CALCUTTA SANSKRIT SERIES

under the direction of

PANDIT AMARESWAR THAKUR, M. A., Ph. D,
No. III

RIS

KAULAJNANA-NIRNAYA

and some Minor Tewts of
THE SCHOOL OF MATSYENDRANATHA
( Texts from Nepal, 1. )

Edited by
PRABODH CHANDRA BAGCHI, M.A., D. es lettres (Paris)

LECTURER, CALCUTTA UNIVERSITY

Published by
METROPOLITAN PRINTING & PUBLISHING HOUSE, LIMITED
CALCUTTA

1934



PRINTED BY SHIBNATH GANGULI
AT METROPOLITAN PRINTING & PUBLISHING HOUSE, LIMITED

56, DEARMATALA STREET, CALCUTTA



TO THE MEMORY OF HIS HIGHNESS
MAHARAJA
CHANDRA SAMSHER JUNG BAHADUR RANA
PRIME MINISTER AND MARSHAL OF NEPAL

AS A TOKEN OF PERSONAL GRATITUDE



PREFACE

Some words of explanation are necessary for releasing these
texts for publication. The texts, as will be seen at once, were
in a sad state. They are full of corrupt readings so much so
that it is very often impossible to make out any sense. I could
not get other manuscripts for collation and this is why it has been
impossible for me to establish the correct readings. I have refrain-
ed from any corrections except in a few cases of palpable confusion
of the copyists. It may be asked why I have been so anxious to
publish the texts inspite of such difficultiess My only explanation
is that they are associated with a teacher and a school, still little
known, though they play the most important role in the history of
medieval Indian mysticism. I think that the present texts inspite
of their defects will be helpful in the study of the history and
dostrines of that school.

As regards the language of these texts I do not, however,
believe that it was ever completely satisfactory from a strict gram-
matical point of view. We are familiar with such a curious
language from the Buddhist Tantras and it seems that the same
tradition was followed by writers of the school of Matsyendranatha.
The motive probably was to write a kind of Sanskrit which would
be accessible to all initiates even without any preparation in gram-
mar. The Buddhist writers of later age publicly declared such a
policy. See the Vimalaprabhg, the Commentary on the Kalacakra-
Tantra quoted by H. P. Sastri in his Descriptive Catalogue of the
Sanskrit Manuscripts in  the Government Collection, A. S. B.
p. 78.
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sfag g Dl gew; gl f9 ) slag ggwad g, ageay
qot | FAM QUEATRI STAl SMERNUEN ;  SCANQRT qUEATEd |
&9 THFTAN AZITAA 3 IFATT TRATA ; Ufdg T ARG ; AT TH
g Roga | S ATEAER FreagEet | Eig 9ER et ; s
oY qPEYSF | TARAST  agadn, TeRnERYaR | -
AR RSAITSFEAZAST DOTATAAT AMANSI L | G DFrAOH, A
GEEAIRARAT fefaasd aar stguararieg £ |

[In order to ruin the practice of using literary words current
amongst those who stand for the use of literary words, vulgar words
have been used in certain sentences but keeping an eye on the
meaning. In other sentences sometimes punctuation has been
neglected, words used without any inflexion, the accentuation
misused, long used for 'short and short for long, the seventh case
used for the fifth and the sixth for the fourth, the Atmanepada roots
conjugated in Parvasmaipada and cice cersa, the plural used for
the singular and singular for the plural, neuter gender for
the masculine and masculine for the neuter, dental and cerebral
sibilants used for the palatal, palatal and dental for the cerebral,
and palatal and cerebral for the dental. And such other practices
also should be followed in accordance with the instructions of
preachers of the Tantras. ]

Tt seems that this tradition, though Buddhistic, has been
followed in the composition of the present texts. There it nothing
unexpected in it. I have tried to show in details in my Introduction
that in the present texts theve is a medley of doctrines which
can be partly traced in the Brahmanical and partly in the Buddhist

Tantras. They represent a system which clearly deviates from the
orthodox Brahmanical ntysticism.

‘ I have not been able to say much about the definite contribus
tion of Matsyendranatha to medieval mysticism. . Tradition claims
‘him to be the first teacher of Hathayoga after Adinatha i, e. Siva.
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It is difficult to say at present if the entire system or ouly a few of
its methods had been invented hy him., Some of the asanas and
mudras in the Hathayoga are, however, expressly associated with
his name e. g., Matsyendrgsanam, Majsyendrangthahhimatam
padmagsanam ete. I have tried to prove that other elements of
this yoga can he also discovered in our texts. Moreover an entire
verse of the Kaulajpgnanirpaya is found in the Hathayoga-
prodipika almost in the same form,

79 gleAwean Yafrgangze: |
st efefde mar) [ 111 2-3 ]

Cf. Hathayoga—

79 gfidaean ArgagaE |
1 giwsiagan 3 qeed o a3 | [IV. 14]

Under these circumstances it may be held that there is some truth
in the tradition which associates Hathayoga with Matsyendra.

T have not said anything about the state of preservation of
the Kaulajnananirnaya. In the colophon of the text (p. 83) it is
said that the text consists of 1000 verses (namnd sghasrikam
matam). Taking into consideration the portion of the first chapter
which has been lost and calculating according to the Nepalese way
(in which 32 letters of any prose portion also are equivalent to a
verse) my estimate goes up to about 800 verses. It, therefore, seems
that the text has suffered damage in other places too which can not
be ascertained.

In giving the abstracts of the texts I have tried to draw the
attention of the readers only to the main ideas contained in each
of the chapters. In this I may be sometimes misled by the queer
constructions, and by the technical terms, many of which are not

yet clear to me. I have left aside altogether the study.of the
mantras,
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My thanks are due to the learned editor of the Series, my
friend and colleague, Dr. Amareswar Thakur, M. A, Ph.D., who has
readily included the present work in his Sevies. T should like to
acknowledge my indebtedness also to Pandit Narendra Chandra

Bhattacharya, M.A., who has helped me in the correction of the
proofs.

P. C. Bagchi

Calcutta,
16th Febmary, 1934
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Introduction

—(0):——
I. The Manuscripts.

The five texts published here are based on manuscripts which
attracted my attention during my stay in Nepal in 1921 and 1929.
In 1921 the manuscript of the Akulariratantram B only was dis-
covered in the collection of His Excellency General Keshar Samsher
Jung Bahadur Rana. As the colophon of the manusecript contained
the name of Minanatha I got interested in it and with the kind
permission of His Excellency took a copy of it. But since then
through pressure of other works I was unable to direct my attention
to this text and besides, I thought it advisable to wait for further
materials, In 1929 T got the kind permission of His Highness the
late Maharaja Chandra Samsher Jung Bahadur Rana, the then
Prime Minister and Marshall of Nepal to proceed to Katmandu to
work on the manuscripts in the Darbar Library. During my
stay there I discovered the four other manuscripts connected with
the name and school of Matsyendranatha. Here are the details
about the manuscripts :

(i) Fieqmfauia : the manuseript belongs to the Darbar
Library, No. IT, 362(H). The late Mahamahopadhyaya
H. P. Sastri has entered it in his Catalogue of the
Palin-Leaf and Selected Paper Mss. belonging to the
Darbar Library, Nepal Vol. 11, 1915, p. 32.  The text
is mentioned there as WETRIRIATAAIA: being the work
of Matsyendranatha or Maceyaghnapada (sic). The MS.
is written on palm-leaves and contains 35 folia of which
the first two are missing. The writing is old,
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(i) agedeaesg (A)—the MS. belongs to the Darbar Library

(7if)

[@ 10367 Tt is alco written on palm-leaves and contains
¢ folia. The text is incomplete and =eems to have
formed the fiest chapter ( qZe: gg@: ) of a higger work.
The writing is fairly old and the text hax marked simi-
lavity with svlaviratantram .

aigitad, (B)—the MS. belongs to the Collection of
His Excellency General Keshar Samsher Jung Bahadur
Rana and forms No. 10 of that Collection. It is written
on palmleaves and contains 14 folia of which the 13th is
missing. It contains a post-colophon T \s30 ATIA
qfg :—the date corresponding to 1610 AD. Tt has
been added by later hand and the writing of the M.
belongs to an earlier date—about the 13th century A.D.

(i) gemegassg—The MS. belongs to the Darbar Library

No.§ 135. Tt is also a palm-leaf manuseript con-
sisting of 7 folin. The writingis Newari of the 14th-
15th Century A.D. The text is briefly called FHerege |

(v) grEwTRRr—the MS. belongs to the Darbar Library No.

1.1634 (arg ). It is written on palm-leaf. The text
forms the suife of another text which I have not edited
here because the latter has no similarity with the former
texts in points of doctrine. Besides, this part of the MS.
is so corrupt that I cannot make any sense out of many
of the verses. Tts colophon runs thus—gf& aeaTe GHIH |
ATYIIERFE Y AIC- QAT 503G EeH-
Fcid mﬁfé gaaeg | So, though it is copied with
the W@AFMFT it has nothing to do with the school of
Matsyendranatha. Nor have I been able to gather any
information on this pretentious éﬁkalgigh@gum who styles
himself “the great acarya of the Pasupatas” and identi-
fies himself with Padupatinatha. He seems to have been
later local man of Nepal and has probably nothing to
do with the traditional acarya of the Pasupata sect bear-
ing that name,



IL. The date of the Manuseripis.

Judging from the writing and other indications we have seen
that most of the Mss. are posterior to the 12th century A.D.
But the Ms. of the Kaulajnananirpaya helongs to an earlier period.
According to the late Mahamahopadhyaya H. P. Sastri (Nepal
Catalogue II, p xix)—“the Ms. is written in transitional Gupta
character, a character in which the oldest dated Ms. in the
Cambridge Catalogue is written. The date of the Cambridge Mx.
ix 859 A.D.” The present Ms, therefore, according to him would
helong to the middle of the 9th century A.D.

Bendall in his Catalogue of the Cambridge Mss. was the first
to study the palaeography of the Napalese manuscripts on a
scientific basis. Hix catalogue was published in 1883 but since
that time no further advance has been made in the study of the
palaeography of the Nepalese Mss. He appended to his Catalogue
a table of the test letters from the dated Nepalese Mss. preserved
in the Cambridge University Library. Two of the Mss. treated
by him belong to the 9th century A.D. and one of them contains
the definite date of 859 A.D. These tables of Bendall have heen
the basis of all later observations concerning the writing of the
Nepalese Mss. I have thoroughly compared the writing of the
Ms. of the Kaulajn@nanirnaya with the tables of Bendall and in
my opinion it cannot be relegated to the period assigned by
H. P. Sastri.

a in the two Cambridge Mss. has detached and open tops
whereas in the Kaula. it has closed top as found in
the Nepalese writing posterior to the 11th century A.D.

/ has not that triangular form composed of dots or small
circles as in the two Cambridge Mss. but consists of
two dots below with a wavy line above as found in the
Cambridge Ms. No. 866--dated 1008 A.D. (CE also
Biihler's Indische Palacographie, Tafel VI).

¢ has two varieties—one triangular and very common but

" does not bear the stamp of any particular age and the
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other found on vare ocasions in Aawla. (eg in folio
34 . Jine 4 of the facsimile), though triangular in form,
has the top slightly opened. 11 the top had been joined
it would have bheen similar to the ¢ found in the Cam-
bridge Ms. of the 9th century X.D. but it< open top
indicates a later age.
kho the rvight side of the A4 in the two Cambridge  Mss
s closed whereas in our Mx. it ix open and has thus a
form which is found in Mss. of the close of the 12th
century A.D. Cf. Ms. 1686 of Bendall's list  dated
1165 A.D.
gh the appearance of this letter is old and shmilar to that
of the two Cambridge Mss.
has lost the form of Roman E which is still discernible in
the two Cambridge Mss.  In our Mx. the middle stroke
of the letter projects downwards giving it an appearance
which is not found before the 11th Century AD. CL
Mss. of 1008 and 1065 A.D. respectively.
th is not semicircular as in the Cuambridge Mss. hut has
. a distinct bend in the middle—a characteristic not met
with before 1015 A.D.

bk is similar to the 04 found in the Cambridge Ms. of
859 A.D. but the top is slightly difterent.

n fLsand s all occur under their later forms which are
found in the Mss. of 1065 and 1139 A.D.

Of the medial vowels it will be seen that in our Ms. @ ix
represented by the full vertical stroke and not hy half-strokes
which, are found in the two Cambridge Mss. and ¢ occurs under
the form of a wavy line terminating in a dot hanging slightly
below the line as is generally found in the Mss. of the 11th and
12th centuries A.D.

Of the numerals it will be seen that in owr Ms. 3 has an
extremely slantmg shape. 4 is represented by a letter of which
the top i closed and not open as is characteristic with that letter
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in the Cambridge Mxx. 5 is vepresented by a letter which has
no similarity with its forms as found in the Mss. of the 9th, 10th
and 11th Centuries.  But the shape of the first three numerals des-
cribed before closely agrees with what we find in Cambridge Mss.
Nox. 866 and 1684 dated 1008 A.D. and 1065 A.D. respectively.

These evidences conclusively show that the Mx. of the Kanla-
Jnananirpaya  cannot  helong to  the 9th century AD.  Its
writing has greater and more striking similarity with that of the
Cambridge Mss. 866 and 1684 described by Bendall. These two
Mss. are dated 1008 and 1065 A.D. respectively. T am, therefore,
inclined to believe that the Ms. of the Kaulgjnananirpaya was
written towards the middle of the 11th Century A.D. A table
of the test letters of our Ms. is given below for facilitating their
comparison with the Tables of Bendall:

¢ ¢ kha ghra ja ja na tha dha bha la $a sa

- R
ol
cre -
oy, \._ . 3
I R
. . = N——— '
- LLELY L PN Y o
.y AU RIS Sl TN ke

na vide ge. kau bhai 3 4 5 30
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1II. The Author of the Texis
—ihe legends aboui him.

The texts published here do not bear the name of any author,
strictly speaking. Al of them are said to have heen avat@rita ie.
revealed by & Siddha whose name appears under the following
forms in the colophons of texts:

Mucchaghnapada  Kawlajnananirnaya—Patalas 1, 11, 11, IV,

V, VI, V1L, VIII, IX, X, XI, XIV.

Macchendrapiada  ibid. XIII, XV, XVIL

Matsyendrapada  ibid. XVI, XXIT, XXTII, XXIV.

Minapada ihid. XTIX, XX, XXIL.

Minaratha Akula. A.

Macchendapada  dkula. B.

Matsyendra Kulananda.

Macchindranatha-pada  Jranakarika 111,

The forms Macchendra, Macchenda and Macchindra ave all
colloquial variants of the name Matsyendra. As to the form
Macchaghna it is found also in the text itself (p. 60, verse 37):

ARSI A1 AEAmate. e |
Sa9cd ¥a aeng Fad RwarEE: |
According to it we are led to believe that Matsyendra, though
a Brahmin came to he called Matsyendra as he acted like a
Kaivartta ie. a fisherman by killing the fish that had eaten up the
sacred Kuldgama. The name has probably given rise to another

fanciful interpretation of the name offered by Abhinavagupta in
his Tantraloka (Vol. I, p. 25).

et AFfTETER, 1 SIS |
FARIIH, TEYT TR TR T ARG aqw: |

The verse is commented on by Jayadratha who quotes
similar €loka in support of the interpretation:

In hoth the verses the name Macchanda is explained as one
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who tears the fetters off.  But such an etymology has appavently
no basis and the authors had probably the other word Macchaghna
in view. Matsya-Maccha in fact ix interpreted by the Kashmir
school of Saivism ax pasa or indriya and Abhinavagupts while
speaking of ragarunam jalain wax probably thinking ot the wonrd
matsara or matsarya of which the ctymology is not very clear.
But it the word mafsya ever means “an  obstacle to spiritnal
knowledge™ it does =0 only in a figurative way and only in rave
contexts,  Prof. Tucci has cited at least one instance from Durjaya-
candra’s commentary on Catuspithatantra :

TERFCHARRE STAEEE At 9§ @ 9 "atemi
qifria RS S ST S8 ancrad (Pdala 1),

But that ix no reason to suppose that the word maisya in the
name of Matsyendra had originally that figurative sense and that
Matsyendra was not a personal name but “an appellative of some
Siddhas who have reached a particular stage in the mystic realisa-
tion” (J. A. 8. B. Vol. XXVT 1930 No. 1., Tucci—.Animadver-
siones Indicae 132 ff.) There ix no doubt, as ix evident from the
verse of the Kaulajiiananirnaya that mafsya either in Matsyendra,
Matsyaghna or Macchaghna, had originally no figurative meaning
but literally meant “fish” indicating thereby that the name meant a
kaivartta or a fisherman. With the development of the mystic cult
taught by him and with his apotheosix and assimilation with Siva in
course of time various interpretations were put on the name. The
interpretation suggested in the Zanfraloka of Abhinavagupta,
therefore, only marks a stage in that development.

According to some of the sources Minanatha ix supposed to he
different from Matsyendranatha and is said to have been a son of
the latter. The two names are, however, synonymous. Besides
if the name of Minanatha or Minapada had occurred in the
colophons of the last chapters of the Kaulajnananirnaya we would
have been justified in taking him to be a successor of Matsyendra.
But the chapters at the end of which his name occurs ave in the
middle. We should, therefore, think that when the present work
was composed the two names were still considered to be syno-
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nymous being applied to the same person. Besides, Akular 4.
has in its colophon the name of Minanatha whereas Akula. B.
has Macchendrapada in its place. The two texts being only
different versions of the same text we are justified in thinking that
when these texts were compiled the two names were still applied
to the same person.

