My father! You are the lord of
the cows! Bless me with a son who is a true devotee, like you, and I will
affectionately give him your name!”

Nandi publicly gave the remainder of the offering to Madamba. She
received this prasiada® and smeared it tenderly on her heart, her face,
and her forehead. After that she bowed and returned to her home. And
as she went along, good omens appeared before her.

With greater love than ever before, the delighted husband and wife
enjoyed each other.

Nandikesvara, who had meanwhile been sent to the earth by Moon
Bearer, was amazed. He thought, “This is precisely the purpose for
which I have come. This lady wants me to be her son! What can I say?
The very thing that she wants to happen is now about to take place.”

As he entered into the woman’s womb, she missed her period. Signs
of pregnancy appeared. She was not hungry. Perhaps it was because
she carried a son who was equal to Nectar Rays.” She lost her taste
for ordinary things. Perhaps it was because she carried a child with a
taste for great devotion. Her body became pale. Perhaps it was because
she carried in her womb a child who had the form of White Colored.*
She found bhavi food repulsive and vomited it up. Perhaps it was be-
cause her pregnancy was of divine origin. She began to yawn. Perhaps
it was because she grew tired of waiting for the delivery of her son.
She slept and slept as if in the yogic trance of Siva. Perhaps it was
because Lord Siva was inside her. Her nipples darkened. Perhaps it
was because Black Neck was in her belly. Her waist lost its slimness.
Perhaps it was because Siva’s large body was in her womb. Her walk
lost its briskness. Perhaps it was because the greatest of yogis was in
her belly.

Slowly her womb grew twice as large as it had been. And slowly it
grew even bigger. She carried the Lord Nandi a full nine months. Ten-
derly he flourished inside her womb.

The woman’s womb was like the inside of a cave. It was an excellent
place for deep meditation. He seated himself in the lotus posture,” pu-
rified his soul, and then began to purify the elements.'® He shook the
pot and sprinkled the water around. Somehow he kindled a fire. Ashes
did not gather, nor did it smoke. He did not even blow but he lit a lamp.
With the lamp he burned the interior of his house without setting fire
to the roof.

Friends and enemies alike said, “Mother, he has not even set his foot
on the earth. Is there another boy like this in the entire universe?”

They all feared to stay in their places and fled. Meanwhile, he ran
past the four-petaled lotus. He stood on the ground of Trikuta. He
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woke up the sleeping serpent. Quickly he gained the six-petaled lotus.
He reached the ten-petaled lotus and moved on to the twelve-petaled
lotus. After he had enjoyed himself amid the blissful comforts of the
sixteen-petaled lotus, he established himself in the two-petaled lotus
and gained the bliss of being and understanding. Placing the six
upside-down lotuses in front of him, he looked upward and enjoyed
the hum that is born of the western pipe and that is like a strung bow.
As he knelt on the mountain, he was filled with joy and stretched for-
ward. He faced the brilliance that emanated from the thousand-petaled
downward-facing lotus and became divine.!™ Blissfully drinking the
sixteen different brilliant shades of the moon’s nectar rays, he took the
form of the ultimate light and shone with his own brilliance. Like a
lamp shining in the womb-house of a big stone image, he shone bril-
liantly in the womb of the pale woman. In this manner the son re-
mained in his mother’s womb, involved in meditating on Siva, for three
years.

Weighed down by the burden of her son, the woman became very
tired. So she returned to the temple of Nandike$vara, which she had
visited before, and said, “Lord of all the world, rejecting all kinds of
rituals, I have taken refuge in you! How can you do this to me? I take
refuge in you, and you give me a son who causes me nothing but grief.
Lucky are the women who are pregnant for nine months, and give
birth to sons. Three years have gone by now. Do you want to put me to
even more trouble? I really don’t know what to think of this. It is im-
possible to give birth to this boy, and my womb has become like a
crab’s.)? I've had enough of your boons. I don’t want anything more
from you. Will you get this pregnancy over with? I don’t know what
heights this is going to lift me to. What kind of pregnancy is this, any-
way?”

After lingering there for a time, she grew tired and returned to her
house. Worn out, she lay down on her bed and smeared sandal paste
on her body to cool it. Then she closed her eyes and went to sleep. As
if in a dream, the lord of the bulls appeared to her. Disguised as a
jangama linga, he commanded her, saying, “O lotus-eyed lady, I have
come because I want to relieve your distress. The child in your womb
is no ordinary son. He is no less than the purifier of the whole world.
He is the primal bull. He is the son of Silada. He is going to be born to
you by the command of the God of gods. His birth will be for the bene-
fit of the devotees. I have made myself clear. Grieve no more. You will
give birth to a son. As soon as he is born, you must affectionately name
him Basava.”

When he had finished speaking to her, she awoke, opened her eyes,
and looked around. But she did not see anyone. “Nandike$vara him-



54 - Chapterl

self must have come here. Now I can go on living. Today my life is
fruitful,” she said. And she floated on an ocean of joy.

Then her friends and relatives listened to her with surprise while she
told them the wonderful story of the dream.

Meanwhile, the self-lit supreme light'® himself addressed the great
soul who was in the lady’s womb: “Have you forgotten why you have
come?”

Understanding what was meant, the true devotee fell prostrate with-
out delay. With hands folded the dear boy emerged from his mother’s
womb. When the child was only half-born,'™ who bears the crescent
moon on his forehead came secretly from inside the child and per-
formed the full ritual of associating a body with a linga.'®

“No one knows which path the ascetic came on. And we know not
whence he has come,” said the people of the house. As they watched
him with amazement, the distinguishing characteristics of Mrda glim-
mered through the locks of his tangled hair.

He wore a lower cloth of white silk. He was adorned with garlands
of precious rudraksa beads, copper earrings, and a blanket of gems. He
carried a yogi’s armrest. In one hand he held an umbrella and a con-
tainer of sacred ashes. Three stripes were on the ashes that covered his
fine body. His teeth shone brightly. His beard was regular and neatly
trimmed. Disguised as an ascetic, the king of ascetics affectionately said
to Madamba, “I always reside here in Kappadisangame$vara. And I
will tell you why. My name is Kiidalisangamesvara.l® I stay in this
temple, and I never move about. This boy was my son in a previous
birth. Now, for the benefit of the world, he has been born to you. This
is the reason why I have come here to see him in this birth. Hereafter
I shall be his guru. I promise that you will never feed this boy even a
morsel of food that has not already been offered to the linga.”

When Kama Killer had disappeared, the engulfing darkness, which
had once been so thick that it could not be pierced with the point of a
needle and included the darkness of all the people’s ignorance, left
without a trace. It was dispelled by the light of the boy whose brilliance
outshone ten million young suns. With the coming of this dawn, every-
thing became bright. And the sun itself lost its brilliance.

When the father and mother saw their son, they floated on an ocean
of love. They sent word to all the devotees to come. Together they de-
votedly bowed down. Then they gave him a throne and betel with sa-
cred ash. They held his feet and washed them. They smeared ash on his
forehead. And they sprinkled ash on his body. They played the five
great musical instruments.!” And they called this pure-souled son
Basava.
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While the father and mother watched with delight, the son gazed at
the lamp and laughed as if to say, “What kind of brilliance do you
have? I see that there is a shadow cast behind you.”

He nursed as if immersed in the act of receiving food that had been
offered to the linga. He sucked his fingers as if tasting the freshly col-
lected nectar of Siva’s bliss. He looked amazed as if transported by his
meditation on Siva’s feet. He flailed his arms as if enjoying himself after
throwing away the material world. He looked startled, as if suddenly
realizing that the mission he had come on was already delayed. He
cried and shed many tears as if weeping with the pleasure of looking at
Bhava. He listened as if he were attentive to the agony of the bhavis,
who are caught in the cycle of death and rebirth. He turned over as if
falling prostrate at his elders’ feet. He lifted his head as if the dormant,
pure devotion to Siva were raising its head again. He sat like a man
practicing the difficult lotus posture. Proudly he swayed back and forth
as if aware that he was Nandi, the second Sambhu. He stood like a
personification of the whole heroic mahesvara tradition. He bravely
took faltering steps as if trying to set foot on the ancient path without
a misstep. He babbled baby talk as if the very mention of Malahara'®
had caused him to choke up. He ran and skipped and played as if to say
that the devotees of Siva are the only mighty ones. Even in the midst of
his childish play, he always worshiped Siva. Even at this tender age, he
already had fully developed mental faculties. He always regarded the
devotees as Siva himself. Having taken the form of the all-knowing
bull, he innately possessed all knowledge and skills.

In the eighth year after the child’s conception, on an auspicious day,
his father, being devoid of devotion, got enthusiastic about performing
his thread ceremony.'®

Basavesvara’s Refusal of the Thread Ceremony
and His Argument with His Father

Then Basava spoke to his father: “Just what do you expect to gain by
performing this thread ceremony? How can you possibly worship Siva
and still be such a fool? You already have the supreme soul as your
guru; aren’t you going to create a hell for yourself by worshiping evil
human beings? Once a person has been purified in a previous birth,
isn’t it degrading to become a twice-born in this life? Isn't it a sin to go
through a ritual rebirth when one is already the offspring of a compas-
sionate guru?"? Isn’t it a mistake to offer oblations of clarified butter™
in a fire once a person has worshiped his guru’s feet? Isn’t it a sin to
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learn other mantras once you know the mantra that is the soul of Siva?
Isn’t it wrong to worship these thread-polluted brahmins™? with the
same hands that worship the devotees of Siva? Why should a person tie
himself up again with cords of karma'® after severing the bonds of
karma? Tell me, how is it possible to wear mean symbols again after
once donning rudraksa,'™ ashes, and the other distinguishing marks?

“As for me, I am far beyond the fetters that bind. I have already
taken the heroic mahe$vara vow. And I have rooted out the two kinds
of karma. Is it right for you to try to drown me once again in this ocean
of karma?

“You are blind! That is the only conceivable explanation for your
desire to perform a thread ceremony for Basava. Basava has decapi-
tated Brahma,’> and he has been born among pramathas; how can you
take him to be of the lineage of Brahma?

“Once a person has gone beyond caste and lineage, and once he has
been born to a good guru, why should you again make him dependent
upon caste and clan? How can you even decide on a caste for a devotee
of Abhava,® who makes no distinction according to caste?’”

“No matter how you look at it, I should not go through with this
thread ceremony! What is the point of talking about it any longer?”

When Basava’s father heard his son’s words, he said, “Basava, listen
to the brahmin way. The dgamas'® prescribe sixteen rituals, beginning
with purification in the womb. If even one of these rituals is omitted, a
man has no place among the first rank of the highest caste. How can
you even question this? Furthermore, Nandi, who is a Rudra gana,
plays an important role in the thread ceremony.!”® And the mantra it-
self says that Bharga is the deity!"™ When the initiate goes begging, he
wears all the marks Siva himself wears. His thread is like the fearsome
serpents. His begging bowl is the skull that Siva holds. His palasa'®
stick is Visnu's backbone. The wisps of hair he wears on a newly shorn
head symbolize Siva’s matted hair. His antelope skin is the elephant’s
hide. The mark on his forehead is the ashes.'? In fact, it is impossible to
become a brahmin without donning this garb, which is the same as
Siva’s. So how can the brahmin path be wrong for a devotee of Isa?

“Does the thread ceremony nullify devotion? I think you are just
talking like this because you are young. And we don’t need any more
of your childish talk! Do what we have told you to do, and do it now!
We have never before heard such strange ideas. We gave birth to you,
and naturally we thought that you were a good son, and that every-
thing would turn out well. And so we were enjoying ourselves. But
now it looks as if you have come to destroy our family. How do you
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think up these things, my son? When a child is born for the benefit of
a family, the family flourishes. When a child is born to destroy a family,
the family is lost. You have taken a grub hoe to the very roots of the
whole family. When they hear about this, the other brahmins will out-
caste me.

“If we persist in holding on to you, our family will become nothing
better than immoral savages. How can you expect us to give up our
caste for your sake? We have tried to be reasonable with you; if you
don’t want to listen to us, then take your devotion and go fall where
you will!”

When Basava heard his father’s angry and accusing words, he, too,
became boiling mad and said, “How can you speak of brahminism and
devotion in the same breath! Brahminism is a completely separate
teaching. It has a different god and a different mantra; it has a different
preceptor and a different costume. Brahminical meditation is different,
and so is its ritual. The tradition and the path are both different.

“Do you really mean to deny that what I say is true? Your own scrip-
tures say of the gayatri that fire is its face; Brahma is its head; Rudra is
its topknot; Hari is its belly; prana'® and the other winds are its life
breath; the earth is its womb; and its color is white. Is this anything like
the three-eyed god? The gayatri is of the lineage of Sankhyayana; it has
twenty-four syllables,'” and it has three feet, six stomachs, and five
heads. Just listen to what I am saying, and then tell me whether or not
your god is different!

“This is nothing but Sankhyayana philosophy.”® It recognizes no
God! It has diverse forms! Its teacher was stupefied by rituals! Its only
mantra is the gayatrI! And daily ritual binds one to karma and the
dress is totally different. Can this be a source of liberation?

“Now, listen to the path of devotion to Kama Killer. It is beyond the
six systems of philosophy. Sruti has commended it as the all-seeing.12¢
Its subtle form is beyond praise. Its eternally blissful form is the begin-
ning of the beginning. The form of that divine linga is the true God.
The guru of the creed is an embodiment of kindness and compassion.
He places God in your soul, and he also places God in your hand.
It is accurate to say that no one is superior to the guru.!” He is the
original form of everything. The six-syllabled mantra'?—the supreme
mantra—is its mantra. The dress—locks of hair, ashes, and rudraksa
beads—place a man beyond the cycle of birth and death. It follows the
path of liberation. It is the sword that can cut the sins that are caused
by earthly birth. From seeing the devotees who follow the rare eight-
limbed path,'? all your sins will disappear. You will acquire the lady of
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liberation. This is the result! Hereafter you will have the divine plea-
sure of serving the feet of the lifiga. Can $ruti itself even describe such
results? This path offers nothing less than liberation in this lifetime.

“Therefore, regard this path as separate. Never think of brahminism
and devotion to Bhava as the same! It is true that there are several
different teachings, but is it possible to mix one with another? Does
binding oneself with ropes of karma result in the bliss of union with
Isvara? Furthermore, even if you persist in claiming that the paths of
karma and Siva are the same, what you say does not hold true for the
devotees of Forehead Eye.’® Simply by thinking of other gods, a devo-
tee would enter into two hundred eighty million hells. Even the Srutis
say that. A brahmin must worship the lord of the day, the purifier,'!
the guardians of the cardinal directions, Hari, Brahma, all the other
gods, at the three junctures of the day.'® If he fails to follow that form
of worship, he ceases to be a brahmin. If he follows that form of wor-
ship, devotion is dead. So how can a brahmin be a devotee? And how
can a devotee become a brahmin? No matter what you say, if you plant
a mango seed in the earth, it cannot grow up to be a margosa tree.!®
Devotion consists of merging oneself very naturally into the linga. To
serve many gods is to follow the path of brahminism. Devotion is like
the stability of a married woman; the path of brahmanism is like that of
a harlot. Shouldn’t one always behave like Nandi? If one learned the
mantra that says that the first god is the only divine being, and dressed
oneself like Rudra, one should behave like Rudra.

“Is it right to worship many gods when the lord of all is the god of
the house? But there is really no point in saying all of this. Is it at all
likely that these earthly brahmins, who have been cursed by Gautama,
Dadhici,’* and Vyasa, will ever acquire devotion? Don’t think that I
was just excited when I spoke, for I have not strayed from the truth out
of an excess of devotion! What I am telling you is rooted in $ruti and
smrti. Don’t think that these are mere empty words. The way I see it,
brahminism is the path of karma. Does it have roots in pure devotion
to Siva? If you persist in taking brahminism as your own path, I will
have nothing further to do with you. Even if a songbird is raised by
crows, it will not caw like a crow.1® Who is my mother, and who is my
father? You have strayed from what is right and just. Who are you to
me? Henceforth, I will say that Cénnayya is my grandfather, and Ce-
rama is my father. And I will be the son of my uncle Kakkayya.'* Hap-~
pily for me, I am on the path of true devotion. Siva is my seven means
of support.'¥” You be yourself, and I'll be myself, and we will leave it at
that.”
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“Siva protects the entire world, and it is not a big thing to watch over
the likes of you. All you have to do is be humble to us linga devotees.
It is not a big matter to rule over this realm. I will make you the king of
all the land up to the ocean,” said Basava, the commander-in-chief.
And his words were reassuring to the king.

Then Bijjala gave Basava more gifts of clothes and bid him goodbye.
When this was done, Basava took his group of devotees, made the pal-
aces of Baladeva his home, and began to perform his duties. With a
mind that found joy in the worship of the linga and with a good charac-
ter, he flourished day by day. And he carefully watched over the king’s
realm.

Basaves$vara’s Vows

As his fame spread throughout the lands, this is what he strove for, and
these were his vows: a vow to celebrate every Sivaratri;'® a vow to
regard every devotee of Siva as Siva; a vow not to punish the wrongs
of devotees; a vow not to mention the caste of devotees; a vow not to
ask for anything, not even from Mrda; a vow never to refuse a request;
a vow never to cheat anyone, not even an ant’s worth; a vow not to stir
before granting a request; a vow to speak as he thought; a vow to act as
he spoke; a vow never to go back on his word; a vow never to ask
others to relax from their adamant vows; a vow never to follow the
wrong path; a vow never to give up; a vow never to deviate from being
a servant;?® a vow never to let Siva win, not even in a dream;?! a vow to
always give victory to the devotees; a vow never to look at other
women; a vow never to covet another man’s money; a vow never to
blame others; a vow never to gossip about other people’s secrets; a vow
to destroy other religions; a vow to destroy those who follow other
philosophies; a vow never to listen to anyone who blames Hara; a vow
never to touch anything that has not first been offered to Hara's atten-
dants; a vow never to disagree with Hara’s devotees; a vow to make the
jangama equal to the prana linga;? a vow never to ask favors of fools;
a vow never to bow down to bhavis; a vow never to give anything to
bhavis; a vow never to give in to worldly pains; a vow never to submit
to sensual pleasures; a vow to crush the six enemies of life;® a vow to
acquire the kind of devotion depicted in the Vedas; a vow to cause the
ancient tradition of Saiva worship to flourish; a vow to ask for refuge?*
even if his head were removed from his body; a vow to bow down even
if his body were removed from his head; a vow not to retreat from
attack; and a vow to honor these vows.
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“His linga is his life breath. His body is blessed. His mind is pure
devotion. His riches are the comfort he receives from the Hara ganas.
Cénnabasava is truly a collection of all these good qualities.

“He is the very life breath of the linga. He is the essence in the offer-
ing that Siva returns. He is the source of devotion to jangamas. He is
the abode of auspicious qualities. Thoughts cannot comprehend him,
and words cannot describe him. He has the spirit of Siva. Is it not in
vain that we attempt to describe him with the little words that emerge
from our little thoughts? Basava is acquainted with C&nnabasava. And,
therefore, he alone can know and describe Cénnabasava’s spiritual
power. In like manner, Cénnabasava knows and praises the power of
Basava.”

