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Founder of Shaiva Bharati Shodha Pratishthanam

Shri Kashi Vishwaradhya Jnanasimhasanadhishwar
Shri 1008 Jagadguru Dr. Chandrashekhar
Shivacharya Mahaswamiji

BLESSINGS

God Siva revealed four vedas — Rk, Yajuh, Sama, Atharva and
twenty eight Agamas by his five faces namely Sadyojata, Vimadeva,
Aghora, Tatpurusa and I§ana respectively for the welfare of mankind.
There are twenty eight Saivagamas right from the Kamika to Vatula,
each divided into four parts viz. jnanapada, kriyapada, yogapada and
caryapada. These aforesaid Nigamagamas are the main sources of the
religious philosophy of the ‘Sanatana dharma’. The ardent followers
of this eternal religion attain the summumbonum of life, by adhering
the paths directed by the Agamas and Nigamas.

Since Nigama, and Agama are emanated from the God Siva. can
never be contradictory. Sri Nilakantha Sivacarya, in the first verse of
his book Kriyasara supports the view —

qquiasgral: fErsr fAmmmn:
Heudfeiv=ar< fatg: gfeewd |
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Vil Candrajnanagama

The religious rites and duties of the Saivas and Virasaivas
propounded in the former part and the later part of the twenty eight

Saivagamas respectively have been indicated in the following verse of
the Siddhanta Sikhamani —

OGI<ed "eTd— S Rafey |

fAfdeqay  wm d¥and Wy
(90 f310 4 .2¢)

Five great teachers namely Sri Renuka, Sri Daruka, Sri
Ghantakarna, Sri Dhenukarna and Sri Vi§vakarna have established the
doctrine of the Virasaiva philosophy which is propounded by the God
Siva Himself in the later portion of Saivagamas. The aforesaid sages
prcached this revelation to the eminent rsis as per the will of the Lord
Siva. Those teachings are compiled in the scriptures like Siddhanta
Srkhamfmr etc. Thus, the utterances of Siva as the Virasaiva
philosophy have been instituted in the world by the five great saints.
Therefore, these five illustrious preachers are regarded as the founders
of the religion of Virasaivism.

It is a matter of regret that the age old scriptures of Saivagamas
have become rare now-a- duys With a view to rediscovering and
publishing the obscured Saivagamas, a research Institute namely
“Saiva Bharati Shodha Pratishthanam” was founded in 1993 in the
famous “Sri Jangamawadi Math’, Varanasi. Four Agamas viz
Candrajnanagama, Suksmagama, Makutagama and Karanagama,
with their Hindi translations have already been published from the
Research Institute on the occasion of the Mahasivaratri in 1994,

I feel immense pleasure in dedicating to the learned scholars the
Paramesvaragama (with Hindi translation) edited by Pt.
Vrajavallabha Dwivedi, the Director of the Institute and the
Candrajnanagama rendered into English by Dr. Rama Ghose.

To translate the ancient literature of Saivagamas into the
international language like English along with the Indian languages is
one of the aims of our Institute. This will also facilitate the study and
practice of Agamic principles for the western scholars. With a view to
fulfil this aim Dr. Rama Ghose, Reader. Deptt. of Philosophy, Arya
Mahila Mahavidyalaya, Varanasi, has made a laudable effort in
rendering a faithful English translation of Candrajianagama in a
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lucid language. Dr. Rama Ghose possesses an immense regard for and
a deep inclination to the Saivasiddhanta as well as the Vira$aivism.
She is a sincere scholar and has made a deep study of Siddhanta
Sikhamani and Anubhava Sutra for the last six years and aspires to
write commentaries on those scriptures.

The Astavarana and Pancacara advocated in the Viradaiva
philosophy have been aptly propounded in the kriyapada and
caryapada ot Candrajnanagama. Adherence to these disciplines is
essential for all the devotees of Viradaiva religion. Guru, Linga,
Jangama, Padodaka, Prasada, Vibhuti, Rudraksa and Mantra are the
eighttold protectors from the six types of enemies such as lust, anger
etc. That is the reason why they are named as sheaths (avaranas). Five
‘Acaras’ such as Lingacara, Sadacara, Sivacira. (anacara and
Bhrityacara are the means for the external and internal purification of
the Sadhaka. Thus, purified, the devotee attains the state of Linganga-
Samarasya after ascending the stages of the Satasthalas.

JER Td HATHAGRE Hhedd |
HAEREH: TEU &k qafd ff=d: |

Therefore, according to Siddhanta Sikhamani, one who does not
practice these fivefold ‘Acdras’ can never be venerated by the people
even if he attains great scholarships. Because of this reason Paficacara
has been accorded the utmost importance in Virasaiva religion. It has
been dealt with in detail in Candrajnanagama. This scripture can play
a very important role in establishing peace and tranquility in the world
after eliminating the opposite forces aroused as a consequence of the
non-prevalence of the Pancacaras.

Therefore, I have no doubt in my mind that this translation
rendered by Dr. Rama Ghose will be very useful for the study of this
Agama both by the oriental and western scholars.

I wish her to achieve success and recognition in the field of
religious literature for which she is making a sincere and constant
effort. Dr. G. C. Kendadamath of the Central Library of the Banaras
Hindu University, Varanasi, has constantly extended his sincere co-
peration by way of valuable suggestions along with the reading of
the proof to accomplish the book in a nice way. Sri Chidananda O.
Hiremath (Kasagi) has very carefully composed the manuscript in the
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computer and the Proprietor and the staff of the Jauhari Process have
always been helpful in printing the book in a short period of time. Let
Jagadguru Vishwaradhya, Lord Vishwanath and Goddess Annapurna
protect them and bestow all affluences.

Mahasivaratri TATIH:

27.2.199)

* ¥ ¥




INTRODUCTION

Agamas, like Vedas, are the sources and ground of almost all the
philosophical doctrines and the religious life of Hinduism in general
and Saktaism and Saivism in particular. It is the treatise which
enunciates the nature of the Supreme as well as the way to achieve it.

Agamas are encyclopaedic in nature. They intensively advocate
the. ritualistic aspect of religious life and elaborately deal with the
scriptural sanctions and regulations of the worship regarding the
personal life, as well as the temple rituals. They emphatically assert
the truth that is inherent in the philosophical teachings and the mystic
experiences of spiritual life. Vedas are the treasures of the elite Aryas
and hence to a great extent inaccessible to the common people, where
as Agamas preach the spiritual and philosophical doctrines along with
the intensive religious sacraments for all which can easily be
implemented in the life of the common man irrespective of caste,
colour and creed. It is to be noted here that Agama, unlike Veda offers
authority of both the principle and the practice to all including the
low caste and the women.

Agama and Tantra, as it is commonly known and accepted as
the synonyms, 1s the vast treasure believed to be revealed by the Lord
of the lords Siva. It is generally a discourse between the God Siva and
the Goddess Parvati and with the other manifestations of the
divinities such as Rudras, Rsis etc. The contents of Agamas are much
more extensive and vibrating than Upanisads as i1t is related to and
observed in almost all the aspects of the life by all the people of
society. Some Agamas are also much more older than the later
Upanisads and hence are influenced and embody the thoughts there in
such as Sai‘{a upanisad Brihat jabala certainly came into existence
long time after the old Agamas. Agamas are deemed to have scriptural
authority as that of Veda. Sanskrit lexicon ‘Nighantu’ names the Veda
as Nigama and Tantra as the Agama and hence both have been
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regarded under a common caption as ‘Sruti’. Since Vedas are mostly
of the nature of mantra and so in the form of aphorisms; Agamas, on
the other hand, are composed in verses. It is belived to be emanated
from God and hence termed as ‘Agama’. The syllable ‘A’ denotes that
which is originated, ‘ga’ signifies ‘falling’ i.e. falling to the Goddess
Parvati and ‘ma’ means the religion or the doctrine for the devotee. It
1s the exposition of divine knowledge, the supreme Reality and the
way to attain it through the means of prescribed procedures and
meditation with the hymns. According to some Saiva sects ‘Agama’
tllustrates the knowledge (@), the liberation (ga) and the means to
destroy the bonds (ma). It has been emphasised that the adherers of
Agama aim at the ultimate Reality as pure consciousness and bliss,
enhance the power of the body and mind for apprehending the Reality
in and through their own being. It is to be noted here that in Agama
and Tantra emphasis has been laid down on the fact that human body
(anda) consists of the potentiality of the divinity and the supreme
Power inherent in the whole creation (pinda). Macrocosm is implied
in Microcosm. That implicit Power can be awakened by being
immersed in the unflinching deep meditation on the particular points
in the body (cakra) which are regarded to be the base of the power.
Mantras are the potent fire that kindle the consciousness-power
within; religious rites and duties are the helping processes that prepare
the ground and the congenial state to get the ultimate power
manifested within.

------
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It is clear that unlike Vedic trend Agama aims at invoking the
divinity within one’s own self rather reaching Him. Hence various
ways and means have been propounded in the form of Kriyapada and
*— Caryapada, apart from Jiana and Yogapada to prepare the field for the
manifestation of the Supreme Power. Almost all the Agamas consist

of the four Padas namely Jhana, Yoga, Kriya and Carya. The four
Padas conjoined together lead to the ultimate goal of life. Though the
word Agama is a general term signifying any scripture that is
revealed, but the Agamas regarded by the Vaisnavas are named as the
Samhita and almost all the Agamas of Sakta are known as Tantras.
There are five schools of worshippers namely Saiva, Sakta, Vaisnava,

= Saura (related to the worship of sun) and Ganapatya (related to the
worship of Ganapati), are collectively known as Paficopasana. In the
later period, Kaumara school, relating to the worship of Kartikeya was
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Introduction XII

also added and thus six schools had come into existence known as
‘Sanmatam’. Bhagavat i.e. Pancaratra (Vaisnava sects) and Pasupatas
(Saiva sects) had developed an unique procedure of worship in which
the worshipper identifies himself with the God by purifying the
external gross elements, inducing the life in the image to be
worshipped by the process of nyasa, mudra, mantra, mandal etc. The
underlying principle is worshipping God by becoming ‘one with God’
(24 9= 99 F91q) . Various rites such as festivals, vratas, fasting, had
emerged as the external expressions of worship where as an unique
internal procedure named as Kundaliniyoga had been evolved as the
supreme means of attaining the goal. The scripture from which this
special path which 1s founded on a definite principle of its own and
that 1s different from the vedic tradition, had emerged, is known as
Agama. Various rituals that had been developed in this procedure are
included under the caption of Caryapada of Agama tradition which is
regarded as the complementary part of the Jnana and Yoga. Hence
these four (Jnana, Yoga, Kriya and Carya) are the manifestations or
the aspects of the one and the same procedure of worship which have
influenced the later Puranas and Dharmasgastras to a great extent.
T'here 1s no doubt in it that Tantras, mainly the later ritualistic
development of the previous Agama scripture, have widely influenced
the Indian way of life both empirical and spiritual. Not only that these
Tantra rituals have taken a new shape in Bauddha Tantra in the pre-
medieval period.

There are twenty eight Agamas divided into two groups namely
Sivagamas and Rudrigamas. Siiksma, Kamika, Yogaja, Cintya,
Karana, Ajita, Dipta, Sahasra, AmS§umat, Suprabheda are regarded as
Sivagamas and Vijaya, Nih§vasa, Svayambhiiva, Anala, Vira,
Raurava, Makuta, Vimala, Candrajnana, Mukhbimba, Prodgita, Lalita,
Siddha, Santana, Sarvokta, Paramesvara, Kirana and Vatula are the
Rudragamas. These are advocated by the ten Sivas such as Pranava
etc. and the eighteen Rudras like Anadi etc.

Candrajnana also known as Candrahasa which is in the ninth
position of the list of Rudragamas contains the Kriyapada in twelve
chapters and Caryapada in eight chapters presented in the form of
discourse between Anantarudra and Brhaspati. After describing the
philosophical tenets of Saivism, in short, i.e. the nature of Pati, Pasu,
Pasa, and the different spheres of the universe which is nothing but
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the manifestation of and controlled by the ultimate principle Siva, a
detailed discussion has been illustrated about the Astavarana (Guru,
Linga, Jangama, Padodak, Prasada, Bhasma, Rudriksa and Mantra),
Pancacara (Lingacara, Sadacara, Sivacara, Ganacara, and Bhrtyacara),
special features and the way of life of different Saivas and the doctrine
of “Jnana-Karma samuccaya’ in Kriyapada and the procedures of last
rites to be performed in case of the demise of Saiva devotees and the
different procedures of atonement (prayascitta) for the various sins, in
Caryapada. These are the righteous rites to be observed as an
integrated part of the SAmbhava vrata that leads to the attainment of
final goal i.e. liberation and the enjoyment of the nature of God i.e.
eternal Bliss. Thus, Candrajnanagama embodies almost all the
philosophical tenets and religious sacraments of the Viragaivism.

In the first chapter Brhaspati prays to Anantarudra for
elucidating the ultimate knowledge of the path for securing the moksa.
God Anantarudra, in reply, expresses the nature of the three principles
viz. Pati, Pasu and Pasa, the origin and the evolution of the universe
with the various phases of development of the 24 elements of prakrti
tattva. The main aim and the point of assertion by God Anantarudra is
to the fact that the whole universe with its multiplicity and their agents
namely Brahma, Visnu and Hara are actually, under the full control of
the supreme principle Siva. Siva, being the transcendental as well as
the immanent, all powerful hightest principle and the substratum of
each and every being, is the final authority of all aforesaid agents who
always remain engrossed in porforming their own duties as per the
will of Siva. The expansion and contraction of the ultimate principle
signifies the creation and destruction of the universe. All the animate
and inanimate beings come out, have their existence and immersed in
that ultimate infinite Glory which is the only remedy of all sufferings
and the bestower of final goal. It is not only the final end but also it
manifests the means to achieve it. Compassion or mercy is the only
path which is the source of origin of all other subsidiary means. As
Siva, the epitome of Grace or Love that expresses himself in and
through the process of initiation, so also Guru the embodiment of Siva
1s the medium or channel of the onset of Grace, the only refuge of the
soul. Brhaspati, the teacher of the celestial beings prays to
Anantarudra for imparting the knowledge of the truth that shatters all
bonds and bestows liberation. Anantarudra expounds that Siva is the
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only ultimate and underlying principle that creates, sustains, and
destroys the universe. He is the controller as well as the substratum of
the whole process of evolution. Souls, in this world, are in bound state
and compassion 18 the only means to get rid off the malady of the
bond 1.¢. the sufferings of transmigration.

Anantarudra illustrates to Brhaspati that God Siva is the ultimate
principle, compassion 1s the only means to liberation and that may be
attained in and through the sincere observance of Sambhava vrata.
[llustrating the process of diksd and the performance of Sambhava
penance, in brief, Anantarudra ends the first chapter of the scripture.

In the second chapter, Anantarudra expounds the nature,
significance and the glory of Guru. Disciple, in any circumstances,
should fully depend on and obey the order of Guru, the first among the
eight sheaths of the human life that, paradoxically expressed, is both
the covering and the protector in the spiritual journey of human being.
[t 1s emphatically asserted that man can never proceed a step ahead
without being helped by Guru what to speak of liberation. The
etiquette or courtesy which the disciple should maintain for Guru has
been narrated in detail. Since Guru is the sole saviour in spiritual
journey, everyone should be cautious in apprehending the appropriate
symptoms, signs of Guru who is fully authorised to lead the disciple
to the end. One should be dedicated to Guru and always seek his
blessings by accepting the remainder of his offerings. Guru is all in
all. It 1s impossible to describe the glory of Guru.

In the third chapter, Linga-tattva, the second avarana has been
1lustrated. Linga 1s the only all pervading, transcendental principle
which is the origin and the substratum of all animate and inanimate
beings. Linga 1s Parabrahman. It is manifested as Parabindu,
Paranada, Aparabindu and Aparanada. Universe is the extention of
this Bindu-Nada. Creation is originated and manifested from the
principle of Bindu-Nada i.e. Siva, qualified with Its own power, is the
cause of the creation. The ultimate principle i1s named as Mahalinga
which manifests itself in the form of Bhavalinga, Pranalinga and
Istalinga. It 1s again divided into two and thus six-fold Linga-tattva
has been regarded as the expression of the Reality. Linga is the
absolute which is the substratum of all the manifestations including
the divinities, mantras and scriptures. With the help of Bindu-Nada,
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the universe comes into existence by the process of sakali-karana.
Linga, in the form of the Bindu-Nada is the cause of the universe.
Mahalinga, the partless, immutable, pure being, an object of direct,
immediate inner experience rather than expression. This
transcendental "Saccidananda’ assumes three aspects viz. the
Bhavalinga, Pranalinga and Istalinga from the point of view of
bestowing grace on the devotees. Among these phases of the absolute
the first manifestation of Bhavalinga is formless (niskala) which is
inaccessible from the relative sphere, only conceptual transcendental
realisation, through the incessant meditation, is possible. Pranalinga is
both with form and without form (sakala-niskala), may be realised
with pure mind and Istalinga assumes form, capable of ushering the
desirables and relieves from the pain and is realised in and through the
human experiences.

These aforesaid each Linga is again manifested into two and
thus Mahalinga, Prasadalinga, Caralinga, Sivalinga, Gurulinga anc
Acaralinga are the six expressions of the Bhavalinga, Pranalinga anc
[stalinga respectively. Out of them Mahalinga is undivided Siva
Himself; Acaralinga is non different from Sadyojatamukh, Gurulinga
possesses the nature of Vamadevamukh, Sivalinga is of the nature of
Aghoramukh, Caralinga is regarded non different from
Tatpurusamukh and Prasadalinga is identical with I§anamukh.
Ultimate principle is immanent and manifested in the form of these
Lingas as to enable and facilitate the soul to attain It in and through
the different manifestations in accordance with his capability. Linga,
the ultimate, transcendental as well as the all pervasive principle is to
be worshipped externally and internally with deep veneration and
profound meditation. Devotee attains various stages and realises the
different expressions of Siva with the unflinching concentration by the
compassion of God. He, then, gradually realising and assuming the
different manifestations in and through the Linganga-samarasya,
attains moksa leaving aside all defilements of the empirical life and
enjoys the nature of Saccidanand by His Grace.

The whole process of liberation is controlled and fulfilled by
Guru, the embodiment of God. Guru is the only principle in and
through whom the power of the ultimate Reality descends to shatter
the bonds and finally bestows the liberation and the enjoyment of the
bliss of God, the summumbonum of life. The place and role of Guru,
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in this regard, is truly indescribable. It is the Guru, who leads the
disciple to the realisation that the whole universe is immersed in
Linga.

In the fourth chapter, the glory of Jangama, the ardent devotee of
God has been narrated. There are two kinds of Jangamas namely
‘Sahaja’ and ‘Mantrik’. Sahaja is he who is fully dedicated to Siva by
his very nature where as other Jangama invokes the power of Siva
through the mantras. The inborn sahaja Jangama is also named as
Mahesvara. There are three categories of Sahaja-jangama namely
Brahmacari, Grhi and Nirabhari in accordance with their spiritual
status and way of life. The true devotee is he who wears Rudraksa
with deep reverence, draws Tripundrakas with the sacred ashes, never
keeps himself away from the Istalinga, and regards the Pancaksara as
the most auspicious hymn. Jangama, the ardent devotee possesses ten
external characteristics, such as, the love towards the God, devotees
and the scriptures, donating the objects to other devotees along with
the aforesaid qualities. There are some internal changes viz. the
distortion and chocking of the voice, throbbing of the lips, the
vibration in the body, rolling of tears, and sweating etc. (Narad Bhakti
Sutra verse). Such devotee remains fully immersed and dedicated to
God and hence God ushers mercy by keeping the Jangama always in
union with Him. It has been declared by God that such devotees are
more important and to be honoured first than the God Himself. He is
regarded to be the supreme devotee who adores Jangamas reverently.
Thus a special humanistic approach has been advocated by the Saiva
scriptures for the nature and glory of the Jangamas.