The history-of Matsyendranatha has been a knotty problem
for a long time and has been discussed by different scholars without
leading to any definite result. Roughly speaking, two cycles of legends
are current in different parts of India—the legend of Matsyendra-
natha and the legend of King Gopichand. The legend of Gopichand
has no direct bearing on the history of Matsyendranatha, It deals
with the ordeals through which King Gopichand had to pass during
his spiritual quest. He was the disciple of Jalandhari-pada, a
grand disciple of Matsyendranatha himself and the legend of Gopi-
chand, therefore, has only an indirect bearing on the history of
Matsyendranatha. The Gopichand problem has been dealt with in
a very comprehensive way by Mr. Gopal Haldar in a paper to be
published in the Proceedings of the 6th All India Oriental Con-
ference. 1 chall, therefore, discuss here the first cycle of legends
which has direct bearing on the history of Matsyendranatha and his
disciple Goraksanatha,

(1) The Legend of Matsyendranatha as told in the Kaula-
gnananirneya—The Kaulajrananirnaya, as we have seen, is the
oldest available source of information on Matsyendranatha and his.
school.  Therefore, the legend contained in it about Matsyendra-
nitha seems to be older than other legends. In the 16th Chapter
of the work (infra pp. 57 f£) the Bhairava 7.c. Siva himself, while
speaking of his different incarnations as Siddha identifies himselt
with Matsyendranatha and says—“I am that fisherman—the best of
heroes”—ad & oftadt 3t oF ffemq: B (verse 11).  Further on
(verses 21, 22), he tells his consort that it was he who revealed the
secret knowledge to her—the secret knowledge of Karttikeya
(8anmukha) at Kamaripa. It was the knowledge of the Kula-
gang—the Canon of the Kaukis—of which he was the repositbry at
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Candradvipa.  Then he relates the incident which happened regard-
ing thix secret knowledge there (versex 29 ft)).  While he was stay-
ing at Candradvipa with hix consort, Karttikeya came to him as a
pupil.  Being  under the influence  of nescience the latter
stole the €stra which contained the wmystic knowledge and
threw it into the sea. The Bhairava (incarnate asx Matsyendra-
nitha ) went to the rea, caught the fish which had devoured
the Sistra, cut its belly open and recovered the sacred canon.

The thief being enraged at it dug an underground passage,
stole 1t again and threw it into the ocean. It was eaten up by a fish
of immense size. This caused the anger of the Bhairava who
prepared a net with his spivitual powers (Saktijala), caught the
fish and began to drag it to the shores. But the fish would not
come as it held as much strength as the Bhairava did.  Besides,
it was possessed with spiritual power and was not to be easily
conquered even by the Gods.  Then the Bhairava abandoned his
Brahmanhood and assumed the character of a fisherman to be able
to-fight with the fish better.  “O, Devi, I am the fisherman who
did the act of a fisherman. The fish was then dragged by the net
of spiritgal powers and the Kulagama was recovered from its
belly cut open. Though T am a Brahmin I have become a fisher-
man. This Brahmin is called Matsyaglhna as he killed the fish
and he is a fisherman (Falvartta)—the lord of the Brahmins—
hecause he acted as a fisherman.”

It is difficult to derive any historical information from this
account. It is apparent from the predominance of supernatural
clement in it that the present account was compiled much later
than the times of Matsyendranatha,  We may, however, probably
retain :

(«) that the Kulagama was vevealed by a fisherman in
Candradvipa—the fisherman, Matsyendranatha himself,
was probably originally a Brahman but he had to give
up Brahmanhood for securing the secret knowledge.

(J) the mystic knowledge was probably imparted by him
to others at Kamartipa for the first time,

K—5
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search for the boy in the cowdung. She, to her surprise, discovered
there a small boy of 12 years of age. The child received the
name of Goraksanatha. He had for his spiritual teacher Mats-
yendranatha and followed him faithfully carrying his baggages.
Once (Goraksanatha went to Nepal but as he was not well received
in that country became angry, imprisoned the clouds and put
them under his seat for 12 years. Nepal was, meanwhile, being
ravaged by famine and drought. Fortunately Matsyendranatha
came to Nepal and while he was passing that way Goraksanatha
could not help getting up to show his respects to his Guru. The
clouds at once escaped and rain fell in abundance.

Of these two legends the Brahmanical one seems to be the older
as it is more complete. It does not, however, throw any light on
the origin of Matsyendrandtha. The only substantial fact that we
can deduce from it is that he was the Guru of Goraksanitha.

The Buddhist legend is only an amplified version of the
Brahmanical legend with a few new accretions : (@) indentification
of Matsyendranatha with Avalokite§vara of whom the seat was
according to the Buddhist sources on the mount Potala or Kapotala,
(b) synchronism of the event of drought and famine with the reign
of Narendradeva’s successor about which the Brahmanical legend is
silent, (¢) Matsyendranatha (as Avalokite§vara) instead of coming to
Nepal of his own accord is carried there imprisoned in a jug in the
shape of a black bee.

The assimilation of Matsyendranatha to Avalokitevara has been
made so thorough in Nepal that he is still universally worshipped
there as the Red Lokeévara of Bugama. But the honour is also
shared by another who is supposed to be the younger brother of
Matsyendranatha (Sanu Matsyendranatha) namely Minanatha.
Minanatha is worshipped with almost equal pomp. We have,
therefore, no reason to give any preference to the Buddhist legend as
more authentic than the Brahmanical one.  As regards the synchro-
nism of Matsyendranatha’s arrival in Nepal with the reign of the

successor. of Narendradeva it has no more any authentic basis.
Prof. Lévi though suggesting the synchronism for the first time



13

(Le Nepal 1, pp. 356) thought that in Nepal there was originally a
Bugama Lokedvara and Matsyendranitha was only identified with
him. From a miniature of the 11th Century A.D., published by Prof.
Foucher, we only hear of Nepale Bugama Lokesvaral and there ix.
no question of his identity with Matsyendranatha. In the oldest-
available Buddhist T"amsarali of Nepal belonging to about the 13th
Century A.D. (¢ef. Léviy, Le Nepal vol T, p. 198 and Bendall, J.LS.B.
LYXXTT 1903, 1) there is no question ot the arrival of Matsyendra-
nitha in Nepal during the reign cither of Narendradeva or his sue-
cessor. It 1s only said that his preceptor Bandhudatta performed
the yatrd of Bugama Lokedvara or probably introduced it for the
firxt time (FEATAF-FAIFAT ST CRACIERFST J0 Far ). It
therefore, seems that the fusion of the Lokesvara of Bugama with
Matsyendranatha took place probably not before the 14th Century.
The cult of Matsyendranatha was probably introduced at about
that time and the fusion took place after the introduction of that cult.
It is only from the 15th Century onwards that the cult of Matsyen-
dranatha grew more popular in Nepal. Thix ix also attested by
the large nuwmber of popular dramas written in the local dialects
on Goraksandtha and Gopicand, from the 15th Century onwards.
The local literature of Bengal on the same topic ix not older
than that date.

Thercfore, of the Nepalese legends we may retain the following
traits as original :

(a) Matsyendranitha associated with Goraksanatha as the
latter’s Guru.

(0) Matsyendranitha captured in a jug in which he entered
in the form of a black bee and hrought hack through the
stratagem of Goraksa—this seems to be connected with
the other legend according to which (zoraksanatha in the
shape of a bee rescued Matsyendranatha from the snares
of women ; this trait seems to be a later development of
the name Bhmgapada which was probably another name
of Matsyendra according to the tradition recorded in the
Kaulagnananirnaya (p. 338. verse 17.).
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() The Punjabi and Northwestern Legends—A  large
number of legends about Goraksanatha and Matsyendranatha are
current amongst the Jogi (Yogi) sects of the Punjab and the North-
Western Provinces. These legends have been collected from various
sources in The Tribes and Castes of the Punjab and North-
Western Fronticr Provinces (see the Glossary, under Jogi).

(1). Once a devotee of Siva being desirous of getting a child
got, through the intercession of Parvati, some ashes from Siva with
the instruction that it should he given to his wife! His wife
being incredulous threw the ashes into a heap of cowdung instead of
eating them. A child was subsequently found on the cowdung and
was brought to Siva who predicted that the child would be a
great ascetic and wanted the child for himself. He named him
Gorakhnatha, as he was born in the cowdung and instructed him to
find out a Guru for himself. While seeking for a teacher the latter
went as far as the sea where he offered a loaf on a peepal leaf.
Rakho, the fish, came and swallowed it and after 12 years restored
not the leaf but a child whom Siva called Macchendranatha. The
latter hecame the Guru of Gorakhnatha. Gorakhnatha, under the
instruction of Siva began to propagate his doctrines and had 12
disciples—Sant Nath, Ram Nath, Sharang or Bharang Nath,
Dharm Nath, Bairag Nath, Darya Nath, Kaik Nath, Naga Nath,
Gangai Nath, Dhajja Nath, and Nim Nath.

(2). Another legend tells wus that the Formless Creator
(Nirajan Nirankar) created Goraksanitha from the sweat of
his brow. He became by a fish the father of Matsyendranatha
who went immediately after his birth into the wastes to worship.
For this act Goraksandtha was reproached with incontinence and
s0 he thought it necessary to find out a Guru for himself. He
found that nobody except his own son was fitted to be a Guru and
accordingly he found the latter out and called him his Guru

(8). A Brahmanical legend would have us believe that Siva
became enamoured of Mohini, the form taken by the Bhagavan

The story of the birth of Goraksanitha as narrated in this legend 1
similar to that in the Brahmanical legend of Nepal. ’ i
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(. Visnu) to fight Bhasmisur—the enemy of Siva, and thus
became the father of Macchendranatha. By a  cow he also
fathered Gorakhnitha.

(4).  Another legend which is told in the form of an inter-’
locution between Vasistha and Rama would have wus  believe
amongst other things that Siva Ude Nath created Rudragan, a
Yogi and “hy his spiritual power initiated an evil spirit named
Jalandhar, bringing him to the right way. He in tum made two
disciples, Macchendranatha and  Jallandaripa.  The latter founded
the p@ panth, while Macchendraniatha made Gorakhnath his
disciple.”

As regards the birth of Macchendranatha and Gorakhnath the
same legend tells us that a maceki gave birth to the former after
eating the navel of a pious king called Udhodhar and the latter
Gorakhnath was born from cowdung and converted by the former.
Macchendranath subsequently in course of hix wanderings comes
to Sangaldip where he becomes a householder under the influence
of the two queens of that land. He was ultimately recovered from
the hands of the queens by Gorakhnatha who entered the palace
in th¢ form of a fly. Gorakh and Macchendra then went to  Uljjain
where Jallandaripa was lying buried in a well through the false
machinations of the minister of King Gopicandra. Jallandaripa
was rescued with the help of Kanipa and the King Gopicandra
was converted. Subsequently Gorakh and Macchendra left Ujjain
and went towards the Jhelum where they took up their abode on
a hill top and initiated the following seven yogis,—Kapal Muniji,
Kharkai and Bhuskai, Shakar Nath, Sant Niath, Santokh Nath,
Lachhman Nath and Arjan Nanga. Each of them founded a sect
of their own.

Of these four legends Nos. 2 and 3 are without any value as they
are obviously inspired by the popular etymologies of the two
names Goraksanitha and Matsyendranatha. Of the two other
their exotic character is  palpable, ax in No. 1 Goraksanitha
is made to come up to the shores of the sca, evidently far
away from the land where the legend originated, to find a fish
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which would give birth to Matsyendranatha. In No. 4 also
Matsyendranatha is made to go far away to the island of Sangal
(Sangaldip), or as the variant of the tradition would have us
believe to Kamartipa, whence he was rescued by Goraksanatha
from the snares of women. The first part of this last legend
is besides without any necessary connection with the last part.
We may, therefore, consider the following traits only of the legends
as belonging to the more ancient and original stock :

(e) Matsyendra’s birth in a place near the sea.
(b) His association with Goraksanatha as the latter’s Guru.

(¢) His difficulties in Kamartpa whence he was rescued by
Goraksa in the shape of a fly.

(d) His apotheosis and assimilation to Siva already before
the migration of the legend.

(v) 4 late Puranic legend: Besides the legends already
discussed another is found about Matsyendra in the Skanda-
pwrana, Nagarakhande (263 ; cf. THQ. VL pt. 512 ).  Accor-
ding to it Matsyendra was born in the Ganpdantayoga, that
is to say, his family was doomed to come to an end with him.
For avoiding such a calamity the child was thrown into the sea
and was swallowed by a fish.  Once while Siva was on a trip with
his consort and with Karttikeya he descended on a lofty peak of
the Ramyaka mountain in Svetadvxpm which lay in the ocean of
milk. Here Siva initiated Parvati in the mysteries of Dhyanayoga
and  Jhanayoga. Karttikeya listened to their conversation.
They afterwards resumed their j jowrney and while passing over a city
in the ocean up rose a big fish.  Siva enquired who he was. The
fish then related how he was hom in the Gandantayoga, thrown
into the sea and sw allowed by a fish and how on overhearing the
conversations of Siva and Parvati had attained Ji nanayoga. There-
upon Siva being highly pleased said: “You are a wipra, you are
like my son and you are adorable. Come out of the fish by force.”
He did what he was asked to do and Parvati took him on her lap
and carried lum in her acrial car to the Mandara hill. As he came
out of a fish Siva gave him the name of Matsyanatha,
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These are the principal versions of the legends about Matsyendra-
natha. They are sometimes mixed up with the cycle of
Gopicand legends and sometimes unimportant extraneous details
are added to them, here and there. For example, one of the
Punjabi legends would have wus believe that Matsyendra entered
into the dead body of a king through magic powers and lived for
a time amongst the women of the havem as a fallen Siddha. He
was thence rescued by Goraksanatha. The same story is recorded in
the  Samksepa-Sankara-digvijaye ( Liévi-Le Nepal T,p. 355 ).
This seems to be only a latter elaboration of the story of
Matsyendranatha’s fall in the light of the story of the Samkara-
digvijaya.

Leaving aside the legend related in the Kawlajnananirnaya
for the time being, we can clearly see from the previous analysis of
the stories that they are all connected with the sea-side, and
particularly with the sea-side of Eastern India, and Kamariipa.
Kadali of the Bengali legend—the place of Matsyendranitha’s
fall—is found under the variant Kacali and is probably Kachar
(Shahidulla—Les chants mystiques p. 27).  For the doubtful island
of Sangal, on the sea-coast referred to in the Punjabi legends, we
have the variant Kamarapa (Zribes and Castes of the Punjub ete.
p- 394, note). The Buddhist legend of Nepal takes us to the mount
Kapotala or Potala, but the mythical mount Potala is the seat of
Avalokitedvara in  the Buddhist legends. It iz only the later
identification of Matsyendra with him that is responsible for this
mention of Potala as the place of Matsyendranatha’s origin. In
fact, as has been pointed out by Prof. Lévi, the legend carries us to
Eastern India and Kamaripa. The Puranic legend places the scene
on an island in the midst of the ocean. 'We may, therefore, presume
that the story told in the Kawlajnananirnaya, which is the oldest
available version, is the archetype of all the legends discussed.
According to it Matsyendranatha was born either in an island or a
sea-coast called Candradvipa, in all probability in Eastern India and
promulgated his doctrines at Kamartipa. It should be noted that
in this archetype there is neither any mention of Goraksanatha nor

K—3
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of the fall of Matsyendranatha. In later legends there is an attempt
everywhere to establish the superiority of Groraksanatha over his
Guru by introducing the story according to which he rescued the
latter from the hands of the women at KamarGpa. In the Punjabi
legends Matsyendranatha becomes more insignificant as he is
practically found out or created by Goraksanatha as the latter was
formally in need of a Guru. This seems to be due to the growing
popularity of the cult of Goraksanatha in later times.

We have seen that the legend of Matsyendranatha originally
emanated from Eastern India. It receives an additional support
from the fact that the legends of Gopicand too emanate from that
region. In the article of Mr. Halder, already referred to, it has
been pointed out ‘that according to the Punjabi versions of the
legend Gopicand was the king of Ujjain but his home was Gaud
Vangal. The Hindi version is almost identical. The Gujrati
and Marathi versions too would have us believe that Gopicand
was the son of Tilakcand, the king of Gaud Vanga.

It is, therefore, natural to suppose that Matsyendranatha
and his school originated and flourished in Bengal and most
probably in Eastern Bengal. The teachings of the schdol later
on spread to different parts of India and the original legend was
elaborated and expanded in different fashions in those places.
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IV. The Traditions.

In some of the Brahmanical traditions Matsyendranatha
occupies a very high place. We have already dizcussed the reference
made to him by Abhinavagupta in his Zantraloka. He is described
there as Macchand-vibhu and thus given a place which ix almost
equal to that of Siva. He is further referved to in the Mangalds-
taka of Kalidasa. The work is preserved in Tibetan (Iadian
Historical Quarterly, 1, p. 739).

Though in the orthodox Brahmanical tradition he is passed
under silence he is often mentioned in the Tantras. In the Salkti-
ratn@kara-Tantra he is invoked as Minanatha ( Lévi—ZLe Nepal 1,
p- 355, n. 2). In the S@rara Tantra (Lévi—loe. cit., Tucei—
JooA. S0 B 1930, I, p. 132) there is mention E»f twenty-four
Kapalikas, 12 gurus-—who ave the 12 forms of Siva—and 12
disciples.  Amongst the latter are found Minanatha, Goraksa,
Carpata and others.