Cénnabasava
Praises Basvesvara

Cénnabasava was full of perfect devotion. He praised his guru, Basava
Raja,”” with these words: “You are eternal! You know everything!
You are an emblem of good character! You are the lord of the uni-
verse. Blessed guru, to you I bow down! You have the essence of the
faultless Vedanta readily accessible to you. Blessed guru, to you I
bow down! You are bestowed with the highest spiritual state, and you
are lord over the wealth of noble devotion. Blessed guru, to you I
bow down! You take the form of the supreme light, and your body is
pure. Blessed guru, to you I bow down! You transcend the world of
creation, maintenance, and destruction. Blessed guru, to you I bow
down! Your body is beyond the shining and the nonshining, the
mobile and the immobile. You are without beginning or end. You are
a pure and eternal light. You are a learned soul. Blessed guru, to
you I bow down! You are above the six paths.®® You destroy the
whole gamut of sins. Blessed guru, to you I bow down! Your sidelong
glances alone are all that are needed to save those who are desirous
of salvation. Blessed guru, to you I bow down! You have the knowl-
edge that destroys the darkness of ignorance. Blessed guru, to you I
bow down! Your hand rests on the heads of your fortunate disciples.
Blessed guruy, to you I bow down! You have the leftover food that the
disciples eat in order to absolve themselves of their sins. Blessed guru,
to you I bow down! You are eternally at rest in the lotus hearts of the
devotees. Blessed guru, to you I bow down! You dwell in the pure
hearts of those who are blessed by the guru. Blessed gury, to you I bow
down!”
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The Arrival of Allama Prabhu

Allama Prabhu® was the lord of yogis. He had the likeness of the de-
stroyer of death.*’ His fame was great. He had eliminated bodily pas-
sions. His actions were a sword that destroyed the two kinds of karma.
He had renounced involvement in the world. He acted on the basis of
distancing that which is unseen and that which is seen. He accepted
nothing from others. He was equally unswayed by humiliation or
honor. In his mind there was no distinction between dirt and gold, grief
and happiness, enemies and friends. His mind was devoid of the seven
elements,*! pride, and the other ordinary physical qualities. He was
beyond the end of creation. He was capable of destroying the magic
that is spun by time as it operates through desires and nondesires. He
was blissfully lost in the enjoyment of Siva. His hair fell loose upon his
shoulders. The god smiled sweetly upon him. He was a pure man. He
was a master of music. He had internalized the sacrifice, and he was
continuously involved with yoga. He knew the boundless import of the
Vedanta. He was both with and without a body. He was both with and
without a name. He spoke but he did not speak. He thought but he did
not think. He was involved with a yoga that transcended both nondu-
alistic and dualistic yoga. Throughout the three worlds he was known
as the epitome of devotion. He acted without thought. He had forgot-
ten himself in the bliss of contemplating the linga in his palm. He no
longer made any distinction between river and lowland, between tree
and soil, between path and forest. When he walked, all of these moved
aside and made way for him.

The people praised him and called it a miracle. And while the ocean
of devotion to Basava was flowing like a river, he came as if swept
along like a boat on the flood. Lord Basava, acting like a merchant who
knows gems and accepts only the good ones, kept his mind on
Sangayyadeva and bowed devotedly to Prabhu.

As Prabhu sat on the majestic, jeweled, eternal, golden throne, his
body shone and lighted up the space between heaven and earth. He
gave the appearance of having life breath in his body, but he really had
none. Though he moved, he was really not active. His eyes were heavy.
His life breath was the linga. He was alive, but his body was not ani-
mate. He was nameless but yet beyond fame. His words transcended
language. His essence transcended thoughts. He himself had no quali-
ties, but he bestowed good qualities on others. He was the formless
supreme but yet he had a form.
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Seeing him, Basava shed tears of joy and his voice quavered. Then
Basava bowed down to Prabhu and worshiped him as was appro-
priate. And while linga instruments played, he offered him flame
offerings.

Basava Gives Allama Prabhu a Feast

Basava set a plate for Allama Prabhu and served him all five kinds of
delicious foods, grains, and other comestibles. Then he formed them
into large portions, each one big enough for a great mouthful. Just as
Suriya Caudarasu®? once did for Hara, he placed them in Prabhu’s
hand, and the latter took them from there.

Prabhu consumed all the food that had been prepared to feed 180,000
jangamas. But even then Basava did not pause to ask himself how he
was going to manage. “I will be your food now,” he said and was
preparing to offer himself.

Prabhu was very pleased.

“Hurrah!” shouted the assembly of devotees.

“Well done!” they cried with compassion.

“Good work, Basava! You are the greatest of devotees.”

“Basava, you are amazing. You are Nandi incarnate.”

Prabhu said, “O son, your birth resembles the essence of ambrosia. It
is like a light in a ruby of fine quality. It is like having fruit on sugar
cane. It is like having fragrance in gold. It is like having a flower on a
sandalwood tree. It is like life in a picture. It is like breath in a golden
image. My Basava! Basava the commander-in-chief! Basava the ancient
one! Basava the inestimable! Basava, you belong to the devotees! Ba-
sava, you belong to the pramathas! Basava the lord of liberation! My
dear Basava!

“Basava is Sanga! Basava is prasada! Basava is jangama! Basava is
truth! Basava is a scholar! Basava is the truly worthy one! Basava is the
treasurer! Basava is good fortune! Basava is reality! Basava is greatness!
Basava is goodness! Basava is eternal! Basava is the bull! Basava is the
light of wisdom! Basava is Poison Throat!* Basava is the power of dis-
crimination! Basava is capable! Basava knows reality! Basava is a sage!
Basava knows everything! Basava is fulfilled! Basava is famous! Basava
is pure! Basava is wise! Basavayya! Basavanna! Young Basava! Basava!
Basava Raja! Basava Linga!

“The body of fast-flowing water is all feet. The body of a burning fire
is all mouth. The body of the wind that blows is all head. The body of
Basava, who is involved in worship, is all devotion.
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“Why do you have doubts? Even cattle become devotees when they
hear the name of Basava. Why do you have doubts? Even children be-
come devotees when they hear the name of Basava. Why do you have
doubts? Even Three Eyes becomes devoted when he hears the name of
Basava. When they hear the devotees say the name of Basava, even
birds are filled with devotion. When they are around devotees who say
the name of Basava, even animals become devotees. Why do you have
doubts? If you utter Basava’s name, poison will turn into ambrosia.
Why do you have doubts? If you say Basava’s name, a sharp sword will
become a flower. Why do you have doubts? If you speak Basava's
name, even enemies will become friends. If you speak Basava’s name,
even wildfire will be cool like moonlight. Is there anyone else in the
three worlds who is capable of enjoying the devotion that provides the
comfort of union with the linga? And is there anyone else who associ-
ates himself with the life breath of jangamas and eats both kinds of
prasada* at the same time?”

Basava bowed devotedly with hands folded as he received their
many words of praise. He said to Allama, “You have compassion on
the devotees! You are the supreme of the supreme! You are the great
soul! You are the lord of salvation! Your form is divine! You know
everything! You are the lord! You are the mobile linga! You are the
greatest of the pramathas! You are the master! You are Sangayya! You
are the affectionate one! You are an ocean of compassion! Do I have
sufficient devotion to feed you adequately?”

Parvati Serves a Feast to the Pramathas

And Basava said,

“Once upon a time the daughter of the mountain® went to worship
Black Neck. All the pramathas were there, and they all looked just
alike. When Ambika? stood before them, she could not tell who was
the supreme lord and who were the pramathas.

“Being sensitive to her plight, all the pramathas except Parvati’s hus-
band instantly dispensed with their previous forms. Each of them took
on his own individual form. They had the faces of cows, goats, mon-
keys, and cocks. They had the faces of elephants, sarabhas,” camels, and
tigers. They had the faces of buffaloes, dogs, antelopes, and cats. They
had the faces of snakes, lions, boars, birds, and so on. Some of them had
two faces. Some of them had four faces, three faces, or only one face.
Some were faceless, and some had five faces or even a thousand faces.
There were those who had big lips, big eyes, big noses, big bellies, or
enormous ears. Some had elephant ears, goat ears, rat ears, ears like
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The Story of How Basava
Caught the Herdswoman'’s Buttermilk Pot

And one day when Basava, the sinless, the respectable, the com-
mander-in-chief, the virtuous, the well-born, was sitting in Bijjala’s
court, he suddenly said, “Don’t worry!” And he lifted up his hands as
if to catch an earthen pot.

The king chuckled and said, “They say that if a man puts just a parti-
cle of ash on his forehead, it will produce a mountain of craziness! And
it seems to be true. What is going on, Basavayya? Are you dizzy with
Siva? Has the nectar of devotion gone to your head and made you
crazy? What do you mean by saying, ‘Don’t worry! Don’t worry!” and
raising up your hands like that in the middle of the court?”

“I really shouldn’t sing my own praises,” said Basava, “but if I don’t,
the court might take it wrong.”

So he said, “A short distance” east of the Tripurari Temple, in a place
called Kapile§varam, there lives an ascetic. Every day he bathes the
linga with six measures of milk. The milk turns into rivulets and
spreads all over the area, and under the elephant’s feet, the whole place
turns into a quagmire. A woman named Kalavva was walking along
that path selling buttermilk. When she tried to get a footing, her feet
slipped. As the buttermilk pot was about to fall, the milkmaid called, ‘O
Basava!’ So I simply stretched out my hands and kept the pot from
falling.”

Then Basava proceeded to describe what the milkmaid looked like,
what her house was like, and the particulars of the spot where she was.
At once the king sent for the girl and asked her. She confirmed every-
thing Basava had said. She even showed the mire on the hand with
which she had reached out to catch herself, and the dirt she had gotten
on her feet when she slipped.

“Don’t you know this greatness? Is this a big thing for him to have
done?” she asked.

The Story of Tirucittambala”

“Among the sixty-three pure devotees who performed glorious deeds,
there was a devotee of unsullied fame called Tirucittambala. One day
in the rainy season, he went out to get flowers in order to worship
Hara. On his way back his foot slipped -on the bank of a pond, and
he fell. Fearing that the flowers would be ruined, and wanting to pre-
vent such a thing from happening, he cried, ‘O lord of Cittambala!
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Srinandi, Nandinathananda, Vrsabha, Sananda, Gomukha, Haya-
mukha, Abhanga, Dandapani, I$ana, Candi$a, Rudra, Rundabharana,
Raudra, Pundarikesa, Parvatabharana, Darpa, Subhadra, Sarva, Sar-
vajna, Sarvatma, Sarvasamharana, Daruka, Renuka, Dhavalaksa, Vira,
Viraka, Virabhadra, Ariidhabhadra, Trijati, Dhirjati, Lokavijayatta-
hasa, Nijabala, Visabala, Nila, Nissarika, Nilalohita, Nitya, Niskala,
Santa, Kala, Mahakala, Kalagala, Ugrariipa, Nirtipa, Viripaksa, Visva-
riipa, Puskala, Santaripa, Vrsanka, Ugraksa, Bharga, Asitagriva, Pin-
gala, Ugrakaya, Atikaya, Uttunga, Vimukha, Karimukha, Naramu-
kha, Kapimukha, Dvimukha, Sarabhamukha, Amukha, Ustramukha,
Sardalamukha, Caturmukha, Paficamukha, Sumukha, Astamukha,
Navamukha, Dasamukha, Sanmukha, Ekamukha, Sahasramukha,
Durmukha, Vikataksa, Makhahara, Visahara, Malahara, Mrtyuhara,
Yamahara, Gajasurahara, Sakalasurahara, Asurahara, Purahara,
Bhrngi, Gajakarna, Sardilakarna, Asvakarna, Vijayaghantakarna, and
Viragokarna. These were the pramatha ganas who, among others,
were enjoying the wealth of truth and worshiping. There also were the
good sages Sanaka and Sanandana, who brought their lotus hearts.
With them were Upamanyu, Vamadeva, Pavitrapani, Kapila, Kanva,
Agastya, Kausika, Subala, Sveta, Dadhici, Vasistha, Kanva, Atri, Gau-
tama, Kasyapa, Sita, Anilatma, Mandavya, Harita, Markandeya, Pu-
laha, Sandilya, Vatsa, Kutsa, Pulasti, Sakti, Badarayana, Bhrgu, Baka-
dalbhya, Ruru, Silada, Maudgalya, Parnada, Sakalya, Garga, Saunaka,
Catuskarna, Mrkandu, Bhargava, Angirasa, Vibhandaka, Sunaka,
Maitreya, Ballaki, Mankana, Cyavana, Mitravaruna, Narada, Atri,
Sauvarna, Paila, Sumanta, Subrahmanya, Mandapala, Sumitra, Rai-
bhyaka, Satya, Sumaha, Parvata, Jaimini, Paulastya, Gargya, Durvasa,
and all the rest of the good sages who accompanied their worship with
vedic chants of blessing. The gods, humans, demons, khecaras,® siddhas,
sadhyas, garudas, gandharvas, and uragas; the twelve suns, the eleven
rudras,® the nine brahmas, and the eight vasus; the lords of the cardi-
nal directions:® Surapa, Agni, Yama, Daitya, Varuna, Gandhavaha,
Naravaha, and Haradi$anatha; and Brahma and Visnu came asking for
protection. Tumburu and Narada,® and others like them, sang sweet
ambrosial music.

“When Siddha Ramayya saw Siva sitting beside Ambika in the co-
lossal court, he immediately fell prostrate and devotedly said, "You are
the mainstay of being and the lord of the universe. Listen to my re-
quest. The devotees in the world of men have asked me to find out
whether Basava is here in the world of the pramathas. They want to
know whether he serves the lord of the pramathas. Basava praises you.
Your only body is the assembly of the devotees. Please tell me if he is
here or not.’
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There also was a glistening wood cot and a down mattress decked with
flowers. A light breeze wafted through the windows, carrying all kinds
of pleasant fragrances.

Sangayya thought, “Is this the celestial throne of Lord Rudra him-
self? Is this the flying chariot that belongs to Gauri’s husband? Is this
the pleasure palace of he who wears Ganga on his head?* Is this the
house that belongs to Kama Killer?”

When he saw the exquisitely beautiful bed, the paramour was com-
pletely amazed. He thought that it must be the place where the woman
performed linga worship. So, instead of sitting on the bed, which to
him seemed like a great throne, he spread a blanket on the ground and
sat down to perform his worship of Siva.

As he smeared ashes all over his entire body, he asked, “Lady, why®
don’t you put ashes on your body?”

She replied, “Parvati always uses this kind of yellow ash. This very
evening a gentleman gave it to me. See how I have spread it all over my
body.” And she showed him her shining, turmeric-covered body.

Then he put on his rudraksa beads. “Lady, why don’t you put on
your rudraksa?” he asked.

“T can’t tolerate dark rudraksa that grows on the shores of the salty
ocean. So a gentleman brought me white rudraksa from the shores of
the milk ocean. I wear them all the time, and that is why they have
become so smooth,” she said. And she showed him her pearl necklaces.

Sanigayya was very surprised. He looked at her pearl tiara and the
pearl that she wore in her nose. “But on your head, lady? Wearing
rudraksa on one’s head is something completely new to me.I have never
before heard of such a thing. It is also very intriguing to me to see you
wearing rudraksa in your nose.”

“My lord! What can I say? God alone understands these things. They
are even beyond the Veda,” she said.

He touched her braids and said, “O lady with flashing eyes, why
don’t you wear matted hair?”

“I leave half of it unmatted for flowers from worship. The other half
I mat. See how it hangs down my back all sprinkled with ashes,” she
said. And she showed him the decorative tassels at the ends of her
necklaces.

“O lady with the bright eyes, you are a very great devotee. Why
don’t you wear a truss?” he said.

“I do. In fact, I wear a truss all over my body. It is meant to shield my
body from the gaze of the ordinary people who do not wear the linga,”
she said. And she showed him her full sari.
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devotion when one day a king and his armies went out to invade an-
other realm. To the east of Baviiru, near the flower garden, the king
stopped to rest. While he paused there, his mighty elephant lost its
senses; it became frenzied, destroyed its mahout, and got loose. As it
ran amok, it drove away the whole army. It attacked at the mere sight
of a moving shadow and hit at the sky. It tossed people about and
killed many of them.

“But seeing the frenzied elephant running loose, Baviiri Brahmayya
was unafraid. He just kept on walking. When he stood directly in front
of the mad elephant and said some spells, he stayed it with a shout,
Hey?

“Terrified, the elephant lost all control of its limbs. With a squeal it
kept raising its trunk to the sky until it fell over backward. In the end
it fell on the bank of the river. There, unable to move, it lost conscious-
ness and died.

“The mahouts went to the king and fearfully reported, ‘When your
elephant got loose and was running amok, a devotee from this village
was on his way back from picking flowers. Seeing the elephant, he
became very angry, approached it, lifted his hand, and yelled, “Hey!
Stand, you beast!” As it was commanded, the elephant fell back in fear
and gave up its life on the bank of the river.

“When he heard this, the king felt badly about the pain his elephant
must have caused the man. Straightaway he went to that place, bowed
at the great soul’s feet, and said, ‘This mad elephant has affronted you.
Please forgive this sin.” And as he spoke, he fell prostrate.

“To the amazement of all the people, Brahmayya immersed the ele-
phant in the ocean of his compassion and brought it back to life. Be-
cause the king sought refuge in Brahmayya, he also became fulfilled.

“O King, there are far too many stories of good devotees to tell them
all. If you attack the devotees of Hara, they will kill you. But if you
respect them and ask their protection, they will protect you. I need not
tell you any more. O King, if you wish to live, get up. We will go there
together. Macayya is the Rudra of the kali age. He is not an ordinary
man. This is what must be done.”

Basava Asks Bijjala to Go
with Him to Macayya
Then Bijjala was ashamed and felt disgraced. He said, “You are right,”

and he understood everything. He went and fell prostrate before
Macayya at a distance.
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The Story of How I§vara Gave
Sankaradasi a Third Eye

“Siva wanted to make Sankaradasi famous in all three worlds, so he
appeared before him and said, ‘Ask!”

“Smiling and unflustered, Sankaradasi said, “You are the creator of
creators. With you as my creator, what need do I have of another boon?
But I know that you will feel ashamed if I don’t ask you for any-
thing. So I will make a request. What I would like to have is vision
so sharp that I can thread a needle at night as well as I can in the
daylight.’

“The boon giver responded with a lotus face of smiles and gave him
a third eye. The eye was capable of humbling the pride of the other
gods, and Sankaradasi at once commenced destroying all of the gods
except Sankara. The other gods were broiled by the glances of the burn-
ing eye on his forehead. But even though they were consumed by the
fire and crumbled to pieces, he had no pity on them. He proceeded to
kill anyone who had any pretensions to the title of divinity. As a result,
some of the deities took refuge behind the Saiva $aranas in alarm and
bowed down to them. These gaﬁkaradﬁsi protected. But he made them
his drudges and ordered them to do petty tasks for him. At least by that
they could earn their keep.

“Masanaka® swept the litter from the courtyard. Kosanaka con-
stantly pounded grain and husked a ton a day. Polaka guarded the
monastery. Péddapoti carried firewood from the forest. Katipapadu
tended the cattle. Mailarudu? from the city always carried the um-
brella. Kadamalacétti Katredu” blew the trumpet. And while all the
other deities were performing menial tasks by way of service, the eigh-
teen yogic seats?® never failed to render him yearly tribute. All the
demigods and others bowed to him and worshiped him, saying, ‘Three
Eyes, we are the dogs of your house.” ”

The Story of Jagadekamalla

“When he heard about this, Jagadekamalla thought with disgust, Is
this man able to slay Hari? Is he able to kill the likes of Visnu or Brahma
and the other gods? Is it really such a big matter to conquer these petty
deities? If he really received his third eye from Black Throat, and if it
really is a powerful eye, then it is enough for him to stand directly in
front of Visnu without quaking.’