In the fifth chapter, the nature and glory of Padodaka and
Prasada have been described fully as the third sheath of spiritual life.
Sacred water washing the feet of Siva, Guru and Jangama are
regarded as diksa, siksa and jiiana padodaka respectively, the great
purifier of the devotee. It has been stated with emphasis that the
Padodaka, which ever is available, should be assumed as the
combination of the three, and accepted reverently uttering the ‘rtam’
and ‘satyam’ hymn, as it is the extinguisher of sins, eradicator of evils
and the bestower of all attainments (siddhis). Guru, Linga and
Jangama are the three aspects of the one and the same Truth, the God
Siva. The sacred water of Siva, Guru and Jangama is so unique that it
1s capable of bestowing immediate release from the bondage. Prasada,
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the remainder of the accepted offerings of Siva, Jangama and Guru
named as Suddha, siddha and prasiddha prasada is again regarded as
glorious and powerful as that of Padodak that eradicates the pains and
ushers immense joy. On describing the procedure of accepting the
two kinds of Prasada viz. the gross and the subtle, Anantarudra, the
propagator of the present Agama, asserts that things offered to
[stalinga without discriminating it as sound, touch etc. are termed as
gross and the things offered in their conceptual forms to their
respective Lingas are regarded as the subtle form of surrender that
fetches the immense blessings of the Lord Siva, the Parabrahman who
1S the epitome of Righteousness (Rtam) Truth (Satyam) and
immortality (Amrtam). Padodaka and Prasada not only enrich the soul
to go ahead in the spiritual journey, but also bring forth the objects of
enjoyment in the empirical life.

Sixth chapter opens with enunciating the glory of the sacred
ashes, the sixth protective aura and the procedure of its preparation.
The sacred cow-dung is to be acquired uttering the Pancaksara hymn;
sacred sacrificial fire is to be lit observing the rules laid down, then
the round pieces of sacred cow-dung are to be put in a sacrificial fire
enchanting the sacred hymn and get 1t dried up for preparing the
sacred ashes. Various procedures for the purification and preparation
of the sacred ashes have been propounded. After stating different
kinds of sacred ashes viz. Santik, Paustik and Kamad, three
procedures of besmearing the sacred ashes such as Uddhulan
(rubbing), Avagunthana (besmearing) and Tripundrak (drawing three
horizontal lines on the different parts of the body) have also been
stated.

Thus, after describing the procedures and the various methods ot
putting the sacred ashes, the sixth avarana, on the different parts of the
body, God Anantarudra proceeds to describe the immense glory and
the value of wearing the Rudraksa, in the seventh chapter. He has
gradually narrated the origin, various kinds and the characteristics of
the different faced Rudraksas, procedure of wearing them uttering the
appropriate hymn in accordance with the parts of the body where the
Rudraksa is to be worn. Since the Rudraksas are of various kinds and
regarded of having the gradations as their characteristics or signs, it
has been suggested that Rudraksas should be worn with the crystal,
coral and pear] putting the golden thread into it. Sacred Rudraksa is a
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great aura as well as a great helper in the progress of spiritual life. It
1s, undoubtedly, a gift of God in the form of sacred bead that is
capable of ushering an excellent result. Only true devotee and a
righteous person is authorised to wear it.

In the eighth chapter the glory and the tremendous power of the
hymn of Pancaksara have been stated in detail Pancaksara is regarded
equivalent to Pranava. It is named as miila (origin), vidya (wisdom)
Siva (God), sutra (essence). Pranava is its heart. The whole creation is
inherent in it. The hymn Paficaksara has been conceptualised in the
form of Goddess as the manifestation of God. The letter ‘na’ is
regarded as the head, ‘ma’ the crest, ‘§i’ the protector, the cover, ‘va’
the eyes, and ‘ya’ is considered to be the weapon. This Goddess-hymn
1S possessed with the colour, deity, power, base. metre, sage, place,
brahma, weapon, form, attribute. cycle (cakra), light, instrument
(senses), air and sensory organs. All the syllables of the hymn consist
of the various expressions of the aforesaid contents. Pancaksara is the
matrix of creation; it is the origin and the substratum of everything
including the revelation of all mantras. Hence a dedicated devotee is
to be duly authorised by Guru to observe "Purascarana’ of the hymn
Pancaksara. Performance of japa of this miila mantra (original hymn)
with deep veneration produces unthinkable results. It is the only
means by which one is able to attain the unison with God because
Pancaksara hymn is the Grace, the manifestation of God in the form
of mantra. As per the procedure is concerned, there are three kinds of
Japa, namely, the vacika, upansu and manasa i.e. the recitation of the
hymn with clear, louder voice is called vicik japa; japa performed in
very low pitch i.e. only for one’s ownself, is known as upansu and the
japa that is performed in the mind with pranayama and in unflinching
meditation, is regarded as the ‘sagarbhajapa’. The garland of coral,
seed of putrajiva, small cronch, crystal, pearl, seed of lotus, golden
beads etc. for the performance of japa have been admitted and praised
as per their qualities but the garland of Rudraksa, for the purpose of
japa, has been considered in Saiva descipline to be the best among the
all. It confers immense results and leads to God. The proper procedure
and the suitable place for the performance of japa has also been
suggested. The Pancaksara hymn is such a saviour that it is capable of
being a refuge for the imbecile, moron. degraded, undignified, mean
and the person of lowest caste. Thus the splendeur of Pancaksara is
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indescribable; it is the possessor of all excellences.

In the ninth chapter, a detailed description of five Acaras (the
eighth avarana) have been enumerated. Lingacara, Sadacara, Sivacara,
Bhrtyacara and Ganacara are the eight virtues, the righteous
dispositions which lead the man towards perfection. Istalinga that 1s
awarded by Guru is the supreme object of worship. While describing
Lingacara, the first Acara, God Anantarudra illustrates the three kinds
of diksas namely kriya, vedha and manu, each again containing seven
subdivisions. All these 21 diksas are famous as Lingacaras.
Dedicating clothes and wealths in the service of Guru, Linga and
Jangama is regarded as the Sadacara. All the good dispositions, the
acquired virtuous way of life are regarded as sadacara which is
congenial to proceed to the spiritual upliftment. To conceive that Siva
is the ultimate goal, the refuge of all beings, the only authoritative
agent of Paficakrtya, which is the prerogative of God, is regarded as
the Sivacara. Purifiction of sixteen objects, such as, house, places,
foods and various items that are being used in the different walks of
life. have also been illustrated in detail. Not only the purification of
the external objects are necessary, but also the internal purity such as
bhavasuddhi, kalasuddhi. vaksuddhi etc. are more essential for the
attainment of spiritual goal.

There are sixty four §ilas, the acquired good dispositions to
achieve spiritual end, named as Ganacara. These $ilas are concerned
with the various external objects, as well as with the inner virtuous
dispositions which help the man in reaching the trans-empirical
spiritual sphere. Much emphasis has been laid on the inner spiritual
disposition such as enquiring into the nature of God, contemplative
ceaseless unimpaired meditation like the unflinching flame of the
lamp assuming as ‘I am that’, whatever done by me is actually
performed by the Almighty, meditating on the innumerable attributes
of the Lord, becoming contended by enjoying the bliss of the Lord.
There are two kinds of Bhrtyacara namely Bhrtyacara and Vir
Bhrtyacara i.e. serviceability and intense serviceability towards Guru,
Linga and Jangama. Thus fivefold ‘Acaras’, the righteous rites have
been described in detail. By performing them one, leaving aside the
evildoms, becomes accomplished in leading the spiritual journey.

In the tenth chapter, God Anantarudra enumerates the different
categories of Saivas along with their distinctive features. There are
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eight kinds of Saivas viz. Anadi, Adi, Piirva, Misra, Suddha, Marga,
Samanya and Vira. God Siva Himself including Ganas, the ardent
devotees and companions, are regarded as AnadiSaiva; five eminent
sages namely Kausik, KaSyap, Bharadvaj, Atri and Gautam who have
first been initiated by the five faces of Siva, their lineages and the
other sages who observe ‘Sambhava vrata’ after being duly initiated
by the Guru, are regarded as the Adisaivas. Dvijsaivas, who belong to
the third category are born of virgin’s son. Purvasaivas is the fourth
category who have been regarded as blemished for not having
initiated and having unauthorisedly remained engaged in performing
rites for others. Such persons, on account of their many drawbacks
and defilements, are debarred from the auspicious Saiva schools.
Persons who worship Siirya, Sakti, Visnu, Gane$a and Mahe§vara in
one and the same seat by the same procedure is called the Misrasaiva.
Those who have been initiated by the Pauranik procedure is named as
Suddha-§aiva. Persons who possess sound knowledge of scriptures
and Satasthala, regularly perform worship, meditate on the concept of
the unity of Linga and Anga are known as Margasaivas. Persons who
belong to five other sects such as Sakta etc. receive Gayatri mantra
and hence are categorised as Samanyas$aiva. The seventh category is
of ViraSaivas divided into §rauta and svatantra in accordance with
their way of life as the adherers of the disciplined Varnasrama dharma
and leading a free life from all injunctions respectively. Virasaivas are
again divided into three as Samanya, ViSesa and Nirabhari Virasaivas
who abstain from all injunctions and fully observe the various
procedures of the worship. Persons who belong to Svatantra Virasaiva
sect, lead an ascetic monastic life, known as ‘Nirabhari Virasaiva’. No
last rite is needed to be performed for the Adi§aiva and Margasaiva as
they transcend the empirical level. Virasaivas are so named as they

remain deeply associated with the religious penance namely
Viravrata.

In the eleventh chapter, the regular way of life of the Saiva
devotee who performs the Sambhava vrata to maintain full contro]
over the body and the mind, has been narrated. Since dawn, the
procedure of nature’s call, washing, taking bath, observance of
different nyasas, besmearing of the sacred ashes, drawing of
Tripundraka, performing of japa, the nature of hymn, the difference
between the subtle and the gross have also been prescribed in details.
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In the last part of Kriyapada i.e. in the twelfth chapter, the God
Anantarudra asserts with emphasis that action and knowledge are not
different or detrimental to each other rather are conjoined in spiritual
life. Knowledge debarred of action is inexpressive and implicit and
action without knowledge is blind. Hence scripture propounds the
doctrine of ‘Jiiana-karma-samuccayvada’. Action combined with
knowledge can never bind rather is more valuable to the doer as well
as for the others. It is the ignorance of the Truth and the attachment to
the result, that fetter the soul. The knower of the Truth, performs the
work indifferenthly, not in view of achieving any end of his own,
rather solely for the benefit of the others. Such persons merge
themselves with the will (the compassion) of God and remain engaged
in the service of the Lord by doing good to the whole world.
Practically they transcend the relativity of the world and adopt an
indifferent, unattached way of life by surrendering there finite will to
the Infinite. This is possible only by an apt combination of the
knowledge and action..Present scripture unequivocally emphasises the
view. Here ends the Kriyapada of the scripture.

In the first chapter of Caryapada, the procedure of the last rites
after the demise of the Saiva devotee has been propounded. It is
clearly stated that the person who observes ‘Sambhava vrata’ for the
whole life and also the person who wears Linga should never be
cremated like an ordinary person rather buried with proper
sacramental procedures and recitation of hymns. There is no fear of
any deviation from the religious rites if the wearer of Linga or the
observer of Sambhava vrata is not cremated rather buried in the
Samadhi with proper procedures. It is stated that Saiva devotee is
considered to be different from an ordinary person and hence it is apt
to perform their last rite in a special way. Deceased Saiva devotee are
no. regarded as spirit (preta). Hence special sacramental procedures
have been advocated for their last rites.

In the sacond chapter of Caryapada, it is stated that the person
who is going to leave this mortal body should observe some rites for
his spiritual progress towards liberation after knowing the possibility
of transgression (utkranti) through some indications that could be
achieved in the future. He should purify the adhvas by inducing fire
within himself through the Agni hymn and then quell it again by
observing the ‘tarpana’ with the water and dedicate cow, gold etc. 1n
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view of attaining the supreme state of ‘Siva-sayujya’. He should
observe the procedure of ‘tattva-yojana’ with Siva, Sadasiva, and
I$vara and dedicate his sense organs to the respective Lingas i.e. the
parts of the body should be assumed to be in union with their
respective Lingas, such as Prasadalinga in vak, Caralinga in pani etc.
For the rectification of faults on account of the failure in performing
the duties of varnasrama and five celebrated Saivacaras, he should
observe the atonement or penance; drink the sacred water from the
feet of Guru, Jangama and Linga and get immersed in the deep
meditation of Mahalinga after observing the ‘Prayopavesana’
penance.

In the third chapter of Caryapada, a list of priority of the
authorised persons for the performance of the last rites after the
demise, has been stated. Son, grandson, great grandson and thus
gradually the other relatives, friends and well wishers also have been
entrusted the authority, from a very broad outlook, to perform the last
rites of the deceased. Donating alms as per the capability and
observing ‘prajapatya karma’ have been regarded necessary as an
atonement for the rectificaton of any deviation during the observance
of rites. The last rite of the dead body has been advised to be
performed within ten hours before being considered to be stale.

In the fourth chapter, the procedure for digging the samadhi for
the Saiva devotees and other rites, such as, taking bath with the clothes
on, shaving the hair, beard and moustaches, besmearing the ashes,
wearing the Rudraksas, donating Sivalinga etc. have been enunciated
in detail. It is regarded that the deceased attains Siva-hood after
having been performed the regular worship with proper procedure laid
down continuously for ten days and elevated to the states of Mahe$a
on completion of the process of Ekoddista sraddha and Tattva-
sanyojana. During the ceremony of §raddha, ‘Tarpana’ is to be
performed with milk and then Ganapatya, Anand and Rudra sacrifices
should be performed after the observance of the rite of Vrsotsarga.
Then sixteen procedures of rites, viz. the half-monthly, monthly, six-
monthly etc., the worship of fifty great Rudras that reside on the petals
of the Satasthalas, have been propounded clearly so that the sense of
ego of the deceased is eliminated and he is able to proceed towards the
goal of liberation. Since the rite of ‘Tattva-sanyojana’ has been
attached much importance and is regarded as essential for the
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elevation of the four generations, so the rite of sapinda is not
necessary for the §aiva devotees who attain liberation, the status of
unison with Siva, and enjoy the bliss of God by His grace.

After illustrating the various kinds of procedures to be fulfilled
for the onward journey of the spiritual life, rite of Prakiranaka is to be
performed, so that all doubts are eliminated from the mind of the
performer. Observance of Tattva-sanyojana, Ekoddista, Parvan for the
Agnihotri have been stated clearly and the various procedures for the
cessation of defilement occured due to the expiry of the near one have
a1s0 been illustrated here gradually. Much stress has been laid on the
rite of Tattva-sanyojana, as it is the appropriate means for the
enhancement of the spiritual life.

In the sixth chapter of Caryapada, the procedure of purification
of the defilement caused by the expiry of the person belonging to the
same lineage, has been laid down. There are four kinds of defilement
viz. the minor, major, incomplete and complete. The state of
defilement and duties in case of the death of the parents, is elaborate
and continues for ten days, but the duration and the duties decreases in
proportion to the distance of the relation. It also differs in case of the
different categories of the castes. Naistik (pure) Brahmacari person
belonging to Vanaprastha and ascetic are not affected by the
defilements due to the births and deaths. Though strict injunctions
have been laid down for the duties to eradicate the defilement caused
by the birth and death at the proper time, but provisions have also
been sanctioned for the purification before the scheduled time in
special circumstances, such as, sacrifice, marriage, alms giving, war,
revolution and at the time of tremendous sufferings. It is to be noted
here that at the time of impured state ‘Sandhya’ (regular japa in
particular times) and the worship of Siva, should never be abandoned.

In the seventh chapter, the procedures of atonement or penance
for the failure and faults in observing the regular and the occasional
rites have been enumerated elaborately. For the Saiva devotee
observance of total fast has been prohibited. They should keep fast
during the day only by way of purification but should eat food at
night. The time of penance of Krcchra, Prajapatya, Santapana etc.
differ in accordance with the duration of companionship with the
degraded persons. Da$aratra, Parak, Candrayana and double
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Candrayana vrata are to be observed more and more 1n proportion to
the defilements. Gayatrt mantra is the purifier for many a defilements
viz. 1 bitten by the dog, fox etc. The person killed by a candal, cow or
brahmin 1s to be engraved without enchanting any hymn. Pranayama
and alms giving also have been prescribed as the atonement for Killing
mungoose, rat, lizard, vulture, tortoise etc. Food tainted with hair,
inscects ete. 1s puritied by the sacred ashes or having been heated on
the fire. Such other simple procedures have been advised for many
impurities occured for some reason or other. The upper part of the
body from the naval 1s considered to be pure where as lower part from
naval 1s regarded as impure. The food offered to the sacrifice like
‘Som and "Madhupark™ and the remainder of the food after having
been taken by Guru, should never be regarded as impure rather it
should always be accepted as the punifier.

In the last chapter (ei1ghth) of Caryapada procedures of
atonement both for the heinous and minor sin have been discussed.
Candrayana, Krcchra Candrayana, Prajapatya, Taptakrcchra, Krchhra,
Santapan, Parak, Tryahodita. Atikrcchra vrata etc. must be observed
for heinous sin like having the sexual relations with unwilling women
elonging to brahmin, ksatriya, vai§ya sudra and candala; with the
yrother's wite, daughter-in-law, Guru’s wife etc. Recitation of Gayatri
mantra for several thousand times and the observance of Praniyama
are the supreme purifiers and have been prescribed with almost all the
atonements. One becomes free from the sins by enchanting Vamadeva
Sukta, Rudraikadasint mantra and attains purification immediately by
Pancaksara mantra. Enchanting the Atharvasiras Upanisad, Nilrudra
and Trisuparna also liberate from all sins. Thus the procedures of
atonement is a great reliet for the human beings who might commit
mistakes small or grave due to the ignorance during the long journey
of life. At last the most exalted optimistic truth has been propounded
that God ushers Grace and bestows ‘Siva-sayujya’ to the person who
observes the principles and procedures laid down in the Saiva
scriptures with all sincerity and devotion.

Now 1t 1s my pleasant duty to remember and acknowledge the
affection and help 1 have received from my wellwishers and friends.
First of all I bow unto the feet of His Holiness Shri 1008 Jagadguru
Dr. Chandrashekhar Shivacharya Mahaswamiji and most humbly pray
for his blessings which, I feel, has always been showering on me.
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I am immensely grateful to Pt. Vrajavallabha Dwivediji,
Director, Shaiva Bharati Shodha Pratishthanam, Varanasi, for his kind
help and valuable advices which he had rendered to me from time to
time. | extend my most sincere thanks to Dr. G. C. Kendadamath who
has very carefully checked the proof and offered his valuable
suggestions. Last but not the least my affectionate thanks are due to
Sri Chidananda O. Hiremath (Kasagi) for his very sincere effort in
composing the book. Learned scholars may find many mistakes for
which I beg to be excused and humbly seek their suggestions for
further rectification.

| pray Lord Viswanath to pardon me for the errors and omissions
which may have occured in translating this sacred scripture into
English. Namah Sivaya.

Mahasivaratri Rama Ghose
27.2.1995
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Mount Sumeru 1s the pleasure-abode of God Anantarudra who is
the epitome of all virtues, whose flag 1s adorned with the symbol of the
great bull, who occupies the supreme position in the huge congregation
of the principal ‘ganas’ (ardent devotees) of the God Rudra; to such God
Anantarudra' Brhaspati, the most intelligent teacher of the devas came
and repeatedly bowed down to his feet with folded hands to seek his
mercy and enquired with all humbleness (1-3).

Brhaspati* enquires—

O, the ocean of Grace! the only substratum of all knowledge, O
God! 1f you would not have invented the different Samhitas of the
Agama scriptures, then the whole world would have been plunged into
the deep darkness of ignorance due to the absence of the light of
knowledge (4). No one is more ignorant than the person who thinks
himself learned in this world without knowing the Agama scriptures
advocated by you (5). [ have been able to be the teacher of the devas and
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solve their problems only after receiving the nector of the Agamas by
your grace (6). [ have learnt the different passages of the benign
Candrajiianagama’. Now please convey to me the main teachings of
Lord Siva (7). I have heard that the means of attaining moksa
(liberation) have specially been described in this portion of Agama. If
you enlighten me with this knowledge, I shall be enriched with all the
attainable knowledge (8).
Anantrudra replies—

O Brhaspati! the teacher of all the celestial beings, you are quite
intelligent. You have put an appropriate question. Please listen to me
carefully. I shall convey to you this teaching of Lord Siva (9).