Svatmarama Yogindra in his Hathayogapradipika (I, 4 ff)
extols him along with Goraksanatha as the first connoisseurs® of
the science of Halha. In the same book is also given a list of the
Mahasiddhas® who are believed to have controlled the influence
of time by their spiritual attainments. The name of Matsyendra
stands in that list second only to Sri Adinatha i.c. Siva. This list
does not seem to he very old as, like all late traditions, it
considers Minanitha as different from Matsyendra. It contains
the names of some Siddhas whom we know from the Buddhist
tradition of the 84 siddhas. Some of these names occur in this
list in  very corrupt forms: eg. Naradeva for Nada-pandita,
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Tintini for Dhendhana, Virtipaksa for Virtpa ete. This shows that
the list of the Hathayogapradipika belongs to a period when
the memories of the great Siddhas had already become old.

In some of the Brahmanical Tantras the Siddhas are emumerated
in three orders: divya te. heavenly, manave 4.e. earthly
and siddha i.e. semi-divine.  Thus in the Lalita-sahasranama
(Nirpayasagara Press, 1919) these three orders are mentioned as
fiftmer awatar fagtars @Awan (ibid, p. 16). Bhaskararaya
while commenting on this verse says that reference is here made to
the seven parama-gurus, Paraprakas-ananda-natha and others, eight
parapara-gurus, Gagananandanatha and others and four apara-
gwrus, Bhoganandanatha and others. ( qEawT@ERATIRE T
AT TRAFRATIRN 98t qUORREt AT ATITR e TR
gaEEan ). But the names of the gurus of the three orders as
indicated by Bhaskarardya do not agree with the lists we get from
some of the Tantras. In the Tararahasya (p. 115), we get the
names of two orders of teachers, one consisting of four,—
Urdhvake§anandanatha, Vyomakeéanandanatha, Nilakanthinanda-
'natha, Vrsadhvajanandanatha and the other of eight names—
Vasistha, Minanatha, Harinatha, Kule§vara, Viripaksa, Mahesvara,
Sukha and Parijata (all the names ending in anandanatha). These
two orvders are evidently meant to be the first and the third viz. the
divya and the siddha. In the Kaulavali-Tantra (p. 76)*, there
are twelve names of teachers constituting the second order
(m@navaugha) : Vimala, Kriara, Bhimasena, Mina, Goraksa,
Bhojadeva, Muladeva, Rantideva, Vighnegvara, Samarananda and
Santosa (?). The late Dr. H. P. Sastri (Nepal Catalogue 11, p.149),
says that according to the Nepalese tradition the Brahmanical
Tantras are said to have been revealed by nine nathas; the
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tnames of these nine nathas are mentioned as: Prakaga, Vimarsa,
Ananda, Jiiana, Salya (?), Parna, Svabha (?), Pratibha and Subhaga.

These lists, however, have no great value. They only bear testimony
to late attempts at introducing a system in the hierarchy of
teachers. Some of the names seem to be even imaginary. The last
list, supplied by Dr. H. P. Sastri, at least, does not seem to have any
connection with personal names—they appear to be categories of
the Sakta philosophy. But still the lists, however artificial they
may be, reveal the importance that was attached to the name of
Mina 1. e. Matsyendranatha by the Brahmanical Tantras.

The same foremost place is attributed to Matsyendranatha or
Minanatha in other independent Brahmanical traditions. In the
Varnanarainakara, a work of Jyotirisvara who lived in the cowrt
of king Hariximha of Mithili (between 1300 and 1321 A.D), a
list of S4 siddhas is given. (Ms. preserved in AS.B. vide H. P.
Sastri—Bauddha Gan-o-doha, p. 35-36). Of these 84 Siddhas
Minanatha is said to have bheen the first, the second being
Goraksanatha. In this list Cawanginitha iz the 3rd, Halipa
(=Hadipa) the 6th, Kaiha the 13th and Jalandhara the 19th in
order.

The same position is given to him in the Marathi tradition.
Jnanadeva who lived in the 13th century gives a list of the old
teachers in his Jhanedvari, the Marathi commentary on the
Bhagavadgita. The order of teachers as given by him is—
Adinatha, Matsyendra, (roraksa, Gahini, and Nivrttinathat. The
last was the elder brother and the Gura of Jianadeva. The date of
the Jhancsvari is generally fixed at ¢. 1290 A.D.  Another Marathi
saint Bahina Bai who was born in 1628 A.D. and died in 1700
A.D. and was a disciple of Tukaram gives the guruparampard in
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the following order : Tripurari [ = Adinatha], Matsyendra, Goraksa,
Minanatha, Gaininatha, Nivrttinatha, Jiianadeva®  Here also
Matsyendranatha is given the hightest place amongst the human
teachers.

Kabir who lived probably towards the end of the 14th and
the beginning of the 15th century A.D. refers to the 84 siddhas
in his Dohas (Kabir-granthavali, Nagari Pracarini Ed. p, 54
—qz gEA §8 qar @% awwt faw ). In other places he
mentions by name at least three of these Siddhas—Gorakh,
Bharthari (=Bhartrhari) and Gopicanda (= Gopicandra)—p. 99,
ey et s, ar A7 A ffe & et ; p. 51, Tl e
I ; po 142, OA QF 3@ T aqT dovaty st ; and p. 189, wwad
qu W gty It is probably from such expressions of Kabir
that a late legend was woven out according to which Kabir had
come to meet Gorkhnath.

The Tibetan traditions about the 84 Mahasiddhas would place
Luipada at the top of the list instead of Matsyendranatha.
Luipada, therefore, occupies in the Tibetan tradition the same -place
as Matsyendranatha in Indian tradition. Luipada is the author
of two Bengali songs—Caryd@s nos, 1 and 29,—(H. P.” Sastii’s
edition of the Caryascaryavinisecaya). In the same work, p. 53,
Darikapada, one of the most important of the 84 Siddhas, in his
old Bengali song, refers to Luipada as his Guru ( gTaraqg E{ifen
ZATgAN a0 ). In the Tibetan sources, in which he is invoked
as the adisididha, his name is variously given : Lui-i~pa, Lu-yi-pa,
Lu-i-pa, Luhi pada, Loh: pa, Lohitapada. These names occur
in Tibetan translation as fa lo pa, na'i rgya ma za ba and na'i-
rgyu lto gsol ba ; na lto pa is restituted in Sanskrit as matsyodara
(Lévi, Le Nepal 1, p. 355, n. 4). The two other Tibetan names can
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be literally restituted as Matsyfntrida— “the eater of the intestines
of a fish” (cf. also Cordier—Tndex 11, p.  37). Lui pa (na-lto-pa) is
described in the Dpag bsam fon bzans (pp. 124, 135), as a Buddhist
sage sprung from the fisherman caste who was a disciple of
éz‘waripﬁ, (hill-man sage) and practised the mystic cult. Elsewhere
in the same work (p. 93), the same legend occurs with other
indications and it is said that he was a Buddhist sage of Udyina
whose former name, while he was king of Udyiina’s writer, was
Samantasubha.  He met Sﬁ.\’aripﬁ and received from him  initiation
into Tantrikism.

Tn the same work (p. 125), a similar tradition is narrated about
Machendra.  Mahadeva, according to it incarnated himself as a
fisherman at Kamaripa in the womb of a fish. This was
Macchindra, also called Mi-na-pa (Minapada) or rdo vje shabs=
Vajrapada. He was also known as A-cendra.  This lust form  of
the name is evidently due to the copyist’s mistake for Macendra
or Matsyendra. In the Tibetan account of the 84 Riddhas
the same name is again wrongly given as A-fsin-fa which
Griinwedel corrects as  Matsyendra. It scems  that  Siddha
no. 38 of the list of whom the name is given as *Acinta-
*Acintya is the same person as Matsyendra. For this name
Gritnwedel  records  the varviants  A-tsin-d’a, Ma-tsi-nda ie.
Macchindra or Matsyendra. It may he pointed out in this
connection that the number of the Siddhas originally was not
probably 84. Their number was artificially multiplied in a later
age and raised to 84 which had a mystic significance. It is,
therefore, evident that in the Tibetan tradition Matsyendra, Mina,
and Macchindra (whose name occurs under the wrong forms
Acinda, Acinta etc.) were considered to be indentical.

It further seems that Lui-pada was identical with Matsyendra-
natha. In the Tibetan list Lui pa is the first Siddha (adi Siddha),
whereas in the Indian list Matsyendra takes that place. TLui pa had
connection with Savari pa whereas we have already seen that
Matsyendra just precedes Savarfinanda in  the Hathayoga
tradition. Both of them are said to have belonged to the fishing
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caste and moreover Lui, Lohita, Rohita “the king of fishes” [Cf}
Trikandasesa, matsyarajah =rohita~-matsyah.] is synonymous with
Matsyendra. The Tibetan translation of the name of Lui as
na lto pa when faithfully restituted gives the form Matsyodara.
This, in" fact, agrees with the Indian legend [ Cf. supra. p. 16 ],
according to which Matsyendra was born from the womb of a fish
(Matsyodara. Cf. also the Kaulajnananirnaya, p. 60, verse 36 ].
We may, therefore, take Lui pa and Matsyendranatha to be the
same person. The other Tibetan name of Lui pai—Matsyanitrada
may be explained with reference either to the legend according to
which Matsyendranatha had come out of the belly of the fish
through his own spiritual force at the bidding of Siva or to the
legend according to which Siva in the form of Matsyendranatha
recovered the Kulagama by cutting open the belly of the fish.

In the Tibetan paintings of the 84 Siddhas Luipada
[ =Matsyendranatha] is represented as sitting on a Dbig fish,
with several fishes in his hand and eating the entrails of one of
them. The ideas conveyed by the name Malsyantiada are evidently
represented there,
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V. The Time and Place of Origin.

It is difficult to determine with precision the time when
Matsyendranatha flourished. If we accept the synchronism of his
arrival in Nepal, as claimed by the Nepalese tradition, with the reign
of the successor of Narendradeva, we have to admit that he flourished '
in the 7th century AD. But I have already shown that no
reliance can be placed on this alleged synchronism and it was pro-
bably forged after the 13th century A.D. Tt is therefore difficult to
accept the chronology suggested by Dr. Shahidullah (Les

Chants Mystiques p. 27-28).  On the other hand there are difficul-
ties in accepting the chronology proposed by Dr. 8. K. Chatterji
(Origin and Developiment ete. p. 122). He has relied on the
Marathi tradition and thought that Goraksanztha lived towards the
end of the 12th century A.D. According to this theory the date
of Matsyendranatha would also fall in the same century. In fact, the
date of Nivrttinatha, the elder brother and Guru of Jianadeva, is
known. He was born in 1273 AD. and died in 1297 A.D. (Cf.
also Ranade—Mysticism tn Mah@rastre p. 31). Now the Marathi
tradition would have us believe that Nivrttinatha got his initiation
from Gahini, Gahini from Goraksa and Goraksa from Matsyendra.
So far as the wlatwn of Matsyendra and Goraksa goes there is no
difficulty. B ossible that Gahini received his spiri-
wl instruction from Goraksa direct.  As we _have veen—the tradi-
tmn\ dlmut Kabir also would make ux believe that Kabiy saw

(womksdnaﬂwiml]ﬂLp him_on spiritual matters.  These claims
have to be explained in a different way. They either indicate that

Gahini or Kabir belonged in a way tothe school of Goraksa or
that they were believed to have been spiritually in communication
with Goraksa. The mystics still believe that the Siddhas do not
die (Ct. the Huathayogapradipika : @uafden FISZ0E  AqM0L
fa=actia 8—they i e. Siddhas like Matsyendra and others still live
in this world by conquering the force of time through Hathayoga).
Besides, we should remember that Matsyendra and Goraksa had no
special connection with the Maratha country. They are related to
the mystic school of Maharastra just in the same way as they are
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related to such schools of the Punjab, Gujrat and Nepal. In other
words, such alleged relation only speaks of a spiritual connection
and not of any historical one. It is therefore difficult to insist
much on the Maratha tradition and to interpret it too literally.

The reference to Matsyendranatha in the Mangalastaka attri-
buted to the authorship of Kalidasa does not help us in determining
an earlier terminus of date as the identity of this Kalidasa is a
disputed one. Besides, the literary value of the text is practically
insignificant and it is impossible to mistake it for a work of the
-great Kalidasa.

But for aught we know a lower limit of the date can be fixed.
The date of the Ms. of the Kanlujnananirnaye, as we have seer,
can not be later than the 11th century. As the manuscript is
unique we can only say that the date of the composition of the
text belongs also to the same period. It is evident from the text
‘that Matsyendranatha lived at least a century before that date, if
not earlier. Matsyendra in this text is clearly regarded as the
imcarnation of Siva and this evolution in belief must have taken
time. The homage paid to Matsyendra in the Twntr@loka by the
great Kashmirian Abhinavagupta indicates the same thihg. Abhi-
navagupta lived towards the beginning of the 11th century A.D.
Irr the work of Abhinavagupta also Matsyendra is regarded almost
as identical with Siva. It is therefore permitted to think that
Matsyendra lived at least 100 years earlier, say about 900 A.D.

We have to consider next the Bengali and the Tibetan tradi-
tions on which “Dr. Shahidullah has tried to build up a chronology.
According to the Bengali tradition Jalandharipa was a contenipo-
rary of Matsyendra and Goraksa, and the Guru of King Gopi-
candra. The father of Gopicandra was Vimalacandra, himself
a nephew of King Bhartrhari of Malwa. According to the Tibetan
tradition Vimalacandra was a contemporary of Dharmakirti who
probably belonged to the 7th century AD. Bhartrhari is also
supposed to have belonged to the same century. The - identity of
King Gopicandra of Bengal is shrouded in mist and though
Yi-tsing speaks of a Bhartrhari, who wrote on Grammar, it is
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difficult to say if he is the same as mentioned in our medieval
literaiture. The Tibetan tradition has often confounded persons of
the same name and it is not safe to build up chronologies, solely from
the Tibetan sources. According to some of the Tibetan sources
(Cakrasambara Tantra) the spivitual lineage from Jalandhari is
given as follows : Jalandhari, Krspa, Guhya(?), Vijayapa(?), Tilopa
and Naropa. Even if we take into consideration the two doubtful
names of Guhya and Vijayapa, which are othetwise unknown, Jalan-
dhari would be older than Tilopa and Naropd only by three gene-
rations.  The time of the last two is known. Tilopa was, according
to all the Tihetan sources, a contemporary of King Mahipala of
Bengal (circa. 978-—1030 A.D.) and thus probably lived towards
the end of the 10th and beginning of the 11th century while his
disciple Naropa, who held office for a time in the Vikramasla
monastery, was the teacher of Dipankara élijﬁ-&na. Naropa is said
to have left the monastery in charge of Dipatkara in his 70th
year. Dipankara who went to Tibet in 1035 A.D. also lived in
the 11th centwy A.D. Under these circumstances the time of
Jalandhari cannot be far removed than that of Tilopa and
Naropa. He lived probably 50 years earlier, say towards the begin-
ning of the 10th century A.D. On the hasis of this calculation we
should say that Krsna lived about the same time or a little later
and Matsyendra and Goraksa who were hoth contemporaneous with
Jalandhari could not have flourished hefore 900 AD. They lived
about that time.

If the proposed identification of Matsyendra with Lui-pa be
accepted, then the same date may be arrived at. Lui-pa, according
to the Tibetan sources, is said to have met éuvaripﬁ and was thus
his contemporary. Some of these sources_even would have us

believe that Lui-pa got his initiation from Savari. The spiritual
lineage from Savari is often given as :

Niagarjuna, Szwara, Indrabhuti, Tilopa, Naropa

Nagarjuna, Savara, Lui-pa, Jalandhari, Krspa

Savari, Lud-pa, Darika, Lilapa, Biruva
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Matsyendra, Savara, Caurangi, Mina(?), Goraksa,
Virapaksa, Carpati. . . . . . (Hathayoga tradition).
Lui, Carpati, Kukkuri, Mina(?)
L, Nagarjuna, Savara,
Liui, Carpati
The date of Carpati seems to bé a known one (Cf. Tucci—J.4.
S.B. 1930, p.137). According to the Vaméavals of the Kings of
Camba Carpati was a contemporary of king Sahila of Camba and
much respected by the latter. King Sahila lived in the 10th
century A.D. This relation of Sahila with Carpati is indirectly
confirmed by the Grub #’0b  where the connection of Carpati with
the king of Campaka is referred to (Vogel—dntiquities of Chamba
State I, p81ff). Carpati, therefore, lived in the 10th century A.D.
As regards the date of Siddha Nagarjuna Prof. Tucci has con-
clusively shown that he lived in the beginning of the 10th century
AD. (loc. cit). Tt agrees with the statement made by Alberuni in

1030 A.D. that Nagarjuna the alchemist lived about one century
before his time.

Accordingly Luipa, who seems to havé:been contemporaneous
with Nagarjuna and Carpati (Nagarjuna being his older and Carpati
the younger contemporary) could not have flourished before the
beginning of the 10th century A.D. and that is just the date
we have arrived at regarding Matsyendra from various sources.