“So saying, he made a steel image of Govinda® in the middle of the
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in the guise of a good jangama, a veteran of severe austerities. The
merchant folded his hands above his head, praised the sage, bowed to
his lotus feet, and said, ‘Lord! Come quickly, great soul! Help your
grandson® keep his daily vow.’

“Hearing this, the veteran of severe austerities said: ‘Good man, if
you give us what we wish, what more could we want for our enjoy-
ment? Then pleasantly, like a kind man, showering compassion on
Siriyala, he made a strange request for human flesh.

“ ‘Since you know everything, you must know that I have a son
whom you gave to me. He has a perfect body and all the good quali-
ties.* Is there any need for me to go to a neighboring house to purchase
human flesh? I gladly pledge to accomplish your rarest of vows this
very day,’” said Siriyala and fell on the sage’s feet like a penitent. He
then went home and told his wife what had transpired and what was
to be.

“ ‘Have no fear,’ said Sangalavva, and at once she called her son
home from school. “Today is a festival day in our house,” she said and
adorned him for the sacrifice.

“Devotedly, acting as if it were no more than a game, the mother and
father killed the boy devotee, Sirala, dressed him out, and prepared all
kinds of curries without letting the people know what they were doing.

“Quickly they called Poison Throat, and washing his two lotus feet,
they drank the water.® When they had seated him comfortably on a
suitable seat, the lady and the merchant praised, worshiped, served,
and prostrated themselves before him.

“Joyfully the sage surveyed the curries. But they had kept the head
aside, and not seeing it anywhere, he said: “You have hidden the head
with the idea that by seeing it, you can cherish your affection for your
son.? That is not right! There is not even a little head-meat here. This
does not fulfill my vow. The word of the Vedas that “the head is
the most important of all the limbs of the body” will have to be fol-
lowed. Unless you bring the boy’s head and give it to me, you will be
unfulfilled.’

“When he said this, the husband and wife were afraid. ‘Good sir!
Great soul! What you say is true. We were afraid you might reject a
curry polluted by hair, and so we put it aside. Now Candananga® will
cook it without further delay,” they said.

“Again they brought the food and offered the head curry. Black
Throat looked at it from the corner of his eye.

“ ‘In the whole world there are not other donors of food like your-
selves. Now the ritual has been well performed. You have made an
offering that can never be equaled. In keeping with the occasion, I must
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sit on your left and you on my right. Now after the preliminaries, if we
do not sit together and eat the linga sacrifice, it will be unacceptable to
me. If you rescind your pledge, I will be on my way,” he said.

“Then the merchant was dizzy and afraid and, looking at his wife, he
said, ‘Why do you hesitate? Come!’

“When the linga ceremony was finished, and she had begun to serve,
the veteran of austerities said, ‘When entertaining a guest, the host
should eat with his son sitting joyfully by his side. So how can you eat?
I do not see your son. Where is your son? I told you that before, Siri-
yala.!! Tell me, how is it right for me to eat in a house where there is no
son? It is said that a person without a son has no path. Can sages eat in
the homes of men who have no path? If you have a son, call him. If you
do not, is this fit for one such as I?’

“Then the man shook with fright, bowed down, and said, ‘T heard
what you told me before. I do have a son; he must be studying or play-
ing. He will come soon to receive your blessings. Eat the rice and cur-
ries and protect us,?2 immortal soul. The food is getting cold.’

“Then the jangama said to the woman, ‘Won’t you do as I say and
call him? Can there be a son who will not come when his mother calls?
Look in the four directions in succession, raise your voice, and call so
that we, too, can hear you. Can he fail to come if you do that?

“ ‘How can I refuse to do what he says?’ she said and went out and
began by facing the east. As the sage had commanded her, she raised
her voice and began to call.” ”

Sangalavva Calls Her Son

“ ‘Come, my son!¥ You destroy the tenacious karma acquired in past
lives. Come, my little one! You are more than a match for the god of the
south.# Come, my boy! You are capable of eliminating the death and
sorrow of future births. Come, my son! You are most dear to the prince
of yogis who rules the north.** Come, my lord. You will gain a state
more blissful than heaven. Come, my child. You are capable of destroy-
ing the weapon of the lord of death. Come, my little man! You will be
able to break the fetters of attachments. Come, my father! You have not
become entangled in the net of desire for money, women, and sons.
Come, my little bachelor! The ascetic king? of the gods who is all ready
to give boons praises you. Come, my master! The king of ascetics who
cancels death will be pleased. Come, my baby boy! You force us to
swim across the terrible and senseless ocean of the cycle of birth and
death. Come, O eldest son of the one who lives a meritorious life in
Kaiici. Come, bridegroom of devotion! The divine maiden of liberation
comes with her retinue to marry you. Come, my son! Your father’s









Chapter IV - 153

“‘In fact, in every village in the world, among the great congrega-
tions of devotees, the story of Siriyala is made into songs and sung.
People compose long works in prose and poetry in praise of him. Not
only that, they make them into dramas complete with words and ac-
tion, and enact them. And it is not only by these that it is sung. The
story is also sung at the mortar and pestle and at the grinding stone.
Don’t doubt it for a minute.” ”

Halayudha Hears the Story of Siriyala,
Becomes Angry, and Excommunicates
Siva and Siriyala

“When he heard these words, Halayudha was enraged. ‘Why did
this have to happen? What made Hara ask for meat, and why did the
merchant, Ciruténda, serve his son? How can a lover of devotees eat
a devotee? If Ciruténda himself were a devotee, how could he kill
a devotee? Hara! Hara! Most certainly such a lord and such a devo-
tee are very extraordinary! And you can be sure that there are no
others who are like them. How could a child live if his mother were
a demoness? Alas! Siva himself has become a demon! Is it right for
him to lose control of himself like this and follow his passions in
his ripe old age? And as for this man, it looks as if he developed
the usual greed associated with being a merchant and killed his
own son out of a desire to satisfy it. To begin with, devotees never
touch meat! So why would a devotee feed it to others? And then,
why would people glorify such a person? Of course, there is nothing
wrong with wanting to discover the depths of the man’s devotion.
But if Mrda had any sense, couldn’t he have given his approval as
soon as Siriyala lifted the knife to kill his son? Not only that, if this
Ciruténda were actually an intelligent devotee, would he have been
willing to kill his son and save himself? But no, he still held onto
his own life. Even if the boy were his own son, he was a jangama,
wasn’t he? How could he possibly kill a janigama like that without
any qualms?

“ ‘If there is a fire in your neighbor’s house, your own house may
catch fire. But if there is already a fire in your own house, what can
possibly save it? There is a little saying that the outer grief does not
affect the inside. So this is how devotion should be! Can’t Mrda stom-
ach anything besides human flesh? If Siriyala had such devotion to
I§vara, why didn’t he have himself cooked up and served to Black Neck?
How can this be construed as anything but an act of violence against a
devotee?
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“ ‘Then, of course, fearing that he would be blamed for hurting the
son and deceiving the father, Siva ordered the parents to call him. But,
then, why didn’t Cifutdnda reply that he had just sacrificed the boy
and that it was improper to call him back?

“ *After all this begging and killing, Siva must have been afraid that
he would be viewed as a devouring beast. And so what did he do? He
regurgitated the son! And all that after he had eaten his belly full,
belching loudly as he did so!

“ ‘So the merchant got himself some karma, and the lord has brought
a curse upon himself! Isn’t that right? This is my response to that! May
the demon who ate a devotee, and the butcher who killed a devotee
and all those countless ignoramuses who write stories about it be ex-
communicated along with those who read them,’ said Halayudha and
clarg)ed his hands to add emphasis to his words.

“Siva and Siriyala were very frightened, and being completely un-
able to bear his angry looks, they stepped aside and looked at each
other in a state of consternation.

“Then Halayudha looked at both of them and said, ‘Because you are
jangamas, I have to respect you. I do not blame you for any stories you
might have told in the past. But henceforth, if you ever forget what I
have said and tell the story of Siriyala and I§vara in front of the devo-
tees, may you be in the same class as Hara and that merchant.’

“Kama Killer was afraid to respond and thought of Uma.”

Parvati Comes with Sangalavva and
They Ask Halayudha to Purify Their Husbands

“Parvati came like an embodiment of the lady of devotion herself. And
along with her came Sangalavva. When Halayudha saw their jarigama
forms, he bowed down, invited them in, and performed the appropri-
ate rituals.

“Then Ambika® said, ‘It is well known that although Brahma and
Visnu keep their wives in their mouth and on their chest, respectively,
they constantly go about with whomever they desire. So what can be
said for their characters? In fact, Gauri is the only one who does not
know anyone but her own husband, even in her dreams. We are the
followers of that great, chaste, and virtuous wife, and we are also con-
stantly devoted to the feet of Hara.

“ Now we have come because we hear it loudly proclaimed that
Halayudha never fails to give devotees everything they ask for, even
to the extent of his own body. Halayudha, won’t you give us what
we want and be blessed by us? You follow the great Saiva tradition!
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You are a constant devotee of the natural linga! You relish good devo-
tion! You are proud of the truth! You follow the linga! Your fame is
permanently established! You are an invincible §arana! Your body is
pure! You are a strong man! You are a scholar in the knowledge of
liberation!’

“When he heard them praising him, Halayudha affectionately
folded his hands and said, ‘It is well known that I am a servant of the
devotees. Do I really deserve such praise? It is the role of a master to
give. But all our devotees have great powers. Ask for whatever you
want.’

“ “This is the wife of Cifutdnda. I am the wife of I§vara. A woman
who is separated from her husband is useless, and so is a husband who
is devoid of devotion. Therefore, overlook the shortcomings of our hus-
bands, have compassion on them, and be friendly toward them. Won't
you endow our husbands with devotion and make us auspicious
women?’ asked the daughter of the mountain in a way that called up
great compassion. But even before that, the wife of Ciruténda bowed
down.

“And Halayudha and the mahe$varas granted refuge to Hara and
the merchant.”

Siva Appears and Shows Favor
to Halayudha

“Then the unborn great soul, Parvati’s husband, the slayer of Kama
who has the blessed throat and the terrible eyes, appeared and stood
before him. On both sides stood the millions of pramathas and rudras,
worshiping and praising him. From behind, Tiruvengani and Siriyala
praised them. In front were the blissful bowing multitude of devotees,
gods, demons, and Brahma and Visnu, who, among others, gathered
around and sang praises. All the sages put their hands on their heads
by way of blessing. Tumburu, Narada,® and others were singing. The
trumpets of the gods were resounding. Singers recited the stories of
Karikala, Siriyala, and others.

“By that time, Haldyudha had stretched out with his forehead on
the lotus feet of Forehead Eye. His lotus face shone from being
anointed by tears of bliss. His voice shook, and his body thrilled with
excitement. His heart was a confusion of humility, surprise, desire,
bliss, and ecstasy.

“Then Black Neck embraced Halayudha affectionately and praised
him for his great devotion, his brilliant mind, his courage, and his un-
swerving steadfastness.
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“All those who were present were astonished and said, ‘They can’t
stay here any longer!

“When Sankara saw how angry the devotees who were assembled in
the front porch of the temple had become, he wanted to make it clear to
Nambi that he feared the devotees and that his body was inseparable
from those who were devoted to him.”

Fearing Mifuminda, Vahmkesa, in His Own Form,
Flees with Odaya Nambi

“Valmikesa, like a fnghtened man, suppressed his voice.?* He signaled
Odaya Nambi to join him and took on a physical body. Shaking, he
asked Odaya Nambi to hold the side tie of his lower garment.

“Being loath to face the assembly of devotees, he moved silently to-
ward the water drain,® carefully placing one foot in front of the other.
His movement was furtive, and he made every effort to avoid the light
of the ]amps. He attempted to suppress the sound of his footsteps as he
crouched and headed for the corners. His hands explored the rock wall.
He was attentive to the sounds in his own throat. And he stealthily
moved on through the hanging fresh-flower garlands.

“Very hesitantly, and with a pounding heart and a good deal of
strain, he left the womb house® of the temple. Ever so slowly, he crept
out and managed to gain the support of the door jamb. Together with
Nambj, he first peeped through the windows and then stepped inside.
He was afraid to leave and afraid to stay. He was in a state of great
agitation; his knees buckled under him; and he shook violently.

“Valmikesa avoided the clusters of people, and he hid from the tem-
ple priests. The sight of the assembly of devotees made him afraid, and
he shaded his eyes with the palms of his hands. Faint with grief, he left
the front porch of the temple and headed straight for the outer wall in
the rear. He wondered if anyone was chasing him, and he kept stop-
ping and turning around to listen. Then, turning back again, he went
fearfully forward. He shrank from the sound of every leaf that stirred.
Now and again he stretched his full height and looked around in every
direction. Then again he crouched and cast furtive glances here and
there.

“Finally, he loosened a stone in the wall with his toe so that it tum-
bled to the earth. Fearfully he slipped out through the hole. Once out,
he took a series of short steps followed by longer ones and ultimately
broke into a run and went racing down the path.

“When he had run about two miles, he came to a marvelously beauti-
ful grove of trees. But instead of entering it, he stood in front of it,
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perplexed. ‘Is this a village? It doesn’t really look like it. But it doesn’t
look like a wilderness, either. The branches of the trees give evidence of
having been tended. In fact, the grove looks like it must be a royal
garden. Well, what does it matter to me whether it is a terrible wilder-
ness or a royal park, just so it is not an inhabited village,” he thought,
and left the path that he had been following and entered the dense
grove of trees.

“Passing through a grove of tamarind trees, then a mango orchard,
he came at length to a beautiful pond. There he met with coral, vakula,
bandhiika, cassia, areca, and kovidara trees. The path that he took made
its way through sandal, camphor, campaka, asSoka, and mandira. He
then passed citron, amaranth, and coconut. One area was lush with
jasmine, oleander, great jasmine, multiple jasmine, and nagakesara. His
heart was filled with joy as he went through wild jasmine, tender
madhavi, and grapevines.

“The new shoots, flowers, and clusters of leaves shone brightly.
There he saw the tree that grants offspring,¥” surrounded by punniga
and banana plants. In front of the trees was what appeared to be a
temple, and he stopped in his tracks and looked at it uncertainly.

“ ‘Can this really be a temple here in the middle of this forest? Or
is it an all-giving tree? Are those golden vessels hanging from the
branches of this tree, or are they clusters of coral flowers? Are these
garlands of precious stones, or are they clusters of jasmine? Maybe
they are some other kind of flower. I wonder if this tree has created a
temple for us by surrounding itself with flowers? But maybe it is a huge
bush with delicate blossoms? I cannot really tell whether these are sim-
ply banana plants or whether they are fans wafting cool breezes over
this beautiful tree. These banana plants form a wall around the tree.
There is no question that this has to be the all-giving tree,” thought
Valmikesa.

“Entering into the cool shade of the beautiful tree and utilizing the
fallen flowers as his throne, Siva seated himself comfortably, filled his
chest with deep breaths, and looked at Nambi. Meanwhile, he wiped
the perspiration from his body and flipped it away with his fingers.
Then he turned his face to the cool breezes that came from the move-
ment of the banana trees. He was intoxicated by the fragrance of the
myriad flowers. His heart yielded to the aroma from the camphor and
sandalwood trees. He stretched out his neck so that the pollen shaken
down by the bees that were attracted by the fragrance of the trees fell
on his head. In this way Siva rested after his exertion.

“At last Nambi could control himself no longer. Hesitantly and de-
votedly, he said, ‘Lord! What does this mean? Why should a person of
your stature be afraid?’ ”









164 - Chapter IV

The Story of Adibharta

“ ‘T am also the servant of Adibharta!® who lived in the Pandya coun-
try. He knew no other profession but regularly cast his net into the
water, and whatever fish came into it first, he released to Siva. What-
ever else he caught, he took to the market. With the money he received,
he worshiped jangamas. Once after he had been doing this for a long
time, it happened that for seven straight days he caught nothing, and
as a consequence, he became discouraged. But finally, on the eighth
day, he cast his net, and the first thing that came into it was a golden
fish. At once he threw it back in honor of Siva.

“ ‘Again he cast his net, and again he caught the same fish. He then
tried another bank where he again cast his net. Just as before, he caught
the same fish. In fact, the entire day he kept catching and releasing the
very same fish. He was convinced that it was wrong to take the fish that
was meant for the lord of his soul for his own use. So he went home and
passed the night.

“ ‘The next day he did not return to the same river. Instead, he went
to the east to a lake and again cast his net. Again he caught the very
same fish. This time, however, when he released the fish and again
caught it, he smiled and said, “Wherever I look, I find Siva’s fish. I am
going to cast the net one more time, and if I catch I§vara’s fish this time,
I vow that I will never touch a net again.”

“ “With that he raised his net, cast it with all his strength, and hauled
it in. In the net, to his amazement, appeared Siva, complete with three
eyes, four arms, and his vehicle, Nandi. And he gave Adibharta the
status of lord of the pramathas. And he enjoyed eternal bliss.”

The Story of Enadhinatha

““1 am a servant of Enadhinatha,'® who in fulfillment of a vow wor-
shiped his prana linga by always wearing ashes and rudriksa. He
reigned in a place called Elapura. There he defeated the surrounding
kings, levied taxes on them, and collected tribute. To the rulers of the
world, he was like a spear in their chest.

“ ‘When they saw how he conducted himself, the other kings set up
a certain commander with the symbols of Siva and sent that man and
the army against Enadhinatha, who, in turn, came out with his forces
to meet them.
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“ ‘When Marayya saw that the ascetic was shivering, he tore down
his shack and set it afire. When the ascetic then indicated that he was
hungry, he got seed he had planted the day before, washed if off,
parched it, and husked it. Then, he joyfully cooked it and devotedly
served it.

“ ‘Siva was pleased and gave him liberation and happiness.

rn

The Story of
Ganapala

“‘I am the servant of Ganapala, who became a pramatha gana.
He vowed that he would not let a single bhavi remain in his coun-
try, but make them Saivas. If they hesitated, he would explain to
them the meaning of the Veda and show them the sources. If they
did not respond to that, he would show them visible proofs. He
would give them as much money as they wanted. Finally, if they still
would not become a devotee of Black Throat, he would simply kill
them.

“ ‘In order to test the depths of his vow, the lord of all came in the
form of a vélama'® and wailed, “O King, I have no money to pay you
tribute or courtesy gifts, nor can I pay your taxes and rent. Take any
amount of free labor from me. I have never given any trouble about
such things. It is not right to harass me!”

* * “Hey, farmer! How did you sneak past the doorkeepers and get
in here? I will give you land entirely rent-free. All you have to do is to
become a devotee of Siva,” said the king.

*# * “No devotee has survived in my family before, and devotion does
not bring luck to me,” he said.

“ * “Leave that to me. I will take care of your life. Furthermore, I will
give you money, my love, and my kingdom. All you have to do is to
agree,” said the king.

“ ‘But when the farmer refused to accept any of these offers, the king
became enraged. He began to brandish his sharp sword and was about
to cut off the man'’s head.

“ ‘Instantly Hara manifested himself and said, “Ask for whatever
you want.”

“ * “Boon giver, I do not want any of your boons. All I want is for you
to become a devotee,” he said and gave Siva a linga.