Lord Siva, the bearer of Trisal (symbol of Iccha, Jiana and Kriya)
and the controller of all devas is called ‘Pasupati’ because He keeps
under control all the beings from Brahma to the animates and vegetations.
These pasus are always entangled in the riddle of maya (10). By virtue
of being the Lord (controller) of these pasus (souls) Lord Siva is called
the ‘Pasupati’. He binds the pasus with mala (ignorance) and maya, hence
He is termed as the pati (Lord) of the pasus (11).
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Lord Siva is again the only redeemer of pasus from their bonds*
provided they adore Him with all sincerity and devotion. Twenty four
elements of prakrti which have been weaved by the rope of maya and
karma are the objective bonds through which He keeps the soul bound
(12). Right from the Brahma to the stage of vegetation, Maheswara, the
Lord of all beings makes them act as per His will by binding them with
these bonds (13). As per the will of Lord Maheswara, Prakrti creates the
Mahat (intelligence) for the enjoyment of Purusa. The Mahat
(intelligence) creates the Ahankara (ego) and eleven organs and five
Tanmatras have been produced from Ahankara.” All these have been
created by the will of the Lord of the lords— the all grace Siva (14-15).
Under the noble control of God Siva five gross elements have
successively come out from the subtle elements, the Tanmatras (10).
The gross elements only create the different types of bodies from the
Brahma to the grass as per the will of Lord Siva (17).
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Mahat (intelligence) determines, Ahankara (ego) imposes
altachment to objects, imparting consciousness is the function of the
chitta® and willing is the function of the Manas (mind) (18). Ear and
other sense organs associate themselves with their own objects 1.e. sound
etc. as per the will of God (19). Speech and such other five are the
motor organs. By following the will of God, all these motor organs
perform their duties only, nothing else (20). The object sound etc. are
associated with their respective organs ear etc. SpCt:Ch elc. are uttered by
the motor organ mouth because no one can ignore the firm discipline
of Lord Siva (21). Following the control of the Lord, the all pervasive
akaSa (space) provides the resort to all elements (22). Vayu (air) takes
different forms like prana’ etc. and protects the world internally and
externally according to the will of the Lord (23). Agni or fire conveys the
offerings for the devas and the ancestors. The same fire also cooks the
food for the human beings as per the will of God (24). Water preserves
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all the lives of the animates by the will of the Lord. Earth who 1s able to
sustain the world, does it only following the rule of the Lord (25).
Devendra® by distroying asuras protects the devas, the universe
according to the unsurmountable instruction of the Lord (26). By
following the rule of Lord Siva, Dharmaraj gives diseases and sufferings
to the non-believers during their life time and tortures after deaths (27).
All the results of the deeds of the persons who perform their religious
rites arbitrarily, without maintaining the code of religious scriptures are
destroyed by Nirrti” Devi (the Goddess of ill-luck) as per the instruction
of the Lord Siva. Such persons are possessed by the nocturnals (evil
spirits that move 1n the night), that means such deeds are more
favourable to the asuras than to the devas (28). Varuna controls over the
seas and waters 1n accordance with the injunctions of the Lord, and
imprisons the sinners by his weapon Varunapasa (29). Following the
will of the Lord Siva, the Tripurari who has established his full
command over Tripura, Yakse§a Kuber, the Lord of wealth bestows
offluence upon the souls 1n accordance with their virtuous deeds (30).
According to the discipline of the Lord I$ana, god Sesa carries the world
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on his head. As per the will of Siva he always bestows wealth and
property to the virtuous. He is also the distroyer of the wicked (31).

Placing himself in the disciplined order of the Lord, four faced
Brahma assumes the role of trinity!" and creates, sustains and finally
destroys the world (32). Visnu protects the world and by taking different
forms, creates and finally annihilates it under the directions of the Lord
(33). Remaining in the ordered discipline of that Lord, god Hara finally
destroys the whole world but creates and protects it by assuming triadic
form (34).

Kala creates all the subjects in accordance with the will of its Lord
1.e. Mahakala and also protects and liquidates them (35). By being
endowed with this trinity, Sirya deva, the sun god moves around the sky
spreading light and ushering rain on the world under the order of the
Lord of the lords (36). As per the will of Lord Siva who adorns himself
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with the moon—the Candra deva, bestows, medicinal qualities in the
vegetation to usher happiness to all human beings and nector to the
divine beings (37)'!. Whatever is seen and heard in this world such as
twelve Adityas'?, eight Vasus'3, eleven Rudras', two Aévinikumaras'S.
Marutas'®, that roam in space (akasa), rsis, siddhas. serpentiles, human
beings, animals (38):

birds, insects, sthavaras, trees, vegetations, rivers. seas.
mountains, jungles and lakes etc. (39); four Vedas with their six parts
(angas)'’, various scriptures!8, different types of mantras, som etc.
sacrifices, all the bhuvanas (spheres) with their controlling principles
starting from Kalagni to Siva, innumerable universes (Brahmandas)'?,
and their escorts (40); all the objects of the present, past and future,
sides, corners and different Kalas and Kalas (41);

whatever is seen and heard in this world is sustained by the will of
Lord Sankara (42). As per the instruction of that Sankara, the world is
sustained. Mountains that balance the world, seas that carry the water,
moon that remains in the sky, sun and stars, the bearers of the light,
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devas of Indras etc., all the trees, plants, inanimate, and animate objects
have their existence in the ordered system of the Lord Siva (43).

The Lord Siva is the master of all the four footed and two footed
beings and it is a confirmed truth that their bondage and liberation are
under the will of the Lord (44).

During the process of innumerable births and deaths, the mala,
maya, karma etc. — the bonds are accumulated. Diksa 1s the only
powerful means for the aspirator (of liberation) to depend on (45).
Without the Grace of Lord Siva2’, the soul cannot get release from the
bonds and His blessings can never be obtained without the procedure of
diksa. This is the injunction of the vedas as well as the will of the Lord
Siva (46).

This great Sambhava penance?! advocated by the Vedas and other
scriptures is enriched by the three kinds of diksas** (initiation) namely
vedha, manu (mantra) and kriya, which purify sadadhva®’ and is
endowed with the compassion of guru. In this procedure, the pure ashes,
Rudraksas and the Istalinga is borne by the worshipper. This penance
only aims at acquiring the Grace of the Lord. By maintaining this
discipline worshipper can be released from the ocean of the world (47-
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48). In the scripture or Sruti (Veda and Agama) each of the phases has
been considered enough to be the cause of the liberation. If all the phases
are performed together, then what to speak of attaining moksa? That
means liberation becomes easier (49).

Here ends the first chapter of Kriyapada named
as the Sivadhikyakathana, the later portion of
Candrajnanagama presented in the form
of discourse between the Anantarudra
and Brhaspati.

X XK Xk

Notes and References

. Anantarudra is considered to be the Vidyes§waras who evokes impure maya to
create the world.

2.  Brhaspati is the teacher of divine beings and is considered to be a VEry wise rsi.

3. Candrajianagama also known as Candrahasa is one of the 28 Saivagamas.
Kumardeva has referred to this Agama in his commentary on Tattva-prakash
by Bhoja.

+.  Mala Maya and Karma are commonly called pasa—the bond in all the §aiva
scriptures which binds and cause the sufferings to the souls.

. Only twenty five elements of evolution have been described here as in Sankhya
system where as Saivagamas describe thirty six principles. First five are pure,
next seven are pure-impure and the last twenty four principles are the impure
realm of creation.

). Yoga, Vedanta and Saivﬁgamas include ‘chitta’ in ‘antahkarana’ along with
Buddhi, Ahankaras and manas admitted by Sankhya.

. Prana, Apana, Vyan, Saman, Udana, the five kinds of vayus admitted in Sankhya
and Yoga systems.
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Candrajnanagama

[ndra is the King, the ruler of all the celestial beings.
Nrrt1 1s described as the goddess of sin 1n Rgvedah“@ frstien gewrsT:
(10. 160, 1) : Sayana r::xlplains thus—" " f3kca 99 Sgamn gﬁlSa‘ﬂ'{:l”

“Trimurti’ 1s the combination of the three principles of creation, preservation
and destruction inherent in Lord Siva.

Oblation of a creeper named ‘Som’ in the sacrifice of "Som’ was customary.
The creeper was thought to be related to moon. Divine beings used to be happy
to drink the juice of the Som creeper.

[ndras, Dhata, Bhaga, Twasta, Mithra, Varuna, Aryama, Vivasvan, Savita, Pusa,
Ansumana and Visnu are the twelve Adityas.

Dhara, Dhruva, Som, Visnu, Anil, Anal, Pratyusa, and Prabhasa as per
Mahabharat. They are named in Bhagvata as— Drona, Prana, Dhruva, Arka,
Agni, Dosa, Vastu and Vibhavasu.

Aja. Ekapata, Ahirbudhnya, Pinaki, Aparajita, Tryambaka, MaheSwara, Vrsakapi,
Sambhu, Harana, I§wara are the eleven Rudras.

The twin, ASvini Kumars are the physicians of the divine beings. Their names
are Nasatya and Dasra.

Seven Marutas reside in each Vatskandhe like Avaka, Pravaha etc. Their total
number is 49. They are known as marutas in Veda, Purana.

Siksa, Kalpa, Vyakarana, Nirukta, Jyotis and Chhanda are the six constituents
of the Veda.

Rk, Yajuh, Sama, Atharva are the four Vedas. Rk, Yajuh, and Sama are
combinely called the ‘tray1’.

The description of 224 bhuvanas (Spheres) are found in Saivagamas right from
Kalagni upto Anuttara Siva. Number differs in different A gamas.

Creation, preservation, dissolution, concealment anugraha are five-fold actions
of God Siva. Descriptions are found in almost all the Saivagamas. Anugraha is
termed here as Prasad.

The details of Sambhava-vrata will be seen in the next chapters as astavarana
(eight-fold sheathes), Pancacar (fivefold disciplines) etc.

The three kinds of initiation as Vedha, Mantra, and Kriya have been described
in the chapter of ‘Guru Karunya-Sthala’ of Siddhanta-Sikhamani.

Siva and Sakti are inseperable as the word and the meaning. Word is manifested
as varna, pada and mantra where as artha is developed as the Kalas, Tattva and
Bhuvana. This manifestation is called as ‘Sadadhvatmak’ world. At the time of
initiation Guru purifies these six fold adhavas found in the human body. Detail
descriptions are found in the scriptures of Saivism.

X XK X
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Brhaspati enquires—

O Anantarudra! the ocean of knowledge, the abode of compassion,
please teach me the important features of ‘Sambhava’ penance (1).

Anantarudra replies—

Guru, Linga, Jangama, Tirtha, Prasada, Bhasma. Rudraksa and
Mantra — these eight fold are the famous sheaths termed as
astavaranas' (2). These eight fold elements protect the devotees of Siva
from the evils of the world (3).

[ am gradually describing in brief, the nature and distinctive
features of these eight fold protective coverings from the beginning to the
end. Listen to it attentively (4). The initiation for the attainment of
liberation can only be obtained from the Guru. Without the help of Guru
no penance could ever be helpful in producing the (desired) result (5).
Guru teaches the pupil. He becomes the object of glory for the desciple
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and enhances his (pupil’s) dignity. Hence the desciple must have
immense regards for Guru (6). Guru is Siva Himself and Siva is called
Guru. Whether Guru or Siva, both of them have been accepted as the
epitome of vidya. Vidya is not different from both of them (7).

Siva is knowledge and knowledge i1s Guru. Thus the same result is
obtained by worshipping the Siva, knowledge and Guru (8). Guru 1s the
abode of all divine beings and all mantras. Hence man should bow down
and obey the orders of Guru with all humility (9). One who desires well
being, should never think of violating the order of Guru because the
adherent of order of Guru is sure to achieve the wealth of knowledge (10).
Whatever man does, like walking, sitting, sleeping and eating etc. should
be performed in accordance with the instructions of the Guru (11). One
should not behave arbitrarily before Guru or at the place of Guru
because Guru is equal to God and his place is a divine temple (12). As
the man in the company of the sinner acquires the result of his sin, so
also 1in the company of acarya the man acquires the results of his
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virtuous deeds (13). As the gold forsakes its impurities after coming into
the contact with the fire, so also man abandons all his sins in the
company of Guru (14). As the burning fire burns the wood fully, so
Guru who is pleased with his pupil, eradicates his sins within a moment
(15).

One must not perform any deed either mentally, verbally or
physically as to irritate Guru; arouse anger because Guru’s anger
destroys the life, glory, knowledge and all good deeds of the desciple
(16). The anger of Guru makes the penance (yajiias) fruitless. Yama such
as non-violence and niyama like the disciplines of purity becomes
meaningless for him, there is no doubt in it? (17). One must not utter
anything that goes against Guru. If he does it, then he is sure to fall into
immensely torturous Raurava naraka (18). If one propagates the non-
virtuousness of Guru, then he himself becomes the embodiment of non-
virtuousness, and if he praises the virtuousness of Guru, then he
becomes the incumbent of all virtues (19). Man should perform the
pleasant and benign duties directed by Guru both in his absence and
presence (20).
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Seeing Guru coming towards his house, one should bow down
with reverence and should take seat after offering him the honourable seat
and getting his permission (21). One who drinks the water with
reverence after washing both the feet of Guru and washes his own body
with that water, becomes free from all sins (22). Sandle, rice, flower,
gold, betel leaves, and clothes, whatever the desciple desires to offer to
his Guru should offer him 1n a plate, not with bare hand (23). Wise
person should take food only after offering it to his Guru. One who takes
his food beforehand 1s called the ‘enemy of Guru’ (24). Good betel leaves
kept in a plate should be offered to Guru after the meal. Then he should
beg his pardon after offering all the desired objects (25). One should
adore Guru with reverence after offering him clothes, golden ring and
ornaments etc. on the auspicious occasions such as marriages etc. (26).
Disciple should worship Guru by observing the above mentioned rules in
accordance to his capacity (27).
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Visit to Guru, visit to deity and pilgrimage are the three kinds of
visits. Among these, visit to Guru is the most fruitful one (28). One who
visits Guru with reverence is considered to be the most virtuous person.
He becomes favourite of all the gods (29). Desciple should walk on foot
on reaching the village of Guru; he should get down from the vehicle and
remove the shoes on coming to Guru’s house (30).

The desciple who desires to see the Guru happy, should not visit
him empty handed since Guru is a person to be adored like the King
(31). Hence fruits, flowers, betel leaves etc. whatever could be obtained
easily, should be offered first to Guru at the time of worship (32). The
desciple may be virtuous, worshipper, leamed knower of the scriptures,
may belong to the cultured family, but he should unhesitatingly bow
down to his Guru (33). Of all the etiquettes two are praised verymuch.
One is sweet words and the other is the bowingdown. All other
etiquettes except these two are considered meaningless (34).
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Guru sh{)u]d be adored, Lt seen ahead. One should mCdlLilB on him
and should encircle him reveredly as per his capacity (35). The tactful
person who knows the encircling process, should not use long and
lengthy steps. He should neither do it hurriedly nor should unnecessarily
talk to anybody (36). He should take steps using both the feet slowly and

alternately, should take the round uttering the praising poem and
meditating him in the heart (37).

Desciple should never indulge in criticising other people
unnecessarily before Guru. Thus he should not also use exciting and
intolerable language among themselves before him (Guru) (38). One
should never use false, unpleasant or murmuring words with Guru. He
should not talk to Guru without using clothes or covering the mouth with
hands (39). Guru should be addressed as the master, Bhattarak, ﬂcﬁrya,
Deva, Sri Guru etc. Desciple should never address Guru except these

epithets (40). Desciple should never use the word ‘tvam’? for Guru. He
should never surmount his injunction and sit on the same seat (41). The
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man who wants his own progress, success and welfare, should not use
the seat, the vehicle, the clothes, the omaments and the beds of the same
kind as Guru does (42). The desciple who has lost all respect towards
Guru also should not touch his belongings such as utensils, bathing
water, shadow and garland (of Guru) with the legs (43).

The adoration of the desciple becomes fruitless if he considers
Guru as an ordinary person, a man only; O Brhaspati! there 1s no doubt
in 1t (44). No body will be considered a bigger sinner and is sure to
suffer in Raurava naraka who disregards his Guru, the bearer of all
mantras and devas (45).

O learned one! the desciple who possesses deep regards for the
master, nothing is unavailable for him in this world and beyond the
world. Everything is easily accessible for him (46). One who is
endowed with all the virtues and always readily performs the desired
duties advocated by Guru 1s able to maintain his virtuous duties (47).

One who 1s virtuous, learned, capable of ushering the enjoyment of
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supreme bliss, possessor of sattva guna, devotee of Lord Siva and is able
to bestow the freedom (liberation), is only worthy of being a Guru.

Otherwise, he can not be the Guru (48). Guru is the knower of the tenets
of Saiva philosophy. He is the knower of the mantras and the process of
the rituals. He is the bestower of liberation, merciful, unattached and
devoid of jealousy (49). One (Guru) who possesses the definite
knowledge of all the metaphysical and religious practices from action to
knowledge i.e. the four processes — the kriya, charya, yoga and j jiana,

belongs to the family of Guru and acquires knowledge through the
tradition of teacher and pupil® (50). One who is fully conversant with the
difference between Linga and anga sthala, who always remains engrossed
in explaining the mystery of six-fold sthalas (Satasthala) (51), one who
is devoted to Siva and Guru, whose mind is fully engrossed in Siva, who
always remains absorbed in worshipping Siva and who practices an
unflinching meditation on Siva, can, in the true sense, be the Guru (52).

Guru should be a family man. A sage can never be accepted as
Guru. The result of regarding a sage and a retired householder
(vanprastha) as a Guru is unproductive (53).

Lot of people as Guru are common who squeeze the money of the
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desciples but rare are those who are able to remove the pain (of the mind)
of the desciple (54). True wisdom emerges from the state of supreme
bliss (ecstacy), 1.e. the person who is immersed in bliss, is capable of
imparting the true knowledge. One who knows this truth, and in whom
the supreme bliss 1s manifested can only lead the desciple to the supreme
bliss (55). On the contrary, one is called Guru in vain, if the true
knowledge has not emerged in him. Such unenlightened person is unable
to redeem others. Is a stone able to save another stone? (56). Some
philosophers regard the liberation as a dormant state. It is simply a state
of no use. On the contrary, a wise person being himself free is capable
to liberate others also (57). How can he be enlightened who is debarred
of the true knowledge (Sivajiiana)? How would he be able to know
himself (his own nature)? One is called pasu who does not possess the
knowledge of his own self (58). Pasutva (finitude) can never be
eradicated by another finite being. Hence one who has attained freedom
by enlightening himself with the true knowledge, is able to liberate others
(59). All 1s 1n vain, if the person is devoid of the knowledge of truth
even 1f he possesses all the qualities, well versed in all scriptures,
religious duties and means of liberation (60).
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One should never admit a person as Guru who is addicted to evil
practices, dwarf, hump-backed, ill tempered, crooked. evil, unsteady,
having more or less limbs, sinful, plaintiff and of low caste (61). One
who is il, irrational, wrestler, foul-mouthed like a crow. contemplate
like a crane, abuser of Guru, god, twice born and husband of an unchaste
woman can never be regarded as Guru (62). One who has a large lips,
curved nose and a leper, quarrelsome, fault-finder undignified, should
not be accepted as Guru. (63). One who sees low, unmannerly, always
runs after selfish end, cunning, pretends humility, such deceitful brahmin
should never be admitted as Guru (64).

One who is able to enjoy the truth (Ssupreme) remaining immersed
in it and the pleasure is evoked on seeing and talking to him, is fit to be
welcome as Guru (65). Sensible man should recognize the person as
Guru whose company awakens happiness and solace, not the other (66).