In the present state of our knowledge, therefore, I am inclined to
believe that Luipa-Matsyendranatha lived in the beginning of the
10t century A.D. It is not impossible that he lived till the last
quarter of that century to have been able to reveal (bkiol) the
Abhisamayavibhanga directly to Dipankara érij fiana who, according
to the colophon of the text, is said to have explained it to help the
work of its Tibetan translation.*

(1) Cordier (Catalogue II, p. 45) while noticing this work has attri-
buted it to the joint authorship of Lui-pa and Dipafikara. Dr. Shahidullah
has discussed the colophon of the text on which the statement of Cordier
was based and has tried to show that there is no question of joint authorship
but that it is simply said that the work was composed by Lui-pa, explained
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The next question to be discussed is that of the place where
Matsyendranitha flourished. We have seen that most of the legends
point out to Fastern India and associate Matsyendra particularly
with Kamartpa. The oldest of the available traditions namely, that
of the Kwilajnanacinirprya, would make us believe that Matsyendra
was born in Candradvipa, attained his siddhi there and probably
imparted his spiritual knowledge to others at Kamarapa. If it is not
an allegorical indication, and there is no reason to suppose so,
then we must admit that it is an indication about the country
where Matsyendra flourished. H. P. Sastii has identified it with
Candradvipa in the District of Backergunj in Bengal. In fact,
the coastal region of that district is still commonly known as
Candradvipa and the Kayasthas of that area still form an impor-
tant community of the Bengali people. In the Tibetan sources, a
Candradvipa (pronounced Tsandradvipa) in Eastern Bengal is
referred to and it was the place where the Buddhist grammarian
Candragomin is said to have settled after his exile from his original
home in Varendra i. e. Northern Bengal (Dpag bsam Ljon bzan p.95,
xci). S.C.Das, the editor of the Tibetan text, would also locate
this Candradvipa in Backergunj. '

There is, however, some difficulty regarding the identification of
Candradvipa exclusively with the coastal region of Backergunj. The
name, though applied to that part of the district, is not, however, a
properly defined geographical zone and it is difficult to say if in
earlier time it was also confined to that very zone. There are other
parts of the Bengal coast which probably claimed that name.

by Dipaiikara, modified, mixed up and arranged by the Tibetan translator
Jayadila. But this interpretation does not appear to me to be exact, It
depends on the meaning of the word d4»0/ ; bkro/ which is the perfect form
of 'grol, according to the Dictionary of S, C. Das, means not “to compose”
but ‘“to unravel” which would correspond exactly to the Sanskrit word
avatirita. That would show that Lui-pa did not compose the work but
communicated it orally to somebody who might have been Dipatkara
himself. If Dipaikara had received it through somebody else and not
directly from Lui-pa, then the lineage of transmission would have been given
as has been done in certain cases. '
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First of all the region now known as Sundarbans at the mouth
of the Gianges has a similar claim. Various scholars have pointed
out to the difficulty raised by the etymology of the name. Rennell
mentions it as Sunderbound and he is first to refer to it. Rainey
(Proc. As. Soc. Bengal 1868 p.265) suggested that the true name
is Sundarban ie. beautiful forest, and that it was preferable to the
name Sundriban, the forest of Sundri (Heritiera littoralis).
Blochmann thought that the name was really derived from the word
Candrabandha, the name of a semi-barbarous tribe formerly living
in that part of Bengal. He further suggested that Soonderband,
adopted by the Europeans is derived for Candraband, “the embank-
ment of moon” (Cf. also Hobson-Jobson, s.v.). The various forms
under which this name occurs in the old records—Santry, Sunder,
Soonder, Sunderi ete. make it probable that the suggestion of Bloch-
mann is weighty.

The island of Sundwip now belonging to the District of Noakhali
has also a similar claim. There are a number of theories regarding
the etymology of the name. Some say that it is to be derived from
Sanskrit Svarnadvipa while, according to others, from English Sand-
heap. _According to a current local story the name would be derived
from Stnya-dvipa ie. empty island. Beveridge in his History of
Backergunj (p. 35) starts the theory that it is to be derived from
Somadvipa “the island of moon” and refers to a local story according
to which Soma ie. Candra or moon would be the tutelary deity of
the island. The island since early times has received two streams of
immigration from the mainland, one from Candradvipa in Backergunj
and another from Vikramapur in Dacca, The dialect spoken in
the island has greater affinities with that of Dacca. It is probable
that the name was given to the island by the immigrants after
that of the mainland from which they immigrated. It is thus
possible to connect the name Sundwip with Candradvipa if we
remember that the pronunciation of Ca in these parts of Bengal is
different and is not palatal but an alveolar affricate. The correct

pronunciation has been approximately rendered in Tibetan as
Tsandradvipa.
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It is therefore probable that the entire coastal region including
the island of Sundwip was once known as Candradvipa and that is
confirmed by the comparative vagueness of the term in its modern
application. The coastal region of Bengal really has the form of a
crescent and it is not impossible that the name was suggested by
the shape of the region.

But is it possible to locate the Candradvipa of Matsyendranatha
with greater precision ? I think, it is possible. Candradvipa in the
mainland has no special claim about Matsyendranatha, and besides,
some of the legends discussed by us, would locate the place of
Matsyendra’s incarnation on an island in the midst of the ocean.
Moreover, according to a local legend, the island of Sundwip is the
land of twelve @oligs vr Fakirs. Towards the end of the 15th
century A.D. these twelve Fakirs are said to have been coming from
Baghdad on a fish. On the way when the time for their daily pray-
er arrived, they sought for land, discovered this island which was at
that time empty, descended on it, settled down and called it éﬁnya-
dvipa or Vacant island. These twelve aolias are still held in esteem
in Sundwip by the Mahomedans. This probably indicates a meta-
morphosix of the older legend of saints connected with fish (or
Matsvendra ?) in later times when  Mahomedanism  was introduced
in the land and the people professing the old faith were converted.
There ave still places in Sundwip called Siddhi, Bawria (from Baul?)
etet. The evidence of the caste of Jigix which claims a direct relation
with Matsyendranatha and his school confirms the same conclusion.
One of the six sub-castes of the Jugisis called Sundipa-nath and
as can be gathered from the Census Reports of Bengal, the largest
number of the Jugis is to be found in the District of Noakhali of
which Sundwip forms a part. The distribution of the Jugis shows
a figare of over 84 thousand in Tipperah, and 65 thousand in
Noakhali. The district of Backergunj claims a figure of - over 28
thousand. In fact, the distribution shows that the largest number
of the Jugis are spread over the deltaic region of Bengal (See
Census of India 1931, Bengal & Sikkim, p. 465).

1. The story is told in the local history of Sundwip in Bengali.
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We may, therefore, conclude that Matsyendranatha probably
flourished towards the beginning of the 10th Century A.D.in Candra-
dvipa which in the present state of our knowledge may be located in
the deltaic region of Bengal and may be identified with the island of
Sundwip. The largest number of lis converts were, in all appear-
ance, made in that part of the country. It is not impossible that he
passed a part of his career in Kamartipa which had, by that time,
risen to be a great centie of mysticism,
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VI, The School and its fundamental Doctrines,

(i) Kaula-margae

The traditions make it clear that Matsyendranatha was the
founder of a school. This school, according to the present texts
was the Kaula school. We have already discussed the legends
according to which Matsyendranatha would be the first to reveal the
Kulagama or Kula§astra for the first time (cf. XVI of the
Kaulajhananirnaye). But when the Kauwlojiane was com-
piled the Kaulan school seems to have had already a fairly long
history* as on several occasions the different schools and the
names of their teachers are given in the texts.

In chap. XTIV the practices of different sections of the Kaulas are
described. The names of these sections are given as Romak#ipadi-
kaulika (verse 32), Vysanottha-kaula (verse 33), Buahni-kaula
(verse 84), Kauwla Sadbhava (verse 87) and Padottistha-kaula
(verse 43). In chapter XVI (verses 47 f) the names of other
schools are apparently enumerated: Mahakaula, Siddhalkauld,
Jhanadrmiti-kaula, Mahat kavla(?), Siddhameta=laula, from the
latter Matsyodara and Yogini-kaula. _

In chap. XXT it is said that there are many varieties (paiica-
puncasila=>55?) of Yoga practices. These varieties have all been
defined in the Kaulu§astra. Their names are: the Mula Kula-
pancagika, Kulasagara, Kulogha, Hpdaya, Bhatravodyanaka,
Candrakaula, Vesthi(?), Jagnanirnaye, Sambara, Systikaula,
Timira, Siddhamrta, Mata(Maty ? ) EKaula, Saktibheda-Kaula,
?frmmil:arula. Jaainakaula, Siddhesvara, Vajrasambhava and
Meghaja..

Though it is difficult at present to determine the nature of these
sects of the Kaulas itis clear that in the 11th century AD. the

1. Inthe text itself it is often said that the Kau/anana had been
handed down through long traditions : cf v. 35-zma= gHfege T=Rs gataaw
vi. 9. wiferwg 3¢ N wuly wdawEER.; XV, 9. UAF FEWT GCGEERAR |

E—5
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school was already believed to be a very ancient one with a long
previous history. This is further confirmed by the mentions of
Gurupankti and  Siddhapankti (p. 29)* and such expressions
as FSETWH TCEEFAREA, (p. 79).  But where should we place
Matsyendranatha in this previous history of the school ? T think,
an answer to it can be found in the following &okas of the
Kaulajnanantrpaya (p. 61) :

Tt faast faesien aea?) |
FIART ATACHIRE 4T 1 29 |
Ty folif: fid BAY Agq SEad
gy faegraaam w3t AaEge @ ) 85 |

1. The Siddhapankti and Gurupankti mentioned in the Kaulajnina are
very elaborate and though the names of these Siddhas and Gurus can not be

indentified at present, still they clearly bring into relief the ancient tradition
of the school as current in the 11th century A, D.

(8) The Siddkas who were worshipped in holy places (Text. Ksatra,
probably Kseira) like Karavira, Mahakala, Devikotya, Varanasi, Prayaga,
Caritra, Ekamra, Aftahasa and Jayanti: Koikanaipaida, Kalambai—,
Naghi—, Harasiddhai—, Kambari—, Maigalai—, Siddhai—, Bachdi—,
Sivai—, Ichiji—, Ai—, Virai—, Tribhuvanai—, and Varihartpai—;

(b) The Siddhas who were worshipped in holy places (called pitka) like
Kamakhya, Purpagiri, Odiina and Arbuda : Mahalaksmaipada, Kusuma-
naiigii—, Suklii—, Pralambai—, Pulinddi—, Sabarii—, Krsnii—, Dhavalfi—,
Hidimbai—, and Mahdmai—;

(c)- The line of Gurus (p.28): Visvapada, Vicitra, Sveta—, Bhatta—,
Machendra—, Brhiga—, Vindhya—, Rabara—, Mahendra—, TCandra—,

Hidinj—, Samudra—, Lavana—, Dumbara—, Depe—, Dh’vara—, Simhala—,
Ogini—;

- (@) The previous Siddkas (p. 29) ; Ml,'é,l_lipéda, Avatara—, Sturya—,

Dyuti—, Oma—, Vyaghra—, Haripi—, Paiicalikhi—, Komala—, Lambo-
darg—;

((?) The Bhairava says (p. 58) that Matsyendranitha is only his emanation
and in that connection mentions his other emanations. Their names may be

E:onsidered to b.e thgse of precursors of Matsyendra as far as the Yoginikaula
is So:xcemed : Vigvapada, Vicitra—, Sveta—, Bhriijga—, Bhatta—, b"ﬂkal}tha“'z
Rurt. For the first few names, Cf. list ©. -
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¥ SreRmrseTaT 3 Fuifoaty Asfasd |
TAEATE ATRTIRISTATAT FET ottat Il 88 |

[ m=rgT seems to be a mistake for AgEETR ]

It appears from these slokas that Matsyodara belonged to the
Siddha or Siddhamrta sect and was particularly connected with the
Yogini-kanle, the doctrines of which are explained in the Jagn:-
wirniti. The colophon of the Kaulajnguenirpaya says the same
thing : ALTARARIS AGEFZIEEATA .| The Kaulajhananimaya
seems to have belonged to this school of the Kaulas and about it,
it is said on p. 78 of the text—

FTAEY ¥ Wet At 3% R |

The tradition also tells us that Matsyendra taught his doctrines
in Kamariipa. Under these circumstances it is legitimate to hold
that Matsyendra was the founder of a new sect of the RKanla school,
called Yoyini-kanla and its chief seat was Kamartipa. It is diffi-
cult to say in what the doctrines of this sohool differed from other
schools as about the early history of the mysticism called Kula are
nothing is known as yet. But it is quite possible, as the tradition
claims, that the mysticism treated in the Kavlajngnanirpaya
i~ that of the school founded by Matsvendranatha.

In the .1kwlavira Tantra B. (verse +3) we find a broader classi-
Heation of the Kaulas. According to it there are two classes
amongst the Kaulas, the Aptalas, who believe in worldly activities
and the Schajus who are believers in the identity (of the worshipper
and the worshipped). The Krtakas are those who differentiate
between the sender and the sent, i.e. those who are followers of
Dualism®.

1. cf. also;
p. 16 verse 14, 4 &4 Fifwa aF A feAtrg E |
p. 30 verse 14, AT §& wrd! WA WERT HIH
Fyward 41 gfw mawl @we aer |
TS HAT FAI GEAT GALG fAar |
TEN R A aishedtad |

(&3
°
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The Alulawira Tantre insists on the superiority of the Sahajos
and the complete identity of the Sadhake and Siva.

aerfreen faed [ Sic. fat ¢ | Regr avworat |
o e aaen Ratseasad |
Az qeRaat arfa frene s a7 )
AFAN ATFARRAR T AT |
[Akularire. B. 59-60]

(it) Kula

The fundamental doctrine which is explained in the Kaula-
jnananirpaya, Kulgnande T'antra and the Jagnaka@rika may be
described as the doctrine of Kule. The titles of the first two texts
indicate that. The nature of the Kurla is defined in detail
in chapter III of the Kaulajngne and in many places of
that text the same doctrine is referred to: eg VI 18-14;
VIIL 1; XIL 6-712; XIV. 4,511,14 etc. He who practises
this doctrine is called a Kaula or Kulaputra and the sacred lore
which contains it is called either Kulggama, Keulggama or Kula-
§astra.  In the Kulgnanda Tantra it is also the Kaulikam
Jjngan, the mystic knowledge relating to Kula, that is explained.

(p 107). In the Jhanakarika (IIL p, 179) it is the Kaulikam
lingam which is described.

In the third patala of the Kaulagngnanirnaya, Kula is deﬁned
as a state in which the mind and the sight are united, the sense-
organs lose their individuality, one’s own Sakti becomes identical
with the jiva* and the sight merges into the object to be visualised®

1. Inchap.vi (verse 4-5) of the text the word jzva is explamed It

is iv 3, Hamsa, that which gives an individuality to Sak#i (=Saktipudgala)
the mind, vital wind etc, cf. also X VII. 33 ff.

9 efednea wafzamgze o
sttty sfeerded war [ili, 2-32)
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There ave different stations within the body and the topmost. is
the unshakable lotus, independent of all, which is all-pervading
and free from impurity. Everything is produced at its will and
everything merges ( &aq ) into it. This iy why it is known as
linga*, Tt is consciousness dissociated from the function of the nund
It ix always capable of dne(t perception®.

The text further says that this 7inge which is master of
creation and destruction is ever pure, ever present, inmmeasurable,
and shining like a. meteor in the sky. It is the mental lingam
( Arag \%ﬁq )> of which. the knowledge leads to liberation. It is
the linga within the hody, the Kanlikam Lingam.

Though in- a very large number of Brahmanical Tantras
the words Knla, Kulgeara, Knlusastra ete. oceur, the real significance
of Knlu is ravely defined. The mystic practices of the school are
elaborately described and it often seems that the word Aula was
taken by them as an equivalent of Salti, In fact, the word
Kulakundaling which often occurs in the late Tantras indicates that.
The philosophical significance of the term Kulu has been hrought
out to some extent by the great Tantric scholar Bhaskararaya in
his - commentary on the falitgsahasrangine, generally known
as Nwubhgyyabhgskare, He defines Kulw as

() weeEEt agam@aa a9 Fo9 (p. 2). ‘

(i) Fo@ CEAIIIEE—AGAFRIETIISN  CREITa-
A QAT | TIAE AT TR | A adT Wraeg-
AT GIEd T R SRAT AT | T R FA 1 (p. 2).

(i) 7% SAETERE | & SRS -SR-S
F-FATIATICAT: | FIAE AMHICIT  FERNG | FAEAETE-

L. aEy Suwwa fazanefee |
QARSI G0 s o
TE=A WEq efes qaT T |
& farg faae a9 & sosw (il 9-10]
2. Sammafed SEmyRCaEtEEe |
ww gy f— - -fibhor2]
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MTEENET ACATA DTN | SHAIEa -
‘A AT AR adm " GAgAgeqgsad | age (aEwm-
afzwmE—Ar-mg-fifdegut 2 aradt aaf ax e | (p. 52).
- The same thing is said in the Targrahasye Vrttika which
generally passes as a work of Sankaracarya of Bengal—
¢ arg-Am-Ran | A s, ae gl aefie ama, ¥
TIQIRET [ARAAT e |

Kula is the unification of things of the same order. The same
consciousness takes three different forms—the knower, the knowledge
and the object of knowledge. The existence of the object is depen-
dent on knowledge but knowledge itself is self-evident like light.
There is therefore no difference between the knower, the knowledge
and the object of knowledge. When they are all united together
or in other words, when this sense of plurality disappears and the
knowledge with all its objects is absorbed in the knower then that
concentrated knowledge is called Kula, 'This therefore agrees with
the definition of Kula contained in the Kaulajngnu—-“the state in
which the mind and the sight are united, the sense-organs lose their
individuality, Salktibecomes identical with the Jiva and the sight
merges into the object to be visualised.”