“ ‘By showing the greatest devotion to the one to whom the pra-
matha ganas bow down, he himself became a pramatha gana.” ”
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anyway? All the rest of them will laugh at you. You worthless shep-
herd, you should be ashamed to enter my house! Don’t you have any-
thing to give to me but talk? Am I going to have this gold sown in the
streets! Bah! Is this the way to treat a whore? Later I can harvest it and
pile it in heaps. How can I go on living, and what can I say to my rivals?
Of course, a paramour can sell sheep. And he and the rest of the people
can do just fine. Hurray for them! But what happens when people start
talking and taking me lightly, and what happens when the other
women make fun of me? Will I ever be able to hold up my head among
them again? You had better be aware that I have a lot of pride,” said the
woman haughtily.

“I am not going to leave you. For the next big festival day I will buy
thousands of sheep with these thousand madas, and I will herd them
along in a big flock. Not only that, I will give you as much money as
you can possibly spend. I won’t make you small among the other
women. Be happy and celebrate the festival,” he said.

“That sheep was bought for the gods. And without it there will not
be any festival. If we try to make a substitution, the gods may kill us,”
she said.

“All right, just as you say!” he said. And as if to illustrate the saying
that a man who is blind with lust will do anything, he quickly went
back and grabbed the sheep.

Immediately Kinnara Brahmayya confronted him: “Don’t touch
that! I swear by Basava Raja® that I will cut off your head if you so much
as touch it! Do you think that I would hesitate for a minute? The title
our devotees hold is Diamond Shelter of the Refugees,” he said. When
Kinnara went up to him, the man drew his sword. Then Kinnara be-
came enraged and swung his sword and killed him.

When he was slain by the sharp sword, the man’s head fell outside
the Saiva temple. Thinking that it was a sin for the body of a man who
had broken his promise to remain within Siva’s house, Brahmayya had
the body dragged outside and thrown into a ditch while crowds of
people watched.

When the karmi’s’ relatives heard the news, they first grieved for
their loved one, and then they went to the king. Weeping and wailing,
they said to him, “He didn’t do a thing wrong! He just followed his
sheep into the temple and caught it, and then some devotee named
Kinnara Brahmayya, just because he was stronger, killed him out-
right.”

gI'he king looked at Basava in a rage and said, “It is said that Hara’s
devotees are kind and compassionate. Is it right for them to kill a man
who has done nothing wrong? You do not even seem to want to let
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people live in this city. What business do you have with sheep? You kill
people as if you thought that there is no king in the world who can face
you. Is it right for a king to kill an innocent man? And is it right for
devotees to do so? Kicking, serving meat, killing children, throwing
stones, eating with other castes, decapitating one’s own father, giving
away one’s wife®—when they do these things, they say that they are
perfect dharma. But, of course, they are not to be done by others!

“So why don’t you take charge of this realm? I am no longer able to
rule it. Why should I constantly live in fear? Why shouldn’t you take
over the kingdom?” he said.

“King Bijjala, what right do you have to talk like this without even
knowing what has actually happened? Is this a respectable way to be-
have? Karmis always go against dharma; devotees never go against
dharma. Listen! Kinnara Brahmayya has a very good reputation, and
he is no child. Is it likely that he would kill for no reason? How could
he do such a thing? And how can you talk like this? It is about as smart
as telling a man to tie the calf in the lane when someone announces that
a bull has given birth.? Find out what needs to be done, and don’t just
talk! Send a few appropriate people to investigate the situation. How
have you managed to digress so far from what you should be doing?
Don’t you understand what is happening?” said Basava.

Then the king asked some of his ministers to go to the Tripurantaka
temple.

As soon as the ministers saw Kinnara Brahmayya, they bowed down
and said, “Brother! Brother! Are you doing the right thing? Why
should a devotee like yourself resort to violence? Why have you re-
duced yourself to the level of a man who is caught up in the affairs of
the world? What possessed you to cut this man’s throat? You have
unnecessarily brought blame upon yourself. Of course, there are
wicked, worthless, obstinate men, but why should you get involved
with their affairs with regard to sheep? The king has dispatched us to
investigate what has happened. What more is there to say?”

“Why should I listen to this idle chatter? He was dragging the sheep
along, the rope broke, and the animal went into the temple. So I told
him to leave it alone and let it go. Furthermore, I said that I would be
happy to pay him whatever he asked, even if it were twice or thrice the
real value. But he refused to accept the offer. Instead, he ridiculed my
wanting to pay a thousand madas and let it go rather than let him have
it. He could not believe that anyone would give a thousand madas for
a sheep. In answer to his ridicule, I amazed everybody by giving him
a thousand madas. Then I swore, ‘I will not give you this sheep if ever
you want to go back on this deal,” and I branded it with Siva’s mark.
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gaze is the birthplace of a herd of all-giving diamonds. The touch of his
fingers is a quarry of philosopher’s stones. Wherever his feet tread is
the land of liberation. His compassion is ambrosia. His anger brings on
the annihilation of everything. His mercy is heaven. Invisibility and the
other yogic powers are at his command. In spite of his support from the
linga, he never touches any money except that which he gets from his
avowed profession of housebreaking. It makes no sense to question
whether this bad path could be devotion.

“His path is good and true, and I will tell you why. The Pandavas
lost their kingdom through gambling, but Mirkha gained Siva?
through gambling. Rama lost his wife when he went hunting; but Kan-
nappa” merged with the lord of the universe when he went hunting.
Kings fall when they get involved with other women; but Nambi®
gained Hara by getting involved with other women. Mandavya was
impaled? for killing; but Canda® got liberation for killing. Brahma lost
his place on earth because he lied, but Cifutdnda lied and was taken®
in his body to Siva’s abode. Stidraka was dismembered because he was
a sheep stealer; but he joined Black Throat’s ganas by being a highway-
man. It is said that kings go to hell when their reigns are over,® but
Cerama* and Coda® gained liberation after their reigns. As you can
see, there is no bad path. Hara says that if it is done for Siva “non-
dharma becomes dharma.”

But why talk of all these things? What is more important than all of
these is the behavior of Kannada Brahmayya. He never goes out on a
job except when a jangama comes. And then he goes fearlessly and
does not pay any attention to whether it is day or night. If it turns out
to be a Saiva devotee’s house, he tells them his name, bows, and leaves
them alone. But when it comes to other people’s houses, he takes every-
thing that they have. He enters the houses of greedy people who are
distant from both this world and the transcendent, and makes their
lives purposeful. In him the primal man has been born. It is indeed
remarkable.

“Whatever he touches, the places he digs, the heights he scales, and
the tools he holds, all turn to gold. Except to protect you, what does
Brahmayya want with your money? Count your money! Then we will
have a look at the treasury records and see if there is not more than
there was before.” And with that Basava read the treasury account to
the king’s great astonishment.

Meanwhile, Brahmayya went home, and his wife came eagerly out to
meet him. She bowed to his feet and took his burglary tools and the
money that he had brought. Brahmayya shone with devotion and fell
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It is said that those who give blessings cannot give years. But
Caudayya proved this saying false. First, he brandished his sharp
sword. Then, while everyone was watching, he called the girl by name
and asked her to get up.

The ropes with which she was tied snapped, and she looked startled,
as if she had just been suddenly awakened from a deep sleep. After
looking around with amazement, she fell prostrate before Caudayya.

Meanwhile, her mother and father bowed down with joyful hearts
and said, “Master Musidi Caudayya! Incomparable hero! How can we
thank you enough? Is there any way we can repay you for restoring her
life? Accept us as your slaves and help us to dry up the ocean of
worldly life.”

According to their wishes, he gave the three of them prana lingas for
their bodies. Furthermore, leaving aside the time that each of them had
already lived, he granted a hundred more years of life to each one.

“Is it possible for anyone to give the gift of life? Even Moon Wearer
himself is incapable of that. But when she was dead, Musidi Caudayya
restored her to life. This is amazing! This is truly amazing!” said the
people.

Caudayya walked naturally in unity with the linga. But base-minded
people of other faiths grew envious of the name that he had acquired
and thought, “Whenever he sees dead bulls, sages, and Saiva priests,
he brings them back to life. Why not give him a little test?”

With evil intent, they stuffed a gunny sack so that it looked like a
man. Then they covered it with ashes and decorated it with rudraksa
beads. They also gave it a sacred thread and matted hair. Finally, they
gave it sandals and a torn loincloth. When they were finished, they
tossed it against an abandoned temple and went off as if they knew
nothing about the whole thing.

Then they loitered in the market scoffing, “Alas! We have seen the
corpse of an ascetic by the temple. No doubt he had no money for food,
clothing, charities, and savings. He must have been a worthless desti-
tute, and that is why no devotees have gathered around. It is too bad,
but then nobody lives forever! Yet, it is a desolate place. How can we
stand by and let something like this happen? Let’s at least give the body
a charity cremation,” they said.

So they constructed a bier and called a few Saiva priests and ascetics
and said they had no idea how long the body had been there and,
besides, it was stinking. At this juncture, the rogues themselves put the
artificial rotten corpse on the bier and carried it in front of the house
where Caudayya lived. By the time they got there, they were laughing

and carrying on.



192 - Chapter V

“We have also heard the story of Madara Cénnayya. They say that
that famous man once used his own tongue as a bowl to offer leftover
gruel to Siva.

“In Daksarama, Viracodavva shivered as she ate because the food
was too salty. Not wanting any more of it, she sent it to Siva along with
a maidservant who said, ‘My elder sister has sent this food to you.
Please eat it.” Bhimesa* then reached out his hand, took the food from
the woman’s hand, ate it, and while everyone was watching, threw the
bowl outside the temple.

“These are all stories we have heard before, but today we have seen
it for ourselves. We have seen Forehead Eye eating morsels of food
from Caudarasu’s hands here in the capital.” And they praised Suriya
Caudarasu immensely while he lived in great happiness.

Whoever hears, reads, or is fond of the story of Suriya Caudarasu
will enjoy the natural mobile linga, fame, compassion, pure charac-
ter, personal pleasure, endless bliss, and the respectable power of true
devotion.

The Story of Télugu Jémmayya

Télugu Jommayya* was a devotee of Malahara who had destroyed the
three sins. He had unswerving devotion; he had compassion for all
living beings; his mind was free of distinctions between sin and virtue;
he was responsible for many meritorious deeds; he was blissful and
evolved; he had developed a clear mind and the ability to focus his
attention on the Saiva practice; he was a pure and famous hero; he was
concerned with the welfare of the world, but he was free of the world;
his mind was always focused on Siva’s feet; he was Rudra who took the
form of a hunter in the kali age; he was courageous; he was always
attentive; he was fulfilled in his obedience and devotion to $iva; he was
a purifier of the world.

He worshiped the linga. He longed to feed jangamas. And he lived
in the city of Kalyana and enjoyed great fame.

Meanwhile, here in SriSailam, there was another man named
Sivanandawho constantly meditated on Siva.Lostin otherworldly bliss,
he had become unconscious like a piece of wood and remained in a
state of samadhi®® in a place near a rivulet. His toenails grew into the
earth like the roots of a tree. At the same time, his fingernails grew up
into the air like white vines. Unkempt hair covered his body and the
overall effect was a black mountain. But still his disciple continued to
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serve him with unswerving devotion, and humbly remained there liv-
ing on roots and bulbs.

One day some gandharva women and their husbands were passing
by on an excursion. “What is this black thing covered with white
vines?” they wondered. “From a distance it looks like a rock. But why
would a rock have vines growing on it? It may, in fact, be a tree, but if
so, where are the leaves? Maybe it is an old bear that has become immo-
bilized.” And they examined it closely.

When the disciple saw the piercing looks of the women and men, he
became hard and angry and cursed them with these words: “Can’t you
see? He is a great yogi. He is experiencing the bliss of union with the
transcendent. How can you think such things about him? You fools!
Since you mistook him for an animal, you yourselves will be reborn as
animals.”

Being very frightened, they at once fell prostrate and cried, “Alas!
Please forgive us! It is true that we did not see clearly, but we had no
intention of making fun of him. Nevertheless, we were ignorant, and
we must reap the fruits of our action. But what is the use of talking
about that anymore? How and when are we going to be released from
this curse? Won’t you have mercy on us, O great man? Won't you
kindly forgive us our faults?”

“Once uttered, a curse is inevitable; it cannot be taken back. You will
be born as animals in the forests around the city of Kalyana. But there
is a devotee of Siva named Télugu Jémmayya who is the purifier of the
world. If you are killed at the hand of that form of the linga, you will
gain what you seek, liberation from the curse. By simply dying at his
hand, you will gain eternal liberation.”

As soon as he had spoken, the gandharvas, along with the same hus-
bands that they had before, were born as animals in the vicinity of
Kalyana in the middle of a forest. One day they were waiting for Télugu
Jommayya to come when he entered the forest to gather leaves. When
he did so, the animals realized at once that it was he and gathered
around him crying out.

They actually stopped him and would not let him go on while one of
them said, “Merciful one, unless you kill us with your own hands, we
will not be liberated from this curse. O benefactor of the world, if only
for the sake of following your normal routine, why don’t you hunt us?
We have been cursed because of something we once did when we were
gandharvas.”

After telling him the whole story, they went on. “You are the only
one who can liberate us from the curse. As soon as you kill us, a divine
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vehicle will come and publicly transport us to Kailasa. In fact, the
sage’s curse may turn out to be more of a blessing for us. The reason is
that we used to live among the gandharvas, but now we will die at your
hands and gain a blissful state. Please make us come alive.”

When he heard their supplication, the imperishable one inquired
into the matter with his divine insight and found that what they said
was true. That peerless Sarana turned back, and having collected
enough leaves for the purpose, he camouflaged himself with a green
turban and clothing. With a remarkable bow and arrows in his hand, he
entered the forest, which was like Indra’s pleasure grove, along with a
band of hunters and fierce hunting dogs that were capable of defeating
lions.

When the sinless Jommayya entered the forest, all the animals were
elated and gathered around him. The dogs broke their leashes and,
quick as thought, they attacked the unfortunate beasts and set out to
destroy them. But the animals avoided the dogs. Instead, they jumped
in front of Jdmmayya’s arrows and chose to face them head on. And no
sooner did they die at the hands of Jommayya than they were liberated
from their curse. Being liberated, they immediately became gandhar-
vas again, and fell prostrate at his feet and sang his praises. Because
they died at his hands, they gained vast merit and went at once to
Siva’s world in a pure, golden, divine vehicle.

They escaped the fierce dogs and the flying arrows, but they died at
the hands of Jémmayya. Isn’t it remarkable how they had their animal
forms destroyed, bowed down, became gandharvas, and went off in
golden vehicles?

The hunters who had accompanied Jommayya were surprised and
said, “The dogs were on that side; we were on this side. Have our
arrows ever missed before? Just as they were about to strike home, they
went astray. When have animals ever been transported through the
sky in a procession of golden chariots? Who actually inhabited these
mortal animal bodies? Jdmmayya alone knows the answers. He is the
Rudra of this world. He is a peerless man who was born for a purpose.”

And Jémmayya continued to hunt, killing all the animals in the area
and sending them to Siva’s city.

One day the king of Kalyana and his people came out to see what
was happening. The assembly of devotees also came along. When they
saw Jommayya, they praised him and marveled at him.

“With his guru’s meditation as his arrow, he has killed the lion of life
and death. With the sight of the devotees as his mace, he has slain the
spotted deer of past karma. With the guru’s command as sword and
spear, he has lanced the tiger of previous lives. With knowledge as a
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sharp knife in his hand, he has dismembered the boar of ignorance.
With devotion as his lance, he has destroyed the gayal of illusion. With
the Saiva tradition as his ax, he has chopped up the leopard of the Jain
path. With grace as his bow, he has killed the black bucks of deluded
senses. With skilled speech as his harpoon, he has blinded the bear of
the three kinds of desires. With Hara’s might as his weapon, he has
killed the beasts of the other religions. When a mighty hunter is capable
of killing such animals, is it any big matter for him to kill these ordinary
beasts? Even creatures that die when Jémmayya walks gain liberation.
Why is it surprising if those he kills go to Siva’s city?” said Basava,
enthusiastically praising him.

And in the famous city of Kalyana, Jdmmayya remained an object of
wonder and a man of good character.

Whoever happened to hear the pure story of Télugu Jémmayya and
whoever reads it with understanding will be anointed as a ruler, will
shine forth, and will gain the worshipful empire of the linga.

You wear the honey that flows freely from the lotus feet of the
jangamas on your head! Your fame is white like Sarasvati, lotuses,
pearls, snow, stars, and ambrosia! Your words are truthful and yet
sweet to the ears! Your chest shines with ashes and rudraksa beads!
Your name is Saniga! Your life breaths are pure and well balanced! Your
mind is constantly absorbed in the linga!

This is the work of the good poet and fortunate soul Palkuriki
Somanatha, who enjoys the fragrance of the lotus feet of the innumerable
mahesvaras and who is immersed in the ambrosial ocean of pleasure
that is derived from the blessings of the janigama linga. It has benefited
greatly from the poetic spirit graciously bestowed by Karasthali
Visvanatha.

This is the fifth chapter of the story that is known as the Basava
Purana.
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O Sanga, you take pleasure in the flood of the devotees’ ambrosial
compassion.

The Story of Ekanta Ramayya

There was a vociferous devotee named Ekanta Ramayya.! He was a
form of Black Throat. He was tranquil and austere. He had destroyed
the Jains. He was extraordinarily courageous. He defended the Saivas.
He was an incarnation of the preeminent Virabhadra himself. He was
not influenced by his senses. He regarded bhavis as untouchables. He
was fearless. He knew the fullness of the linga and constantly kept his
attention on it. He possessed the dignity of the linga. His fame was
spotless. His name was linked with total devotion. His presence sancti-
fied the world of men. The inhabitants of the three worlds bowed down
to him. He had a wealth of great and heroic qualities. He always wor-
shiped Siva at the appropriate times. And when he finished worship-
ing, he proceeded to the world of the pramathas and bowed down to
Viraka, Virabhadra, and the other ganas. He graised their character.
He swam in the blissful ocean of devotion to Siva. Then he regularly
returned to the earth. And he did this three times every day.

When the ocean of Basava’s rich devotion spread out in all directions
and seemed to be reaching the sky, this pure man wanted to see him. So
he came in disguise? to see Basava.

While Ekanta Rimayya was walking alone in the capital, a Jain
walked straight into the Saiva temple without even taking off his san-
dals. Ramayya was there at the time, and he reproached him angrily:
“What is the meaning of this? It is a sin! Hey, you worthless Jain, don’t
you know that it is wrong to enter Moon Wearer’s house with sandals
on your feet? Come and throw your sandals aside and fall prostrate
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with huge locks of hair. The worthy lady came down from the one
who wears the moon on his head. The lady who has two eyes came
from the god who has three eyes. The lady with the conch-shaped
neck came from the god with the black neck. The woman with san-
dal paste on her breasts came from the one who has sandal paste
on his chest. The woman who wears garlands of precious stones
came from the one who wears garlands of serpents. The lady who
walks like a swan came from half the body of the god who rides a
bull. The mother of the three worlds came from the king of the three
worlds. She lovingly nursed me at her breast, and then she squeezed
some milk into this gold cup for me. If you look very quickly, you
can still see her on her way back to rejoin Black Throat where he is
waiting for her.

“The brahmin was amazed, and he fell prostrate before Uma and
Mahesvara. Then he replaced his son on his shoulders and returned
home, where he shared his happiness with his wife.