For this purpose one should approach a person who is wise, lucky,
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good looking, and well versed in veda, vedant and worship him as Guru
(67). One should try to please his Guru whole heartedly with his mind,
action and speech who 1s the bestower of all knowledge and whose heart
1s full of mercy (68). Disciple should serve the Guru till his contentment.
All bonds of disciple are immediately shattered by the graciousness of
Guru (69). Hence disciple should entrust wealth, gems, farm, house,
ornaments, clothes, vehicles, beds, seats, etc. to Guru (70). As far as
possible the disciple should offer these objects respectfully to Guru
without any miserly attitude; ultimate goal may be attained by doing so
(71). Only Guru 1s his father, mother and brother. He is also his friend,
well-wisher and 1s regarded as the only wealth. Hence everything should
be surrendered to him (72). After abandoning these things he should
renounce his whole family, son, wife etc. and live as per his advice (73).
If the disciple fully surrenders himself to the Guru, the living form of
God, then he becomes the God himself, becomes free from the cycle of
birth and death (rebirth is abolished for him) (74). God himself in the
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form of Guru annihilates the bonds of the pasu (sou
to the ultimate state, there is no doubt in it (75).

Guru should keep the disciple on probation—one year for the
brahmin, two years for ksatriya and three years for vaisya (76). Disciple
should randomly be asked to offer the life, or the articles etc. and the
disciples who belong to high caste should be asked to do the work of a
= low rank and the low caste one should be ordered to perform dignified
- work (77).

: That disciple is considered to be pure, capable and eligible for
=i receiving the Siva-diksa who never feels unhappy and annoyed despite of
being abused and physically illtreated (78). Non-violent, merciful, ever
vigilant, ego-less, wise, devoid of jealousy, sweet-tongued, simple
hearted, soft-spoken, pious, modest, decisive, neat and clean, humble,
devotee of Siva, twice born, righteous - such disciple should be

welcomed and well-treated by punfying his speech, mind, body and work
(79-81).

Guru protects the disciple if God becomes angry but God does not

1) and restores him

............
........
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save hum 1f Guru is annoyed with the disciple. Hence one should always
remain absorbed in worshipping Guru (82). Siva turns away from the
person who worships Him (Siva) leavin g aside the Guru, he 1s doomed
to hell (83).

Knowing this, disciple should always worship Guru. Lord Siva
bestows him ‘sayujya (closest) liberation being pleased for the devotion
to Guru (84). One should offer flowers, fruits and leaves on every
monday of the month of Kartik (Oct-Nov). [f possible the disciple
should worship Guru steadfastedly thrice or six times in a day or in dusk
during the whole month of Kirtik (85). Besmearing the sacred ashes,
wearing Rudraksa and reciting the five-lettered hymn (Pancaksara), the
disciple should approach immediately and bow down to the lotus feet of
Guru; thereafter he should respectfully invite him to his house (86).

While taking Guru to his house on palanquin, elephant or horse,
disciple should respectfully follow behind alon g with the beat of the
drum (87). On reaching home, he should wash the feet of Guru and




24 Candrajnanagama

Xl FAdend o ddl Al R |
yahed aed oy Fava difagaes |
gAfaEaau™=a  godg. g{mmq A3l

YHRTErds |d E g 9 e 1k
IS4 HUaieh U1 H8 gead: |
g WIS 95 a1 91 &t 9ad L
3R faeEml qEEg TEadEr 1RR0
qIEY: UighTe: UGHUgUNGd: |
EATIFAAAHSHITT  goad. 1IR3

eI
TEYSE YT Wiresas UHIEA: |

‘Eﬁﬁ@?ﬂlﬂ'ﬂw&ﬁaw 'ﬂﬁ?{ IR¥ 1

sprinkle that water on his own head and on others also (88). Guru, the
eternal one should be taken home respectfully holding his hands, should
be offered best possible seat and worshipped delightfully as per tradition
(89). Wise disciple should possibly kindle daily 108 or 36 lamps during
the time of worship of Guru and adore him in a gorgeously decorated
place on the auspicious day like ‘trayodashi’ (thirteenth day of a
fortnight) etc. (90). Good disciple should carry out the order of the Guru
whether possible or impossible with his wealth and life (91). Determined
disciple ought to welcome along with his wife atleast five, ten or hundred
of Mahe§vara-devotees, worship and feed them. He should accept his
own food only after dedicating it in the name of Guru and taking his
permission (92). He should worship Guru by offering wealth, paddy and
shoes, and also washing feet, bathing him, besmearing and by offering
food to him (93).

Worshipping Guru is actually the worshipping of Siva. Whatever
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s left off of the food is considered to be enough for the spiritual
upliftment of the disciple (94). After learning properly the principle of
action and knowledge from Guru, disciple should perform them for the
attainment of both the worldly pleasures and spiritual liberation (95). The
disciple who is able to obtain the mercy of Guru, only acquires the
capability of attaining moksa. There is no other way of liberation except
the grace of Guru (96). O, the teacher of gods! thus I have preached the
nature of first avarana (sheathe) named as ‘Guru’ due to the compassion
for the people. What more you want to listen (97).

Here ends the second chapter of Kriyapada of Sri
Candrajnanagama describing the nature of Guru
presented in the form of discourse between
the Anantarudra and Brhaspati.

* %k ¥k

Notes and References

. Theetymological meaning of the word ‘avarana’ is ‘covering’, camouflaging and
also protecting the objects from outside influences— ' 37faad 2efes A9 qag
AT’ defined by Dr. Chandrasekhar Sivacharya Mahaswamiji in his book
‘Astavaranavijaana’ (pp.: 3).

2. Accordingto Patanjal Yoga Sitra yamais ahirnsa, satya, asteya, brahmacharya,
aparigraha and niyamais §auca, santos, tapas, svadhyay, isvara pranidhana. The
number of yama and niyama differ in other scriptures.

;s "I{?quﬁﬁﬁiﬂm- "' See verse 104 Guru Gita.

4. SeeSaivadar§ana prakarana of Sarvadar$an Sangraha.

* %k %k
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Brhaspati enquires—

O Anantarudra Deva, the reservoir of infinite knowledge! you are
always willing to shower your mercy on the ordinary people also. I am
blessed and immersed in the ocean of joy after listening to you about the
boundless glory of the most exalted Guru (1-2). Now [ pray to you, O
Merciful, to describe the nature and celebrity of the Sivalinga, the second
avarana, protector and purifier of everything (3).

Anantarudra replies—

O Brhaspati! I shall elucidate the grandeur of that Mahalinga by
knowing which people immediately attain freedom (4).

Days previously gone by, when the water of the sea was roarng all
over the universe, all the vegetation and animate world were destroyed,
then the most luminous, lusturous, firy Linga was emerged from the

ocean (5). That Linga was covered with the garland of the mass of light.
All the divinities remain immersed in this divine, indeterminate,
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stainless Being at the end of every ‘kalpa’ (the duration of creation) (6).
Gayatri,! the greatest of all the divines, resides in the heart of this Linga.
All the Vedas with their six parts and the padas, kramas etc.? remain
immersed in the head of this Linga at the end of each creation ( Kalpanta)
(7).

All the animates and the vegetations dissolve into the stomach of
this Linga and again emanate from there. Hence it is called the absolute
ultimate Linga (8). This Linga is also called unmanifested. It is infinite.
undecaying and immutable. God, in the form of Lin ga, endowed with the
three gunas,” performs the creation, preservation and destruction (9).

This absolute Linga is Sivalinga. It is divided into four — the
transcendental bindu, transcendental nada, emerged bindu (apara) and
manifested nada. O Brhaspati, the adored by gods! these four are
considered to be the higher and the lower levels (10). Lowest
manifestation is the ‘para bindu’, higher than that is the "apara nada.’
Transcendental bindu is higher than this stage and the transcendental
nada is regarded as the highest among the four (11). Pranava or Onkar is
the substratum. Nada in the form of Linga.is inherent in it. O Brhaspati!

Lord Siva is eternally immanent in this Linga where bindu and nada are
in the unison (12).
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The whole animate and inanimate universe is inherent in bindu-
nada. Here bindu is synonymous with Sakti where as nada with Siva
(13). The universe is pervaded with Siva-Sakti. Bindu is dependent on
nada and also bindu is the basis of the universe. Thus bindu and nada are
the substratum of the universe (14). Only with the help of bindu and
nada, ‘sakalikarana’® is possible and thus the whole universe comes into
existence undergoing the process of sakalikarana, there is no doubt 1n it

(15).

Linga, in the form of bindu-nada is said to be the cause of the
universe. Hence one (the seeker of liberation) who is desirous to be free
from the cycle of births and deaths should worship the Sivalinga gl 6).
Bindu is the form of Goddess Sakti and nada is the form of father Siva.
As the wealth provided by the parents is the means of all enjoyments 1n
the world, so also one should adore Linga to acquire the glory of Siva-
Sakti (17).

Goddess is the mother and Lord Siva is the father of the whole
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universe. As the earnest service to the parents increases their favour, in
the same way Siva-Sakti also bestows bounteously all kinds of affluences
to the worshipper (18). Hence O, the supreme saint! one should adore
Sivaliﬁga like father and mother to achieve the inner bliss (19).

That which 1s partless, motionless, quiet, flawless and pure, where
all the differences ends; that which is only known as ‘being’, that which
1s unknowable, that which 1s the object of direct inner experience rather
than expression, is called Mahalinga (20). This absolute transcendental
Brahman 1s ‘rt’ (righteousness) and truth, of the nature of existence
(sat), consciousness (cit) and bliss (anand). Nothing is beyond this
Brahman. Hence all devotees should always meditate on It (21). Leaving
aside everything, worshipper should meditate on Mahalinga. One should
be immersed in meditating on It being free from all attachments and
egoism (22).

This Mahalinga assumes three aspects from the point of view of
bestowing Grace to the virtuous people. First is Bhavalinga, second
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Pranalinga and the third is called Istalinga. Thus Mahalinga assumes
three phases (23). Out of them Bhavalinga is formless (niskala). This
transcendental Linga can only be realised through meditation.’
Pranalinga is both with form and without form (Sakala-Niskala). This can
be realised through the manas (mind) (24). Istalinga 1s with form and
can be apprehended by all the sensory organs like eyes etc. This Istalinga
bestows siddhis (attainments) and eliminates the adverses (25).

Above mentioned Lingas are again divided into two. Bhavalinga 1s
divided into Mahalinga and Prasadalinga (26). Pranalinga has got two
divisions namely Caralinga and Sivalinga; Istalinga is divided 1nto
Gurulinga and Acaralinga (27). Among them, Acaralinga is said to be
non-different from Sadyojatamukh and Gurulinga is of the nature of
Vamadevamukh (28). Sivalinga is of the nature of Aghoramukh and
Caralinga is regarded as non-different from Tatpurusamukh (29).
Prasadalinga is ISanamukh and Mahalinga is undifferentiated Siva
Himself® (30).

Lord Siva is pleased if He is worshipped and meditated upon in the
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form of these six Lingas. Because He is inherent in Lingas, He should
be worshipped and meditated in the form of Linga (31). So, O the
learned one! the transcendental Lord Siva is to be eternally worshipped
in the form of Istalinga and He should always be meditated upon in the
form of Linga. (32).

The nature of Pranalinga is regarded as golden in muladhara, like
vidrubhgem in the heart and like flame of the lamp 1n between the
eyebrows. Hence Pranalinga is to be contemplated upon as such (33). O
learned! Lord Mahegvara is to be meditated upon on these jyotirlinga
(lustrous , luminous linga). Deep concentration on the jyotirlinga leads
to the meditation of transcendental Siva (34). The place of benign
Pranalinga is the lotus of the heart; mind remains absorbed 1n 1t.
Pranalinga is worshipped only by the mind as the aforesaid forms (35).
This lustrous place has beer considered to be the main abede of Lord
Mahegvara. If meditated upon on this abode Lord Siva releases the soul
immediately (36).

Existence, consciousness, bliss, tranquility, devoid of beginning,
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middle and end, formless—such impersonal nature of Lord Siva is to be
known as ‘Bhavalinga’. O learned! this can only be attained through
conceptual meditation (37). This transcendental category is beyond both
the positive and negative state of Being. This auspicious state can only
be realised through reflective contemplation. This is the real cause of
Kala’. So it is termed as Bhavalinga (the mntemplawe Linga) (38).
Ascetic (yogi) attains the ‘amanaska’ state® by controlling and
introverting all organs, achieves turiyatita state and meditates on It (39).
The holy souls who have discarded the worldly enjoyments, immersed in
intense meditation on the undifferentiated Being as Siva, are always able
to realise this transcendental Bhavalinga (40). Meditator who has
enjoyed the transcendental Bliss of the ocean of nectar through the
incessant meditation of Bhavalinga; such desireless, fearless, and quiet
contemplative ascetic attains freedom during the lifetime (jivan mukta),
there is no doubt in it (41).

The effulgent Pranalinga is existent in the lotus of the heart.
Worshipper should meditate this Pranalinga in the heart and in between
the eyebrows in the state of turiya (the state of unity with supreme Being
in an uninterrupted deep meditation) (42). Istalinga is the object of gross
meditation and the external worship of Siva. So the seeker of both the
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worldly enjoyment and the emancipation from the bondage should
worship Istalinga in waking state (43). Thus Pranalinga is the centre for
inner meditation. The seeker of the freedom from the bondage of the
world should contemplate on It in the turiya state (44). It is considered
that Istalinga 1s related to the gross body, Pranalinga to subtle body and
Bhavalinga to causal body. Thus Linga is related to these three kinds of i |
bodies (45). I}

Impunities like anava, maya and karma are beginningless. These il |
three dirts are associated with the causal, subtle and gross bodies |
respectively (46). Guru advices about the above mentioned three Lingas il |
only after burning these three dirts (bondages) through three kinds of |
initiation (diksa) (47).

The devotee of Siva after receiving the initiation and advice from i
Guru for the three Lingas remains engrossed in worshipping the :
Istalinga, meditates on the Pranalinga and assumes or enters into the h
Bhavalinga; thus his bondage of death is shattered (48). This Linga is
inherent in the form of all divine beings. Siva Himself remains in it and il i
showers grace upon the devotees. So Linga must certainly be
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worshipped (49). All the holy and undefiled places are existent within
this Linga. So Linga must be worshipped (50). Space (akasa) is said to
be the Linga and earth 1s the base. These are the refuge of all living
beings. It 1s called Linga since It has absorbed everything within (51).
One who regularly worships this Linga, the Lord of the three worlds,
attains the ability of getting into the kingdom of liberation (52). The
whole universe 1s immersed in Linga. The universe is existent in Linga.
S0, the man who desires liberation must worship Linga (53). O, the
Guru of the devas! I have thus explained to you the nature and the eternal
glory of Sivalinga. What more you want to listen (54).

Here ends the third chapter of the Kriyapada, the later portion of
Candrajnanagama describing the essence of Linga
presented in the form of discourse
between Anantarudra
and Brhaspati.

X X X

Notes and References

1. Gayatriis the mostimportant mantra (hymn) of the Vedas - Rgveda 'V .1i1.3.9. 10;
Suklayajurvedaiii. 35; Samaveda, ii.8.12.
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See Rgvedaedited by Satvelkar where the six evolved forms of veda to protect the
padas and kramas have been described with illustrations.

Sattva, Rajas and Tamas are the three gunas admitted in all traditional Indian
thoughts.

‘Sakalikarana’ 1s the process of purification of the body with mantra. ' geanfe

FY F g = RETCHAT : Hehel o0 HaH|l '~ Somsambhupaddhati.
Verse. 145. See the st part of the first chapter of the book published by the
Indological Research Institute, Pondicherry.

Only conceptual realisation 1s possible for this transcendental Linga.

Sadyojata, Vamadeva, Aghoramukh, Tatpurusamukh and I§anamukh are said tobe
five faces of Lord Sivasignifying the different aspects of manifestation of God.

Nivrtti, Pratisthd, Vidya, Santi, Santyatita are the five kalas mentioned in almost all
the Saivigamas. Apart from that 38 Kalas are mentioned in Netra Tantra (22.26-
34).

According to Saiva scriptures 3= is the vedic pranava, _(ﬁ is the Sakta Pranavaand

iis the Saiva Pranava. Apart from 3% Sand ¥ Vindu, Ardhacandra, Rodhini, Nada,

Nadanta, Sakti, Samana and Unmana the subtle states of
nada, are inherentinit. The last state “‘unmana’ may be considered as the ‘amanaska’
state. See Amanaska yoga, yogini hrday, varivasyarahasya for detail reference.
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Brhaspati enquires —

O the ocean of mercy! the omniscient, one who is always eager to
usher mercy to the devotees, the ocean of nectar of figamas, O, the
Anantarudra Deva! I bowdown to your feet (1). I feel blessed in
listening the endless splendour of Sivalinga. Now kindly be gracious to
tell me the nature and glory of Jangama (2).

Anantarudra replies —

O Brhaspati! I am describing the grandeour of J angama to you.
The description of its nature is concealed in the later portion of Agama.
One who knows it, achieves the state of immortality (3).

Jangama (movable) and Sthavara (immovable) are the two
expressions of God Siva. Out of them there are two divisions of
Sthavara— self evident and established (4). Lingas like Vi§ve$vara of
Kadi is self evident and the images installed by acaryas by adopting the
rituals from the cultivation of the land to the installation of the lingam?,
are the two expressions of God Siva (5).
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Jangama 1s also described in the scriptures in two forms—
‘Mantrik’ and ‘Sahaja’. The Jangamalinga invoked by the power of
mantra 1s named as ‘Mantrik’. It is also called Caralinga. This is womn
by the Vira Saivites (6). The ‘Sahajajangama’ is called Mahe§vara. Cara,
Bhakta, and Saiva. These are the different names of Sahajajangama as
per the order of God (7).

There are three stages of this Sahajajangama — Brahmacari, grhi
and nirabhari. Among them one is superior to the other, i.e., grhi (house
holder) is superior to brahmacari (the observer of the life of celibacy)
and nirabhari (non-obliged) is superior to grhi. They are to be
worshipped as per rule (8).

Now I am describing to you the characteristic features of the
devotion of Siva. Devotee of Siva is pleased to wear the Rudraksa, hag.
strong faith in besmearing sacred ashes, and putting tripundraka® and
regards the sacred Paficaksara as the auspicious hymn (9). His intense
attachment to Siva makes him eager to possess the Linga with him and
develops a deep regard towards the other devotees of Siva. He maintains
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a control over his mind to work for Siva (1.e., concentrate himself on the
adoration of Siva by withdrawing his attention from other objects) (10).
He develops a deep regard for the scriptures of Saivism. He regularly
studies and teaches these scriptures. All these characteristies of devotees
become explicit in Jangamas (11).

O Brhaspati! there are ten external marksof identification of the
devotee of Siva. First is the besmearing of the sacred ashes, wearing the
Rudraksa and keeping the Linga with him. Second is serving the Guru
and the third one is the reciting the sacred hymns confering in the name
of Siva (12). The fourth characteristic is reciting the name of God and
the fifth one is worshipping Siva, the Lord of lords (13). The sixth of the
characteristics is to enquire the inner meaning of the Saivagamas and the
seventh one is to listen to the Sivapuranas, please note (14). To bow
down to the Jangamas is the eighth and to serve food to the devotee of
Siva in his own home is considered to be the ninth characteristic of the
Jangamas (15). To donate the desired objects to Jangamas and Guru has
been regarded as the tenth sign of the Janigama. Thus these are the ten
external characteristics of the devotee of Siva (16).
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There are three internal signs of the devotee which have also been
described by the saints. O learned one! please listen to it. The first of
them is the manasa-japa® (17). Internal worship with manas is the second
sign and the third one is the direct apprehension of Lord within one’s
own self (18). The person possessing all external and internal
charactenistics also further develops ten signs of the devotee (Jangamas)
(19).