In the same commentary of Bhaskarariya (p. 53) another
explanation of Kule occurs and this involves the problem of Yoga
which is s0 important in the Tantras :

T TElae SN a9 99 FSH, AT, q9 FEANGIOET GIA-
Artsty | v MEwRE gagEd $IWAd |

According to it Kula is the Adharacakra i. e. the lowest station
helow the navel, which is the seat of the psychic energy—otherwise
called the Kundalin or Kula-Kundalini. As in its upward march
it follows the nadi (channel) called Suswinng, that also is indirectly
called Kula. Hence the ambrosia that trickles from the topmost
lot 1 of thousand petals (Sahasrgra) down the Susumna is called

adgmrta.,

In fact, this explanation is not unknown to the Kawlajnananir-
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naya. We have already seen that the different stations are known
there and the topmost one—the Sahasrara is described there as
the TR Y fregad (I, 95 cf. also V, 9 18).  The
ambrosia that trickles from this lotus and which enables one to
conquer even death is also known to the author of Kaulajnana,

T FEUArg TREAESEA: |
SARATH TEE g [sic. JaTjATAgERT I
AT Mayged ey’ % Agay |
THATGIST g Fe qrF [z | [V, 18-19].
He who takes the ambrosia extending the top of the tongue
up to the Brahmarandhra, no doubt, conquers the death within a

month. It can be done by extending the tongue to the furthest
end of the palate and slowly inhaling the air,

(i) Akula

The doctrine explained in the two versions of the Akulacira-
tantram is not different from that of the Kaulajhana. Alulartra is
often mentioned in this text (A. verses 32, 35, 36-38, 40-41) and
clearly explained in the verses 11-14 (p. 5) : .

“All spiritual success lies in it (akulavira). It is all-pervading
and when it is known the mind becomes motionless. The functions
of the five sense-organs and all thoughts disappear. It is a state
of mind which combines both positive and negative aspects and
there is no coming in and going out.”

It is tranquil, beyond all categories, free from impurity,

1. This is a well-known Hathayoga practice described as Khkecari-
Sadhana in the Halhayogapradipiki.
WA EM wA qOrgary sl
fERgER DR arfmasathn 1
g e fey s S w4t 70
AR 7GR W Aty awtaq |
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free from cause and- effect, beyond the illusory world, free from
objects, and is a state of identity (verses 82-34). It is the state of
Sahajananda—spontaneous bliss (verse 5).

From this it is obvious that what is called Akulavira in the
present text is in no way different from Kula of the previous texts.
The term Akula also occurs in the Kunlujiuguunirnaya—-p. 22) the
Kula born from the Alula (W2 $S @ ); p. 40, knowing
Kula which is Akulo ( @ @ [eqr ).

In the commentary of Bhaskarariya (p. 53), already referred to,
a verse is quoted from the authoritative Tantras which brings out
the significance of the two terms.

T3 gieiia fwage T 913 |
FASTIE T FiSTHARTIT |
I o Ranieaaced ar e |

“Kula is the Sakti and Akula is Siva. Their relation is called
Alule? or in other words, thé unity (Samarasya) of Siva and

-Sakti is Kula. The same -sense is attributed to the two words in
the Kularnava Twntra :

w5 0T g 5% afw: afaan
“Siva is called Alula and Sakti Kula”

If these interpretations are accepted then we have to admit that
in the first series of texts predominance is given to Kula i. e. Salti,

whereas. in the ~Akwlaviratantre, to Akula i e. Siva. But,

after all, these are only two different ways of looking at the same
thing—the ideal state described in all these texts, as we have seen,
is fun&amentally the same. - Besides, 4f we take- into consideration
‘a verse of Akula B.-(verse 3:})—‘—3153'@ s:e-ss't}m ashm f&\%'aai—n:
becomes evident that Akula has only a sec(mdary placé.” “The "ideal
state is attained only when it merges into the Kula i. e. the Salkti.
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(tv) Siva and Sakti.

The interrelation of Siva and Sakti is clearly brought out in
the following verses of the Kaulajnana :

foamed war ot Framefea: )
gaed frar & frar Safa sz

regmieed arfa a7 A% qu {: |
[II. 6-7 ]

“Sakti merges into Siva, Siva merges into Lriy@ and kriya
dissolves into jd@na through iceh@. The icchasalii also merges
into Siva himself.” This refers to the ultimate state of Siva
(porah §ivah) in which the objective world dissolves and further
creation is stopped. Here evidently three aspects of the Sakti
are recognised : theiccha (will), ja@ia (intelligence) and lkriya
(creative energy)’. The iccha is the will of self-manifestation, jhana
is the consciousness of this manifestation and 4riya@ is that aspect
of Sakti which gives rise to all kinds of activities. In this stage
knowledge is dualistic, and there is the knower as well as the
object of knowledge. When these three forms of Sakti are taken
back within Siva and perfect union of Siva and Sakti takes place
the absolute state is attauined. This amounts to multi. So it is
said : stqear Sfeaar Eﬁﬁ: mg‘“, Eﬁﬁi‘tﬁ% (verse 9), i. e, when Sakti
has a downward movement it comes to stay in the material world
but when it has an upward movement liberation is attained. The
functioning of the creative energy implies an exteriorisation of the
Sakti whereas its opposite movement or introversion leads to ikt
or the ultimate state. The Saiva philosophy recognises two other
aspects of the Sakti—cit (pure consciousness) and a@nanda (bliss)
but they really appertains to the absolute state of Siva.

Elsewhere in the Kaulajngna—(i, verses 4 ff.) Siva is called
Jiva. Jiva is defined as the ultimate (param), changeless,

1. Cf. Aawlgjnana xvi. 25. s=1 & wwwiEa fenen 9 wfef; also

XX. I3.

K—6
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eternal, free from stain or impurity, the ultimate atom or the all-
pervading Siva. He is Jiva—the life, Hamsa, Sakti-pudgalo—
the individuality of Sakti, Manas—the mind, Prans—the vital
wind, Buddhi—the intelligence, Citta—conscious element and
the air which rests in all the beings ( @#wgmm arg: ). He is
Jiva as long as he rests in the material body, but when free from
ithe is Sivat. Jiva here seems to have been taken in the sense
of the liberated individual* soul. " “The individual “soul, when it
is not frée from the snares Qf the world, still entertains a
knowledge of duality, and is away from the path of right conduct
and of which desires appertain to the material body is. called par.su2
(p- 0, iii. 30-31 ; p. 85, xi. 3—4).

Elsewhere in this Katblajnaqz,a——(XVlL 8-9) Siva and Sak‘a
are considered to be inseparable. The Sakti is not without Siva
~ and Siva is not without Sakti. They' are interrelated with each
other like fire and smoke, and like the tree and its shadow.

7 fodm faer e il @
AR TR SRR qaT B3 )
7 TECRAT DA A SSARAY - 1

Siva is further conceived as ILinge in the Kaulajhana-
as the whole world ultimately rests in him and the creation and des-
truction take place according to 'his will* (iii. 10). This linga

1. of. Kulirnava Tantra : s fis; fedl she; @ st &9« fiee; | 1t should
be remembered that J7va, in the Satvata philosophy, is a Prakyts of
Vasudeva (Bhagavad-gita VII, 4, 5). It is identified with Sankar3ana,
one of the four Pywikas of Vasudeva. His other prakytis are the Buddhi
(=Pradyumna), and aekendira (=Aniruddha). fiwva is the supporter of
the world.

2. Paly, in the P‘zbupata system, is the individual. He is of two kinds :
impure and pure, The impure individual is that which is connected with
the physical body and the pure one is free from it ;  See Bhandarkar—
Vaisnavism, Satvism and Minor Religions, p. 122.

3. - TET Waq wfeegwas v |
& fara fratd a8 @ s
The same conception is found in other texts, cf, Sangita-ratnikara ;
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is again described as the Siddhi linga, Manasw linga, Mano linga
and because it is seated in the individual body—dehalinga. We
have already seen that the kula or Sakti is inseparably associated
with this linga. (ili. 27-29). The whole universe rests in the
Dindu of this linga in an incipient state® :

AT ST AT: |

frerrar fargas) g S1Sngarg aq 9aq |
aftwerorai algg fagglmg
T fevmtaed saRd it )
A STHETY I A9ES |
gafggai——] iii. 20—22. ]

The questions of creation and destruction are connected with
the conception of Siva and Sakti.  We have seen that Siva in his
ultimate state is absorbed in Sukti and the creation takes place
through the exteriorisation of the different aspects of &uliti, dis-
solution of the created world takes place in their introversion. In
the second chapter of the Kavlajnana the yogic process is also
explained (verses 2 ff.). The Sakti called Kalagni (also called
Rudra) is seated in the lower region within the mouth of the
Vadava (mwlalhare). There are seven lower regions and seven
upper regions called heavens. Creation subsists as long as this
kalagni remains seated in the lower regions but when it burns up-
wards the dissolution starts.

wfa 7 fagas @ wfatRe |

0 fasfmmatdawst e o

fafaa frera gawera |

qautH ¥ G R AT |

warafaanatear Tavd g +

1. On the basis of sound, nada, the same thing can be said. In this case

pralaya means dissolution of all finite objects in the infinite cause (ra: FRTw:
—Samkhya 1.121) and creation simply indicates the passage from the
indeterminate to the determinate (pinda—varna—pada~—Ilaksa). cf.”
Chakravarti—Linguistic specuelations of the Hindus, p. 31.
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(v) Bindu, Nada, Kala.

Though in a cursory way, references are made to Bindu,
Nada, and Kamakald in several places of the Koulajnananirpayat.
As these terms are intimately connected with the Sulti-tattva they
require a comment.

Bindw is conceived as the energy of the Mahalinga [ form of
Siva ]—the cause of creation and preservation. It is the unmoved
of all energies ( wna: QETEIATY ), permeated by one’s own Sakti.
Bindu and Nada are once said to be the Sakti. Bindu is further’
described to be the ambrosia (amgtain)—which removes old age
and decay ; every thing is purified through its rays, it is possessed
with Kamalal@ and stops decay for ever. This ambrosia, possessed
with lkamakala is the source of eternal life. It is the ultimate

L. (i) =¥ § AEfaFgaEiaRatERE: |
frgad 3 & W@ FEHEEG |
T, T FrACHIrEEa: |
gaEr vt wlH e whmafer? o [XX. 20-21.]
(i) fagaz q@r TBRA .0 oe wee [V 31]
famgereen whm: [IV. 8]
(i) Tz () werw frgwd =nfiered |
T & fasra e e 0 [VL 23]
(iv) =g wafq aq ¥ whgfroaread |
gfeemEee e NS
Bar. wfe Saf AwCATTg |
g9 srHwEed Ufmene gt [VIL 31-32]
(v)  =waw fae Sfa s w9 B3
ad MG WY FAFARFA |
gestrafgaes G At |
FIEEATE GaraEey 5 |
ACHTAEERT TR T0ES |
featay www gadas s |
......... wfeasramy |
e v gt 1 [XIV. 94-97)
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state of sahaja, as pure as a diamend, like a mukta-phala, spark-
ling, having the beauty of variegated starsin the sky, the cause
of creation and destruction beyond the reach of kula and akula.

DBindu is generally explained as the creative ‘impulse of
Paragiva, inseparably united with para-sakti. From  bindn
arises first of all the primordial sound—nade from which
creation starts. In the Kamakalgvilase of Punyananda it
is defined as the Mahalindn which enters into the field of
consciousness when the multitude of the rays of Parasiva projects
forth in his first spontaneous vibration (‘vimar§e)*. At this
time self-consciousness (ahamk@ra) arises in Paragiva and bindn
is the soul of that consciousness. Kala is the inherent power of
the spontaneous vibration of the bindu of puradiva and it is called
kamakal@ on account of the element of attraction init. Dindn is
three-fold and contains the seed of mata, marnam and meyan i e.,
the knower, the knowledge and the object of knowledge. Kamalkala,
consisting of this threefold energy of the bindu is also called
Tripurasundari.

Bindu. on the basis of sound gives rise to the mantra, rarna
and pada i e. mystic formula, letters and syllables. The mystic
formulas and letters as in other Tantras play an important part in
the Kaulajnana and the source of their mystic origin is not lost
sight of. Matrkacarnas or letters by which sounds are represented

1. rfrefamcfrat nfawata fadzad |
wfemfaafa’ v fawaa fafad wefeg o (8]
frgreermn WElafageaEET |
|, FAATA FE T gwAgane @ 4 [9]
Kamakala-vilasa.
Com. WHITRTRAIE YA ERUGANET 13 qar qq werag qUise’
SHERY TAASANTEA |
------ T 3fq weR wfwer awas gegastaitfffa am, 99 fg—aaie-
T xfy, FRAEEd genged am s fGevehr aefeaed frgewteamn s
sfa s=d
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are referred to in several places. Theory of the origin of sound
also is clearly stated when it is said that everywhere there are four
things'—*“sthana, dhyana, varps and laksa. The sthana is called
- pindn, dhyana is its pada, varne is the form (rGpa) and laksa is
that which is formless.” These terms are also commonly used to
explain the origin of music, cf. Sangitaratnakara :
e ARCAR—
ATeA AT qUI 94 JUig T2 |
A ATFRIST AFreftandy |
AEAISTEARR (FIr AF e |
ST TR oY aeng fusishiad |
“Nala is the soul of music...nada expresses itself as vaina
—Jetters ; pada or syllable originates from wvarpa ; vak, speech,
from pada and communication takes place through speech. The
world is thus dependent on nada. Nada is of two kinds, strack
and wnstruck and it originates in the pinda.” :
Pinda is the seat of ultimate sound, nada or Sabda-Brahman
and is located in a region of the body below the navel called in
Tantrik texts maladhara. This nada, since its first operation starts,
gives rise in course of its evolution from less distinct to more
distinet, to letters, syllables and speech. The mantra or mystic
formulas which are used to invoke the mystic power of the
individual has also a similar development.

(vi} Moksa

Spiritual liberation  (noksa™ or multi) is often spoken of in
the Kaulajnane, but it is exclusively treated in chaps. XIII and

I QA Y 409 AT TG |
forerstt wiq @ wmaquREEs |
adg fafufee w § wwafiaw
freiumeey guidtd Fewd |
e Wi feakf vhwe sgfdu o (1L 3-5)
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XVII. We have already seen that mukti consists in the ‘upward
-movement of the psychic energy (tula) whereas bondage lies in the
opposite movement (IL. 9). Moksa can be obtained through devotion
to the linga that has its seat in the body (i e., Siva, IIL 27). -
It can be attained through the exact knowledge of the hamsi,
—the lord that pervades all and is the source of the universe.
Through this knowledge the mind attains a° supra-mundane state
(nwnmana) and neither sin nor merit can touch it then. Such real-
isation of the ultimate within the self amounts to mwoksi. He
who realises Siva within himself and knows its movements on
earth, not only does he himself attain liberation but he who touches
him is also liberated.

Hamsa or Siva is the giver of both bondage and liberation—
giegtemms  (XVIL 34), and he who realises that Siva within
self becomes Siva-like, attains liberation and can liberate' others
too (& fr: M=y g @ g Amdag o XVIL 37). The
nature of this Hamsa is described in verses 18-33 of the same
chapter (XVII). He is thelord of all, movesabout within the
body at his will unaffected and untouched by good or evil and
remains ever pure and unstained. He is immeasurable, inconceiv-
able and combines in him both positive and negative aspects at the
same time. He is indestructible and has no decay. It is he who
moves on earth in the form of individual soul (A fqvear@ey g
forg: Aed g, XVIL 38).  When this nature of the Parumatnan
is known and when he is realised within the @bien complete
spiritual liberation is at once attained. )

But the Tantras, like all other mysticism, insist mostly on
application. This is why it is difficult to find out in them the
precise definition of a particular state of mind which is arrived at

1. Cf also Kawlajhnana X1II. 1-5 ; It is said that by uttering the mantra
‘hamsa hamsa’  one attains liberation. Aamsa, we have seenis asynonym
for Jiva or S7ra. Inthe Tantras it isigenerally believed that the upper-
most station [Sakasradala-padina) is the seat of the Hamsa. Unless the
Sakti reaches that station and gets united with the Hamsz complete
samadki cannot be attained, Cf. also XVIL 6,
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in course of the spiritual march.  They are more concerned with
the means by which such states can be produced. ~Multi or Molsa,
though necessary, is the least important thing with these schools ;
it is siddhi or attainment of psychic powers which are more import-
ant because they only can enable the s@dhaka not only to enjoy
the state of beatitude for long years but also to control and influ-
ence the course of events for the benefit of humanity. This prac-
tical aspects, therefore, have also been treated in different chapters
of our texts.

(vit) The mode of worship.

The worship of lingas made of stone, earth and metal should
be abandoned. Devotion to the linga which is seated in the
body—the manasa linge is conducive to siddhi. Such a linga
only is to be worshipped and not with external but with mental
flowers and incense. The first flower is ahimsa, the second—the
control over the senses, the third—kindness, the fourth—idealism,
the fifth—largeness of heart, the sixth—suppression of anger,
the seventh—meditation, and the eighth—knowledge. He who
follows the way of the world cannot attain siddhi aad mukti. He
who withdraws all his desires within his self really belongs to the
path of the kula but he whose desires are exteriorised is only a pasu
~ of the world*.

The s@lhaka should, through gradual training give up, all
kinds of desires, anger and pride ( FARIIY THIY AR T
xi. 31) and cultivate equanimity ( SR ) |

1. Kaulajhima, iii, 30, 31. and 24—27 :
TRIAAE: g graguaiua: |
witar wow gw' edafeatmeg
TR FIUTITHIITRA |
e Tgw uE it |
HH AR AR TEHH |

~ For similar ideas cf. Makinirvana Tantra, p. 12 ; Gandharva T, p. 63 ;
Syamarahasya, p. 9 ; T drarahasya, p. 9,
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The eighteen kinds of lola3astras do not contain the truth and
therefore the worship prescribed by them should he given up
(IIL. 16-17).