“Because he had nursed at Parvati’s breast, the boy gained omni-
science and pure speech, and he went to the temple and worshiped her
in a thousand different ways. She responded by giving him golden
cymbals, and he began to sing better than either Tumburu or Narada.

“Meanwhile, Kali’s husband gave him white parasols, an endless
source of wealth, a pearl bower, and an incomparable gold throne. This
was Siva’s blessing.

“The boy mounted a palanquin with golden poles, and when the
trumpets announced his arrival, it was like a comet announcing the
doom of the other religions. He then set out to visit King Kulottuniga
Coda!! and made him a devotee of Siva.

“There was a Buddhist guru who was attended by two thousand
disciples. Pilla Nayanaru'? drove the guru away and converted the two
thousand Buddhists into devotees of Siva.

“In Tirumarakkada he opened the doors of the temple that belonged
to Brahmesa.

“He went to Tirundvaltiru and conquered the Jains who were there.

“He brought back to life a vélama who had been bitten by a snake.’

“The wife of the king of Madhura invited him to that city. But when
he got there, the Jains and Buddhists went before the king and said, ‘An
arrogant child by the name of Jfianasambandhi has come like an evil
comet against the nonvedic religions. O King, you must drive him out
of this city!’

“ “Isn’t he the Coda king’s guru? We cannot send him away as easily
as all that! You will first have to defeat him in some kind of disputa-
tion,” replied the king.
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“Eighteen thousand Jains went out to meet him, but they were no
match for him in debate. So, in the middle of the night, they went to the
house in which he was staying and set it afire. But the god of fire was
afraid and stood still before him.

“ ‘What is the meaning of this? Have you come to burn my house?
Don’t you remember how Virabhadra terrorized you by cutting off
your hands and tongue? Well, I am going to cut off what you have left,
your nose, and then I am going to send you on your way. Let’s test
these Jains, or whoever they are. There should not be anything wrong
with that. You go enter the body of the king in the form of a high fever
and burn him up. Then I will protect you,” said Jiianasambandhi.’®

“The fire entered the king and consumed his body with a terrible
fever. With her husband’s permission, Mangayakkarasi,'® the king’s
wife, called Jiianasambandhi. When he came, she fell prostrate before
him. ‘Is there anyone among them who can cure the king’s sickness?’
asked Jiianasambandhi.

“ ‘The right side belongs to me, you weaklings! The left side is all
yours to try your mantras on,” he said as he sprinkled sacred ashes and
uttered mantras. The right side was immediately healed, but the fever
on the left side became even double what it was before, and the other
sages were unable to do anything about it.

“ ‘0 embodiment of Rudra, cure me of my disease! O compassionate
one, rid me of my sickness! Nalla Nayanaru,'” make me well! O noble
one, cool this fever! O you to whom the best of yogis bow down, heal
this mysterious ailment!” prayed the king, crying in pain.

“Jiianasambandhi sprinkled ashes on him three times and waved his
hand and exorcised him. Not only did the king’s fever abate, but his
hunchback was straightened. It had been said that he would never lose
his hunchback until the day he died, but those words proved to be
false. The crippled Pandya lost his defect and became known as the
beautiful Pandya. Even the fever, which had doubled in his left side,
was gone.

“And he and his wife bowed down so low that all their limbs
touched the ground. Then they performed the appropriate rituals.

“ ‘Now tell me what it is that you want to do,” said the embodiment
of Sarkara.

“The Jains responded, ‘Let’s build a fire and throw in one leaf with
a Jain mantra and one leaf with a $aiva mantra. Whichever mantra
does not burn in the fire will determine the winner.” And they looked
to the king for his approval.

“ “Why not?’ said Jiianasambandhi. ‘Even if you balance a dog’s
tooth against gold, it does not mean that they are both worth the same.
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Even if you use stones to balance a yoke when you are carrying milk,
it does not mean that the two are comparable. Sandalwood and ordi-
nary kindling may weigh the same, but they are not equal. You may
put the Saiva mantra and the Jain mantra to the same test but it does
not mean that they are comparable.’

“The five-year-old boy!® wrote the two syllables $i-va on a leaf. The
king threw both leaves into a blazing fire. The leaf that bore the Jain
mantra was instantly burned up. But the leaf that bore the Saiva mantra
shone like a lotus in the rays of the sun.

“As for the Jains, their heads were dead, but their tails were still
alive. ‘Let’s try a third test,’ they said. ‘Let’s throw a Saiva mantra and
a Jain mantra into the middle of the Kaveri. The leaf that floats down
with the current will be the loser. The one that floats up against the
current will be the winner,’ they said.

“ ‘Let’s not be like a timid merchant’® who says, “Hit me again, and
then I will hit you back!” Don't let the losers get away, O King! Let
them be impaled on red-hot iron staves for all the world to see,” said
Jiianasambandhi.

“The Jains and the king agreed to the plan, and they all went to the
river. When the leaves were thrown into the water, the one bearing the
Saiva mantra floated straight upstream. But the other mantra was
swept downstream with the current.

“Do tricky mantras have any power?

“Then Pilla Nayanaru was happy to make the king a devotee. And
they rounded up all the eighteen thousand Jains. Meanwhile, Kulac-
ciriyaru® had been heating iron spears, and he now used them to im-
pale the Jains.

“Have you not heard, O Jain, what happened in Tiruviru? That
place is intimately associated with devotion. This is the story that had
been told before.”

The Story of Nidumara

“And then there was a king named Nidumara. In his realm he was the
only individual who was not a Jain. When he got to thinking seriously
about the matter, he could not imagine why there was not a single
other individual who wore the three lines of ash on his forehead. He
had heard how a Kama Killer devotee named Sivajfianasambandhi
had gone to the Pandya king. He had also heard the story of his heroic
mahesvara argument, and how he had impaled all the Jains of the rival
religion on iron staves.
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“When King Nidumara reflected on these stories that he had heard,
he called the noted Jain teachers and all those who were expert in Jain
mantras.

“ ‘O you foolish followers of a senseless religion that has no basis in
sruti! O you beastly animals who worship one who acts like an animal
and know nothing of the lord of the beasts! O you sinners who wear no
ashes and follow the evil doctrine of emptiness! O you untouchables
who stray from the true path and employ illusory arguments based on
nonduality and karma! O you enemies who have no interest in knowl-
edge but instead set up yourselves as centers of ignorance! How have
you managed to subject my people to your evil teachings for so long?
Look what Pilla Nayanaru, Abhava’s devotee, has done. He has em-
ployed logic and miracles to establish Siva as the author of everything.
By doing so, he has wiped out the very names of Buddhism and Jainism
from the Pandya country. He even impaled their sages on iron staves.

“ “Therefore, you must worship Black Neck. If you do not, I will im-
pale you upside down on red-hot iron spears,” he said.

“With a sharp sword in his hand, the Saiva devotee cut off their
heads like animals and impaled them on staves. But when the Jains
turned and became devotees of Siva, he joyfully protected them, did he
not?

“Q evil Jain, have you not heard of the power of King Nidumara, the
devotee of Mrda?”

The Story of Naminandi

“Another one of our devotees, named Naminandi,? lived in Cellatti-
ruvaliiru. He collected clarified butter and with it kept a thousand
lamps burning for Bharga. But while he was enjoying himself in this
way, the evil Jains got together and plotted how they could get rid of
him, since he was the only devotee in the town.

“ ‘He has vowed to keep a thousand lamps burning in the dilapi-
dated temple,” they thought. ‘But if no one in this town gives him any
clarified butter, he will have to move on.” And with that in mind, they
made sure that no one would give him any butter.

“ ‘Lord of my life, I am unable to find any clarified butter anywhere.
If the lamps go out, I will die,” he vowed, and was going to kill himself.

“Then his god appeared before him and gave him this order: ‘There
was a man, Varada Somaya, who used to light lamps with water used
for oblations. You should do the same. Just bring water from the well,
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and the lamps will light themselves. Not only that, the cattle that be-
long to the evil-minded Jains will die.’

“When he heard what the God of gods had to say, Naminandi’s face
lit up with a smile. Then he lit ten million lamps with pond water.
Furthermore, all the cattle died, so that not even a calf remained.

“ ‘This is incredible! All at once all the cattle have stiffened and died.
Not only that, his god has given him the power to light millions and
millions of lamps with water from the pond. This is truly amazing. See
how great Saiva devotees can be! Could it be that this ascetic has cursed
us because of our refusal to provide him with clarified butter? How else
are we to explain why these cattle suddenly stiffened and died? Why
don’t we go to see him?’ said the people. And they went and fell pros-
trate before him.

“Then, O Jain, that merciful one brought the cattle back to life and
initiated the Jains into the way of Siva.”

The Story of Sankhyatonda

“In Santamanga, in the Coda country, there was a man named
Sankhyatonda” who had been born to Buddhist parents but who had
acquired wisdom and begun to oppose the Buddhists. Because of some
merit acquired in an earlier life, he had retained a recollection of devo-
tion to Siva.

“ If I become a devotee,” he said, ‘they will kill me. But if I do not
become a devotee, how can I go on living? Why is it that there is not a
soul for miles around who calls himself a worshiper of the linga? Lord
of living beings,? is it fair for you to make me come into a family of
people who are so devoid of devotion? How can you be so uncompas-
sionate as to make me be born in a polluted house? There is no way that
I can wholeheartedly worship you here. Until you destroy the three
antivedic traditions, Jaina, Buddhist, and Carvika? I am going to
throw three stones at you three times a day. That is my vow.” And he
proceeded to do as he promised.

“But for seven days the river was in flood, and he was not able to get
to the temple. This made Sankhyatonda nervous, and he quit eating.
But when the seven days had passed, the water receded, and he went
to the temple.

“ ‘Why should I have to keep count in order to throw the right num-
ber of stones? You do not seem to be taking them very seriously any-
way, Mrda. O God, I am so tired of you! Why do I go on like this? This
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one should be enough for you,” he said. And with that he picked up a
huge rock, and with a tremendous grunt he threw it.

“The Siva linga raised its hands to protect its head from the stone
and smiled. ‘I appreciate what you have done, and I am going to give
you whatever you want as a boon,” he said.

“At once Sankhyatonda fell prostrate on the earth. ‘O great linga,
even Hari and Brahma are unable to know your beginning and end. O
embodiment of the linga, though a person may search the Veda in a
thousand ways, he will not find you. O embodiment of the linga,
though a person may apply all the standards of demonstration, $astra,
and puranas, he will never know you. O embodiment of the linga, you
are beyond the minds of Sanaka, Sanandana,” and all the great sages.
O embodiment of the linga, Sesa and Vasuki?® have many tongues, and
even they cannot adequately praise you. Now I have found your lotus
feet, and that is enough for me. What more do I need?

“ ‘When Kama hit you with jasmine buds, you incinerated him. But
when I threw stones at you, you were compassionate and offered me
the protection due to a devotee. My lord, when I acted unjustly, with
enmity toward you, you repaid me with kindness. Doesn’t that seem
remarkable? Does it make any sense, then, to distinguish between
praise and blame or friendliness and unfriendliness? Actually, they are
all the same.

“ “You are affectionate toward the devotees. You are the one who is
involved in the devotees! Bharga, you are the lord of liberation! You are
the embodiment of compassion.

“ ‘Nambi blamed you, and Malhana praised you, and they both
ended up joining you. Therefore, glance at me from the corner of your
eye and bless me. May this stone become a stone flower, and may it
appear on the side of your head in all your temples,” he requested.

“With this request, O Jain, Sankhyatonda destroyed all the antivedic
religions.”

The Story of Koviiri Brahmayya

“There was a famous devotee of Black Neck named Koviiri Brahmayya
who had a dispute with the Jain sages. When the Jains were shamed in
the dispute, they looked at a nearby banyan tree and said, ‘O devotee,
let’s do something for a visible sign. Tell me, shall we burn it up and
have you bring it back, or do you want to burn it up and have us bring
it back?’

“ “You burn it up, and I will bring it back,” said Brahmayya.















Chapter VI - 209

oyster that gives birth to the pearl. The relationship between Abhava
and the Sarana is like that.

‘O evil men, you are not able to understand the affinity between
the linga and devotee. Why, then, should I speak of the pleasures of the
relationship between them?

* ‘So you want to know whether he is the body, the life, or the soul?
Well, let me answer your foolish question. The body is the residue of
past karma. The body is the abode of pleasure and pain. The body is the
storehouse of merits and demerits. The body is not Siva. So much for
that.

“ ‘Perhaps you think that the jfa® might be Siva? But let it be known
that the jiva is polluted whereas Siva is pure. The jiva has bad karma,
but Siva has no karma. The jiva has aspects, but giva has no aspects.
The jiva’s nature is animal, but Siva is the lord of animals. The jiva is
not liberated, but Siva is liberated. The jiva is mortal, but Siva is immor-
tal. The jiva is impermanent, but Siva is permanent. The jiva is impure,
but Siva is pure. The jiva dies, but Siva never dies. The jiva is caught in
the cycle of birth and death, but Siva is free from the cycle of birth and
death. The jiva has doubts, but Siva has no doubts. Therefore, it should
be clear that the jiva cannot be God. Leave it at that; it is not appropri-
ate to think of the two as the same.

# ‘Listen, you should not talk of the atma as the paramatma either. The
atma is associated with the five elements. The atma is associated with
the five senses. And the atma is associated with the characteristics of
the body. Therefore, the atma is not Siva.

“‘Siva is the subtle and indivisible consciousness that pulls the
threads of the puppets in a puppet show. Like an atom within an atom,
he dwells where there is not room for anything else. He is like the oil in
a sesame seed. He is like the fire in a piece of wood. He is like the iron
in ore. He is like an image in the eye. He is like the butter in milk. He
is like the moon reflected in a pot of water. He is like an image reflected
in a mirror. He is like the thread through a string of beads. He is like the
space in a jar or a cloth.3® He is like the structure of a crystal. He is like
the plant in a seed. He is like the meaning in a word. He is like the echo
in a mountain. This is how the lord of everything is in everything. He
is so fully everywhere that there is not even room for the point of a
needle. Isa is the lord of everything. He is the destroyer of karma. He
is my Rames$a,” he said.

“ ‘Dasayya, if this is really so, what are Siva’s distinguishing charac-
teristics? You have said that he is permanent, but that all of this is im-
permanent. It seems to us that either Siva is impermanent or else he
cannot be in all of this. You have said that Siva is divine, but that all of
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The Jains gave him an acknowledgment of his victory, written by the
king. And they all came and bowed down before the assembly of devo-
tees. On each person’s face the devotees impressed the marks of Siva.

With cries and roars, the heroic assembly of méahesvaras rose up.
They quickly destroyed all the Jain vasadis and broke the heads of all
the Jina idols. When they were finished, there was not a trace of a Jain
vasadi or a Jina idol in all of Kalyana. In a fury, the devotees harassed
and killed every known Jain and smashed them all into the ground.

The devotees of Black Throat responded by praising the peerless
courage of Ekanta Rimayya. Meanwhile, Basava worshiped Ekanta
Ramayya as if he were Sangamesa.

Anyone who hears, copies, or is fond of the divine story of the fa-
mous devotee Ekanta Ramayya will be immune to the danger of death
by water, deadly poisons, fire, weapons, animals, snakes, and diseases.
By the grace of Siva, he will gain the seen, unseen, all comforts, and the
better world to come.

The Story of S6ddaladevu Bacayya

There was a brave man named Sdddaladevu Bacayya® who was noth-
ing less than Black Throat himself. He had suppressed the inimical pas-
sions of the senses. He continuously meditated on Bharga. He was the
supreme devotee of the god with fierce eyes. He was incomparably
valorous and capable of being both compassionate and wrathful. He
was an enemy of the afflicted and evildoers. He protected the righteous
and granted them strength and bliss. His mind was free of evil
thoughts. He was not born out of a womb. He never gave shelter to
bhavis. He had no rebirth. He was peaceful. He was self-controlled. His
devotion was pure and great. He was a thunderbolt on the mountains
of the gods of the middling religions. He was an ax against the trees of
the other gods. He was a lion against the elephants of the other gods.
He was Agastya® to the oceans of the other gods.

All the people of the world praised him, saying, “He has the valor of
the god with three eyes. He has the omniscience of Nandikesvara. He
has Bhrnginatha’s* steadfastness for the linga. He has Virabhadra’s
terrible wrath. He has the power to curse like Bhrgu® and Dadhici.” As
a logician, he is the equal of Gautama™ and the rest.

“Did the lord of all gurus bring these qualities together to produce
the divine Bacayya? If not, how can he have gotten the divine power to
be a Rudra of the kali age?”

According to the ancient principles, the evidence of $ruti and smrti,
and the knowledge derived from Vedanta; according to Nyaya, Vai-
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Sesika, and the other $astras; according to the import of the great
puranas and agamas; according to all the standards of physical and
inferential evidence; and according to adamant logic, he established
that there is only one cause for the manifestation of the world and its
maintenance and destruction. That God is always in a state of bliss, and
he is the husband of Ambika. He is the lord of animals, and he is the
prime mover. All of the other gods are mere mortals.

So he decapitated the Jains and cut off the noses of the followers of
Visnu. He drove out the nondualists,® he destroyed those who argue
in favor of hatred, and he humbled the atheists.

After establishing devotion to the lord of all, the mighty Séddala-
devu Bacayya went regularly to Saurastra,* where he conducted the
jagaram.>®

The day came, and he went to Bijjala and said, “I want to go to
Saurastra to perform the jagaram.”

“You cannot go! There is too much work for you to do here. You
have to dole out the daily allowances from the granary. How can you
serve two lords? To do so is to be like a woman with a baby who goes
out as a prostitute.* You cannot serve the king and be a devotee at the
same time. Either go to Saurastra and forget about working for me or
else ask the Lord of Saurastra to come here. Otherwise, forget about
celebrating Sivaratri. I cannot give you time off from your duties,” said
the king. And following the advice of the people of the other creed, he
prevented Bacayya from going.

So Bacayya did not go. Instead he thought, “It will be obstinate of me
to go in opposition to the king’s command, and that will cause difficul-
ties. Instead, my benefactor himself will come here. That will be the
same as if I went there, and my vow will not be broken. Is it possible to
break a vow to Siva?” And he was completely confident that it would
happen.

One day in advance, the great Somes$a™ came in broad daylight like
a messenger carrying a folded letter and a Nandi standard.

While Bacayya was busy measuring out the doles in the granary, he
came to him and said, “The Lord of Saurastra is coming, and he has
sent me ahead to announce his arrival. Sankara orders you to read this
letter. He will be here in less than a day. All you have to do is to stay
here and wait for him. Just pour out the grain from this big storage
basket, and Somesa will appear there.” And with these clear instruc-
tions, he disappeared.

“Never fear, the Lord of Saurastra is coming. Don’t say that he didn’t
come according to Ravana’s wishes.’® Ravana was no devotee even
though he did have great power as the result of his austerities. Siva is
always available to his devotees, but never to nondevotees. Didn't
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Somesa come right down in front of Guddavva® and allow himself to
be captured by her? That took place in a town called Avindigé. You
must believe that he is going to come to this city. As visible evidence
of God’s coming, a messenger came. That was none other than the
Lord of Saurastra himself. Do ordinary messengers have the ability to
appear and disappear? He himself came in the most remarkable way,
brought the news to the people, and left. And he will return. The one
who just disappeared was I§a himself,” said the people of the city in
raise.