First one of them is the distorted voice. Second is the chocked
voice. Throbbing of the tongue is the third and shaking of the lips and
vibration of the body is the fourth characteristic: of devotion (20). The
fourth sign of devotion is the trembling of the body and the fifth one is
the excitement. In sixth stage sweating starts (21). Devotee becomes
restless in the seventh stage and tears roll out in the eighth stage. Devotee
starts weeping in the ninth stage and in the tenth stage he looses control
on himself. These are the ten characteristic marks of devotion described
by the Lord Siva, the carrier of ‘Trisal’> (22). Such devoteesof God

N e o=
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Sankara, in whom all the above mentioned characteristics are explicit,
are able to purify the whole world® (23).

Who can describe the immense glory of devotion? The Lord of
lords Siva respects such devotees more than Himself (24). Saint Agastya
who 1s born from a pot, drank the whole water of the vast ocean only by
the glory of his devotion. This is to be considered as the highest
achievement of the devotion (25). Such is the glory of the devotion of
Siva that the smallest becomes the greatest and the greatest turns into a
smallest; land is transformed into a sea and the sea into land (26).
Everything is possible by the will of such person who is endowed with
the grace of Siva and whose glory is beyond the speech and mind. Who
can describe the nature of such devotee? (27). Hence the devotee is
regarded as the best among all the persons by Siva. So, whatever is
desired by them, I immediately provide that, however rare that may be in
the world; this is my eternal commitment (28).

Not only he gets the pleasure of this world or the world beyond,
but also he achieves the liberation easily. So the combination of Cara and
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Jangama is able to fulfil the desires of all beings (29). Actually home is
that which is purified by the dust of the feet of devotees. Else are as
good as forest. So the person who desires his own welfare, should
worship the Jangamas as per his capacity, because they are truly the Lord
in the form of the human beings (30).

More intense devotion possessed by the person to Carajangama
than Istalinga, is called the supreme devotion. Equal intensity of devotion
towards these two is known as the medium kind of devotion (31). Less
devotion to the Cara and Jangama than Istalinga is known to be the
inferior kind of devotion. So matured person should always take refuge
in the supreme devotion (32).

Worshipping Cara and Jangama is considered to be greater than
having bath in sacred places, performing sacrifices and adoring all
divine beings (33). Mahesvara bhaktas ought to be bowed down on
seeing them coming from the distance and they should be invited to the
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residence and worshipped. This is the instruction of Siva (34).
Carajangama prays for the welfare of all beings. So [ must remain
absorbed in providing his necessities; one should adore him thinking him
as such - this is the injunction of Saiva discipline (35). The worship of
the person becomes fruitless who adores me without worshipping
Jangamas - this is the order advocated by Siva-Sastras (36). So one who
desires his well being must worship Carajangama first. Whatever
pleases him signifies the real worship (37). O Brhaspati! I have
described to you, in brief, the glory of Carajangama who 1s the bestower
of both the worldly enjoyments and the liberation. What further you
want to listen from me? (38).

Here ends the fourth chapter of Kriyapada, the later portion of
Candrajiianagama illustrating the characteristics (special-
features) of the Carajangama presented in the form of
discourse between Anantarudra deva
and Brhaspati.

X XK XK
Notes and References

As the last portion of veda is called vedanta, in the same way the last portion of
Agama is called Agamanta where specially the doctrines of Virasaivism are
propounded.

Inthe Kriyapada of Agama, detailed descriptions are available regarding all the
rituals prescribed for the installation of the 1dols.

‘Tripundrakis the three horizontal lines drawn on the forehead withthe sacred ashes
by the devotees of Siva.

Secret recitation of the hymn in the mind.
“Triéal’ is atrident stick carried by Sivasignifying action, knowledge and devotion.
See Narada bhakti-sutra, verse 68.

X K XK
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Brhaspati enquires —

O Anantarudra, the abode of infinite knowledge, ever merciful to
all beings, the ocean of boundless glory! [ bow down to you (1). O the
soul of the universe! I feel blessed to listen to you the eternal infinite
glory of the devotees of Siva named as Cara, the Jangamas (2). O the
[Lord of the world! now I intend to know the glory of the sacred water
meant for washing the sacred feet called ‘pada-tirtha’ and ‘prasad’, the
offerings to God. Kindly enlighten me (3).

Anantarudra replies —

O Brhaspati! Listen; I am describing the nature and glory of the
‘pada-tirtha (sacred water) and ‘prasad’ (offerings) as explained by God
Siva (4).

Pada-tirtha is of three kinds — pertaining to Siva, Guru and
Jangama which are called respectively diksa-padodak, Siksa-padodak and
jnana-padodak (9).
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One who desires liberation from the bondage of the world should
always drink this sacred water washing the sacred feet of Guru, Istalinga
and specially Jangama (6). In case of non-availability of the ‘padodak’ of
Guru and Jangama, one should assume these two in the sacred water of
[stalinga (7). Likewise the sacred water from the feet of the Guru also
may be assumed and accepted as the combination of the sacred water
from the feet of Guru and Jangama (8). If the sacred water from the feet
of Jangama is available, then one should also assume and drink it
thinking the sacred water from the feet of Guru (9). Devotee should
recite the Paficaksara mantra (five syllable hymn) and Satadhara mantral
while collecting the saered water from the feet of Guru who is the image
of Lord Siva (10). Boundless benefits are obtained by putting this hnly
water on the head and by drinking it with ‘rtam’ and ‘satyam’ mantra?;
infinite blessings are achieved (11). The benevolent sacred water of
[stalinga is the annihilator of the untimely death, remover of all
sufferings and extinguisher of all sins (12). Padodak that provides
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goodness to all good things, purifier of all pure things, the eradicator of
the evil effects of the stars and is the bestower of the ‘siddhis’ (the
spiritual attainments) (13). This sacred water is the destroyer of all
miseries, eradicator of all calamities, bestower of all spiritual attainments
and the cause of the immediate liberation for all (14). Guru, Linga, and
Jangama are the three aspects of one and the same God Siva. So the
sacred water of the feet of Guru and Jangama is to be accepted as the
sacred water of Istalinga (15).

This sacred water is so unique that it absorbs the mud of the sins,
enhances the light of knowledge and abolishes the world of existence (the
cycle of births and deaths) (16). The purity of mind attained by taking
baths in all the holy places of pilgrims is possible only by putting the
sacred water of Guru’s feet on the head (17). The result of bathing in all
the holy places of pilgrims located in the seven seas can never be equal
to even the thousandth part of one drop of the sacred water from Guru’s
feet (18). Who can describe the glory of the sacred water of the feet of
Jangama as it 1s capable of bestowing immediate release from the
bondage to all beings? (19).
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Now listen to the nature and glory of prasad. The remaining
portion of the offerings to Guru, Linga and Jangama that they accept, 1s
B termed as prasad (20).

§ Prasad 1s of three kinds — suddha prasad, siddha prasad and

1 prasiddha prasad. It is also a means to liberation. It should be regarded

and accepted in the same way as that of the sacred water of the feet® (21).

_ Food and water reveredly offered to Siva should be accepted by the

8 | devotee; incense reveredly offered to Siva should be enjoyed by the
devotee. This is called the ‘Sanatan dharma’® (22).

FFools that enjoy the food without offering it to Siva, practically eat

the insects and commit sins (1.e. his food becomes equivalent to insects
= and a combination of sins). Spiritually they are driven downward
perpetually® (23). Leaves, flowers, fruits, water, food, drinks. medicines
etc. should never be accepted without offering them to God Sadasiva

(24). Sound, touch, form, iquidity and smell are the five subtle elements

which should not be accepted without surrendering them to Lord
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Umapati (25). Sensuous pleasures also should be enjoyed as the prasad
after offering them to the God (26). Even an iota of pleasure derived
from the union and parting with the desirables and the undesirables
should always be enjoyed after dedicating them to Istalinga before
accepting the same (27). Offerings are of two kinds namely subtle and
gross. Things offered to Istalinga without discriminating it as sound,
touch etc. are called gross offerings. This is a part of worship (arca) (28).
Offering of gross sound, touch etc. in their conceptual forms, not n
gross way, is called the subtle offering (29). Gross offering 1s a part of
worship. The subtle aspect of it probably is the object of enjoyment.
During the process of enjoyment of sound, touch etc. and their
distinction should be consciously surrendered to God for ever. This 1s
called the subtle form of surrender (30). The object enjoyed by the
particular sense organ is to be surrendered to the respective Linga. This
s called the subtle form of surrender (31). The devotee who 1s perfectly

i N —— f
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well versed with the process of this surrender, receives the immense
blessings of the Lord without any effort (32).

Offering by the devotee that gives pleasures to the Lord is famous
- as prasad. This gives enormous pleasure to all beings (33). Para
Brahman i1s worshipped as the Righteousness (%d. rt), Truth, and
Immortality. Who can describe the glory of Prasad (34). The remaining
part of the offerings to Guru and Jangamas after their acceptance which
is called the purodasa®, is certainly the great purifier (35). O. the teacher
of the devas! the unthinkable glory of prasad has been described unto
you. Thus should carefully be kept confidential. What more you desire to
learn? (36).

Here ends the sixth chapter of Krivapada, the later portion of Siva-
Sastra named as Candrajnanagama containing the description
of the nature of ‘padodak’ and ‘prasad’ presented in the
Jorm of discourse between the Anantarudra and

Brhaspati.

* X K

Notes and References
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3. There are two kinds of acaras, the ritualistic discipline. Prasad that is accepted | i
directly and normally is called the sahajacara where as the prasad that is enjoyed |
after assuming its inseparable relation with other offerings is named as {

sambandhacara.
4. Compare verse no. 9. 70 of Siddhanta Sikhamani. Commentator has quoted Jabala |
upanisad. |
5. “'qd d = I A TSRO - TRl 3/43. 4'

6. Purodasais the name of the offering prepared by the powder of therice used as -
the oblation to the sacrifice (yajna). '
|
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Brhaspati enquires —

O Anantarudra, the omnipotent Lord of the world! I humbly bow
unto you. I feel blessed to listen to the glory of the Prasad (1). Now
Kindly bless me by describing the supreme glory of the sacred ashes, the
sixth protective aura (avarana) (2).

Anantarudra replies —

O Brhaspati I am describing unto you the procedure of preparing
the sacred ashes, the ritual of besmearing and also its importance. Please
listen to me carefully (3).

Knowledge as power is the essence of all the power inherent in the
objects. Knowledge 1s the substratum of three gunas and at the same time
gunas are the basis of the knowledge (4).

Three attributes take the form of cow. Vidya (wisdom) turns into
the sacred cow-dung and upanisad 1s the sacred urine. The best of sacred
ashes may be prepared by these three contents (35).
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First of all the cow should be purified by the pancaksara hymn,
thereafter the water and the grass should be purified by uttering
Paficaksara hymn 108 times before offering it to cow for consumption
(6). Devotee should observe fast on the fourteenth day of the month
(either in first or second fortnight) and after getting up in the morning
should purify himself and practice meditation (7). After taking the bath
devotee should put on clean dresses and prepare the cow for milking. He
should make efforts to inspire the cow and accept the sacred urine after
purifying it with Gayatri mantra (8). Sacred urine should be collected in
the golden, silver, copper or earthen pot. It may also be collected in the
leaf of the lotus, palash or in the horn of the cow purifying it with the
Paficiksara mantra and the sacred cow-dung should be collected and
accepted before it touches the ground (9-10). Learned devotee should
purify the sacred cow-dung and urine by uttering the mula-mantra
(Paficaksara hymn) eight and ten times respectively (11). Chanting the
hymns ‘bhavaya-namah’! the sacred urine of cow should be mixed up
with the cow-dung and with ‘sarvaya namah’? fourteen round pieces of
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cow-dung should be prepared (12). Now the round pieces of the cow-
dung after drying them by the sunrays should be kept in the previously
mentioned golden and silver pots chanting the five syllable for seven
times (13).

Then the fire should be lit and worshipped as per the instruction
laid down in Saivagamas.? The round pieces of sacred cow-dung should
be kept into the fire reciting the original five syllable hymn putting the
pranava (3=) in the beginning and also in the end (14). The round pieces
of sacred cow-dung should be put into the fire reciting the six syllable
hymn both in direct and reverse order uttering the word ‘svaha’ at the
| end (15). Then the disciplined worshipper should offer the apportioned
= part (o the fire 23 times by reciting the six syllable hymn and by uttering
the hymns ‘nidhana pataye’S he should surrender the oblation and by
reciting the ‘pafica brahma hymn’® and ‘namo devaya §ambhave’ he
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of grammar.” Then three offerings to the ‘svista krd’® sacrifice chanting
the five syllable hymn should be devoted in the name of Siva (17-18).
Thus after completing all rites, pure hearted devotee should perform
‘tarpan’ (worship with water) with the container full of water, chanting
the supreme hymn (Pancaksara) hundred and eight times (19).

Then that water should be sprinkled on the heads uttering the
‘Panca-brahma-mantra.” Purified water should be sprinkled towards the
ten cordinal directions uttering the hymn. After that devotee should
collect‘pulaka’® and seek peace by offering gifts to Saiva saints (20). ‘I
collect the ‘pulakas’ to secure the rituals performed by the Saiva
devotees. O Agnideva! now I envelop you with ‘pulakas’ (21). Reciting
this, hymns the fire should be covered up with pulaka. The covering
method by which the fire 1s retained for three days is called ‘pulaka’.
Thereafter the devotee should respectfully offer the food to the
Brahmanas observing silence before taking himself (22). After three
days or first, second or third day the devotee should put on white clothes
after taking the bath (23). The devotee should wear white sacred thread

- — s = ==
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and after besmearing the sacred ashes he should remove the ‘pulaka’ and
obtain the sacred ashes chanting the ‘mula-mantra’ (Pancaksara) (24).
Then that sacred fire, named as Sdlmgm'” should be calmed after
performing the sixteen sacred rites of ‘Avahana’ etc. (25).

The sacred ashes should be purified with sadyojata hymns'! and
then powder should be made reciting the Vamadeva hymns. Thereafter
scented water or the sacred urine of Kapila cow may also be added (26).
Camphor, Kumkum, Kasturi, Khas, Sandle and two kinds of Agaru
should be made powder and mixed up with the sacred ashes (27). Then
the learned worshipper should prepare big pills of sacred ashes reciting
the Pancaksara and Aghora hymn affixing the Pranava, ten times (28).

Now I am telling you a brief method of preparing the sacred ashes.
The sacred cow-dung should be accepted reciting the Vamadeva mantra
and then purified with the Sadyojata mantra (29). Sacred cow-dung ball
should be offered to fire reciting Aghora mantra and obtained with
Tatpurusa mantra. Devotee should always besmear carefully the sacred
ashes on his body uttering the I§ana mantra (30).
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Sacred ash is divided into three parts namely Santika, Paustika and
Kamada. The sacred ash prepared by the sacred cow-dung directly
collected by hand (should not fall on the ground) and purified by the
Panca-brahma mantra is called the Sintika ash (31). Cow-dung directly
and carefully collected by hand duly purified by reciting Sadan ga hymns
1s named as ‘Paustika’ ash (32). Collecting the sacred ashes prepared by
the cow-dung that naturally fall on the ground and duly purified with
Prasad hymns is called the Kamada ash (33).

The sacred ash prepared by ‘Sivagni’ is befitting for the Sivayogi.
O, the great saint! the sacred ashes prepared through the fire of viraja
rites 1s also considered to be fit for besmearing (34). The sacred ashes
prepared through the Aupasana fire'? and samidha is fit for the house-
holder (grhastha) and the young celibate (Brahmacari) respectively (35).
The sacred ashes prepared in Agnihotra (sacrifice) is fit for all the three
castes. Sacred ashes prepared from the fire of the kitchen of the Srotriya-
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devotee (one who performs srotriya sacrifice) s fit for the Sudras (the
people of the fourth category of caste system) and for the rest 1.e. other

than the fourth castes, the ashes prepared by the fire of the wood 1s to be
besmeared (36).

Now I shall describe the procedure of the bath of sacred ashes that
destroys all sins. Taking the sacred ashes in the hand and duly punifying
it with the hymns prescribed in the Samhita, the devotee should bathe
himself by sprinkling the sacred ashes from the head to the toe (37).
Chanting the I$ina hymns devotee should carefully put the sacred ashes
five times on the head. Then reciting the Tatpurusa hymns and Aghora
hymns the sacred ashes should be besmeared four times on the face and
eight times on the chest respectively (38). Sacred ashes should be
besmeared thirteen times on the anus by reciting Vamadeva hymns and
rubbed!? on the legs by reciting Sadyojata hymns respectively.
Thereafter the devotee should conclude the sacred bath by putting it on
the whole body through the head with the Pancabrahma hymn (39).

Uddhulan, Avagunthan and Tripundra are the three famous
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procedures of besmearing the sacred ashes (40). Besmearing the sacred
ashes carefully from the legs to the head without using the water and
reciting the Paficabrahma hymn or Paficaksara hymn is called the
Uddhulan (41). Besmearing the sacred ashes mixing with the sacred

water purified by the hymns is called Avagunthana. Now the nature of

Tripundrak is being explained (42). Three horizontal lines of Tripundrak
on the forehead symbolises the Brahma, Visnu and Mahesvara. Sacred
ashes to be put with the three middle fingers reciting the five syllable
hymn (43). Tripundrak should be put on 32 parts, 16 parts, 8 parts, or 5
parts (of the body) (44). Head, forehead, 2 years, 2 eyes, 2 noses, mouth,
throat, 2 shoulders, 2 elbows, 2 wrists, chest, 2 lungs, naval, anus,
penis, 2 hips, 2 thais, 2 knees, 2 muscles of the legs, 2 feet — these are
the thirty two parts of the body on which putting the sacred ashes is
considered to be the superior procedure of besmearing (45-46). 8
Astamurti Sivas,'* 8 Vidye§varas,!S 8 Dikpalas.!® and 8 Vasu,!7 are
known as the divinities (adhipati devata) concerning these thirty two parts
of the body. Learned devotees should put the lines of the sacred ashes
uttering the names of these divinities (47).
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Thus Tripundrak is to be put on sixteen parts of the body such as
head, forehead, 2 ears, 2 shoulder, 2 elbows, 2 wrists, heart, naval, 2
sides of the chest, 2 backs and hips. The names of the divinities of these
sixteen places are Siva. Sakti. Sadasiva, I§vara, Rudra, Nasatya, Dastra,
two Aévini-Kumiras and the nine Powers (Saktis) such as vama'® etc.
These sixteen devas are to be meditated upon at the time of putting the
sacred ashes on the above mentioned sixteen parts of the body (48-50).

Tripundra may be put on in the following sixteen places of the body
such as head, mouth, 2 ears, 2 nose, 2 hands, heart, naval, 2 thais, 2
knees, 2 feet and back (51). ‘Sri’ and Prajapati are the divinities of the
heart and naval respectively apart from Siva, Skanda, Moon, Sun,
Vighnes$a and Visnu (52). Naga and Naga-Kanyas (serpent girl) saints
and the daughter of the saints, sea and the holy places of pilgrims are
considered to be the divinities of the thais, legs, feet and back
resnectively (53).
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Thus two divisions of the sixteen parts of the body have been
descnibed. Now the following eight places are the head, forchead, 2 ears.
2 shoulders, heart and naval. Brahma and the seven sages!? are regarded
as the divinities of these parts of the body (54-55). Sacred ashes may
also be put in the following five parts of the body i.e. forechead, 2 hands.
heart and navel. Paica-Brahma are regarded as their controlling agents
(56). The three celerated principles of putting the Tripundrak on the
different parts of the body should be observed considering the time and
place. The devotee who fails to perform the Uddhulan should observe the
principle of Tripundrak (57).