(viid) Dhyanayoga,

External modes of worship, we have seen, are not approved of
in our texts. The greatest emphasis is laid on the cultivation of the
mind. This naturally leads to meditation and the practice of Yoy
which, according to the Tantras, is the highest form of mental
culture.. The subject is dealt with in the 14th chapter of the
Kaulujngna., Though the exact method of Yoga iz not indicated
still the different experiences made in course of its practice are
mentioned (cf. verses 16-19) :

QTR FRATAT G AAArg (e |
gERATERTCFRTArTI ffar 7
AN ST a9 |
FISET 94 3 §TE7 AT N
TR Saced & gaf |
st =1 Rafeimfidents 7oms )

Fir<t of all a ~haking and then a quick shaking ave perceived. The
hands, fect and head all shake ; different kinds of sounds are heard.
Then different mystic powers, such as the power to rise above the
earth, the faculty of a poet, the knowledge of the past and the future,
the control over time, the power to assume different forms, freedom
from old age and decay, the power to go through the sky ete, and
the eight kinds of Siddhi can all be gradually attained.

These are more or less the common experiences but more parti-
cular experiences according to different Awwla sects are also
enumerated in the same chapter of the Kuulajnaua. The powers
which can be attained, according to the Yogiui-laulu (the school
founded by Matsyendranatha), ave the attainment of different kinds
of subtle powers, the power to see from a long distance, the power
to enter into another’s body ete. The different gods like Brahma,

K—7
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Vignu, Yama, Indra, Varuna, Viyu, different kinds of demi-gods,
the stars, and in fact, the whole universe are perceived within one’s
own body. Siva is the giver and dispenser of all and he gives the
eight kinds of Sididhi to those who cultivate their minds (59-68).

In the same chapter of the Kainlaji Jjndna it is said that one can
attain other kinds of mystic powers through particular Yogic
practices. These powers are the attainment of great speed, control
over decay and death, control over creation and destruction. In fact,
it is even said that one can be like Siva himself : ag gqqaa‘; e
HETaTrRTs | @ ATY uE ToTEdt wag 74r | (75-76).

But the highest state of mind that can he attained through these
processes of the Yogu is described in verses 82 ff':
waTg sEAr 27 & fieafad |
a 9 faradEfa a akagasma |
ArTEATE AT RIS fod |
WA ERANTIEY q91 qafa gegie
yFasFaa: Hedl Atk festiata |
TR ATHFATES T |
Aftagmrga domdafrniEa: |
AR T sEeagaat aaw |
e vl Afers sSdiaamaeae |
A GAQ e wEEAEAEE: | [82-86]
Faed GE0eh QAT CATEE |
qgaa faar 3fT anced s a3 )
AR RISTFAE ST FIARFSIAFY, |
FERrARaE-aS T Aloianed |
gREETATT geaaey f3 | [93-95]
That is to say, the highest state is attained when the mind is
not fixed on any element of the objective world. It attains the state

of wuinana (mind turned upwards) and is fixed, devoid of thoughts,
in the vacuity, as motionless as an inanimate thing. It is not then
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moved by any kind of sound ; the individual is lost in himself. The
past, present and future become apparent to him and he lives for ever
without decay or death. The mind then enter into the Khecei-
cakia (the Brahmarandlra) and drinks the ambrosia. Thix ambrosia
has the nature of Ramalkalg (see aute), as pure ax the diamond
and ¢rystals and shining like the fire-flies and stars.  This Decomes
attainable when the complete state of Sahaja s heen arvrived at.
This state is beyond creation and destruction and even bevond

Akl and Knlo ( srg@-Teatstan ).

(i) Salajo
The state of Suluijo, just spoken of, ix also referred to in the
Kunlajpgue, XV. 10 ff. It is conceived there az a colvr ora
station within the body. It is also called rajre and is attained by
a method of Yoy called Tujrayogr. When this Sahaju-culro
is reached the body remains az firm as the /s, it has then no

decay or destruction ( mafagh 3¢ dereeg & & @ XV, 25 ) and
the mind attains a state of equanimity ( FAREY ).

Tt ix thix state of mind which is dexerihed at length in the two
versions of the JAlolorira<Tautra. 1t is there called the state of
Netlutj@naide covvesponding to Akwaviea (Hhelo, Ao 55 of also
Akule, B 140 SEwmeed 1 F72 ) and i defined as

HEE WA qTAT (TAZHO |
Tt (Gizeaaen qafaEg ag 4 0
TR AFFART THAH SIAFEA|
& faffear o &4 71 fereat 289 0
TFETETTRIS TS G |
HAWTAT G4 Tt 9ed Tan |
AT STARARATrEa: |
TTAEATNE A T q€T ARTATE, |
[ kol AL 11-14 ]
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1t is omniscient, omnipresent and all good. All spiritual success
lies in it. The mind on attaining it becomes immobile. The
sound, form, touch, smell and all other perceptions merge into it.
Tt is free from any positive or negative attributes, there is no produc-
tion or destruction [of attributes] in it and it is a state of perfect
calm ; the mind then attains its fulness.

This state is further described in the same texts as free from
the chain of causation, an inconceivable state which is free from
troubles. It is beyond the reach of the illusory world, self-existent,
all-pervading and is a state of unity and equanimity.

¢
FEARCO AT FACCIRATIT |
ard fate s gageE |
gweaq, gFgag—[33-34].

When this state is arrived at, all dualistic knowledge dis-
appears and the s@dhake becomes identical with the object of his
devotion®. He has then no need of the petty details of the yogic
practices®, he has no need of sacrifice, fasting, mantras, meditation,
bathing and all other purificatory customs of the world®. He is
then above all these.  Sin and merit do not reach him, he has no
sorrow and though he lives on earth he is then like the burnt seed

which does not germinate, like the tree without the root which
does not grow again :

gt EhafadaT A Sead )
gaicga o g soed G )
wgedcer § agg A g |

[dlula A. 83-84;
Alula B. 48-49]

1. @Y 3R = g wy fuw wd qw
W W+ Wy s @d 99| 294 |
[Akula. A, 26.]

2. dkula A. verses 16—20., Abula. B, 122 fi.
~ Abulx A verses a2—ib.. Akwla. B, 95 fl.
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(x) Some mystic powers.

In the Kanlajpane, (ch. iv) it is said that by rousing the
§alti either through meditation or by uttering wmantras, composed
of particular letters or syllables, various powers can be attained.
Such powers are of different categories.

(w)  Pasasiobhain, the power to make nets (i.e., evil influences)
ineffective ; niyrahaunyraham, the power to chastise or to do good
to another ; kramanpwn—the power to enter another body ;
haranam—the power to take away ; pirtiwajolpainin, the power
to make an image speak ; and ghatap@sansphotanain, the power
to break pots and stone. It is claimed that these things can be
performed by invoking particular mantras [ch. iv. 2 fh.].

(1)  Marana—the power to kill another; recd@ttna—the
power to create troubles in another’s mind ; stindbla, the power
to stop another ; molk«, the power to make another unconscious ;
gantila, the propitiation of antagonistic deities; paustili, the
power to increase the capacity of the budy @ @hpsti—the power to
atiract another and eodvwi,  the power to bring another under

control.  The bazis of such powers also are particular combinations
of mystic xyllables [eh. iv. 14-15]).

(¢) In the process of yoya certain powers ave alzo attained,
ri., popularity ( FRrEE ). removal of discaxe (EIATTA, ), mastery
in poetry (ﬁﬁa ), power of good speech ( FrawIEed ), power
of distant hearing (gTrEAU ), power to rise above the ground
( giweant), power to associate with the yoginis ( qREEERAY ),
power to remove old-age ( TG ), acquisition of great speed
( svEdred ), and power to assume different forms (ARETIR )-
Different other similar powers can also be acquired (VIL. 20-25).

(d) In the Sth chapter (verses 31 ff) of the Kuulujigna, it
is said that there arc eight special ways of practising the cidya
(i. e, mantra) and at every one of those eight stages (vulra 2) of
their practice different powers are attained.  These ave rexpectively
ability to associate with the yoginis (FRHASH ), power to attract
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all (oatemaas®g) and the power to enter other’s bodies.
In the 4th stage the following results are obtained :

o 9T T

qrITEg AP Slarta Sar 7 0

IIETAT WG A IS |

CTTRACAATCAN JI SCAATERA |

qUATEE A8 faE—

sufeatEs: smiTEaas: | [37-89]

In the fifth stage the movement of the air within the body
is stopped 3 in the sixth stage different kinds of success are attained
with regard to dharimne, arthe, k@ne and mokse. In the seventh
stage power to stop an army ( SeeawTRE ) and other powers like
distant sight, liberation from worldly ties etc., are attained. The
last or the eighth stage brings spiritual success within one’s own
control ( =IMATEITEFY ). Similar things are also treated in
Kuulajnana. X. 11 ff.

(¢) Long life—We have already seen that in our texts very
~often emphasis is laid on the means through which physical decay
‘may be stopped ( FAqfeTaTas ) and immortality attained. One

of the means was to extend the top of the tongue, through Hullha-
yoga process, to the Brahmarandhra, and to drink the ambrosia
(=wmd ) that trickles from the topmost lotus ( Tzeg@aw). This
ambrosia removes decay and old-age and gives long life. Itis
further prescribed that in all worldly activities the top of the tongue
should always be placed against the top of the palatet. This helps

I. #wuq § fasmtarg asttafaamnamg
e wRHwEE WAt wE g gEee |
aRmfEatEa: adsfutatsa: o
T W WY HEH G qal |
G Ay g =Aifywng Hed |
g sE Surses yav 957 @ |
W g @ m v g Gge |
¥ HINER a@ FRIY @Rl WA |
e ) = qEgaEat aa: |
[ vi. 23-27 ]
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to.draw the mind within self and retain its original unperturbed
state. The same result may be obtained through other means too
e. g, practice of particular mantras, and of dhyanayogae with a view
to attain the Sahaja bliss (cf. ante),

VII. The Yoginakaula of Matsyead rangtha
and the Buddhist Tantras,

The school founded by Matsyendranatha, as we have seen, was
probably known as the Yoginikanla. The doctrines of this school,
if our identification of Matsyendra with Lui-pada be correct, must
have had something in common with Buddhist mysticism as ex-
pounded in the writings of the Siddhacaryas. The writings of these
Siddhacaryas, as is well known are partly preserved in Apabhramsa
and in archaic Bengali. The fundamental doctrine as expounded
in these writings is the doctrine of Swhajr.  The Sahaja is the ideal
state of the yogin, a state in which the mind enters into vacuity.
In this state the mind is free from existence and non-existence or in
other words, is devoid of both positive and negative attributes. Tt
is then heyond the reach of the illusory world and is free {from all
cogitation awd merit or demerit.  In this ideal state the yogin finds
himself in one with the nniverse and in one with the Buddha.

The doctrine of Suahaja, we have scen, is referred to in the
Kanlajngna, and is expounded in detail in the two versions of the
Alrdariva=-Tantra. It is defined there as a state in which the mind
attains  immobility 5 the sound, form, touch, =mell and all other
sense-perceptions merge. It ix then free from positive and negative
attributes. There is no production and destruction and a state of
perfect calm is attained. In this state the mind attains itz fulness,
and the yogin becomes identical with the objects of meditation and
in fact, with the whole universe. In this state the yogins, as the
Alula.  says :

T @ | eftda: § w31 | 9 $aT )
q o qeARS: @ SRIRTEEREA |
§ I Qieq: qUuET #87aTE O3 T |
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w4 &t e 3T T O @ e )
T VT €0 eI €9 waA {4 |
[ Alula A. 24-26 ]

T s | gftd | ST |
T i geadt 39 @ = SERagl |
q et e adeEy AR 70
e 3 e T o foven e gE )
T e T earar e g gE )
[ Alula B.116-118 ]

“He himself is the goddess, himself the god, the disciple, the
preceptor and he is at once the meditation, the man who meditates
and the divinity (meditated upon).”

In the writings of the Siddhas great disregard is shown towards
the traditional lore and it is again and again said that salvation can
not be attained through outward purification. - Thus Sarahapada in
his Dohakoga says on many occasions that the ultimate truth can
not be realised by studying the traditional lore like the Vedas and
the Sutrintas. It can not be either attained by having recourse
to external practices as observed by the Jain and Buddhist monks
or through the muttering of mantras, or through meditation and
concenteation. It is no more possible to attain it by having recourse
to external worship or purificatory rites.

This attitude is very pronounced in our texts. The Kaulajnana,
on many occasions decries the conventional ways* and puts emphasis
on cultivation of mental powers and yogic practices. The Akulavira-
Tantra is more emphatic in its denouncement. of the different

1. Cf. IIL 30-31.
T A9 g FreEE |
s e fafggffmatsan
TR AHT AW TR TG |
affen AreT 79 ¥ Gt |
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religious and philosophical ~systems, traditional lore, and the
conventional purificatory rites like sacrifice, finma, fasting, bathing
at holy places ete., as well as of the external modes of worship.

The third point of agreement hetween the Buddhist Tantras
and our texts consists in the enumeration of different kinds of Fulus,
In the Buddhist Tantras generally five Iulas are referred to
and they are Nafi, Rajalz, Dom'i, Cupdali and  Brahmanl.
Besides, it is further said that the different kinds of yoginis and
dakinis residing at different places of pilgrimage play the part of
fnkti.  These places of pilgrimage are located within the body and
connected with the yogic nadis. The principal places of pilgrimage
according to the Buddhist Tantras are of four categories : pitha,
npapitha, ksatra (or ksetra) and ehaiu-Tola. Sometimes there is
mention of vpalksetia and upachaidola. The pithasare : Jalandhara,
Odiyana, Arbuda and Piirpagiri (according to a different source
Jalandhara, Odiyana, Kamariipa and Purnagivi). The Upapithas
are: Malava and Sindhunagara. The Ksefias are: Mummuni,
Devikota and Karmarapataka. In the Hevajra-Tantia there are
also names of these wpnlksetras and chandohas.  Amongst the
npaksetras is mentioned Godavari and amongst the chunidolas and
npachaidolius are—Harikela, Saurfistra, Kalinga, and Caritra.

Such holy places and Yoginis and Dakinis connected with
them are also mentioned in the Kawlijnawe. The holy places
in it are also of several categories called : Pitha, Tpapitha, Ksatra,
Upaksatra and Sradola (which seems to be the rame as Chandoha
of the Buddhist text). The I’ithas are Kamakhya, Purpagiri.
Odiyana and Arbuda. Amongst the Kgrfras are mentioned
Karavira, Mahakala, Devikota, Varanasi, Prayiga, Caritra, Ekamra,
Attahasa and Jayanti. The Yoginiz connected with these holy
places are called I’#h1j@ and Ksatraja.  There arve also other kinds
of Yoginis called Yogaja, Mun! vija, Salaja, Kulajg and Autyaja.
The Sahajas are those Saktis who have been married, the Kilajas
are the harlots and the Anfyajas are those who belong to the class
of untouchables. These Saktis are, according to the Kanlajnana, of
two kinds, external (lalistha) and internal (adhyatng) and the
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text prescribes that they should be realized within the body. The
implications of these aspects of the Sakti and their relation with
different internal stations are also given.

The 15th Patala of the Kavlajagiia is called—Paramavajii-
karanam which seems to mean “initiation to the cult of the great
Vajra.” So far as I know, Vajra is a technical term of the
Buddhist Tantras and is seldom found in the Brahmanical Tantras.
This point of contact between the Kaulajngia and the Buddhist
mysticism is very significant.

Last of all in the use of mystic phraseology the Kaulajnana
seems to have, in certain cases, greater affinity with the Buddhist
texts than with the Brahmanical Tantras. Of the mystic powers
enumerated before, two at least, §antika and pausiika which have
been interpreted as ‘the power to bring peace to the mind’ and ‘the
power to increase the capacity of the mind’ are not generally met
with in the Brahmanical Tantras. They are most often referred
to in the Buddhist Tantric texts like the Tathagataguhyaka
(XVIIL, p. 168) and the Jaanasiddhi. They are also enumerated
in the Mahavyutpatti. The Koulajnana (XI. 11ff)) while describing
the mystic food and drink says that the five pure things (q2y afarion)
are: {48 aWmd gw TwASREEIAY and amongst other import-
ant things are mentioned the meat, ghee, blood, milk and curd
of a cow ( Trate Wrgd & ey Fhaeaar ) and the flesh of a dog,
cat, camel, jackal, horse etc. It isnot clear from the text if these
words are to be taken literally. They are referred to in the Prajno-
paya-viniscaya-siddhi of Anangavajra and the Jhanasiddhi of
Indrabhiti :

FURT sy’ T Ay ATEgERET |
TN AN S FATRY g THAT N

[ Prajhopaya. V. 20]
UFSlRantE T Nt aeEd |
AEIF-SATT W, aeiad 9T |
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aeay (p)-2F-MrId RO TRTET T |
g aEtagad awaarTad |
[ Jhanasiddhi 1. 11-12. ]

In the Tuthagatagulyalae these mystic food and drink are often
mentioned and there a comparison of the text with its Chinese
translation (Tok. ed. vol. xviii. pp. 469-511) clearly shows that they
had a mystic significance.

fvgagscwEa fmamt fagig |
[IV.p. 19 ].

fogaerTamd Tt fafswetaa: |
fagadsgad aw fitREaRE
AT AEHE THaTaq |
faegT srEmraces qatafsy |
Remiet il o e |
TATRAEer] 7 ey TR
[VLp. 261

These points of similavities between the Yogini-taula of
Matsyendranatha and later Buddhist mysticism, however, raise
the deeper problem of common basis on which both later
Brahmanical and Buddhist mysticism are founded. But that is a
subject which cannot be properly treated in the present state of
our knowledge of the Tantras.



NOTICES ON MANUSCRIPTS RELATING TO
MATSYENDRANATHA & HIS SCHOOL.