F Engulfed in an ocean of joy Bacayya put the letter containing Siva’s
command on his head. And he arranged for the city to be auspiciously
decorated. Then Bacayya, Basava, and the rest of the devotees formed
an assembly. They were transported with bliss and sang and danced.
And they cried out that he was coming as they pointed to the sky.

It was as if the seven oceans were roaring. And there was a mighty
sound of music. Accompanied by the music, to everyone’s surprise, the
Lord of Saurastra broke the grain basket and manifested himself while
the earth quaked.

The devotees praised Bacayya, saying, “Siddha Ramayya® went to
Srisailam and prayed to Mallikarjuna, the pure soul, but he was unable
to get him to come to Sonnalikapuram.®! But now Bacayya has called
Somanatha and brought him here without even leaving this place. Is
there anyone else as great as this?”

Meanwhile, Bijjala was so amazed that he came and fell prostrate
before him with all eight limbs on the ground. His employees also gave
cries of victory. In honor of Bacayya, Basava had all the bins destroyed
and had a raised terrace built. In less than a minute, he had built a
temple of gold inlaid with precious stones, equipped with fortified
gateways.5?

Then Bacayya devotedly fulfilled his Sivaratri vow. And the god has
come to be known as Somanatha of the Granary.

Bijjala grew intolerant at the rising power of an alien religion. With
evil intent, he and his cohorts set up an idol of Govinda® in the city
of Pratapanarayana,® and there they had a temple built. On an auspi-
cious day they consecrated the idol and proceeded to worship it. With
pleasure he held court there in the temple, with all his employees in
attendance.

When the king saw that all his employees were following that wor-
ship, he looked at them and angrily said, “What about Baciraju?® Is he
a devotee or something? Has he grown too big? Or doesn’t he know
that this is happening? Maybe he knows about it but is just not paying
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Angrily the king prevented the two from entering the door of the
inner chambers. Instead he held court outside.

Without the slightest hesitation, Basava spread his upper cloth on
the ground as a seat for Sivanagumayya. “Why have you called me, O
King?” he asked.

With mounting rage, Bijjala said, “Are the distinctions between the
eighteen castes® of recent origin? Is it right for you to mix castes? You
have polluted the entire city of Kalyana. Is devotion to the god with an
eye on his forehead known only to you. You sinner, do you think that
the rains will continue to fall upon us? Will the land on which you
dwell continue to be fertile?* But why even talk about it anymore? We
are afraid of you.”

Then Basava, the teacher of true devotion, spoke bravely to the king:
“Lord of men, it was these same brahmins who once resolved to raise
the tanner woman Gbddagara® Macaladevi to the level of the supreme
caste. They placed the woman in a golden cow® and filled it to the brim
with milk. Then they declared that she was no longer who she had
been, and they themselves bowed down to the woman. But they did
not stop with that. No, then they took the polluted milk that was left
over from the bath of that unfortunate woman who was living on the
outskirts of the village and drank it down without finding it the slight-
est bit disgusting. But why say any more about that? Without any hesi-
tation they took the golden cow and cut it into pieces as if they were
getting ready to cook it.” And they divided it up among themselves,
slapping each other’s hands as they did so.

“The jaw went to the Somadis.? The rump went to the Caturvedis.
The backbone went to the Upaddelayya. The tail went to the Brahma-
vidvamsas. The ribs went to the Sadangis. The neck? and the chest
went to the Prabhakarabhats. The belly, the thin bones, and the side
bones went to the Vyakaranas. The spotted whisk of the tail went
to the Trivedis. The hide and the other assorted parts went to the for-
eign students. And so the people of this cow-killing village enjoyed
themselves.

“Does it make any sense to listen to these malas'® of the sacred
thread, these downright malas? Which is the more ancient, the Vedas
or the laws that have been made by Brahma? And what do the Vedas
say about caste? According to the Vedas, there are only two castes—
pravartaka' and nivartaka. A person who undergoes the rituals of the
bhavis is a pravartaka. One who undergoes the rituals of Siva is a ni-
vartaka. This is the essence of the Vedas. Why dwell on the caste order,
which has only recently been established? The eighteen castes have
been set up according to the dictates of Brahma. Why even discuss
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him chant a chapter or even a single verse of the Veda,” said the brah-
mins angrily.

“When he heard these words, Kallidevayya looked at the brahmins
and said, ‘The dogs in our devotees’ houses can easily sing the Vedas.
They are as easy as mortar and pestle songs.”’® And with a smile on his
face he snapped his fingers and called a dog that looked like the great
grandfather of the Vedas.

“He clicked his tongue and said, ‘Come, O eater of Sankara’s left-
overs. Come, O yogi who uses the pranava mantra. Come, O you who
are supported by the dgamas. Come, O you who have all your sins
absolved. Come, O valiant one. Come, O you who are steadfast and
have no rebirth.’

“When he called, the dog came and bowed before him. Then he
spoke to it softly, saying, ‘Lift up your voice. I want you to chant a bit
of any one of the Vedas for these brahmins.’

“When Kallidevayya had made his request, the dog, which was
none other than Rudra himself disguised in dog’s skin, sat in the
lotus posture, put Black Throat in his lotus heart, and gathered the
primal Sakti into himself. He then took into himself the power of the
sun and the moon. He focused his eyes on the tip of his nose. With
a voice that was sweet and beautiful, and with a clear tone, a pure
note, and proper pronunciation of the three sounds, he uttered the
syllable om.

“Meanwhile all the brahmins fell prostrate on the ground before
him. With correct pronunciation of the udatta, anudatta, and the sva-
rita," he recited the pada,® krama, pata, and jata. And he chanted by
taking a section from each of the four Vedas.

“Then Kallidevayya leaped to his feet and said, ‘Enough, O grandfa-
ther of the Vedas.” And he brought the dog’s vedic chanting to a halt.
‘Did you hear that with your own ears, O brahmins? Did you see with
your own eyes the power of the devotees?’

“In this way, Kallidevayya had the Vedas publicly recited by a dog.
But that was not all! In Siddha Ramayya’s house lived another dog
named Ughé&kalikadu. That dog was the guru of this dog. Even I do not
know how great that dog was. Be that as it may, in Jambtiru, Mahaka-
layya’s dog chanted the Vedas in a debate. How can anyone in the
mortal world claim that brahmins are equal to the dogs that dwell in
the houses of the devotees?

“A devotee of Siva called Sivacitta was debating with some brah-
mins. In the course of the debate, he made the claim that ten million
brahmins, even if they were scholars in the Vedas, puranas, and
sastras, would not be equal to a single devotee.
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“But even though he referred them to the Vedas and $astras, the
brahmins remained unconvinced and said, ‘Bringing arguments and
quotations just shows your learning in words, but can you show us
some visible evidence?’

“When the brahmins persisted, Sivacitta put the sandal of a Great
Devotee?! on one side of a balance, and all the brahmins of the village
on the other side. But they were not equal to the sandal. Therefore,
brahmins are not even equal to devotees’ sandals. What more is there
to discuss?”

The Story of Bibba Bacayya

“Siva himself is incapable of describing the greatness of Bibba Bacayya
of Gobbiiru. Who am I to do so? Listen, O King, and I will tell the grief
he served before these brahmins. The prasada of the jangama linga was
his body and his life breath. He dwelt in the brahmin sector and was
the best among them. But he had rejected the ordinary path of asrama-
dharma? and he now adhered strictly to the vedic path of devotion.
Even if it required going two, three, or even ten amadas,” he went to
attend all the Saiva rituals. He eagerly wore the soles of devotees’ san-
dals as ornaments on his hands, his neck, his ears, his chest, and his
head. He even wore them as his sacred thread. And he wore ashes all
over his body.

“He had a cart that was equipped with a basket. He attached Nandi
banners all over it. He decorated it with bells—both large and small—
gongs, anklets, chowris, and numerous strings of rudraksa beads. He
adorned the young bulls with gold medals and pendants on their fore-
heads and affectionately hitched them to it. Shouting ‘cagu! bala!’ he
went forth happily about his business.

“By touching his forehead to the feet of the devotees, he demon-
strated his devotion, and he experienced the bliss of associating his
head with the dust of their sacred feet. He sipped water that had
washed their feet, and taking the prasada of the divine linga, he said,
‘Tbow down! I bow down, great linga!’

“He had the form of the divine guru, he enjoyed the true linga, and
he was blissful with the pleasure of it. Whatever was left after the devo-
tees finished eating, he gathered up in baskets and piled in his cart.
Whenever he heard of such prasada, he went zealously, with a clean
heart, and brought it back to Gébbiiru. There he acquired great fame by
eating it three times a day.

“One day, when the brahmins had already begun to talk, a devotee
celebrated a feast in a neighboring village. Bibba Bacayya was very
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happy, and as was his custom, he set out for the place without delay.
He was elated to place his head on the fragrant lotus feet of the
jangamas. He sported in the ambrosial ocean of prasada and got all
that he needed. He filled his basket without dropping as much as a
crumb on the ground and proceeded to dance around the cart. He
raised great bunches of umbrellas. He hoisted dense clusters of ban-
ners. He filled the air with sweet, auspicious sounds. It resounded with
beautiful music. The ‘cagu! bala! chant rang out constantly. Victory
cries filled the air. Shouts were heard. With all these festivities Bibba
Bacayya entered Gobbiru.

“ ‘Until today we had only heard about this evil man. But now we
have seen him for ourselves,’ thought the brahmins.

“So they approached him and said, ‘Halt! Just where do you think
you are going? What is the meaning of all this? With this cart and all,
it looks as if you might be on your way to a wedding. Why have you
gone to so much trouble? Has someone mounted an attack? Does this
shouting indicate that you are on your way to a battle? Has one of
Sankara’s devotees died or something? What is the meaning of all this
noise and all these umbrellas and banners and all this confusion? You
feel proud as if you killed one of your enemies and reduced the other
to submission.?

“ ‘Are you on your way to Siva’s city like Cerama??® How can you
enter the brahmin sector in this polluted state? How can we even come
anywhere near you? You have gathered up a bunch of food that has
been polluted by low-caste and outcaste saliva, filled your cart with it,
and covered it with a cloth. You have made a regular mountain of it.
What do you think is so special about all this? Well, we have had
enough! Get out of town, with no more of your big talk!

“ ‘Bah! Why do you talk so arrogantly? Who do you think you are
that you make yourselves out to be better than me? Don’t you know
what a distance there is between yourselves and the Saiva devotees?
But now you have bitten off more than you can chew. Once you have
taken more than you can swallow, your eyes will burst out. Who are
you to us? What do we have in common? Why should I stay in this
village? You have seen the prasada of the mobile linga and have said
that it was polluted. But I tell you, those who abuse the prasada of the
saranas will fall into the hottest fires of hell. Don’t you already know
that? And must I go on with what will happen to you after that? You
are oblivious to the death that approaches you. Are you capable of
understanding the immense power of this prasada? It is ambrosia for
the devotees. But to the nondevotees it is the fire of the dissolution.
Won'’t you be burned up like locusts that fall in the fire? You are big
talkers, but no great courage is required to kill brahmins like you.’
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“When Bibba Bacayya had spoken, the brahmins looked at him in a
rage and said, ‘What claims are you making for that polluted food? Is
it a snake, a tiger, or poison, or some kind of deadly monster?

“ ‘Hey, Bhattula Pinna! Hey, Appana Maiica! Hey, Cattana Péddi!
Hey, Visastula Kici! Hey, dirty Damodara! Hey, rowdy Bhaskara!
Hey, Sistula Balabhadra! Hey, Cimmi Ketappa!? Put away your sa-
cred grass and put on your other clothes! Bring your iron-tipped
staves! Grab the bulls! Cut their ropes! Surround the cart! Tear up the
front! Tear down the banners! Don't let the cart get away,’ cried
the brahmins.

“When he saw those degraded brahmins, Bibba Bacayya became
very angry and shouted, ‘Cowards, you are beaten! Why are you get-
ting so excited? Just try looking at this! Get out of here!” And he held
them at bay.

“Then, he tore off the cloth that covered the prasada, and as he thrust
his hands into it, there came a color that was like dawn or dusk or
lightning. But actually it was flaming fire and burning coals. The brah-
mins were stricken with fear, and as they were about to bring water to
put it out, it blazed up and crackled and roared. Like the fire of Siva’s
third eye when it burned up the three cities, it swept through the brah-
mins’ houses, razing them to the ground.

“Sridhara Bhatta’s house was burned to ashes. Madhavappana’s
house went up in flames. Blind Govinda’s hut was burned to the
ground. Dodda Bhaskara’s house was ignited. Kommana Bhattu’s
cottage roared upward. Only the beams of Vamanappana’s house
remained. Somayaji's dwelling went the same way. Tredula’s house
was wiped out. Aditya Kiici’s house was ruined. Macca Tadana’s house
succumbed to the flames. Baccali Kesava’s shack burned down. The fire
consumed Vasudeva’s house. Nothing but ashes was left of Masa Kom-
mana’s house. Sannyasi Vamana’s monastery and the porch of the va-
sadi were reduced to ashes. It ignited KuSadarbha Pinnayya’s house
and reached the house of the Asana family. But why should each one
be mentioned individually? ‘All of the houses were consumed in the
flames—all the houses, that is, of those who had abused Siva,’ cried the
devotees watching the flames like the pramathas who enjoy conflagra-
tion at the end of Time.

“Some of the brahmins were burned up along with their houses,
and some died trying to get out of them. Some panicked when their
hair caught fire and sought refuge in the temples. When their beards
and mustaches burned, some dove into wells. When their clothes
caught fire, others sought refuge with the devotees of Kama Killer.
Before being utterly consumed, some sought refuge in the front
porches and back yards of Mrda devotees. When their bodies caught
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Death Killer, Black Neck, Serpent Earrings, Sarigame$vara. You come,
and if you really want it, I will give you the prasada.”

“What are you trying to say, Basava? It looks as if you have it in
mind to kill us all with one blow. Not knowing how else to do it, you
have hit on a plan to accomplish your purpose of feeding us poisonous
prasada. If we grit our teeth and somehow keep alive, we can get by
with eating balusu*® leaves. Who is going to eat something that will kill
them? How can we argue with the likes of you? For us to eat it would
be like mice going for a bite to eat and getting crushed in a trap. It
would be like going out looting and losing your upper cloth.’ This
minister, Basava, is so tricky that he can kill his enemies with a smile.

“Why do you harbor malice against us? We are not that crazy. If
there has ever been a tradition of offering poison to Siva, do it! If any-
body ever took poison as prasida, we will do the same. It looks as if
you want to have the best prasada for yourself, and you want to give
us deadly poison as our share! Why do you propose to give us I$a’s
prasada? Is it only because it is poison? Why don’t you give poison to
the god, and if you think that it will not kill you, eat it yourself! We
promise you this: if you survive, take it, the prasada is yours. Why
speak so many words? This will be the agreement between us,” said
the boyas.

Then Bijjala got the consent of both parties and arrived at the temple
of the God of gods. And the boyas came along with their crow banners

flying,.

Basava Drinks Poison

Basava took the devotees with him, gathered up all of the most deadly
poisons—kalakiitam, srtigi, vatsanabhi, and halahala—and had them
ground up.

“The fumes that are carried in the breeze are poisonous enough to
kill all the animals. When it reaches the birds as they fly through the air,
they fall dead on the earth. Even to do the grinding of this poison is
enough to make one’s intestines burst. How could anyone possibly
drink it and live?” said the boyas. And they ran away.

First they mixed up the horrible poison and put it in golden bowls.
Then, in the middle of the congregation of devotees of Three Eyes, they
brought the bowls and offered them and lighted the lamps and incense.
While the five kinds of instruments played, the renowned Emperor
Basava fell prostrate in devotion before Madivalu Macayya and the rest
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of the great linga devotees. With hymns of praise he opened the seal,
and the fiery poison, which was like the fire of Rudra’s terrible third
eye, came boiling out with its red fumes.

The flames covered the sky. The sun was burned and ran away. The
fourteen worlds fell this way and that. The entire earth was in an up-
roar. All the living beings fell down dead. Like roasting grain popping
out of the pan, the stars fell on the earth. The lords of the cardinal
points breathed the fumes and swooned. Smoke filled the entire cosmic
egg. The mountains looked like heaps of soot. The oceans were dis-
turbed by suboceanic fires. Brahma thought it was doomsday and shiv-
ered. Hari thought it was the same poison that had given him his blue
color, and he grieved. Rudra himself was afraid that the poison had
somehow escaped from his throat. The ganas thought that it was the
fire of Rudra’s third eye and began preparations for the final dissolu-
tion of the universe.

When the earth and the sky were filled with the fiery poison, Basava,
the commander-in-chief, spoke: “O boyas, listen to the power of our Isa
devotees and keep silent. Don’t give us any of your haranguing about
what you have seen and not seen, what you have heard and not heard,
what exists and what does not exist. The devotees of Paramesa are the
purifiers of the entire universe. The peerless Pinaki is the only creator.
We alone deserve the prasada. Any traitor who says otherwise will be
burned up in the fire of this poison. I will curse them. I will break their
joints. And I will cast them into hell.”

And Basava, the commander-in-chief, offered the poison in proud
devotion to Sangamesa, the one who is praised by Candesa, the one
who wears the serpent as his mark.

When Basava began to eat, the whole multitude of mahesvaras
shouted aloud and, without the slightest hesitation, bent their heads
over their bowls.®® They helped themselves to the poison with gold
ewers, gold cups, gold bowls, and gold pitchers, and offered it joyfully
to Kama Killer.

“Don'’t spill any when you drink it, Sikkayyadeva!”

“Don’t be noisy, Sangayyadeva!”

“Of course, I'll bring you some, Tripurarideva!”

“Come and have a seat, Vimalatmadeva!”

“Bring some more for Kalakanthayya; he does not have enough!”

“That is enough for you, Siraladevayya!”

“Why are you in such a big hurray, Virupaksadeva?”

“This ladleful is enough for Bhogayya.”

“That is not enough! Shall I bring you some more, Sankaracarya?”

“Have a little more, have a little more, Phalalocana!”
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When the boyas begged him to do so in a thousand different ways,
Basava looked at them with his compassionate gaze.

They fell out with him but he showed them mercy. He defeated their
arguments and stood victorious. He destroyed their power and hum-
bled their pride. He rejected their claims and got rid of them. He stood
like a rock and praised God. He won by true devotion and flourished
in valor. He regrouped the devotees and fulfilled the ancient utter-
ances. He found the true path. He withstood logic. He filled the worlds
with steadfast devotion. This was the pure fame of Basava.

The Story of Jagadeva,
the Commander-in-Chief

Jagadeva, the commander-in-chief,”> was a repository of true devotion
and a karma yogi.®® One day when he was enjoying himself in the lav-
ish performance of an auspicious ritual, he came to Basava and said, “O
best of the heroic mahesvaras, kindly accept these ashes.> O Minister
Basava, if you come and eat at my house, I will live.”

Basava looked at Jagadeva with a smile and said, “Can you bear all
the $aranas who will also come?® Jagadeva said, “Let it be so.” Then
Jagadeva went home and had all kinds of fine foods prepared for him.
But he decided to perform the anointing ceremony* before Basava ar-
rived. And ignoring the standards of good devotion, he washed the
feet of the brahmins. Basava learnt about this from a servant. He was
furious and refused to go. At this point, Jagadeva came to see him.