——

The upper first line of Tripundrak denotes Samaveda, the second
one Yajurveda and the third or the last line represents Rgveda. So sage
should perform the principle of Uddhulan with the sacred ashes, mixed
with the water, reciting the hymns of Trayusa,?’ Agniritri bhasma?! of
Jabalopanisad (58-59). All the Brahmins, religious people and the
knower of the Veda should always draw the Tripundrak reciting the
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Trayusa hymns (60). Brahmacan (adherent of celibacy) should regularly
put on the sacred ashes mixed up with the water reciting the hymns like
‘Medhavi’'Z etc. (61). Grhastha (house holder) and the Vanprastha (aged
neople who have retired from the family) should draw the Tripundrak
reciting the hymns of Trymbaka,> Pranava or Paficaksara (62). Devotee
(saints) should regularly draw the Tripundrak reciting the ‘Hansa
Mantra’ three times adding the Pranava with it (3% 4:). This is the
‘njunction of the scriptures of Saivism (63).

Sacred ashes have been described as the light of the scriptures.
Devotee attains the state of liberation by besmearing the sacred ashes
(64). Only besmearing the sacred ashes produces the results of the
nilgrims of holy places. All the sins are destroyed only by putting the
sacred ashes (65). This ash represents the light of God Sambhu.
Meditating on the sacred ashes means to meditate on the God Siva.
Seeing it produces the result of seeing the God (66). Ghosts, evil spirits,
demons, intolerable diseases etc. all go away on the presence of the
sacred ashes only, there is no doubt in it (67).There is no other means
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more effective than sacred ashes to get rid of the ghosts, to destroy the
sins and to attain liberation. This is the instruction of Siva (68).
Immense is the glory of the ashes. That can never be counted. Still 1
expressed it to a some extent to you. (Now) what more you desire to
listen? (69).

Here ends the sixth chapter of the Kriyapada, the later portion of
Candrajnanagama describing the nature of the sacred ashes in
the form of discourse between Anantarudra and Brhaspati.

* % %

Notes and References

Mahanarayanopanisad, 14.6
Mahanarayanopanisad, 14.7]

) b

The procedure of litting the sacrificial fire has been described in details in the 21st,
Patala of the Kriyapada of Ajitagama. See Virasaiva procedure of initiation Page
4. ''3%79:RmEm@"" is the direct order of the six syllable hymns, reverseis the A4l
a9 8% )"

“Frvuad 79 | FRyagafsea 99" (Mahanarayanopanisad, 14.1).

6. ‘'eemd woenfh, ameaE AH:, ERVANsY Wi, e faRe, Iem:
m' '(Taittiriya Aranyak, 10/43-47) These five famous hymns dedicated
in the name of Pafica-Brahma have been mentioned in the Saiva scriptures. See the
translation of Mahanarayanopanisad, 15-19.

7. The order of the hymns is—' ' Wara feara 75, viara @ 79, g2 fen M.,
21g A 99, g fam =99, sveva fyarg =99, g2y e 19, e
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For "Svistakrd’ sacrifice, please see the Virasaiva diksa prakarana vidhi of
Virasaivalingit Brahmana dasakarma paddhati, Page : 119.

The word "Pulaka’ has beenused for the husk of the rice. Sacred ashes are prepared
with the burnt cow-dung ball by keeping them into the dim fire of the husk of the

see the Zlst Patalaofthe Ajitagama (verse 67-84). Fire purified with the proper
hymnis called the Saiva Agni.
TS W Farsmard 9 991 99:) 99 99 a9 Y9 °9i Jargard 79: 0|

(TaittirivaAranyak, 10.43. 1. and Mahanarayanopanisad, Chapter 15).

"Aupasanagni 1sthe another name of ‘Grhyagni’.

| here are three procedures of putting the sacred ashes on the body — Bhasma-snana
(bathing withthe sacred ahses), Uddhulan and Tripundra. Bhasma - snanais the
besmearing of the sacred ahses througthout the whole body by taking 1t in a small
quantity with the tip of the thumb and the first finger. Uddhulan is the rubbing of
the sacred ashes on the different parts of the body. Tripundrak is the three horizontal
lines of the sacred ashes drawn with the three fingers simultaneously.

. & . . ; i .
Eight names of Siva mentioned in the Mahimnastotram are thus - ' 99 : 3@ ¥ :

O : HE He Tk e YaemAiald aef9amwaiaeq ' (verse 28) Inthe *astamarti

nirasana sthala of Siddhanta Sikhamani eight images of Siva (five elements, moon,
sun and the worshipper) have been mentioned.

Seethe first note of the first chapter (Patala).

See the seventh note of the first chapter.

Sce the twelfih note of the first chapter.

Names of the nine powers are — Vama, Jyestha, Raudri, Kali, Kalavikarani,
Halavikarani, Balapramathati, Sarvabhuta-damani, and Manonmani. See Soma
Sambhupaddhati, Karmakandakramavati. page : 19-20.

According to Puranas sages are different in each Manvantara. In the present
Vaivasvat Manvantara the names of the seven sages are : Vasista, Kasyap, Atri,
Jamadagni, Gautam, Visvamitraand Bharadvaj.

T S FIITE AN | A5 99y ATgY a9 3% AT I (Madhya.
3.62).
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72 99 "' ( Bhasma .hlﬁﬂfnpunf.yﬂd, L3

‘gl By |z gal |92 | BTl TAHSTUSTR] ' ( Rg. Khil., 10.151/6).
e AeAe G Ifeaday | Sarea FReEaE s a1 (Zaittiriya

Nernhita, 1.8.6.2).
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Brhaspati enquires —

O Anantarudra Deva, the substratum of the infinite glory, endowed
with radiant mercy! I feel myself blessed by knowing the unthinkable
glory of the sacred ashes (1). O Lord! revered by the gods and demons,
kindly oblige me as your pupil by describing the importance of Rudraksa,
the sacred beads (2).

Anantarudra replies —

O Brhaspati! please listen attentively the origin and glory of
Rudraksa and also the procedure of wearing the same (3).

Omnipresent Lord Siva continued gazing towards the demon
Tripura' for his annihilation for the thousands of years without blinking
the eyelids (4). Tears started dropping from both the eyes and fell on the
ground which produced the great Rudriaksa trees. The drop of tears
transformed into the tree out of mercy for the devotees (5).
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The result of a ghmpse of Rudraksa 1s million times more than the
effect of donating a cow with the calf to a learned brahmin who observes
the tenets of scriptures (6). A touch of Rudraksa produces billion times
more results and wearing of Rudraksa is hundred billion times virtuous
to the man (7). Devotees who recite mantras weanng the Rudraksas, are
regarded as endowed with hundreds of millions times and thousands of
million times virtues (8).

Great virtues are bestowed upon the devotee who wears the
Rudraksa respectfully. Rudraksa of the size of emblie myrobalan 1s
considered to be the best (9). The learned people consider Rudraksa of
the size of the fruit of jujube 1s of medium quality and the size of a horse
grain 1s of lower quality, O Brhaspati! know it for certain (10). As per
the will of Siva, brahman, ksatriya, vai§ya and $udra are the four kinds
of trees of Rudraksa grown on the earth and they produce fruits of the
same castes (11). The white Rudraksas are considered to be brahmins,
red coloured are ksatriyas, yellow coloured are known as vaiSyas, where
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1s Sudras are black (12). Brahmins should put on white, ksatriyas red,
vaiSyas yellow and Sudras should wear black Rudraksas (13).

Rudraksas that possess the colour of the copper, are sublime;
Rudraksas that are hard, big, full of granules are considered to be
virtuous. On the contrary following six types of Rudraksas i.e. eaten by
worms, broken, without granules, full of wounds and unshapely are
forbidden (14).

The Rudraksa that naturally possesses the hole (for entering the
thread) 1s considered to be the best and Rudraksa in which the hole has
to be drilled by man is of second quality (15). Learned devotees should
wear Rudraksas of the same round size, glazy and hard by entering the
silken thread into them. Generally all people may wear it (16). Rudraksa
whose line put on the black stone seems like a golden one is considered
to be of best quality. Devotees of Siva should put on that Rudraksa only
(17).

One should hold one Rudraksa on the knot of the crown of the
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head, thirty on the head, thirty two on the neck and sixteen on each of the
arms (18). Twelve Rudraksas should be put on the wrist, five hundred
on the shoulders. The garland of Rudriksa for the recitation of mantras
should consists of one hundred and eight (19). One should put on
garland of Rudraksa of two, three and five rounds (20). One should
wear Rudraksas in all conditions like sleeping, waking, eating, drinking
etc. on the different parts of the body as an ornament such as head gear,
ear ring, necklace, waist belt etc. (21). Wearing of three hundred, five
hundred and one thousand Rudraksas 1s considered to be of low,
medium and best state respectively (22).

[Learned devotee should hold the Rudraksa on the head by reciting
[$ana hymn, on the neck by Tatpurusa hymn and on the arms by Aghora
hymn; a garland consisting of fifty beads should be put on the belly by
reciting Vyomvyapi hymn (23). Three, five or seven lines of garlands of
Rudriksas should be worn by uttering Paficabrahma hymn? and Sadanga
hymn? or all the Rudriksas may be put-on by the original hymn i.e. five-
syllable (namah Sivaya) (24).
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One faced Rudraksa (containing one line) 1s considered to be the
transcendental Reality Itself (Absolute or Para-Brahman). By wearing it,
the man who has conquired upon the senses remains immersed in the
Transcendental Reality (25). Two faced Rudraksa is of the nature of

half-woman God (Ardhanarisvara). Lord Ardhanansvara is pleased if

the devotee wears it regularly (26). Three faced Rudraksa is of the nature
of fire. The sin commutted by killing a woman is removed immediately
by wearing it. Three faced Rudraksa is considered to be the nature of the
three fires (southern fire, householder fire and welcomer fire). The fire-
god 1s pleased to fulfill the desires of the person who puts it on (27).
Four faced Rudraksa 1s of the nature of Brahma and five faced is
considered to be five-brahmas (28). Five faced Rudraksa is of the nature
of Brahma. By wearing it the sin committed by killing the Brahmins is
annihilated. Lord Sadasiva is pleased on the wearer of it (29). God
Kartikeya and Vinayaka are the Lords of the six faced Rudraksa. No
obstruction can come nearer if one wears it and immense spiritual wealth
may be achieved (30). Brahmi, Vaisnavis — the seven goddesses are the
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Lords of the seven faced Rudraksa. These seven goddesses are pleased
to bestow the success in every action to the wearer of this Rudraksa (31).
Eight faced Rudraksa is of the nature of the gods Dikpalas® — the
preservers of the sides and goddess Ganges. These gods are pleased to
fulfil the desires of the devotee who wears this Rudraksa (32). Nine
powers such as Vama etc.” are the controlling agents of the nine faced
Rudraksa. Mere wearing it pleases these nine goddesses (33). God Yama
is the Lord of the ten faced Rudraksa. Undoutedly he 1s gracious to the
person who puts it on, there is no doubt in it (34). Eleven faced Rudraksa
is of the nature of eleven Rudras.® Indra is its lord. Immense fortune
may be achieved by wearing the same (35). Twelve faced Rudraksa 1s of
the nature of Mahavisnu. Twelve Adityas’ are the lords of it. It enhances
the pleasure of these gods (36). The auspicious thirteen faced Rudraksa
is the bestower of all desires, sanctity and purity. Mere wearing of 1t
pleases the god Kamadeva (37). Fourteen faced Rudraksa has been
originated from the eyes of the Rudra. It is the annihilator of all diseases
and the bestower of good health (38). The face of the Rudraksa 1s
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equivalent to Lord Rudra. All the gods reside on the points of it. The
person who wears such Rudraksas immediately becomes free from all
sins (39).

What can be of equal value of the virtues produced by holding the
Rudraksas? God and demon adore the person who has attained the nature
of Rudra by wearing the Rudraksa with the proper prescribed procedures
(40). In case of paucity of one thousand Rudraksas, one should wear
sixteen in each arms, one 1n the knot of hair on the crown of the head
and twelve in each hands (41). One who wears thirty two Rudraksas on
the neck, six on each of the ears, 108 on the chest and forty on the head,
has always been adored as the god Rudra (42).

One who wears Rudraksa with pearl, coral, crystal, silver, lapis
lazul (cat’s eye), gold, undoubtedly attains the nature of Rudra (43). If
one wears only Rudraksa alone, the essence of all gems, without
combining it with any precious stones such as pearls etc. sin 1s unable
to touch him as the darkness can never come before the sun (44).
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Endless results are produced by the hymn recited with the help of
the garland of Rudraksa. Hymn, recited without the help of Rudraksa,
obtains the results as per its number (45). The life of the person who
does not wear a single Rudraksa, the producer of immense results, 1s as
fruitless as the non-bearer of the three sacred horizontal lines
(Tripundrak) on the forehead (46). One who worships Rudraksa by
bathing it with water is sure to secure the results of Linga-worship (47).
Immense is the glory of Rudraksa (48). O the sinless Brhaspati! only
some of them I preached to you. These should carefully be kept secret.
What further you want to learn from me (49).

Here ends the seventh chapter of the Kriyapada, the later portion of
the Saiva scripture named as Candrajiianagama narrating the
nature of Rudraksa presented in the form of discourse
between Anantarudra and Brhaspati.

* X X
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Notes and References

S

. Seesecond Rudra samhita, yaddhakhanda, verse 1-12- Siva mahapurana.

2. 'qESIma w9Enfy’ etc. five famous hymns are prescribed for the ‘Paifica Brahma’ |
named as Sadyojata, Vamadeva, Aghora, Tatpurusa and [§ana. '
|

3. According to Praparnicasara Tantra there are six anga mantras i.e. the hymn
pertaining to the six parts of the body, they are as such - ' 8¢3 fyg1: ferami

FANEATY TE I T T 9 I9g-§ - A weue: wEEtary '’ (§/8).
See the note no. 7 of the first chapter for the names of Dikpalas.
See the note no. 18 of the sixth chapter.

See the note no. 13 of the first chapter for the names of the eleven Rudras.
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See the note no. 11 of the first chapter for the names of the twelve Adityas.
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Brhaspati enquires —

O Anantarudra deva! the abode of the highest knowledge, the
ocean of nectar, supreme bliss of immortality, I am fully contended to
listen the magnificent glory of Rudraksa from your mouth as if the
bees are coming out of the lotus. O Anantarudra deva, the adored by
the divines! I am overwhelmed (1-2). Kindly be gracious and
enlighten me by stating the prescribed injunctions, glory of the divine
Paficaksara and the spiritual upliftment attained by the chanting of this
hymn (3).

Anantarudra replies —

Now I shall describe to you gradually the nature, glory and the
procedure of ‘Purascarana’ of the great Pancaksara hymn (4).

The word ‘namah’ should be put first than the word ‘Sivaya’.
This is called the knowledge of Pancaksara — the greatest among the
hymns of the scriptures (5). In short, the wisdom of Paficaksara is the
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matrix of all ‘Sabda’ (word). This wisdom which emanated from the
mouth of Siva expresses the very nature of Siva Himself (6). This
Pancaksara wisdom is of the nature of burning gold, having
pronounced breast, four arms, three eyes and beddecked with the tiny
moon on the forehead (7). The bearer of lotus, blue lotus, sublime.
assuming the postures of abhaya and vara, enriched with all
auspicious signs, and is ornamented with all kinds of jewelleries (8).
This Paficaksari-vidya, the blue and curled haired goddess is seated in
the posture of Siddhasana and Padmasana. It is said to be six syllabled
adding the Pranava (3%) in the beginning (9). Dvija! should recite
this hymn daily adding the Pranava. Females and the people

belonging to the lower castes should enchant it by putting ‘namah’ at

the end (10).

Vamadeva is the sage and Panti is said to be the chhanda (metre)
of this hymn. Siva Himself is the deity; Pranava is the seed and Um3
Is the power inherent in it. The procedure of nyasa? is being
performed with these six letters (11).




74 Candrajnanagama

SiqfaEEyq
Sl WU AT &l & O |
U A @ AT 9ral fFramseny 1gR
HeE o ded a1 v arsed WUy |
Qﬁ'ﬂ:@ﬁﬁﬁi'ﬂm%?m: e 3
ERIEHEI L]
3TET: T SUT: RS YHHUST: |
Uiq: A W gRar e @ = 1%
o, WA gad famgefaygitarn:
HIRfafagAier Srafyrardfa: neul
UFSHEETArg: ©E au Uad |
gdife =Aedud=i ARG AATHAH L&

T I 390 e frarsd
forer: @ae dgg ARl AAHEEd 1R

One should chant this hymn meditating internally and externally
on the supreme God Traymbaka (Siva) (12). Hymn should be repeated
thousand, five hundred, or hundred times. One who performs daily
like this, undoubtedly becomes the God Himself (13).

The blazing radiant colour of this wisdom is five fold such as
yellow, white, red, green, and blue (14). If they are pronounced
conjoining with bindu and nada, then bindu takes the form of half-
moon and nada assumes the form as that of the flame of a lamp (15).
O the greatest of the gods! five faces of Paficabrahma are considered
to be their places and the syllable ‘na’ etc. are based on right from the
east to the upper face respectively (16).

Miila, Vidya, Siva, Siitra, Pancaksara are the names of this five
syllable hymn and ‘Onkara’ is its heart, please-note (17).

Letter ‘na’ is said to be the head; ‘ma’, the crest; §i, the
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protective cover and “va’ is the eyes (18). Letter ‘ya’ is considered to
be the weapon. Namah, svaha, vasat, hun, vousat, phat— these six
syllables are affixed and regarded as the part of the hymn (19).
Colour, deity, power, base, metre, sage, place, Brahma, weapon, form,
attribute, cycle (cakra), light, instrument (senses) air and Sensory
organs — these sixteen have gradually been described here as to how
these are to be adjoined with the letter of the five syllable hymn such
as ‘ma’ etc. (20-21).

The colour of the letter ‘na’ is yellow, Brahma is its deity.
Savitri is regarded as the power and the earth is the base (22). Anustup
1s the metre and VaSista is the sage. Western face is its place and the
name of Brahma is Sadyojata (23). Vajra is its weapon and Nivrtti is
kala and the attribute is stringency, cakra (one of the weapons) is of
the shape of square (24). Its light is like the burning fire. Mind is the
instrument and Prana is the air; olfactory organ is the sensory organs;
these are said to be sixteen forms of the letter ‘na’ (25).
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The colour of letter ‘ma’ is transparent like water. Its deity 1s
Visnu, power is Laksmi and the water is the base (26). Metre 1s the
Tristup, sage i1s Vis§vamitra, place is north and Brahma 1s named as
Vamadeva (27). Lotus is said to be the personal weapon, the name of
kala is pratistha; modesty is its quality and the cakra is of the shape of
half-moon (28). Its light is similar to that of the moon. Intelligence 1s
the means or instrument, Apan 1s the air, and tongue 1s the sensory

organ. Thus, these sixteen are considered to be the forms of the letter
‘ma’ (29).

The colour of the syllable ‘Si’ is of the nature of red-fire. Its
deity is Rudra, power is Gouri and fire is the base (30). Its metre is
usnik, sage is Jamadagni, place is south and the Brahma is known as
Aghora (31). Weapon is swastik; the name of kala is vidya and the
quality is luminosity. Cakra is considered to be of triangular shape
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(32). Its light is like that of lightening; instrument is ego, air is Vyan
and the eye is its sense organ. Thus, these sixteen are said to be the
form of syllable ‘Si’ (33).

The colour of the syllable ‘va’ is like that of air (green), deity is
I§vara, the name of the supreme power 1s Ambika and Vayu is the
base (34). Its metre is Brhati, sage Kasyap, place east (face), and
Tatpurusa is known as the Brahma (35). Weapon is of the nature of
Bindu, the name of the kala is Santi and the quality is said as tectual.
Cakra is of the shape of hexagon (36). Its light is like that of the gem
Indranil; instrument is citta; air is the udana and the SeNsory organ is

known as tectual. These sixteen are said to be the forms of the syllable
‘va® (37).

The colour of the letter ‘ya’ is like that of space (blue), deity s
Sadasiva, power is ‘Unmani’ and the space is the base (38). Metre is
Jagati, sage Bharadvaj, place upper face and I$ana is known as

---------
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Brahma (39). Its weapon is Trisul, kala §antyatita and the quality is
regarded as Siinya (void). Its light is like that of the gem candrika.
Prakrti is said to be the instrument; air is samana and ear is the
sensory organ. Thus, these sixteen are the forms of the letter ‘ya’.
These have not been described in the past nor it would be found in the
future (41).