1. QﬁWqT@‘JTﬁ%Tfﬁﬁ:—noticed cursorily for the first
time by Dr. H. P. Shastri (Darbar Library Catalogue II. p. 284).
The greater part of the MS. is lost and the rest which contains only a
few stray palm-leaves, is still preserved in the Darbar Library.
The colophon runs thus—

TR TGRS gircd gugaiT |
7 gz gErraeg gEalREEEiTa(E) |
Trearad 3 garfagarad a5 |

AACEFFOTAARY  ARACTIAEEN(A)ST: 926 QAT |
T |

From some of the stray leaves the following names of the
teachers of the school could be deciphered—

). S érikagthadeva, St Khagidanatha, Sankaradeva,
Kadambagurunatha, Anantadeva, Avyaktagurunatha(?) Saksadaksa-
deva(?), Samayagurunatha, Pingaladeva, Udayagurunatha, S
Clitcinatha, Sri Ajdanatha(?). -

(i1) éri...vininatha, Usnisanatha, Tivranatha, Maunianatha,
Locananatha, Mitranatha, Caryanatha, Sasthanatha, ---Sanatha,
Matangisanatha, Kucandranatha, Siladekharanatha, Sekharandtha,
Adharanatha, Kuranginatha, Cakrisanatha, Mahendranatha, Kauli-
ganatha, Vimalanatha, Anandanatha, ---valinatha, Atitanatha,
Prabhunatha, Yogedanatha, Atitanatha(?), Caryankanatha, Khagendra
natha, Kirmanatha, Me...natha, Macchendranatha, Ugranatha,
Hadyanandanatha(?),  Kupdalanandanatha,  Cakranandanatha,
Candranandanatha, ég‘ﬁgﬁtakanﬁtha, Bindunatha, Ksatinatha(?)
Avyaktanatha, Tripuranandanatha, ?, Sri Utsusmanatha, Vingyaka-
natha, Utmabhunatha(?), 2, Unmananatha, Kinkininatha, Konkana-
natha, Patanganatha, ?, Karandhranatha, Madantanatha.
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(i) A list of eight Siddha Matrkas called Aulastula with
indication of the localities in which they had flourished—DBrahmani
in the house of a prostitute in £ rvyayt, Mahesvari(?) in the house of
a female wine dealer in Verung, Kaumari in the house of a fisher-
woman in Kolapura, Vaisnavi in the house of a khatuki in .1#fahasa,
Varahi in the house of a Kantuki(?) in Juyanti, Aindii in the house
of a washerwoman in Caritr@, Camunda in the house of a (?)in
Blamre, and Mahalaksmi in the house of Kausfaki(?) in Devikotu.

[This list is found in another mx,, of the Darbar Library called
the Nityahuikatilolam cof.  Shastri’'s  Catalogre Top. 111-112
IL. p. 70, and p. 82. The list oceurs on folio 23b of the ms., where the
directions of the eight holy places are given—Prayaga in the cast,
Varuni in the east-south («gui), Kolapura, (called Aoll@pinrs here) in
the south, Attahdsa in the south-west (wairpte), Jayantiin the west,
Caritra in the west-north (v@yucys); Ek@mra in the North and
Attahasa in the North-east (Z§ane). I can not derive any con-
clusion from these directions as they scem to be confused hecause
50 far as we know Carittd ix Caritrapura and Ek&mra is Bhuva-
neswara, both of which are located in the district of Puri, Orisza. |

2. ARGWHAATH —preserved in the Darbar Library. A
paper ms. contuining 52 foliox divided into 9 seetions.  The writing
is modern Newari of the 17th century. The colophon runs—

TR AATSIAAAS ARG PAEAEAE g -
FOd AR AT QIS | S S8y ANMHATOTSH F AT TG |

The date corresponds to 1671 A.D. Though the text does
not contain the name of Matsyendranatha it iz no doubt inspired
by the doctrines of his school. The name Akulavira indicates that.
Iévara is identified with Akulanitha in the following &lokas which
occur on fol. 51b.

aTg 1A T TZ AFTSEHAV: |

T AFSAGT FISTS: ToaAT: |
AT frady A I S|
& e sre rafaSEweEa |l
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In the first section the yoge and its practices are explained.
The yoga consists of the following angas—=asana i. e., the postures
of sitting, pranasamrodha—the suppression of the vital wind,
pratyahara—the withdrawal of the senses from external objects,
dharang i e., the holding of the vital wind, dhyana i. e., meditation
and samadhi ie., absorption. The effect of pranayamna is the motion-
lessness of the mnavel region; pratygha@re has an upward motion
(wrdhwaga), dhgrang means holding the vital wind in the higher
sphere (svara-cakra) and its effect is—gemad WERERE HRe A
SR |
In the second section ( folos 10b. 11a and 12a) karme and

alowrma, dharma and adbarma are defined in the following terms—

FAMISHY 7 figed g T AwAw |

ARAET SrER T FAUT TN

R AT RarEEFEamTEe s |

AT FRd AT |

famd Serdfag qam afgfens |

w4 Matgffze @i Sq afawaq |

AHA GIEAT ATETEIS T

s wagdl aamradETs: |

A g O o SA SR Sl |

The state of mulkti i.e., spivitual liberation is defined as

follows—
ettty & Aty s e |
ar fratoeara giewdata A, |
frt siframrearant=rd ATl 99 |
frarfaraad et SergiaREEas |
AT S e |
WE: AOMFRTSAT: ATETEIRga: |
HOMAGATE e SETE B |
9w wAfrraTe TET a9 e |l
In the third section (folios 14b-15b) the diffevent ma-karas
—naudyyay maithina, mamse etc., are explained as the different stages
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of the yoga. Special emphasis is laid on the inner meaning of these
terms and it is said—
Y T AEG /YA ATTATA |
& g At Area 3 Ted 9 A )
“Those who are addicted to external mada, maithuna, mgmsa
ete—they all go to the hell.”
On folio 37a-h the devotees are exhorted to abandon all
external religious practices—
ey aEvarEgE |
FgrfEiEd 78 AwRafn gam |
“The best Brahmacarin is he who has control over speech
(vagdandi), the best initiated is he who has control over mind (maiuo-
dand?), the vanaprasthin is he who has control over his actions,
(karmadandi) and the yati is he who has control over knowledge
(jranadands).”
3. —MS,, preserved in the Darbar Library,—a
paper ms., belonging to a late age. The opening verses are—
sPUIEqATA= 9 AT |
e EIERTATAT fRFEeEaa ag: gl
A AR T R TEA T AR TR (-
A TRl grHRCTRERoTTaE o 41 0E
FATH G HE e (? Jaar:
T FEEATOTIHAAE SHEAn T8 IR0
AnEHed Y& W= Mo HagaAd, (2) |
aefty’ A TR AFERREA, |
The subject dealt with is Hathayoga ; at first the different
angas of yoga viz., asana, prapascmiodha, pratyghare, dhgrang,
dhyana and samadhi are described. Then come the details about
them, the different internal circles and lotuses ete.

L4

4, —paper ms., dated 1652 Saka ie., 1730 A.D.
—preserved in the Darbar Library. It consists of 9 €lokas composed
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1% el 3T gEEEuTET: |

A Fratas ma Rt |

7 AT A {ar 7T 9 A A7 age: |
7 = e weag 4 gd 7 & qFwa |
ZITAET: T FAAL T TG T |
gEaed AeEes STEEes adT 7 |l
el @ Feed IeIAT aieTsia |

q A AT Frde A AR T |
AT AR 7 a7 " Sz ¥ |

A quzy §WET A T 3AT 7
AT T T FHT T QEATEEAT T |
AR 7 BA T A SRR BRAT I
q HrH AT Fazg AT A FEE |
A /A A7 AIEQ T ST% FHSEFRT |l
AEg 7 AwEd =4 dgia 219
AR+ ST & TR T4 ||

ve | TR FEgAEaaR 7 |
T, eI, | A, AT |
SEftrearIes Aa Ao |
FUIA, FreANTS T AW At )
frrrRa qftea e SRamEaaa: |
quatguan v Rt e (7]
FRF O R o |

AR TS g T a9 T |

& HARICO PRI agar uae |
T et = A = (A S 9 i)
frerd frgd om gage 98 a97 |
FAtEEmyiat o gaEs e, |



60

wAzfe aFdla FaeAl a9 9t |

ST IR AATEESaET |
AT W EE A R fRead |
faard Sty & (0)z78 afteasa
SETIEY 7 FATAT LT FAT |
ARGNEZAAY Py AAERT )l
Aeg e G AR aEER: |

A gaiRE wATTer Qwation it =
rawIeh 9 ggad aut |
AN ASEL AFATSEAA, |

TMES FHaH FA HIAGNIART T |

q FAIE, FEHANE AIGIIIGHAA, |

7 GERAE FAE FAdS 7 I |
NZFATINEAS (?) AETEE GAA |
WAy SaAda gai |
FSTIR T4 9 7 /A ||

AT, T FAt, Rar aitead |

7 I FROW T qA0 A | A 2] 0
FIRFZIAGTAT S A HICAA |

A gIlearad FAq Jur=gE faasag |
o qvt & fgmr A gaia feggeag |

q gEY AN AT FrEa |
QI {&Far @ HASAT 7 eonr 7 7 A0 |
defar @ wAsr e S farad |
SIERT O3 o AT fatsa: |
SfgArREIsEATeATd e gar

| oEr § gt ® &% § & 3vgAn |
| 33 SR o AmeRERaRn |

7 FEL - QAT |

AT, SN T T |
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st T qeR RatEaai are |
a3 | gEERE THOmY a4 e
Aisat srachra: [7] atemdt frcsa: |
afes w9 TAEE 9 PRl farada |
AR TUIRH R G |
A gl @ ar ggr drssreEAEan |
fasae B 37 /4 57 aag = |
e Arad QST w1y FresgeTar |
@A A A EaTad |
qatEt [2] wert Fear a frigEia e |
ATETATE @A 39 wrag € ditgag |
AT B A 3 wdmr ¥ 9 e |
&9 Far @ gal 1 FIRIEA: |
TR 7 FASAT STy [7] | ar S
gafaran Tieas arwd radg g |
agAT PRI g1 Fat fAas |
smaed A Fedl SRIEeARaraa: |
gfufwat @ FaAT T 3M a9 T U
FTrRat QReasT =rwm [] smacrag |
QHfEataEgT @ PRiggi rada il
RrenfratatEst serarar fEsag |
IFHATE A FEAT A PRI e |
R VTTATER AT AT |
TR g T A 2
RIS SREEREr |
exaraa: [7] frod awit fgeas g |
1. ﬁ:qr%ﬁf‘agm;l.—-f\'oﬁced by H. P. Shastri in his two

Nepal Catalogues (1. p. 111-112 5 I p. 70, p. 82). The Ms.
i~ dated 515 N. S.i ¢, 1395 A, D This text, according to its
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colophon, belongs to the Ludeima-sasana which seems to be no other
than the Knule school. Tt gives a list of the teachers of the school
with indications about their birth-places. This list includes the
name of Matsyendranatha, As the list is interesting both from
historical and geographical points of view I shall quote it in detail.

For want of further materials it cannot be properly studied at
present.

[pp 15h—20) sgdis ritvz shdtogadan=y swn | wfe: angon |
qaEf fafwaY am | qex satam stdofigans | ifqam ooy
FEARANIF Radwasa sfwaans | Slegaid a7 shegar

AGAD: | ATROHCOES AFEAT ARERCoA=gaeg: | A8 aiew
A iz arg g

WU FW| e wEwr wEd ) smdme am) s
A MfTAEATS: | qREWA AFIIEEIAR: | GEAE SREReE -
T | faaw faaigadate: ag sRgfeoee | ot ad At
qqr sfeEans: | q¥ g Aane: Rudwaeary shrdfar: | wedin
Qi shaerferssad sramrg | = |

TIRTRAS TEedy Fww | S Sfaw | shsgds am | e
demmae  wiaw offisdis | gamm e e
TR SlAEAEEAr: | Wtaaw  dvoggdatan  shegmeaans |
wedq M sy 0 g

Al R wfe wEe: ey am) s shgwaee-
SRR R T SR SR CR— sy
TENC T | J raAeREE: | Fifdm shrmrRigadae
T MR | Aei ai: st i g |

T ALY 0 Sfew: svaow, Fommat am | wotaw shat
W g AR | e e | R
W | A REadaE sheaeedT | At T
T aqr SRS | weda uin: shefeardadt swamg i ¢ )

| WOT-RAERE A i 977 sheieet A | st shee-
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d 1 Rgefwagads | guem ofEWetwegAra | A
SRATRTFAEFEAn | ST q57 SFATEETaar ag SRR |
A€ qiw: SRASTE Sy I £ )

MY T Wi Fov HRESwm wvtam  siwEgrer-
31 qEEw  sffyEeegaen | guam shwfaweegans | s
9 QEUAHITACACASFRAT Fd q37 sHasEnaaEsT: | SraEmr
qeaRaa [ ] 3r sftgrageasaia: | oD 93T SREEShAER
SR | SEag uie: sl shegemarg s i

HOAICATEY TP S 51 SRS am ) 9gtag oft---vdw-
3 qRAW  SROAEEAnT | e iEseeEAns | Riaam
SRATTRE: QR A qgT SR | Sergmen e [
aqt  cidrmfais: | qen SitdaraE shegmEnadE | wen
qifew: SRCATRTTg IS 1

APRAMY TAGTAN WA | FfE FEEeTwS  AvESl a0 |
STAW SATETETRA: | qHAR ARG | WGR -
Tl 30 SPIARTET | @R Wk ag HERaEeen: | S
qaTrr: aar ShETIETEaRaT: | “eAT Tiie: SRESOg Ty | & )
drzgmregts [f] awa—

fergqeaEdt R Sl sTEh wgEEA AW AR SR
AT AW SRR | iguasT: | gaTw ofEee-
A | FAGTH GAR WEAT (e SR AEREATe: | sl
wfeh: sftarardt arg i L 1

TEST W AN ST AOUTAT AW | SAm SRR |
QA AR | QR RO | iR s
AT QEQAST TG &30 SRAGERET | AT Tl Feqrrareara
siterfraraT aig 1 0

MSFEATEAITRT A | Wil am@err  gatzzdr am | sam
sffeqnidas | QUM ffreRAEERn | RAE SRR |
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fffam  grepgEtity Aty sfefmE: | e afe
sftaaiar shammgrear g i3 0

FARY TR WA | FOE @O FARD A\ [3taqm
siFcriods  qEWR  sfrataRann | gEaw  sfifaeeaegan |
RfawA shaemaea: | sy gfte: RS swar qrg e )

qURET AL Fq (@ MG | QAR Aq | Fq
IEQUERT: | QWA sAfGRERAT: | JEAR sftsamEeeg A |
Ffgrm & AT [ogEsmmel g4 fAEE sEorat agr shider
HEMURT: | eI Wi sfeawarar shagmseEr g i v )

METEER W AGAGQUSERT fErdt afie 3 A A
a@ @) e ]| aw wataw shfEcRa | gmam sfwamrgan |
AR SRR | RIQIA 8 471 IEIRAEET: qege: O
a4 sfivimrgl: | AT gt shcald swar g £

sfeEeiy F ATZIRIHT: geN|d arg | Jgia shaara-
B g AR | A shdRmamar: | gt
¥ g7 O Rua SzETE e SIREET sNSgEaEeEa: |
sl i sftfasemaT shoarfgrear ag i e |
| s R SRl (R ) @ SR aremh qgE aw | -
aw ofEeoERY: | qEAW shfwaeg(Are | WfewR & @
Med FtgRsIR AR sfeduagae: | @€T
e sfigeraeERt s shfsemsear qrg i = )

AEASAAAT RE T | AR FEET I A | qFian of-
TIARER: | JREAW sRRTARA: | ua shgare | s
T A TRHEREAE SARgRT: | weda o s sine-
et s g ) &

FUAT TreaAR[A 7] SR Wil Je: ety are | der giRar ang-
FRAT TR R | g shaedd | wfdarm somiga an
FATRA STt ATATER AT | G T SRACERTR Gear
I | ACIECRS GETOFHAT ARNAT EAT TR FAG |
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&g qoa: el graly | wear gmArTiR(E] | Sae 3 G S AR
gAAr | AMEEAT A § ol qAnarfRelt | g qAreaan
o0 AT T TW | ATATIATR A A SIS RiSTE 90 e 0

THITTAT TIEIAT T (e JET FATZIRA(), T sfrEgah |
qaFTA sfeEARRd | guam sfceRdt | wifeww afnata agat
FEw Td a7 AEEORE | Flqeerd sefET qaTeTgaT SRR
AT SRYETARISE ST | g2 N

FRYAT TNLYRAY A AT FAVEATEIIA A9 | 70w e
3| guEW  fiSAEEATn | TR sfomaears | sifaam
& agr zEAE e e Afaar agr st | weia aiw: shewrmar
STRTRTRAT QU 1 3R )

TR TERE  PIERAM e Srfa SenTsER am | watam
HTATERT: | GEAIA R | G SRS |
FHAH A 37 ARSI FEpTEan= a7 shgsareaTr: | seaT-
wife: ST ewar sftaTrear arg i 23 1

AFETH ALCLRY 7R Sl qlaw: IO AG | T GEERR-
3q: | e sR¥VEEEAT: | A off ST | S
A a7 glomEr et Afdar aTr sAfeEuE: | weds aie: shiemmrear
sfFTTRAT qrg i 18 ) _

VST a4 HAT AT AT I q€ qRAA  shREegana o
A O AR TARAET SRRTERT: | el ot sfivegaiar
gl sfeataiay SfEar shwETTATAToaT | ST AT
after @iER A AAeweEn INREE | WG T SR FERTA-
afir | s dhfa e gareRet A | der Sgds Amaty dY
AT & aradt ()0 = N

qEETAl MR AEEET SR AR T JUMEeR R |
lae SAEEIET: | W sfiegmaeeT: | gRam shnatag-
AT | A AITHTY GOANC F a7 SfFARR: | HEAT Iw: e
wfteTieraT shf=arar arg i Qv |
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M G UHEPT AGEATH SR e Y Tl am |
gatam sAAEEE | G fSTRERALE | JEAM sfteEse-
At Afaam &9 a7 AlResl Qaqeasr  shAEERERT | sy
sif: s sfagartzAt shetarar arg | 34 |

qeARIa oz [wg:] frear: qwadda 39w |
fasifer: waTaRAa s gomid & | ‘
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ABSTRACT OF THE TEXTS
I

KAULAJNANANIRNAYA
PATALA I.