Basava, who was in a rage, refused to see Jagadeva’s face, put up a
curtain before him, and spoke from behind the curtain. “How can you
enter here? Get out of the assembly. When Malahara is your caste god
and the god of your house, how can you take off on all different kinds
of paths? How can a wicked man have pure and eternal devotion to
Black Throat? Is it right to invite rogues to a feast where you are going
to serve the lord of the three worlds? Is it right to wash brahmin feet
with the same hands that bathe Hara? Is it right to put water that has
washed bhavis’ feet on your head, where you have already sprinkled
the water from Siva’s feet? Is it right to worship those polluted dogs
with the same hand that serve Mahadeva? How can you lift up the
same hands to those polluted thread wearers that you raise to Kama
Killer? How can a person who lives in pure linga prasada abandon
devotion to Ivara and eat with ritualistic untouchables?™ Isn’t it the
same as eating their karma? The divine dgamas say that when a son, a
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capital city. They publicly cursed the city, saying, “The city will be de-
stroyed! It will be destroyed! It will be destroyed!”

Then Madivalu Macayya, Caudaraya, Ekanta Ramayya, Kinnara
Brahmayya, Kesirdjayya, Kannada Brahmayya, Kakkayya, Madira-
jayya, Masanayya, and all the rest of the devotees of that city and the
host of jangamas went along with Basava, the treasurer and com-
mander of the army, as he rapidly made his way to Kappadisanga-
mesvara. And Bijjala was downcast.

Alas! As soon as Black Throat’s ganas were gone, the good fortune of
the city was lost. The earth quaked in the middle of the night. Crows
cawed. Cooked food rotted. Meteors fell. Stones rained down. Halos
formed around the sun and the moon and filled the whole sky. There
was an unbearable heat wave followed by heavy dew. The god of death
was seen in his fierce form at midday in the city. Everything was black.
The king saw a headless shadow. Where the sun should have risen,
there were countersuns. The people were distressed and afraid of what
might happen.

When Jagadeva went home, his mother looked at him and said,%
“As soon as you hear of anyone committing treason against the
Siva ganas, you must kill him without a second thought. If you can-
not kill him, you must kill yourself. This is the only path for a devotee
of the killer of the god of death. Will Three Eyes have any appreciation
for a crooked, mean, ignorant, useless, contrary man who is unable
to act like a warrior and kill others, or, failing that, who is unable
to kill himself? Will he be devoted to him? Will he provide him with
anything?

“But why do I even have to talk like this? A while back these devo-
tees appreciated your willingness to kill yourself, and they gave you an
opportunity to prove yourself by doing something for them. Tell me
this: was it because they were unable to do it themselves that the devo-
tees asked you to kill that traitor? If even one of them gets angry, all the
cosmic eggs will be swept away. When Daksa became overly proud at
his sacrifice and abused Siva, Gauri was unable to listen to him, and she
burned herself in the fire of her own anger.¥’ Haven’t you heard that
story? Not only that, Upamanyu burned himself to ashes rather than
listen to Bhava being criticized. So what right do you have to keep
silent while the Saiva devotees are criticized? How can you come home
to eat without killing him first? Do you expect a free meal? Bah! You
dog! Aren’t you embarrassed to eat Siva’s prasada with your own
hands? Even a dog will come to eat if you call him by clicking your
tongue.” And she clicked her tongue, snapped her fingers, and took


















Notes to Chapter I - 271

26.

27.

28.

29.

31.
32,
. mihesvaras: the devotees. Note that in this section the author is taking the

39.

. jarigama: literally, “one who is mobile.” Virasaivism distinguishes between

lay devotees, the ordinary bhaktas, and jahgamas. Every jahgama is to be
regarded as equal or even superior to the linga or Siva.

. $arana: an advanced stage of spiritual progress toward unity with the lifga.
. Panditaradhya: a Virasaiva saint from the Telugu country. The PC, also by

Somanitha, is the story of his life and works.

. assembly of devotees (gosthi): “The expression, anubhava or anubhiva, gained

currency in Viraaiva literature in the technical sense of spiritual or mysti-
cal experience. The councils of conferences wherein the devotees met to
consider questions relating to such an experience or pursuit were called
goshti.” Desai, Basavesoara and His Times, pp. 270-271.

Rentila Mallinatha: not known from other sources. There is a village in the
Palnadu Taluk of Guntur District, Andhra Pradesh, called Rentala; this
may suggest that he is a Telugu man from that area.

Vedanta . . . agamas: the emphasis here is not upon specific classes of sacred
texts but upon the fact that the path being followed is in agreement with all
these texts.

not to cross the boundary of his native land (gramastmalarighanavratalarikrtini
bérci): Virasaiva devotees took vows called $ilavratas. One of these is a vow
not to cross the boundary of one’s native village. Other vows include never
to chew betel, never to look into a mirror, and never to wear sandals.
steps: they are often constructed to facilitate access to temples built on the
tops of hills. Doing so is an act of religious merit.

. Docamdmba: unknown in other sources, she seems to be a contemporary of

Somanitha.
oleander: karavira.
guru, liniga, and jarigama: the three most sacred things for Virasaivites.

assembly of Saivite devotees as his authority. Most of the non-Virasaiva
Telugu authors take pains to acknowledge a Sanskrit textual authority
even if the connection is tenuous.

. GObbiiru: a village in Markapuram Taluk, Kurnool District, Andhra

Pradesh.

. Karnata: included present-day Karnataka and what is now known as Raya-

lasima in Andhra Pradesh.

. $ambhava diksa: the initiation during which an individual is endowed with

the ista liriga, which he wears on his person at all times.

. sacred syllable: pranava, the syllable om.
. Mandéga Madiraju: this individual has the same name as Basava's father,

but there is no indication that they are identical. In fact, Basava’s father is
last mentioned in the text when Basava leaves home after refusing to have
the thread ceremony performed. See later in this chapter.

water . . . feet: the eight aids to the realization of oneness with Siva are gury,
linga, jahgama, pidodaka, prasida, vibhiiti, rudraksa, and mantra. Padodaka,
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41.

42,
43.
. womb-hand of the linga guru: the reference here is to the initiation or diksa,

45.

47.

49.

50.

51.
52.
53.

the fourth of these, is the water that washes the feet of the guru and is then
drunk by the disciple. It is believed to dispel ignorance, eradicate impuri-
ties, put an end to rebirth, and grant supreme knowledge. Malledevaru,
Essentials of Virasaivism, pp. 69-71.

. Sariganamatya: the individual to whom BP is dedicated. His name appears

at the beginning of each chapter. Sangana is a name, and amitya is a title,
“king’s minister,” but here it probably indicates that Sangana belongs to a
brahmin subsect (niyogis), and did administrative jobs rather than ritual-
specialist jobs.

sacred puranas: mythological and didactic works regarded as sacred by all
Hindus, though some sects consider some puranas more acceptable than
others. The two principal Saiva puranas in Sanskrit are Liriga Purana and
Siva Purana. The epics, which are somewhat less closely tied with parhcular
sects, are also often termed puranas.

Uma: Parvati.

Rudra, Tévara: Siva.

which is usually performed in the eighth year of the individual. “After the
initiation ceremony, the initiated is transformed, and his previous caste or
varna should be ignored and he must be regarded as initiated in all respects.
In fact, he takes a new birth at the "lotus-hands’ of the spiritual preceptor.”
Malledevaru, Essentials of Virasaivism, pp- 63-66.

gana: an assemblage of attendants on Siva; also a single attendant. Identi-
fied with pramatha.

. devotee gotra (bhakti gotra): a gotra is a clan or lineage traced to a vedic rsi or

sage. Since every brahmin belongs to a gotra of one rsi or another, to claim
to be of the “devotee gotra” is to reject all previous familial attachments in
favor of being known as a devotee of Siva.

Visnuramideva . . . Sriyadevi: the wording here is deliberately vague, leaving
room for the interpretation that the parents are adoptive rather than natu-
ral. This is in conformity with the Saiva belief that every devotee is reborn
from the hand of the guru.

. Karasthali Visvanitha: Somanatha’s literary mentor; neither he nor his po-

etry is known from other sources, but Somanatha acknowledges him at the
end of each chapter.

bosom friend: only Nannayya, the great poet who rendered the first part of
the Mahabharata into Telugu, and Somanitha include a “friend” in their
acknowledgments.

bhavi: according to general use in Virasaiva literature, a bhavi is anyone
who is not a Viraaiva. This includes followers of other Hindu sects as well
as Buddhists and Jains.

since . . . dvipada meter: See the Introduction, pp. 5-6.

Ifatimu . .. sola: A tiomu is a large measuring vessel; a sola is a small one.
Is it not . .. simple words: the original has alpaksaramula nanalpartha racana,
which literally means “composing great meaning in fewer syllables.” The
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71.

72.

73.

74,

75.
76.

78.
79.
. Aja and Acyuta: Brahma and Visnu.
81.

RRRB T

87.

89.

Nandikesvara: manifestation of Siva who is most often represented in
the form of a bull as Siva’s vehicle. See T. A. Gopinatha Rao, Elements of
Hindu Iconography, pp. 455~460. Also known as Nandi, Nandisvara, and
Nandi$a.

no body except for the devotees: among ViraSaivas, devotees are considered to
be the body of Siva. She is asking if he is speaking only in this general sense.
Austerities of Silada: accounts of the birth of Nandikesvara are found in the
5P and elsewhere. The version contained in the LP, 1.42—44 (AITM, vol. 5,
pP- 169-179), shares many features with the one found here.

krta ... kali age: the reference here is to the four classical ages in which
dharma, or the rule of law and right, progressively deteriorates until the
dissolution, after which the cycle begins anew.

Sambhu: Siva.

five fires: paicagni, refers to paficatapas. “The fires to which an ascetic who
practices self-mortification exposes himself, viz. one fire towards each of
the 4 quarters, and the sun overhead,” M. Monier-Williams, Sanskrit-En-
glish Dictionary, S.V. paficatapas. “In summer let him expose himself to the
heat of five fires; during the rainy season, live under the open sky, and in
winter be dressed in wet clothes, (thus) gradually increasing (the rigor of)
his austerities,” The Laws of Manu, trans. George Biihler, p. 202.

. tortoise . . . cardinal elephants: in Hindu mythology, the earth is said to rest on

the back of a great tortoise, and each of the cardinal points of the compass
is said to be supported by an elephant.

lord of speech: Brahma.

Hari: Visnu.

Daksa’s sacrifice: reference is to the puranic story found, e.g., in 5P 2.2.26-43
(AITM, vol. 1, pp. 395-473) and in LP 1.99-100 (AITM, vol. 6, pp. 553-558);
also see O’'Flaherty, Hindu Myths, pp. 118-125.

. husband of Sr: Visu.

. Devendra: Indra, king of the gods.

. Sridhara: Visou.

. apavarga: liberation.

. Sruti: literally, “that which has been heard.” It refers to the Vedas, which

are believed to be revealed texts.
smrti: literally, “that which has been remembered.” It refers to the body of
tradition, authored by human teachers.

. tattva: ViraSaivas see the evolution of the universe as a systematic evolution

of thirty-six tattvas or categories from Siva or Niskalalinga (the absolute
in its formless form). See Malledevaru, Essentials of Virasaivism, pp. 41-54
for a discussion entitled “The Thirty-six Tattvas and the Evolution of the
Universe.”

the great liriga: the lifiga as manifested in the form of the guru who initiates
the devotee into the Virasaiva path.

. prana liriga: the lifhga as manifested in the life breath of an individual

devotee.
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91.

92.

93.

94.

95.

96.

97.
98.
99.

100
101

102.

Hingulesvara-Bhagavati: Bagévadi (Bhagavati), now the headquarters of the
taluk by the same name in Bijapur District of Karnataka. In the twelfth
century, Ingale$vara (Hingule§vara), a small village about six miles away,
was more prominent than Bagévadi and thus the hyphenated form of the
name is used to indicate the Bagévadi near Ingale$vara. Desai, Basavesvara
and His Times, pp. 156-158.

ordinary rituals: veda nomulu, literally, “futile, paltry rituals.” Nomulu are
rituals performed by Hindu women for obtaining sons or for sustaining
their auspicious status. The adjective veda reflects the lack of respect for
Hindu rituals among Virasaivites.

five foods: paficabhaksyamulu are: bhaksyamu (“that which is chewed”), bho-
jyamu (“that which is eaten without mastication”), lehyamu (“that which is
licked”), cosyamu (“that which is slurped or sucked”), and paniyamu (“that
which is drunk”).

lord of the nine bulls: the original has nava nandinatha; reference is to the
temple in Mahanandi, in Nandyala, Kurnool District, Andhra Pradesh,
where there are nine bulls around the image of mahanandi, “the great bull.”
Moon Bearer: Indukaladhara, an epithet of Siva because he wears the cres-
cent moon in his hair.

prasada: literally, “favor, kindness, grace,” it generally refers to the food
that is presented as an offering and then distributed to be eaten. In BP, the
ViraSaivas always offer food to the linga before eating it and never eat
anything that is not offered to the linga.

Nectar Rays: the moon.

White Colored: Siva.

He seated himself in the lotus posture: the following passage is a description of
the kundalini’s ascent to the sahasrara at the summit of the skull and its
union with Siva through the process of kundaliniyoga. The implication is
that Basave$vara attains the goal of this form of yoga even before he is born.
He is fully realized before he leaves his mother’s womb. For a full treatment
of this yoga, see Sir John Woodroffe, The Serpent Power.

. purify the elements (bhittasuddhi): see Woodroffe, The Serpent Power, p. 257.
. four-petaled lotus . . . thousand-petaled downward-facing lotus: for a brief treat-

ment of the characteristic features of these, see Mircea Eliade, Yoga, Immor-
tality and Freedom, pp. 241-246.

my womb has become like a crab’s: it is a folk belief that the young of the crab
is born by rending the womb of the mother and killing her.

103. self-lit supreme light: Siva.

104.

half-born: the original is ardhodaya. We preferred to translate the word liter-
ally here. In astrology, ardhodaya is an auspicious combination of planets
and day and time. Desai says: “What is Ardhodaya? Ardhodaya, like Ma-
hasivaratri, is an auspicious yoga, i.e., combination, on a Sunday, by day
time, of Rohini Nakshatra, Vyatipata yoga and Maha Amavasya. In the
absence of a definite Saka and cyclic years this date can not be verified. . . .
This ardhodaya appears to be an after thought, an attempt to connect Ba-
savesvara, a great Saiva devotee with a Mahasivaratri, the most sacred
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105.

106.

107.

108.
109.

110.

festival dedicated to Siva.” Basavesvara and His Times, p. 282. This problem,
however, did not deter Badala Ramayya from investigating the astrologi-
cal occurrences of ardhodaya in the twelfth century and determining to
his satisfaction that January 21, 1140, was the date when Basava was born.
Badala Ramayya, Basavesvaravacanalu, pp. 51-62.

ritual of associating a body with a liriga: in a later story, we see how important
it is that this is not delayed for even a short time. See “The Story of Sava-
rada Nacayya,” chap. 7, p. 260.

Kappadisanigamesvara . . . Kidalisarigamesvara: alternate names for the god
Siva, who dwells at Kiidalisaihgama. In this instance, Somanatha uses the
name of the deity in the first instance as the name of the place. “Sangama
or Kiadala Sangama, is now a village in the Hungund Taluka of Bijapur
District. The name connotes a confluence and the place is situated at the
juncture of the two rivers, the Krsna with its tributary, the Malaprabha.
The Kannada prefix kiidala also means confluence. The village Sangama is
situated about a furlong away from the confluence. But the temple of San-
gameésvara is erected just on the brow of the confluence itself. The site of
the confluence below is graced with a modest mantapa with a Linga in-
stalled in it. Sangama is renowned as a great tirtha or sacred place, visited
by thousands of pilgrims all round the year. . . . The Sangamésvara temple
is of about the eleventh century.. .. In the sanctuary, Sangamésvara is
seen in the form of a coarse Linga of moderate size and stature.” Desai,
Basavesvara and His Times, p. 162.

five great musical instruments: probably maddela (a small drum), sannayi (a
double-reed wind instrument), vina, patahamu (war drum), and Sarikhamu
(conch).

Malahara: Siva.

thread ceremony (vadugu or upanayanamu): the ceremony in which a boy be-
comes a full-fledged member of his caste (brahmana, ksatriya, or vaisya).
It is regarded as a second birth. The ceremony includes the investiture of
the boy with a sacred thread that he is required to wear from that day
onward. When brahmins and others who wear the sacred thread become
Virasaivas, they remove the thread and thus denounce their previous caste
associations. The brahminic thread ceremony is performed only for men,
whereas women also go through the Virasaiva ritual of initiation (diksa).
offspring of a compassionate guru: the ViraSaiva receives a linga from his
guru and is said to be “born out of the hand of the guru.”

111. oblations of clarified butter: a brahmin ritual of offering clarified butter to the

112,

113.

gods through burning it in the fire.

thread-polluted brahmins: (tratimalalu): probably the most derogatory de-
scription of brahmins, who wear the sacred thread. They are equated with
the malas, the lowest, untouchable caste in Hindu society, because they
wear the thread, tradu.

cords of Karma: indicating both the sacred thread given at the ceremony, as
well as the responsibility of performing karma (rituals), which one accepts
after initiation into brahminhood.
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. themes dealing with lechers and thieves: this paragraph is a comment on the

convention of poets who describe the activities of paramours and thieves
whenever they describe sunset and darkness.

. he who wears Gariga on his head: Siva.
. Lady, why: in each instance that follows, Sahgayya asks about an item of the

dress worn by a jangama, and the courtesan interprets her dress in Saiva
terms.

Vamadevayogi: an ancient sage, he is mentioned as the sage of the five-
syllabled mantra. See LP 1.85 (AITM, vol. 5, 422-441).

make our home their home: meaning, “we make our home a home for the
jahgamas.”

Jagadamba: Parvati.

Daksarama: an important temple town on the Godavari River in present-
day Andhra Pradesh; one of the five major Saiva arimas (centers).

. dhitkali, jhankali: these are apparently the names of certain kinds of dance

tunes.

. Rudra Pasupati: a Nayanar by this name appears in PP, but there seems to be

no direct connection between the two. In PP, he is a vedic scholar and
attains Kaildsa chanting a Sanskrit hymn. Here he is a complete innocent,
except that here, too, he is referred to as a bhattira, “scholar.”

. Ancient purana: The Périya Puranam.
. Bharga: gi':/a.
. Pinaki: Siva.
. his eyes never blinked: this seems to have a double meaning. On one level, he

is looking with childlike innocence and unblinking eyes. On another level,
he seems to have acquired divine status, for it is only gods (devas) who do
not blink their eyes (cf. animisa).

. Coda: one of the three ancient divisions of South India, the Coda or Cola

country was centered in what is now the northeastern part of Tamilnad.

. Nila Nakka Nayanaru: Tirunilanakkan in PP.

. Acyuta: Visnu.
. It is indeed very strange . . . live in a cremation ground: the woman is referring

to Siva as he conducts himself as Mahayogi.

. She poured oil: here we have an example of devotion to a god manifested as

the love of a mother for a child. This type of devotion is a common feature
of the Krsna cult but is not usually found in Saiva sects.

. she did not let birds fly over his head: to let birds fly over a child is considered

bad luck in the Telugu country. .

Odaya Nambi: the story of Odaya Nambi and Siva appears in chap. 4,
Pp- 156-169. Though the story does not seem to match up precisely with
the reference given here, Siva is humiliated and comes away empty-
handed because of his association with Nambi.