Pradhan (prakrti) itself only gets into transformed in the above
mentioned five syllable hymn (Pancaksara) to allow the people to
participate in the different spheres of the desired attainments (42). 120
types of descriptions are found in the scriptures. Thus, the knowledge
of the Pancaksara is to be received from Guru (43).

There are said to be five kinds of hymns, eight kinds of actions.
Pancaksara hymn is emanated from the transcendental substance
(Pancabrahma) and again merges in it (44). Seven crores of great
hymns with different forms and shapes originate from that supreme
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Pancaksara hymn and again merge in it (45). O Brhaspati! the
recitation of hymn if unauthorised, devoid of rituals, reverence and
offerings, is unable to produce proper result. Likewise, the hymn that
has never been recited and the hymn recited without adopting the
proper procedure also fails to produce the result (46). The recitation of
Pancaksara hymn which is duly authenticated with proper rituals,
reverence and offerings, produces the greatest results (47).

The person who possesses firm determination should be initiated
and duly directed by Guru and recite the hymn regularly with his
permission. Then after performing the procedure of ‘Pura$carana’ he
should recite the hymn regularly with determination (48). The person
who regularly recites the Paiciksara hymn 1008 times before taking
his food throughout the whole life, attains the highest goal (49). The
person who recites hymn with deep veneration one lac times
multiplying each word at least four times?, observing all kinds of
virtuous imperatives in life, is called the Purascaranik (50). No body
1S equal to him who regularly recites the hymn with the procedure of
Purascarana; such person, being himself ‘Siddha’ (one who is
endowed with various spiritual powers) is capable of bestowing the
'siddhi’ (attainments) to others (51).
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One should meditate on his own Guru, his tradition and God
Sankara after taking bath and keeping a suitable sitting posture in a
santified place (52). He should purify the five elements of his body by
observing the procedure of Dahan and Plavan? etc. with deep
concentration and mentaining the austerity of silence facing the east or
north (53). One should meditate on God along with Goddess after
having endowed himself with the various kalas of Siva by observing
the nyas with hymn and having full control over the system of
inhilation and exhilation and the air of Prana, Apana etc. (54). He
should recite the Paficaksara hymn by meditating on vidya, sthana,
svara, rupa, rsi, chhanda, devata, bija, §akti and §abda (55).

Internal recitation of hymn (within the mind) is the best; upansu
1.e., recitation without making sound is called the medium and
recitation with clear voice is considered to be the lowest kind of japa—
this is the injunction of the Saiva discipline (56). The hymn that is
pronounced with clear voice uttering the letters, words, and phrases
with louder, lower and tuned pitch’, is called the ‘vicik japa’ i.e.
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recitation with the mouth (57). The hymn when pronounced with
movement of the tongue in such a way that the recitor only is able to
listen, not the other person, is called the upansu japa (58). When the
recitation is observed so silently that the letters, terms and the words
and their meaning remain only in the sphere of intellectual
consciousness and the mind is specially concentrated on the meaning
of the words, is called the ‘manas japa’® (59). The result of the upansu
japa is hundred times more than that of vacik; the result of manasjapa
1s thousand times more than the previous one and the ‘sagarbha japa’
produces hundred times better results (60).

Hymn that is recited along with Pranayama is called the
‘Sagarbha japa’, and japa that is performed without Pranayama is
called Agarbha (61). Capable person should recite the hymn atleast 40
times with one Pranayama after knowing the proper procedure of
chanting of the ‘Sagarbha’ hymn (62). Devotee should practice atleast
five or three or one Sagarbha or Agarbha japa. Among them Sagarbha
Pranayama is considered to be praiseworthy (63). J apa combined with

-------
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the profound meditation 1s thousand times superior to that of Sagarbha
japa. One should select to perform japa among these five as per his
capability (64).

Recitation of japa on the tips of finger produces the result in
accordance with its number. Recitation of japa on the lines of finger
produces eight times result, where as repetition of japa with the
garland of the seed of Putrajeeva produces the result ten times greater
than the previous one (65). The result of japa with the small cronch is
hundred times greater than that of previous one, thousand times
greater with the garland of coral, ten thousand times higher with the
garland of crystal and lac times higher result is produced with the
garland of pearls (66). Japa with the seeds of lotus produces ten lac
times higher results and the golden bead garland produces crores
times superior results. Japa, if performed with the Rudraksa beads
which is tied up with the knot of Kusha, produces endless results (67).

Garland, for the recitation of japa, prepared with the thirty beads
of Rudraksa is capable of conferring the wealth; garland of 27 beads
awards achievements (68). Garland prepared with 25 Rudraksa beads
1s the bestower of the liberation and the garland of 15 Rudraksa beads
grants the supramental powers of magical spell (69). O Brhaspati!
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during the recitation of the hymn, devotee should specially use the
thumb for attaining liberation, index finger for annihilating the enemy,
middle finger for acquiring the wealth, ring finger for getting peace
and little finger for achieving the power of attraction (70). While
performing japa one must use the thumb along with the other fingers.
Performance of japa without using the thumb fails to produce any
result (71).

Performance of japa within the house produces general result.
Japa performed in cow-shed produces hundred times better results
than the previous one and japa performed in forest or garden yields
thousand times better results (72). Recitation of hymn sitting on a
beautiful mountain produces ten thousand times better results, on the
bank of the river a lac times more, in the temple a crore times greater
and japa performed in the presence of Siva (linga) produces endless
results (73). O Brhaspati! I am unable to describe the result produced
by the performance of japa keeping the Istalinga on the palm of the
left hand and visualising it continuously during the time of } japa (74).
Recitation of hymn before the sun, fire, Guru, moon, lamp, water,

-----
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brahman (first category of the varna) and cow is considered to be
praiseworthy (75). Recitation of hymn facing the east bestows the
power of attraction and japa facing south produces the occult power,
japa facing the west enriches one with the wealth and japa facing the
north provides knowledge and peace (76).

One should not perform japa wearing the head gear or the sewed
clothes, in a necked state, keeping the hair untied, putting the cloth
around the neck,with dirty hand and body and at the time of weeping
(77). One should not be angry, intoxicated, thirsty, drowsy, yaning,
spitting during japa; seeing the dog and mean person, are also
prohibited (78). If there is any possibility of the above mentioned
conditions one should sanctify himself by performing the rites of
‘Acamana’ and remembering God Siva, or having the glance of the
light of sun, moon or stars; purify himself with the procedure of
Pranayama (79). One should not recite the hymn during eating,
sleeping, walking, standing, or at the dirty place of narrow dark lane
(80). One should not recite hymn in a sitting position with stretched
leg or in a cock like posture. One should not recite hymn sitting on a
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cart or bed. The worried and excited person also should not perform
Jjapa. Only virtuous person, by reciting hymn, performing religious
sacrifices and meditating on Siva is able to achieve the glory of life
(81). Now I am telling you a secret, please listen. This should be kept
confidential, should not be divulged to any body, specially to an
atheist or ignorant people (82).

There is no greater saviour other than the Pancaksara for those
who are devoid of virtuous rites, down-trodden and of low caste (83).
Recitation of Pancaksara hymn even while walking, standing, doing
any desired works or in uncleaned and cleaned condition does not
become fruitless (84). The recitation of this hymn by the person who
Is non-conformist, whose six ‘adhvas’are not purified by the
procedure of initiation; who has not received the instruction from
Guru, also does not prove to be fruitless (85). Even for the people who
belong to the lowest caste, are imbecile. moron. degraded, undignified
and mean, the hymn is never fruitless (86). Whatever be the condition
it 1s my devotee who is sure to achieve ‘siddhi’ (attainments) and not
the others, there is no doubt in it (87). This hymn is never detrimental
for any body. This will surely be fruitful, accomplished or leads to the




86 Candrajnanagama

T whered g gy wgme: |
facgT arsey gfiaegT ar arer arse wiEsfd e
faga Teunssfap: aftg =i wea |
sfagfy ar = fiag: | shaem 1]
arartaa: wfdEr ar fagaaw 7 9914: |
sTgIayragweE B v a9 [ ko
LB IERICIE R
TEHFAATIEA AT AT R Rd: |

HA w e g@r ured qu: kel
Ty fagy v ww 7 fagafa
it fag wema= asfa fagr waf= fr 1
IURr Wigwr VrauFTeRHEHA: |
T o faftrr v afgaser qamg 1IR3
AT FHIFNTHER:
¢ f& Jadigmar weErunEEy |
gfed wafaeny wasafa gy 1yl

destination in the future (88). The hymn delivered by an accomplished
Guru 1s called ‘susiddha’; hymn delivered by unaccomplished Guru is
called ‘siddha’ (to be accomplished) and the hymn adored by ownself
1s called "Sadhya’ (destination of the future) (89). This hymn whether
accomplished or unaccomplished, is to be fruitful for the person who
possesses immense reverence for Siva, sacred hymn and Guru, there is

no doubt in it (90).

Hence learned people should take refuge in this supreme cordial
five syllable hymn leaving the other hymns which may be the cause of
deviation on account of the question of authoriy (91). This Pancaksara
hymn 1s not accomplished despite the fulfilment of other hymns,
where as other hymns are accomplishd if the Pancaksara is fulfilled
(92). Immense is the glory of the Saiva Paficaksara hymn. Brahmai is
also not able to describe it. O Sinless teacher of the devas! I have
explained to you the glory of this hymn, in brief (93).

There are the eight great coverings (avaranas) of the Saiva
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initiation. It is famous in all scriptures. Each of the Avaranas is
capable of bestowing the liberation (94). O Brhaspati! the teacher of
the lineage of devas! I have stated the nature of this eight coverings on
account of my affection for you and with the view to showering mercy
on all beings of the world. What more you desire to know? (95).

Here ends the eighth chapter of the Kriyapada, the later
portion of Candrajianagama describing the nature
of the five syllable hymn presented in the form
of discourse between Anantarudra and
Brhaspati.

X R %k
Notes and References

I. Theword ‘dvija’ meanstwice borni.e.. bornina spiritual life with the initiation
of Gayatri mantra.

2. Nyasais the process of purification of the body by touching the different parts
of the body with particular hymn such as 79:, 4 th’c'q g, HIel etc.

3. Fivesyllable hymn multiplied by fouris twenty in number. For the Puragcarana
of this hymn 20 lacs times japa is necessary.

4. "'foa e frd 99 "' hymn has been quoted in many places in the scriptures.
The procedures of ‘Bhiitasuddhi’ and ‘Pranapratisthi’ have been prescribed in
scriptures for the attainment of the na*ure of Siva. These are fulfilled by the
prcess of Sngan, Dahaand Apyayana of P anayama. During the fulfilment of the

procedure, it is assumed that the sinful body is turned into ashes and a new divine
body is emerging in its place.

5. ''Iee:, TRTREE:, wERR: || (2/3/3%-32)- See Astadhyayi of
Panini.
6. See Manusmriti, 2/85.

* %k %k
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Brhaspati enquires —

O Anantarudra! you are well versed with the essence of all
Agamas, the merciful to all beings, you have conquired sleep for the
emancipation of the world, I humbly bow down to thee (1). I am fully
contended to hear from you the importance of eight ‘Avaranas’ as
described in scriptures (2). O Anantarudra! revered by both the divine
and evil beings, kindly oblige me by teaching the nature of five
‘Aciras’ (righteous rites) (3).

Anantarudra replies —

Lingacira, Sadacara, Sivicira, Bhrtyacara and Ganacara are
called the five famous ‘Aciras’ (4). There is no divine bemg in the
world superior to the Istalinga awarded by Guru. This kind of
meditative thinking is called ‘Lingacara’ (5). To please Guru, Linga
and Jangama with food and clothings; by earning wealth through
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virtuous means is named as Sadicara (6). To conceive that Siva, the
Param Brahman (the Absolute) who is adept in performing the five
fold actions — the creation, preservation, destruction, obscuration and
compassion, is the only refuge of the devotees, is termed as ‘Sivicira’
(7). Not to listen the condemnation of Siva, his devotees and the Saiva
religion is called the ‘Ganacara’ (8). To accept that the devotees of
Siva are the best in the world and to think oneself as the servant of the
devotees, is called the ‘Bhrtyacara’ (9). O Brhaspati, the greatest
among the divine beings! listen carefully to a different concept of
five-fold ‘Acaras’ hereto described by me (10).

First of all I am elucidating the most auspicious ‘Lingacara’.
There are three kinds of diksas-Kriya, Vedha and Manu!: each
containing seven subdivisions; all these 21 diksis are famous as
‘Lingacara’ (11). Ajiia, Upama, Kalasabhiseka, Svastikarohana,
Bhitipattam, Ayatta and Svayatta — These are the seven kinds of
Kriyadiksa (12). Samaya, Asansira, Tattva, Jiiana, Anugraha,
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Adhyatma and Suddhavidyﬁ are the seven kinds of Vedha-diksa (13).
Firm determination, non-violence, surrendering the five sense organs
unto Him (God), the attitude of deep concentration, intense love for
the supreme Being, merging of mind in Linga, remaining ever ready
for eternal liberation — these are the seven kinds of ‘Manu-diksa (14-
15).

Please listen carefully the description of Sadacara. Acara® (good
conduct) is said to be the ornament of human being in this world. One
who 18 devoid of ‘acara’ is condemned in the world (16). Lord
Sankara is pleased with the person who possesses both knowledge and
‘acara’. Hence wise person should remain virtuous and moral
throughout his life (17). As the devotion is the basis for the attainment
of Siva, so for all beings ‘Gcara’ is the supreme religion and the
supreme wealth (18). If the knowledge is devoid of acara, then it can
never lead to attainments. O Brhaspati! please listen, sadacara consists
of eight kinds of disciplines or good dispositions (19).
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Ankur, Utpanna, Dvidala, Pravrddha, Saprakanda, Sasarava,
Sapuspa, Saphala are the eight dispositions (or piety, §ila i.e., acquired
virtuous way of life to attain perfection) pertaining to Sadacara (20-
21). All desires of the contended devotees are tulfilled whose deeds
are in accordance with Sadacara and eight §ilas (good dispositions)
(22).

Now I am describing the $ilas (piety) named as ‘Ankur’.In
short, it is the origin of all §ilas. One who. by the grace of guru, is
endowed with the six ‘adhva nyasa’3 method and has attained the
divine understanding that the body is the basis or foundation of all
penances, is called the §ila of ‘Ankur’ (23). Wise person should live
with the initiated wife and children. Such disposition or way of life is
known as ‘Utpanna-§ila’ (24). Besmearing of the sacred ashes of

Saiva discipline without any hesitation is known as ‘Dvidal-§fla’ (25).
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Constant meditation on the greatness of Saiva religion is named as
‘Pravrddha §ila’. It is said that it enhances the devotion (26). Not to
accept food before worshipping the Istalinga is named as the
"Saprakanda §i1la’. This also is considered to be the means of
achieving the devotion (27). Not to receive anything without
delivering it to Istalinga is called ‘Sasakha §ila’. This discipline must
be maintained by the observer of the path of devotion (2¥). Not to
decline the offering of Siva is named as ‘Sapuspa §ila’. This has been
considered to be the greatest among the $ilas (29). To believe in the
identity of Guru, Jangama and Linga is knwon as ‘Saphala §ila’. This
supreme §1la immediately leads to the attainment of ‘Siddhi’ (goal)
(30). The devotee who observes these eight-fold ‘Sadacara’, attains
the supreme goal by the grace of Lord Siva (31).

Now I am describing ‘Sivacara. O Brhaspati! please listen to me
carefully. Purification of sixteen objects such as place and habitate

etc. as per the injunction of Saiva scriptures is called the ‘Sivacara’
(32).
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One should accept the fruits and vegetables from a devotee or
only after purifying it by the sacred ashes. This is called
‘dravyasuddhi’ (33). The devotee should accept the space which has
been adorned by the stones and wood upon which symbol of ‘Nandi’
has been carved. This is famous as ‘Ksetra-suddhi’ (34). The house
constructed by the devotees or the place where Sivalinga has been
installed is to be accepted by devotee. This is called the ‘Grha-suddhi’
(35). The vessels made by the devotees or on which Sivalinga has
been scribed should be accepted by the devotee. This is called the
‘Bhanda-Suddhi’ (36). The vegetations brought by devotees or
purified by the sacred ashes should be accepted by the devotee. This is
called "Trna-Suddhi’ (37). Piece of wood brought by devotee or
purified by sacred ashes should be accepted by the devotee. This is
called “Kastha-Suddhi’ (38). Betel leaves that are produced in the
garden of devotee or which has been purified by the sacred ashes or
purified by devotees themselves by the sacred ashes and in which
betel-nut and powder have been added should be accepted by the
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devotee. This is called “Vitika-§uddhi’ (39-40). The food cooked by
the initiated devotee of Siva and which has not been seen by anybody
else, should be accepted by the devotees. This is called ‘Pak-§uddhi’
(41). The butter, milk curd of buffalo and goat is unacceptable but of
cow 18 acceptable. This is called ‘Rasa-Suddhi’ (42). The cycle of
birth and rebirth is broken by discarding the actions that bear fruits.
This 1s called "Bhava-Suddhi’ (43). Having compassion for all beings,
purifying five gross elements and elimination of polution of the
clements 1s called ‘Bhuta-Suddhi’ (44). Abandoning all desires and
always meditating Siva-consciousness is called ‘Bhava-§uddhi’ (45).
Moving on the road in such a way that even a small animal like ant is
not killed by our feet, is called ‘Marga-suddhi’ (46). Worshipping
";Wd.llﬂgd at the tranquil and pleasant moment of time which has been
praised by the scriptures (Brahma-mubhurt) is called ‘Kala-$uddhi’

(47). Devotee should abstain from speaking non-truth, harshness,




Krivapada 95

3TTd UHH Hod STHH qriedsh o aq |
famse ag=ar argvifaiifa wead e
EA I A TS |WaT Helar |
AEhaTdged  SH9lfg: QAT 18R
ﬁ@?ﬁj e 'Flé'?TRa'ﬂ miaa: |
TAeeRuHd:  raa=mgd iyol
¥, T
MUTERHAT Fed AT AR arey |
YA AHIMUAUMER FAfd: e
gaiay =R W:ﬁw o
vt q aq:ufPed arft @907 1y

-

Y F1f g e

i E agren geneiEa |eon |
dedcd WAy WaH yieqead w3
T ar=mivE 9 AEd 9 g aeq |
Fard Ug &1 aoacd fgdtd viter=ad iwxi

slandering, despicableness, ego — centrisity. This is called ‘Vik-
Suddhi’ (48). One should alway seek the company of earnest devotees
in sitting, sleeping, travelling and in congregations. This is called
‘Jana-Suddhi’ (49). O learned Brhaspati! the nature of this Sivicara is
kept secret by all scriptures. One who performs this acira attains
union with Siva after death (50).

Now I shall describe the ‘Ganacara’. This is the only means of
both worldly enjoyment and liberation. It is observed by the devotees
and 1s named as ‘Ganacara’ (51).

The supreme Ganacara consists of 64 Silas is the best means of
attaining the goal immediately. Please listen to it (52).

Words uttered by the devotees which correspond to reality are
admitted as truth. It has been termed as the first §ila in all scriptures
(53). One should neither utter the unpleasant truth, nor speak non-
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truth to please any body. So the pleasant truth is called the second §ila
(54). Regular recitations of Veda, Agama and Purana which cause the
religious consciousness and knowledge is known as the third §ila (55).
Constant untiring praising of Siva, devotees and specially of Guru is
considered to be the fourth §ila (56). Not to praise any divine or
human being except Siva, is called the fifth §ila (57). Not to praise
one’'s ownself is considered and accepted as the sixth §ila in all
scriptures (58). Not to condemn any divine being, human being and
even qualityless being is called the seventh §ila (59). The above
mentioned seven fold §ilas described by me are known as ‘Vocal’
disposition or piety. Now I shall be describing the §ila concerning
hands. Please listen to it carefully (60).