. Cerama Cakravarti: Ceraman Pérumal in PP.
- Pittava: cf. chap. 4, p. 160.
. Samavedulu’s house: Siva enters the sacrificial enclosure of a Samavedi (a

brahmin who is learned in the Sama Veda, one of the Vedas) in the form of
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75.

76.

77.
78.
79.
80.
81.
82.

83.

84.

85.

86.

87.
88.
89.
90.

91.
92.
93.
9.
95.
96.
97.
98.
99.

Most of the foods mentioned here are desirable to the tribal hunter, but
most are crude or repulsive for higher-caste people.

Jimittaviahana, Sibi, Kirtimukha: the story of Kirtimukha, the great gana who
is represented by a trunkless head and who guards the door to Siva’s tem-
ple, is found in 5P 2.5.19 (AITM, vol. 2, p. 890n). Jimiitavahana and Sibi are
known for sacrificing themselves to help people who sought refuge.
Jalandhara: a demon; see SP 2.5.14-24 (AITM, vol. 2, pp. 863-914).
Gajasura: a demon; see SP 2.5.57 (AITM, vol. 2, pp. 1054-1060).

Taraka: a demon; see SP 2.3.14-15 (AITM, vol. 2, pp- 525-533).

Vyighra: a demon.

Andhaka: a demon. See O’Flaherty, Hindu Myths, pp. 168-173.

Mogaleru: a river flowing by 5ri Kalahasti. It is named after the wild mogali,
a flowering bush. In the Sanskritized texts, it is called the Suvarnamukhari.
five nectars (paficamria): milk, curd, coconut or plantain, honey, and clarified
butter.

a spider . . . : this is a variation of a portion of the story of how 5ri Kalahasti
received its name. The name derives from 5r7 (spider), kala (snake), and hasti
(elephant). These three competed for the privilege of worshiping the lihga.
See Heifetz and Narayana Rao, For the Lord of the Animals, pp. 2-3.

pida water (padodaka): water that has been used to wash the guru’s or, in this
case, the linga’s feet.

three kinds of water: water from the feet (padodaka), water from the lihga
(lingodaka), and water given with the blessing of the deity (prasadodaka).
Sarvesa: “the lord of all,” Siva.

father cut up his own son: cf. chap. 4, pp. 144-147.

pelted with stones: cf. chap. 6, p. 205.

caught with another man’s wife: see “The Story of Iyarpakai,” one of the
Nayanmar in PP.

did slave labor: cf. chap. 4, p. 160.

chicken lids (kodiréppa): a disease of the eye.

flowering (puvvu): in Telugu, cataract is known as puvvu, “flower.”

ayira: an eye disease that results in a red discharge.

Nalla Nayanaru: Siva.

Laksmi’s son: Kama.

killing of a fetus: see “The story of Kdttaruvu Coda” in chap. 4, p. 150.
Nimmavva’s son: cf. chap. 4, pp. 148-149.

Nambi . . . eyes . . . destroyed: in PP, Nambi (Cuntarar) goes blind because he
does not keep his word to his second wife.

100. If Brahma . . . could not be seen by Brahma: Brahma and Visnu were fighting

when Siva appeared before them as a huge column of fire. Not knowing
what it was, Brahma took the form of a swan and sought to reach the top,
while Visnu took the form of a boar and sought to reach the bottom. Both
were unsuccessful in their attempts and had to acknowledge the suprem-
acy of Siva; see SP 1.7 (AITM, vol. 1, pp. 54-57).

101. Rati’s husband: Kama.
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103. Cedi Vallabha: “the king of Cedi,” Méyppéru] Nayanar in PP.

104. Karayiri Coda: Pukalccolan in PP.

105. Kaliyamba Nayaniru: Kalikkampan in PP.

106. Iruvadandari: Amarniti Nayanar in PP.

107. Panduranga: Siva.

108. Yélayadariguli Marayya: llaiyamarankutimarar in PP.

109. vélama: a person of a warrior-cultivator caste.

110. Kummara Gundayya: Tirunilakanta Nayanar in PP. The Telugu word

kummara means “potter.”

111. Pasala Nayanaru: Pucalar Nayanar in PP.
112. Black Throat: Siva.
113. Tirumilladeva: Tirumila Nayanar in PP. “To relieve some anguished

cattle, Tirumilar restored their dead herdsman to life by entering his
corpse; when the man went home, he no longer recognized his wife and
left her, returning to where he had left his original (Tirumilar) body. By
Siva’s grace it was no longer there, and the herdsman-saint went to Tiru-
vatuturai, sat under an asvattha-tree and composed Tirumantiram (which is
included in Tirumurai X).” Marr in “The Périya puranam Frieze at Taracu-
ram,” p. 280.

114. Citupuli: Cirappuli in PP.

9.

CHAPTER V

. Kinnara Brahmayya: in the Sanskrit tradition, the kinnaras are celestial sing-

ers. In Telugu, the name is applied to a kind of vina, a stringed instrument.
Since Brahmayya (a common name of the period) plays this instrument, he
probably got his name from it.

. the one to whom . . . the one who enjoys music: Siva.
. ritka: used to refer to silver coins of various sizes; the precise value of the coin

here is not known. Its modern equivalent is riipdyi, rupee. Mada is probably
a gold coin.

. Basava saw in the image of Sahgamesvara all the events that were hap-

pening.

. The whore, apparently, felt insulted because her paramour had given up the

sheep originally bought for her.

6. Basava Raja: Basava.
7.
8. Kicking . . . one’s wife: all these things are done by one or another of the devo-

karmi: one who is still subject to karma and thus, in this case, a non-Saiva.

tees who appear in the BP.
tie the calf . . . bull has given birth: this saying is still current today in Telugu,
often used to describe an unintelligent boss.

10. once opened the door for Disi: the saint best known for having caused temple

doors to open was Tirunavukkaracucuvamikal (Appar), the famous Tamil
poet of the seventh century who sang the doors of a temple open. It is
probably to this story that reference is being made.
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47.

49.

50.

51.
52.
53.

55.
56.

57.

. If a husband deviates . . . the wife to disobey him: the high status and independ-

ence of women among the Virasaivas has often been cited. This and other
references support such a view at least in relation to a husband who is not
a devotee.

. Abbaliiru: “At Ablur, in Dharwar District, exists an inscription on stone,

narrating at length the religious dispute between Ekantada Ramayya, a
confirmed devotee of Siva, viz. Somanitha of Abbalir, and the Jaina resi-
dents of the place. This militant advocate vanquished the Jains not only in
a polemic bout on the superiority of God Siva but also by performing mi-
raculous exploits. . . . Bijjala gave his verdict in favour of Ramayya ... en-
dowed a village to the above named favorite deity of Ramayya at Abbaltr
after leaving his feet.” Desai, Basavesvara and His Times, pp. 57-58. See also
Fleet, “Inscriptions at Ablur,” Epigraphia Indica.

Soddaladevu Bacayya: or Soddala Bacharasa, according to the Sirigirdja Pu-
rana (c. A.p. 1500). Desai, Basavesvara and His Times, p. 67. Basava worked in
the accounts department under this man when he first came to Kalyana,
and did not immediately take a high office. Desai, Basavesvara and His
Times, p. 242,

. Agastya: the sage who drank up all the water of the ocean. See Dowson,

Dictionary of Hindu Mythology, p. 5.

Bhrriginatha: he “had a vow of worshiping only one being, that is, Siva; in
conformity with his vow, he neglected to go around or bow down to Par-
vati. Parvati growing angry with Bhrigi desired in her mind that all his
flesh and blood should disappear from his body and instantly he was re-
duced to a skeleton covered over with only the skin. In this state he was
unable to support himself in an erect position. Seeing his pitiable plight
Siva gave him a third leg so as to enable him to attain equilibrium.” Gopi-
natha Rao, Elements of Hindu Iconography, vol. 2, pt. 1, pp. 322-323.

Bhrgu: a vedic sage who once cursed Siva to take the form of the linga and
not to receive the worship of the pious and respectable. Dowson, Dictionary
of Hindu Mythlogy, pp. 54-55.

Dadhici: a vedic sage who helped in the destruction of Daksa’s sacrifice.
Gautama: the author of Nyaya Siitra, a text of logic.

drove out the nondualists (Advaitas): this suggests the rejection of the thought
of Sankara, the great Vedanta philosopher who advocated nondualism.

. Saurdstra: modern-day Gujarat. The reference here is to the temple of So-

manatha, which contained one of the twelve great lifigas of Siva. It was
destroyed by Mahmud of Ghazni in 1025 (see the thirteenth-century
account by Al-Kazwini, quoted in R. Thapar, A History of India, pp. 233
234) but was restored shortly thereafter and remained a popular pilgrim-
age site until it was more thoroughly destroyed at the end of the thirteenth
century.

jagaram: the all-night vigil kept on Sivaritri. See chap. 2, note 18.

who goes out as a prostitute: a common motif in Saivite literature. Basava uses
it in one of his poems. See Ramanujan, trans., Speaking of Siva, p. 73.
Somesa: Siva.
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58.

59.
. Siddha Riamayya: see chap. 2, p. 84.
61.
62.

AR

67.
. Ghantikarna: that is, Bell Ears.
69.
70.

71.
72,

73.
74.
75.
76.
. Sarikaradasi: see chap. 4, p. 140.
78.

Ravana’s wishes: Ravana wanted to take the lihga to his capital city, Lanka.
Siva, who hesitated to allow him to do so, permitted him with a warning
that the linga will stay wherever it is placed on the earth. Ravana carried
the linga carefully in his hands, but on his way, he had to stop to urinate.
He asked a cowherd to hold the lihga for him and went to urinate. When he
had not returned for an hour, the cowherd got tired of the heavy lihga and
rested it on the earth. There it stuck. See SP 4.28 (AITM, vol. 3, pp. 1367—
1368).

Guddavva: see chap. 7, pp. 245-246.

Sonnalikapuram: modern Sholapur.

fortified gateways: the outer prakirams of medieval southern temples were, in
fact, frequently crenelated. On the basis of this and other factors, Percy
Brown (Indian Architecture, pp. 106, 115) suggests that the temples were
used as fortifications in times of trouble. More recently, James Harle (Tem-
ple Gateways of South India, p. 5) has questioned this view: “as far as I
know, only Muslims and Europeans ever used the temples for military
purposes.” Passages like this in BP as well as popular Telugu proverbs
such as inti kanna gudi padilam, /A temple is safer than home,” would sug-
gest that the use of temples as fortresses was not unknown.

. Govinda: Visnu.
. the city of Pratipanarayana: Pratapanarayanapuram; puram can mean a city

or a section of a city. Here, a section of Kalyana is probably meant.

. Bicirdju: Bacayya.
. But how can you expect him to come to the temple of other gods, O King: the

following line appears in the original immediately after this line: pativivu
colavalika kika velavalikini. We have not translated the line because we could
not make any sense out of it. For a discussion on this line, see Prabhakara
Sastri, ed., BP, Preface, pp. 113-114.

Bhriigi . . . small-time gods: see note 49 above.

Rudram: a section of the Yajur Veda known as Satarudriyam.

alien name: probably of Visnu or some other deity commonly used as an
exclamation. For example, rama rama or krsna krsna are such exclamations
in Telugu. Saivites use siva $iva instead.

Hatakesvara: “the lord of gold,” Siva.

temple of Visvesvara in Kasi: also known as Visvanatha, it is the most impor-
tant temple in Kasi (Banaras).

Sivalérika: “servant of Siva,” a family name of Saivites in Andhra Pradesh.

Gadadhara: “he who bears the mace,” Visnu.

samhita: a collection of vedic hymns or other sacred texts.

Sriramana: husband of Laksmi, Visnu.

Jagadekamalla: two Calukya kings used this title in the eleventh and twelfth
centuries A.D. This one is apparently Jayasimha, the same king who ap-
peared as Desinga Ballaha in chap. 6. Dedara Dasayya (the champion of
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14.

15.
16.
17.
18.
19.

20.

25.
26.
27.

28.
29.

hRS

openly declared that his system was Saiva Visistadvaita. In Andhradea,
there is still an drddhya family which traces its descent from Sripati Pan-
dita.” Hanumantha Rao, Religion in Andhra, p. 289.

King Anantapala: a Western Calukyan general who ruled coastal Andhra
from Bezvada about A.p. 1120-1130. Sripatipandita was outcaste by brah-
mins in Bezvada, (present-day Vijayavada) who refused to give him fire.
He gathered fire in his upper cloth and tied it to a jammi tree. Fire in the city
disappeared. Brahmins fell prostrate before him and begged for forgive-
ness; he then released fire to them.

Vasistha: a vedic sage.

Parabrahma: Skt. Parabrahman, the supreme truth.

the lord of Brahma is the lord of brahmana: the original has brahmadhipatir-
brahmanodhipatih.

mortar and pestle songs: folk songs sung to keep time when husking rice or
threshing other grains.

udatta . . . anudatta . . . svarita: the three pitches in vedic chanting—accented,
unaccented, and mixed.

pada, krama, pata, and jata: different arrangements in the chanting of vedic
texts in which words are repeated and reversed.

. Great Devotee: see note 1 above.
. path of asramadharma: the code of brahminic religion wherein the life of a

person has four stages, @ramas, and he follows the conduct, dharma, ap-
propriate to each of them.
amada: a measure of distance equivalent to eight to ten miles.

. translated tentatively, because the meaning of the original lines, given here,

is not clear: polariga gorigani bodici variganini vrilanga digiciti rela birikambu.
Cerama: one of the Nayanmar in PP.

Bhattula Pinna . . . Cinmi Ketappa: these are nicknames.

Pappu Kesavabhattu . . . Gaddamu Péddi: these are also mostly nicknames; for
example, Addagalu Aitana (“who walks like a crab”), Gaddamu Péddi
(“big man with a beard”), and Pappu (“legumes”) KeSavabhattu (brah-
mins who do not eat meat usually eat a lot of legumes; other castes who eat
meat call them pappu brihmalu). These names indicate a lack of respect for
brahmins.

milas who wear the sacred thread: brahmins.

Madara Cénnayya: it was this man whom Basava claimed as his father
among the devotees. The term madara is the equivalent of Telugu madiga.
See note 1 above.

. Hara, Hara: a Saivite expletive.
31
32.

Svapacayya: $vapaca is a Sanskrit word for an outcaste.
katérukus: a forest tribe. It seems to be used in a derogatory sense to refer to
the listeners, who are usually upper-caste people.

. Kesava: Visnu.
. Harihara: see chap. 6, note 105.
. When a worm is touched by a bee: this refers to a popular Sanskrit aphorism






INDEX OF NAMES

NoTE: Names that occur very frequently (e.g., Siva, Parvati) have not been indexed.
Names of the Saiva saints appear separately (as cited in the text and notes respec-

tively), in both Telugu and Tamil forms.

Abbaliiru, 216, 300
Acaladevamma, 253
Acaryamuni, 215
Adibharta, 164, 294
Aditi, 227, 228, 302
Agastya, 17, 85, 218, 297, 300, 306
Aja (Brahma), 48, 49, 84, 110, 136, 224,
225,227,228, 274,284
Akka Mahadevi, 96
Akkavva, 253
Aksararkagadya, 269
Alampura, 229
Alaytiru, 97
Allama Prabhu, 33, 73, 74, 75, 77, 78, 82,
282
Allayya, 38, 248, 262, 307
Amarniti Nayanar, 295
Ammavva, 103, 253, 287
Amrtadevayya, 248
Anandadevi, 253
Anantapila, 233, 305
Anasiya, 216
Andhaka, 113, 226, 228, 288
Andhrasabdacintamani, 18
Animisa Ke$i, 248
Animisadevi, 253
Animisayya, 248
Anubhavasaramu, 27, 268
Anpumdiirti, 82,
Arahatamuni, 215
Arivalu Nayanaru, 163
Arivattaya Nayanar, 294
Ariyama Raju, 151
Astottarasatanamagadya, 269
Atipattan, 294
Attanri Papakavi, 281

Avakara Ketayya, 248
Avimugatayya, 248
Avimukta, 61, 279
Avindigg, 220, 245

Bacavva, 253

Bacirajayya, 248

Badarayana, 85, 227, 302

Badavara Brahmayya, 248

Bala Brahmayya, 248

Bala Rudrama, 96

Baladeva, 32, 33, 59-61, 64, 67, 68, 279

Bali, 227, 242, 261

Ballanadeva, 253

Ballaha, 82, 92, 152, 285

Ballesu Mallayya, 79, 82, 282

Bammaladevi, 253

Bana, 160, 229, 250, 294, 303, 306

Banasa Bhimayya, 240, 248

Bandiya Revanna, 248

Bankayya, 82, 248

Basava Pramathavva, 96

Basava Purina, 3, 5, 7-26, 28, 29, 31, 35, 42,
43, 63, 88, 267-270, 272, 273, 275, 279,
280, 283, 285, 289-293, 295, 301, 303,
304, 306, 307

Basavantu Kesayya, 248

Basavasatakamu, 269

Basavodaharana, 269

Baviri Brahmayya, 35, 80, 136, 137, 175,
283

Baviiru, 137

Béjja Mahadevi, 34, 82, 100, 101

Bélideva Vemaiiradhya, 22, 25, 268

Bhagaditya, 228

Bhagavada, 67, 280
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Bhagavata Purana, 302

Bhaskarayya, 248

Bhimakavi, 17

Bhoganatha, 106, 287

Bhogayya, 252

Bhojarija, 241

Bhoosnurmath, S. S., 281

Bhrgu, 85, 218, 227, 284, 300, 302

Bhrigi, 45, 85, 221, 300, 301

Bhriginatha, 218, 300

Bibba Bacayya, 37, 82, 236-238, 283

Bijjala, 5, 11, 13, 33-38, 59, 64-68, 83, 87,
90, 134, 137-139, 174-177, 183, 217, 219,
220, 230, 232, 246, 247, 251, 256, 262-
264, 270, 279, 293, 300, 306-308

Bogatandé, 82

Bontadevi, 248

Brahma, 36, 48, 49, 56-58, 60, 76, 77, 82,
84, 85, 97, 100, 106, 107, 110, 112, 113,
119, 133, 142, 154, 155, 176, 177, 184,
206, 225-229, 232, 234, 242, 250, 252,
274, 277, 282, 284, 287-290, 293, 297,
299, 302, 305

Brahmayya, 264

Brhaddevata, 306

Brown, Charles Philip, 19, 20, 29, 293, 296,
301

Brown, Percy, 301

Buddhareddi, 17

Cakkéra Brahmayya, 248
Cakkiyanar, 298
Cakrapani Ranganatha, 4
Canda, 82, 184, 296
Candananga, 145, 147, 292
Candesa, 84, 149, 249, 250, 252, 255, 292,
306
Candesu Brahmayya, 248
Cande$u Camayya, 248
Candrasekhara, 253
Cantecuvarar, 292
Caturmukhabasave$vara, 4
Caturvedasaramu, 27
Caudaraya, 263
Cedi Vallabha, 165, 295
Cediraju, 151
Cegonda, 156
Cekkilar, 13, 14
Céllam Tiruvaliiru, 156
Céllattiruvaltiru, 200, 204
Cénna Rama, 43

Cénnabasava, 33, 71, 72, 97, 120, 281

Cénnabasava Purina, 281

Cénnabasava Purdnamu (Telugu), 281

Cénnabasavaragada, 29

Cénnamallusisamulu, 269

Cénnayya, 269
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