Reveredly bowing to Guru, Jangama and Linga are accepted as
the eighth §ila by all the Agamas (61). Collecting accessories for the



Krivapada 97

st e gemasarsag gy |

I Vi aiEaafayneTg g3

TR o HaHEag e 9 |

YA g desiciHaRIeyl TJaq 11§

e AgHEy agd afed: |

QAT Fid S eV Ve =ad 11§41

ud ggfay vitel arforaragHiiay |

Y UTENd &R Yiel qraraTgTEg NS E N

e -

Rae gty feaa @ aq

adq FAEYIHES JTYAT |adfear 11g 9l

TWHig ety fead aq wefsrong |

afraEgdta Tfed  Tedev. NS

gemaieRton & wmrEAfaewEar |

The WA A a9 9Zeyeh "aq 1IER
worship of Siva throughout the day and night promotes devotion in
Siva, which is called the ninth §ila (62). Regular recitation of the
original hymn (Pancaksara) with the garland of Rudraksa is known to
be the tenth S§ila. This annihilates all sins (63). Regular worshipping of
Guru, Maheg§varas and the spouse of Bhavini, Siva, is called the
eleventh §ila (64). Donating reverently according to the capacity for
the cause of Guru, Jangama and Saiva religion 1s stated as the twelfth
Sila (principle) (65). These five kinds of §ilas i.e. virtuous dispositions

are concerned with the hands. Now I am describing the §ilas
concerning the legs which eliminate all sins (66).

Respectful visit to Guru and Mahe§varas has been stated by the
smniscient Sambhu as the thirteenth §ila (67). Encircling around Guru
and Mahes$varas with devotion is the fourteenth §ila (68). Regularly
visiting the different places such as the river and garden etc. by the
devotees for the collection of accessories of worship, is stated as the
fifteenth $§ila (69). Sitting in a meditative posture for the adoration of
Guru, and Istalinga has been stated as the sixteenth $ila by the Lord of
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lords, the bearer of “Tristul’ (trident). (70). These are the four kinds of
dispositions concerning the legs. Now I am describing the tectual
§Tlas. Please listen to it carefully (71). Having a constant touch of
Istalinga by keeping it undetached from the body is called the
seventeenth §ila. This makes the body meaningful (72). The ecstatic
sensation in the body aroused by the touch of Istalinga 1s the
annihilator of the cycle of birth and death and is called the eighteenth
§tla (73). After describing these two kinds of dispositions concerning
the touch, I am stating the dispositions regarding the ‘eye’. Please
listen to it attentively (74).

Observing the Istalinga reveredly is called the nineteenth Sila.
This eliminates the fear of life and death (75). Rolling of blissful tears
from the eyes of the devotee at the moment of observation of
Istalinga, has been stated as the twentieth §ila by Siva, whose
ornament is half-moon (76). Thus, two kinds of §ilas regarding the
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eyes have been described to you. Now I shall state the virtuous
disposition concerning the tongue. Please listen to it respectfully (77).

Regularly enjoying the offerings (Prasad) of the God Siva is
regarded as the twenty first §ila. Now listen to the §ilas related to the
nasal sensation (78).

Enjoying the smell of flowers and other incenses offered to God
1s called the twenty second §ila. Now listen to the dispositions
concerning the auditory sensation (79).

Regularly listening to the praising of the Guru and the devotees
of Siva is noted as the twenty third §ila which is said to be the means
of attaining the liberation (80). Abstaining from hearing the
denouncement of Guru and the devotees of Siva is known as the

twenty fourth Sila. Now listen to the virtuous dispositions concerning
the body. (81).

Purifying the body with the offerings (Prasad) of Guru, Istalinga
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and Jangama is known to be the twenty fifth Sila (82). Restraining the
sense organs from receiving the prescribed objects is the twenty sixth
§ila. It eliminates the impurities of the worldly life (83). Bathing with
the water or besmearing the body wih the sacred ashes after touching
the untouchable objects is known as ‘Sauc’ - the twenty seventh §ila.
It eradicates all impurities (84). Having any relationship like sitting,
sleeping, indulging in learmned discourses with ‘bhavi’# (one who does
not bear the Istalinga) is proscribed. This is determined as the twenty
eighth §tla. It is a means of purification (85). Bearing always on the
body the sacred ashes, Rudraksa and Linga is stated as the twenty
ninth $ila. This is the only means to the path of liberation (86). Five
kinds of dispositions pertaining to the body has thus been narrated.

Each one of which is the means for attaining the liberation. Now I
shall describe the mental dispositions. Please listen attentively (87).

Abstaining from the thought of the forbidden objects of
enjoyment i1s named as ‘Brahmacarya’-The thirtieth §1la. This has
been directed by the God (88). Having intense devotion and non-
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attachment with the object of senses — such desirelessness is called
the thirty first Sila (89). Expressing aversion towards anti-religious
attitude and not maintaining any feeling of annoyance even for the
enemy 1s the thirty second §ila named as ‘Akrodha’, which is the
means to liberation (90). Having inclination in worshipping Siva
without caring for worldly wealth is the real disinterestedness,
ungreediness — the thirty third §ila (91). Having fascination only for
the devotee, not for wife and children, is the thirty fourth §tla named
as ‘Amoha’ (92). Having envy (matsarya)’ for one’s own senses, not
for any person, is the thirty fifth §ila named as ‘Amatsarya’ (non-
envyness) (93). Having conceit for only winning over Maya, not for
practising religion or acquiring property is the thiry six §ila named as
"Amada’ (non-arrogance) (94). Leaving the idea of criticising the
qualities and faults of Guru and Jangama is the thirty seventh §ila
which 1s the bestower of piety or virtue (95). Not to hurt anybody is
the thirty eighth §ila named as ‘Ahimsa’ (non-violence) (96). Tender
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| heartedness on seeing the sorrow of other being is the thirty ninth Sila
l named as ‘Daya’ (compassion) (97). Feeling of humility or modesty
| in performing both the bad and good work, not creating any delusion
or confusion for other being have been described by the Lord Siva as
the fortieth $ila (98). Maintaining an impartial view both towards
one’s own son and enemy is the forty first §ila named as ‘Arjava’
‘ (straight forwardness, uprightness) (99). Having faith on the scriptures

of Agama and Nigama (Veda) advocated by Guru has been called
‘Sraddha’, the forty second §ila (100). Not abandoning religion
despite of being engulfed in never ending odds, is called the ‘Dhrti’-
perseverence, the forty third §ila (101). Not to take ill of the enemy
who is always busy in doing harm is named as ‘Ksama’ (forgiveness),
the forty fourth §ila (102). Not arising any desire for the worldly
enjoyment is called the ‘Bhogasakticyuti’ — abandonment of
enjoyment, the forty fifth §ila (103). Unfailingly doing work and
keeping one’s own word is the forty sixth §ila (104). Nothing except
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Siva is considered as the object to be concentrated upon is called
‘Dama’, the Tm'tv seventh sila (105). Not keeping any imperfection in
religious rites® and not stealing other’s object 1s called ‘Asteya’, the
forty eighth §ila (106). Complacency de spite of not possessing the
particular object is called the contentment. O Brhaspati! this should be
known as fortyninth §ila (107). Incessant rememberance of the name
and form of Lord is the fiftieth §7la which is the bestower of jivan-
mukti (release in the present life) (108). Constant contemplation on
the name and attribute of Lord Siva is the fifty first Stla which causes
the release from the bondage of the world (109). Pondering over the
servicing of the feet of the Lord is called the ‘Pada-sevana’. the fifty
second $ila (110). Worshipping the Lord within by inviting him
mentally, O Brhaspati! this should be known as the fifty third $ila
(111). Rememberance of regular bowing down to the feet of the Lord
Is known as the fifty fourth $ila (112). Assuming the service of the
Lord within mind is called ‘Dasya’, the fifty fifth §ila (113).

e e
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Maintaining an intimate feeling with Siva who is the bestower of
goodness to all is considered to be the ‘Sakhya’, the fifty sixth sila
(114). Surrendering bondage and release to God i.e. completely
depending on God keeping oneself indifferent regarding the bondage
and release is called the ‘Atmarpana’, the fifty seventh §ila (115).
Incessantly reciting the original hymn i.e., Pancaksara is the only
service for the devotee which is regarded as the fifty eighth Sila (116).
Constant meditation on the divine image of God in the heart is called
the fifty ninth §ila (117). Contemplative thinking of God like the
ceaseless flow of the oil is named as the ‘Dharana’, the sixtieth Sila
(118). Profound unimpaired meditation of citta like the unflinching
flame of the lamp is called the ‘Samadhi’, the sixty first §ila (119).
Meditating on the Lord of the universe as ‘I am That’, ‘whatever done
by me is actually performed by the Almighty’ and the actions guided
by such underlying selfless principle has been included within the
sixty second §ila (120). O Brhaspati, the teacher of the devas!
enquiring into the nature of Lord MaheS§vara as the endless immanent




Kriyapada 105

I asuTaaH  THe: |
vieh  grerd Prefyeaemay gz
IMARY T WEdAEEdd: |
Frar=ayng faguram fammafn
qFAgEE: Vet AqAiPeRHiiay 122311
Fygquigviteres: fira wa 7 = |
TAEwEanE  fremgemay
MU 3fd Wiwhl Jeam=md: o7 1330

JATER:

Y dRYdd Jar=mr fgar ga: |

el dgateot fg aq
yaatafa g dadaT smEr ng¥

<t o fae yvE w1 o+ e

SgH Audd  WElmaatad: 124

qfhHa Ul HISWEIUT geafagd |

T dRYae  farueaeEy. ngs
principle has been described as the sixty third $ila, in the scripture
(121). Meditating on the innumerable attributes of the Lord of the
lords Rudra as non-different from one’s own nature, becoming
contended by enjoying the bliss of Siva within one’s own self which is
overflowing the universe also, is known to be the sixty fourth §ila
(122). One who is endowed with these above mentioned $ilas. almost
become Siva, non-different from Siva. Worshipper attains ‘Siva-
sayujya’ (identity with Siva) by performing these $ilas. O Brhaspati!

thus I have described to you the details of ‘Ganacidra’. Now listen
about the ‘Bhrtyacara’ (123).

There are two kinds of Bhrtyaciara. One is the Bhrtyata
(serviceability) and the other is Vir Bhrtyata (Intense serviceability).
Amongst them, service towards Guru, Linga and Jangama has been
described as the ‘Bhrtyacara’ by the Lord of the lords Siva (124). One
who has surrendered his body to Guru, mind to Siva, wealth to
Jangama, still most enthusiastically living with the only aim of
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attaining the liberation, is the state attainable by the grace of Siva,
considered to be the state of “Virbhrtyata” (125-126). O Brhaspati! the
nature of Pancaksara has thus been described to you. This is the
essence of both Nigama (Veda) and Agama which is the only means of
attaining the liberation (127). One who is neither a desciple nor a
devotee of Siva, has not secured the feeling of a son and lacking in
reverence, should never be given this advice. The secrecy of the §ilas
should carefully be maintained from such a person. O Brhaspati! what
more you desire to listen? (128).

Here ends the ninth chapter of Kriyvapada, the later portion
of Candrajnanagama describing the nature of the five
‘Acaras’ presented in the form of discourse
between Anantarudra and
Brhaspati.

* %k %

Notes and References

1. See Siddhanta S'Ekhr.imuﬂf (6. 12-15) for the description of the three systems of
diksa namely Kriya, Vedha and Manu.

Compare with the verse 16/13-14 of Siddhante Sikhamani.

2

3. Various kinds of Sadadvanyasa have been described in the chapter Virasaiva-
diksavidhiprakarana of Virasaiva lingibrahmana-dasakarma paddhati (pp. 81-
83). Here after describing the process of purification of Sadadva, the system of
nyasa of Bhuvanadhva, Padadhva, Varnadhva, Kaladhva, Tattvadhva and
Mantradhva have been stated respectively.
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4. In Virasaiva system the word ‘bhavi’ is used for the person who has not borne
the linga, because without bearing linga nobody is able to be free from the cycle
of births and deaths.

‘Matsarya’ is an evilmental state as envy. The person who is over powered with
the undesirable mental states such as attachment and envy, is not able to do
justice even to the other virtuous persons.

6. One should collect the required accessories — as per his capacity and devote
proper time for the religious rites.
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Brhaspati enquires —

O Anantarudra! the abode of all benevolent qualities,
ornamented with the snakes, ever keen to save the world, I bow down
to you (1). There are many sects of Saivas that have been mentioned in
the scripture of Agama. Sometimes it is said as four. where as
sometimes it is regarded as seven (2). Somewhere it is said as ten,
whereas others express different views. Collecting all divisions of the
sects, please explain to me clearly and unequivocally the essence of
all, so that no doubt remains (3).

Anantarudra replies —

Now I shall elucidate the different categories of Saivas. Among
them first is the AnadiSaiva, second is Adisaiva, third is Piirvasaiva.
fourth is MiSra$aiva, fifth is Suddhasaiva, sixth is Margasaiva.,
seventh 1s Samanyasaiva and the eighths Virasaiva (4-5).
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Now I shall gradually explain the characteristic features of the
aforesaid categories of Saivas. Out of them Anadisaivas are the God
Siva Himself and His Ganas.! Great sage Kausik etc. are known as
Adisaiva (6).

Kausik, Kasyap, Bharadvaj, Atri, and Gautam—these five
eminent sages had first been initiated by the five faces of Siva (7). O
Brhaspati! the lineal of these five sages or the persons who belong to
different lineage (than the aforesaid lineage) and are initiated by the
Guru according to the prescribed injunctions laid down in the later
portion of Agama, observe the penance of Sambhava; whose three
Lingas (Ista, Prana, and Bhava) and three Angas (gross, subtle and
causal body) have nicely been decorated by the three kinds of diksas
such as Vedha, Manu, and Kriya, are known in the world as AdiSaiva
(8-9). The Adisaivas who accept the priesthood in the auspicious
occasions like the installation ceremonies and Stapan etc. of God Siva
are venerable by the whole world (10).
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The Dvijasaivas of five lineage born of the virgin women are
known as the Purvasaivas (11). There are two kinds of Siva-dvija in
accordance with the initiation received or not received by the devotees
as per the rules prescribed in the former part of Agama (12). The non-
Lingisaivas who have been initiated by the aforesaid procedure are
considered to be authorised for worshipping for his ownself and on
behalf of others (13). O Brhaspati, the adored by gods! such §aivas are
eligible for worshipping, servicing Siva and cleaning the Siva temple
(14). As they are virgins’ sons, these Saivas, despite of being initiated,
are not considered to be authorised and fit for being the priest in the
ceremonies like installation etc. (15).

Apart from that those who, without having been initiated, remain
engaged 1n worshipping on behalf of others are named as Devalak and
considered to be prohibited from all kinds of auspicious rites (16).
Their very presence in the places other than Siva temple is regarded as
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blemished. Because of the adoration of Siva, they develop Sivahood,
the quality of being called the Saiva, in them (17). They are debarred
from Saiva initiation; they are used in eating beforehand the offerings
to Siva is performed:; they are vicious and have the dearth of reverence

for the service to Siva; on account of these drawbacks, O Brhaspati!
they are called the defiled Purvasaiva in all scriptures (18).

O the teacher of gods! now I shall describe the characteristic
attributes of MiSrasaiva, please listen. The devotee who worships
Strya, Sakti, Visnu, Ganesa and Mahesvara by the same process
installing them on the same seat, is called the Misrasaiva (19-20).
They have neither been initiated in Saiva-discipline nor their thinking
reflects the supremacy of Siva; they besmear the sacred ashes, wear
Rudraksa and worship all gods in one and the same place; such
persons are called the Misrasaiva (21). Internally they are Sakta,
externally Saiva, whereas in the con gregation, they are Vaisnava,;

since they seem to be of mixed nature, they are named as ‘Misrasaiva’
(22).
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O Brhaspati, the adored by gods! now I shall illustrate the
distinctive aspects of the famous Suddha$aivas. Those who have been
initiated by the pauranic procedure of diksa?, permitted of wearing the
Rudraksa and besmearing the sacred ashes, remain engaged 1in
worshipping Sivalinga, believe in the supremacy of Siva and always
remain deeply absorbed in meditating Siva, O Brhaspati! such persons
are known as the Suddhagaiva (23-24).

Now I shall state the special features of Marga-Saiva which are
the means to approach the liberation. Those who are endowed with the
three procedures of initiation as prescribed in Vedanta (Upanisads)
and in later portion of Agama, possess sound knowledge of
Satasthala,? perform worship of Siva for six times* a day, recite the
six syllable hymn for 21,600 times regularly, meditate on the concept
of the unity of Linga and Anga, follow the religious path as prescribed
by the God, are known as Marga$aiva (25-26). Though they possess
the similar qualities as that of AdiSaiva, Margasaivas have their own
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specialities with regard to the procedure of initiation and performance
of religious rites for early liberation (27).

Now I shall describe the distinguishing factors of the
samanyasaiva. Please listen attentively. All the §aktas and other five
sects follow the same procedure of the rites for the purification of
adhvas” and receive the Gayatri hymn; so they are known as the
‘'samanyasaiva in the world (28-29).

Now I shall depict the characteristic hallmarks of the Virasaivas
as propounded in the scriptures of Veda and Tantra. They are of two
kinds namely ‘Srauta Virasaiva’ and ‘Svatantra Virasaiva’ (30). Those
who observe the disciplined life-style prescribed in the system of
varnasrama®, are known as ‘Srauta’, whereas those who do not
observe that are known as ‘Svatantra Viragaiva’ (31). The process of
initiation stated in the later portion of Agama for the Virasaivas and
AdiSaivas are similar. Apart from that, there are other special features,
please listen (32). Firm determination to sacrifice the life like a straw
in case of separation from the Istalinga or failure in observing the
penance, 1s called the “Viravrata’ (33). A unique flow of zealous

..........
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devotion 1s also regarded as the ‘Viravrata’. The devotee who
performs these two kinds of penances i1s named as Virasaiva (34).

Again there are three categories viz. Samanya etc. They are
called Samanya Virasaiva, Visesa Virasaiva and Nirabhan Virasaiva
(33

Now I shall gradually 1llustrate their distinctive features. Please
listen. To worship Ista, Prana and Bhavalinga in one and the same
way, to maintain the same regard for Guru, Mahesvara and Istalinga,
to worship the Istalinga three times a day with whatever accessories
are available, are considered to be the characteristics of ‘Samanya

Virasaiva’'. By observing some special religious rites, the devotee is
called the ‘ViSesa Virasaiva’ (36-37).

Taking the remaining portion as his own food after feeding
atleast one, two or three Mahesvaras; worshipping Linga steadily and
unfailingly six times’ with particular objects; offering regularly one,
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two, or three flowers out of Drona flower, Bilva leafs, Karavir flower,
Mallika, Utpal, Punnag and Jasmine flower; (thinking that) ‘I shall
observe these injunctions as long as [ am alive; otherwise I shall
sacrifice my life’ — these are said to be the special injunctions
observed by the Virasaivites (38-41).

The Virasaiva of the fourth asrama is called the Nirabhar vira-
Saiva. Out of them, those who have left their wives, sons etc. are
named as the ‘Svatantra Nirabhart Virasaiva (42).

The Nirabhari who belongs to the Svatantra Virasaiva sect is
either clean shaven or with mated hair, bears the stick, wears the
monastic orange coloured clothes and moves around the world (43).

The Nirabhari Virasaiva who belongs to the vaidic sect moves
around the world with full freedom wearing the sacred thread, putting
the crest on the crown of the head, keeping the ascetic stick and
wearing the monastic orange clothes. Both the aforesaid Saiva sects
do not keep away the Linga from their body (44).
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One who is desireless, has achieved unison with the Istalinga, 1s
fearless, depends on alms, observes the penance of silence and
possesses compassion for all beings, is known as Nirabhar (45). One
who wears wallet® and keeps water pot’, ascetic stick, besmears the
sacred ashes, wears Rudriksa and wears pundenda'?, is called the
Nirabhart (46). One should take initiation and receive Pranava mantra
as far as possible from the Nirabhari ascetic of the same hermitage
(47). In case of non - availability of such Nirabhari, one should
perform the <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>