The lacuna at the beginning of the Chapter does not permit
us to make an idea of the subject that was treated in it. The last
verse refers to the subject as creation (&f¥:). As the second chapter
deals with destruction ( ®gI:) it is natural to suppose that the
first rveally dealt with creation, though it is not customary with the
Tantras to begin with the subject of creation. The second chapter
opens with a conversation between the Bhairava and the Devi and
the latter says that she has now learnt the system of creation and
wants to learn about destruction ( GIEART RAT T HER FATR R ).
The Nirvana Tantra begins with the subject of creation. In the
first chapter of the work it is related that creation takes place from
different aspects of the Sakti of Siva.

PATALA I

The Devi wants to know how the destruction (sumh@rea)
takes place. The Bhairava replies that it takes place when the fire
called lalagni burns upwards. It resides in the nether world
within the mouth of the sea horse (badara). There are seven
nether worlds below and seven heavens above and these fourteen
worlds rest also within the body in the forms of fattrus. (At the
time of destruction) The Sakti merges into Siva who himself is then
merged into the RKriyasulti. The two aspects of Sakti, Kriya and
Techa merge into the Jagnusalti. In this state itis the ultimate
Siva (parah ival) who alone remains. The world then ceases to
exist.

K—10
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PATALA TII.

This chapter mainly deals with the characteristics of Kula.
The mind and the sight are united. The Sakti, vital wind, elements,
sight etc., all disappear in the object of meditation,

Then follow the definitions of sthana, dhyana, varna, and pada.
and the description of the lotuses of 4,8, 12, 16, 64, 100, 1000
and of higher number of petals. Above these lotuses is conceived
an all-pervading space, undivided and spotless. Creation takes
place according to its will and everything merges into it at the time
of destruction. This is why it is called linga. This undivided
mandala or sphere is free from change, free from growth and decay
—it is mindless but still omniscient. Itis the repository of all
colours though itself has no colour.

Then follows the description of the linga which is to be
worshipped. It is not the lings made of any earthly thing
but the mental or manase linga which is important and should
be worshipped not with external but with mental offerings.

PATALA 1IV.

The Devi wants to know how the different mystic powers can
be attained. These powers are the power to make net (i.e,
bondage) ineffective, the power to chastise or to do good to
others, the power to enter another body, the power to take away,
the power to make an image speak and the power to break pots and
stone. '

The Bhairava replies that these powers can be attained by
practising different kinds of mantras and cultivating various powers
of the nada and bindu, The practice of various mudi@s are also
- suggested. '
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PATALA V.

On being asked by the Devi how errors can be dissipated the
Bhairava replies that it can he done through the practice of dhygna
or meditation. In this connection the Bhairava explains the differ-
ent yogic cakras or lotuses of which the topmostis conceived as
white, placed in the midst of the ocean (or the space) and the
ambrosia trickles from it through the space to purify and strengthen
the body. This is the lotus which has a thousand petals. The
different actions of the ambrosia that trickles from it and the
different experiences made when that lotus is attained are then des-
cribed. Then follow the descriptions of other lotuses, those of 16,
12, 10, S and 5 petals. While these lotuses are attained different
colours are reached and these colows lead to different kinds of
powers. In course of the dhyana when the bindn, nada and Soliti
are realised separately success is at once attained both in worldly
and spiritual matters and different kinds of spiritual powers -are
achieved.

PATALA V1.

The Devi desires to know the characteristics of the Jiva, his
nature, colour, measure, and the place where he resides and
ultimately merges in.

The Bhairava describes the Jiva as one who is eternal and
without decay and impurity. He is the ultimate atom, the Siva, the
all embracing, the hest heing, the Hamsa, the Sakti individualised,
the mind, the prana, the huddhi the citta and the vital wind residing
in all beings. He is called Jiva as long as he resides within the
body and when he leaves the hody he is called the Siva. All that
relates to it is Kaulika and all right knowledge about it leads to
emancipation as well as to the attainment of various divine
qualities (airarya),

The Devi next wants to know how the effect of time (kala)
can be overcome.
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The Bhairava replies that by extending the top of the tongue
up to the Brahma-randhra and thus drinking the ambrosia which is
contained therein death can be conquered within a month. If one
inhales the air by extending the top of the tongue up to the palate
one can get rid of serious diseases within six months. One can
also thus attain the power of knowing the past and future, hearing
from a distance and can also get a control over the effect of poison.
It is further recommended that if during all activities the tongue
should be taken in as that only leads to the attainment of different
pOwers.

PATALA VIL

The Bhairava being asked by the Devi how physical decay
can be stopped and how disease and death can he overcome recom-
mends certain yogic practices which are not quite clear. He says
that through these practices certain powers can be attained and these
are : to be loved by all, the power to remove disease, the power of a
poet, to be able to speak in a way as to be appreciated by all, to be
able to hear from a distance, to be able to rise above the earth, to
able to associate with the yoginis, to be able to remove the effect
of age, to be able to possess furious speed, to have the power

‘to assume various forms, etc. When the knowledge of kula is
attained one should no more keep the mind under control, because
the Kuldéastm is beyond the reach of illusion, the Guru, the mantra
as well as Siva are all beyond illusion. So after attaining this
knowledge whomsoever one may touch with hand and whatever

one may see with the eyes all become purified through the effect of
the rays of the ultimate bindu,

PATALA VIIT.

The Devi wants to know how Kula is produced within Akula
and how the different kinds of Sa,L.tls—-Ixsatla,]a, Pithaja, Yogaja,
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Mantrajs, Sahaja and Kulaja may be invoked. She also enquires
how the worship of the Guru may be performed.

The Bhairava replies that the Saktis are to be invoked in
lonely places amongst flowers and incense with different kinds
of offerings. These Saktis are of two kinds, external and internal,
(bahisthg and dehastla or a'lhyatng).

The Bhairava emphasises the worship of the internal Saktiz.

Then follows an enumeration of the Siddhas connected with
Ksatra, Pitha, Upapitha, Sandoha or such other holy places, and
the mantras with which they ave to be invoked.

There are eight vidyas or mantras and by cultivating them and
their 64 combinations the eight calras can be gradually attained.
The first Cakra leads to the association with Yoginis, the second
leads to the power of attraction, the third gives the power of entering
into other bodies, and the other Cakras also similarly lead to various
supernatural powers.

PATALA IX.

The Bhairava promises to enumerate the names of Gurus
and the Siddhas as well as those of the various categories of
Yoginis.

Then follow the lists of the names of Siddhas sacred to the
school.

PATALA X.

The Devi wants to know more about the cekras, their place,
application and utility. The Bhairava in reply first of all describes
the seven categories of U3ja wmantrus related to the first seven
ealrras,  The initial letters of the different series of mantras arve,
ksa, la, ha, sa, sa, &, va, and hla. They are situated in the
Brahma-randhra, forehead, between the two eyebrows, the mouth,
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the throat, the heart, the navel and the place where the lotus stalk

has its root namely the muladhara respectively. These are the
places of the eight cakras.

The Bhairava next speaks about the meditation on these
cakras. The first cakra which has eight spokes and is like a lotus
is free from all contradictory thoughts, and when fixed on it the
mind attains equilibrinm and a variety of powers. The second
which has also eight petals can stop death, give the power to assume
different forms etc. The third is conducive to the attainment of
freedom from the nine tattvas and other powers as well as the
fulfilment of one’s desire within six months. The fourth called
the &antika calra increases pleasure and happiness, brings
immortality and sure power over death and diseases etc. The
fiftth which has the colour of smoke sets the three worlds in
motion, takes away the power of speech from others and can stop
the activity of an entire army. The sixth cakra has the colour
of the heated gold, gives the power to attain success at will as
well as other kinds of powers. The seventh which has the
brilliance of a full moon and the eighth called the Mahacakra are
also conducive to the attainment of various powers, the most
important of which is the conquest over death.

PATALA XIL

On being asked about sacred food the Bhairava replies that
in this matter (?) one should not observe any duality (?) and should
be devoted to the practice of advaita. As sacred food there are the
five amgtas which are prescribed by the Kulacara. There are also
five pure things: vistha (vistha), dharameta, sukra, rakta and majja.
As the daily food the best are—gomamsa, goghyta, rakta, golksiram
and dadhi. Onpe should hbesides eat by any means—aw, AT,
32, e, W, %ﬁ’ m('?), 0%, 9%, ﬁ!’ W, K X T8 M!
T, ARY, TUTF, and as many kinds of fish as available. As regards
the drinks the best are those prepared from the tree, the root, the
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flower and the fruit and for daily use the best are ¥(&)S, Arvat and
Mugt| These should be used strietly in accordance with the pres-
cription of the advaita practice(?),

PATALA XIL.

The Bhairava speaks about the Carya(mystic practice), and the
different kinds of vessels to be used by the Sadhaka. The Sadhaka
may behave like a child, a mad man, a king, a ka$mala (one who
is in a swoon), a man independent of all, a hero, a Gandharva, or a
naked man. He may do whatever he likes. Knowing that
Kula resides in Akula he should worship the Bhairava and his
own Guru. He should resign everything to the Guru(?).

The vessels for drinking which are prescribed for a Kaula are
those made of earth, tortoise shell, brass, copper, iron, gold,
silver, pearl, shell, glass, horn, wood, stone, and the skull of
Viévamitra (cocoanut ?).

PATALA XIIL

The Bhairava speaks on emancipation (inoksa). One should
always utter the expressions hamsa hamso. The three worlds are
pervaded by him (the hamsa). The world is placed in him. When
he is known omniscience is attained, nobody can attain emancipa-
tion without knowing him. He whose mind has been turned
upwards can alone attain molsa.

PATALA XIV.

[It begins with Devyuraca which seems to he wrong, because
what follows is the speech of the Bhairava. Tt seems that the
beginning of the chapter containing the question of the Devi is
lost].

(1-14)—TInstructions about the Sadhakas to whom the know-
ledge of the Kula should be given. Disciples should be carefully
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chosen. (15-83)~Inétructions about the practices of the Kaulds
called Tysanottha-Kaula. It consists in the realisation of different
Cakras within the body like the Mulacakra, Devicakra, Adhgra-
cakra, Brahmagranthi, and the Cakra above it which when attained
make the hairs stand on end. FEach of these Cakras leads to the
attainment of various yogic powers.

(84-36)—The practice of the Kaulas called Bahni.Kaula ;
(87-43)—the practice of the Kaula school(?) called Kaula-sadbhgua,
(44-48)—the practice of the Kaulas called Padottistha-Kaula ;
(50-58)—the description of a higher Cakra probably as practised
by a different sect of the Kaulas; (59-90)—the Yogini-Kaulas
and the different stations within the body which they attain in
course of their yogic practices; the detailed descriptions of the
experiences made in course of these practices.

PATALA XV.

The Devi wants to know how during the deluge the
Bhairava saved himself. The Bhairava in reply describes the
Cakra called the Sahaja-Cakra or the Vajra which is situated within
the circle of bones (asthi-cakra). By practising the yoga called
Vajrayoga the Sidhaka can become as strong as the Vajra. The
Bhairava then describes how this yoga can be practised.

There is no more destruction when the Sakti enters the
interior of the n@lika. There is no more decay or suffering
from disease. Omne becomes then immortal. So when there is
~universal destruction he watches everything and as his body
becomes as strong as the Vajra he himself has no destruction. In
fact, he becomes the master of creation and destruction (21-27).

PATALA XVI.

The Devi is desirous of knowing the activities of the Bhairava
and the revelations made by him to his devotees in different places
like the Ksatras, Pithas etc. '
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The Bhairava says that there are three Pithas—Sri Saila,
Mahendra and Kamakhya, and that he is always near these places
to favour the Sidhakas. The Bhairava then describes his avatgras
through ages for revealing the Kaulagama.

He then speaks in details of his avafgra as Matsyaghna in
Candradvipa and the circumstances under which the present
Kaulagama was revealed,

PATALA XVIL

- The Devi wants to know about the determination of atman.

(atnacadasya nirnayam ),

The Bhairava first determines the meaning of the word hamsa
and the different letters constituting it (6-10). The huamsa, the
master of creation and destruction, generally lives above and below
but at the end of the 12th(’) when destruction takes place lives
quiet within the heart like water within a pot. It then moves at its
will.  This is the Sahaja tattra which is everywhere the same.  The
chavacteristics of the Tmsu can be determined by placing the ear
against the heart and recognizing the divine sound in the throat.
The Tmst thus lives within the body in the shape of Kinduli
spreading from the lowest zone up to the top of the head.
He is pure, unaffected and without any decay. He is immeasur-
able, inconceivable, and though he has no embryo he is himself the
embryo of all and ix ever blissful. Though he moves in the living
beings who are themselves subject to human failings he himself is
not subject to anything. He can neither be wounded by the weapon
nor cut hy the strongest calve ; he can neither be broken by the
Vajra nor burnt by fire and he has no death and no haman failings.
He is the jira, pudyala, hamsa, Sira, manns, atman ete. He is
Siva but he roams on the earth by assuming the human body.
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PATALA XVIIL

The Bhairava speaks on the Kuladvipa-vidhgna which
probably means the fortification of the Kula (?). He also speaks on
the initiation (abhiseka) and the worship (‘yajana). The details
relate to practices which are not clear.

PATALA XIX,

The Bhairava speaks about the lotus seated within the body
of the Siddhas. When the cakra of the Deviis attained the Sadhaka
finds himself amongst the sixteen [yoginis] of divine appearance.
One who desires moksae should meditate on the good [yoginis]
in white robes. One who desires young age should meditate on
dark colour and the maiden in red rohes and painted in red sandal.

PATALA XX,

The Bhairava relates how moksa can be attained,. When the
Sakti through pressure rises up from the lowest station, passes
through the region of the heart and throat, breaks up through the
forehead, the Jiva forthwith attains the state of absolute purity. He
then becomes the all embracing Siva, the creator and the destructor
and finds his own self as the ultimate reality. He has no longer
any suffering, and is always full of happiness. The Bhairava then
speaks of certain practices through which the Saktiis to be culti-
vated [4-8]. He then enumerates the different varieties of Saktis—
the Iccha-§akti which avises from Siva, Vyomamalini, Khecari,
Vama, Kundali, Jyestha, Manomnani, Rudrasalkti, Kamakhya and
Matyka composed of the sounds.

The Bhairava being asked to speak on the Kriyasalti
describes the nature of the Sakti of the Vira (e, the heroic Salhaka)
in details. He then says that it is the mahalinga, the master of
creation and destruction, it is the hindu, the unmoved of all Saktis,
seated within the body.



83

PATALA XXI.

On being asked by the Devi the Bhairava says that there are
55 kinds of Kaula practices. He enumerates the names of different
branches of the Kaula school. [See the Introduction p. 33].

PATALA XXIL,

A conversation between the Devi and the Bhairava on the
merits of the present &astre. It contains the essence of the
knowledge which is manifold. This &stia can be found in every
house of the Yoginis in Kamarlipa and they practise, with its help,
wigraha, apugrala, siddhi-melapake ete. This &stra, which origi-
nally remained in the stomach of the Great Fish, and was revealed
in Candradvipa, is preached in Kamakhya.

PATALA XXIIL

On heing asked hy the Devi how the Yoginis travel on earth
the Bhairava says that they can assume the forms of different
kinds of birds, animals and human bings.  One should not he in an
angry mood while speaking to either a maiden or a married
woman. The married women who observe the preseribed rites and
the maidens taken under the protection of the kula should be
worshipped with care with different kinds of flowers.

PATALA XXIV.

The Devi wants to know the method of worshipping the
Siddhas situated within the body. In reply the Bhairava says that
according to the Kunla system the Siddhas belonging to the Aula,
the Yoginis, and the Rudra, all appertain to the calras either in the
heart or the head. They can he worshipped either externally with
flowers, incense and ditferent kinds of offerings or internally.
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Akulavira-Tantram, A

1-15. The Akulavira and its greatness. It is the great
shelter of beings merged in the world of transmigration. ~Asall the
rivers flow to reach the ocean so also all the religions end in Akulavira.
Tt is the receptacle of the whole world, the master of everything.
Those who do not take shelter in the bliss of Sahaja (Suhaj-
anwnde) and live ignorant, overcome by impurity and the bondage
of illusion, satisfied with the Sastras and are not devoted to the
blissful idea of the Kaulas, those who are devoted to the different
systems like the Nyaya, Vaidesika, Buddhism, Jainism, Somasiddhanta,
Mimamsa, and the Tantras of the five currents, those who are
followers of the Vama and Daksina margas, Itihasa, Purana,
~ Bhiitatattva, Garuda, and the different éa.ivé,gamas-——they all are
sinful hecause these systems are without any value as they
contain lies, and erroneous sayings. The Akulavira is all-knowing.
All gpiritual success lies in it. When this Akulavira is attained in
all its aspects, the mind becomes quiet, the objects of the five
genses, and all thoughts disappear. It is free from both bigre and

abh@va, rising and setting, and is full of peace. This is Akulavira,
the ultimate receptacle of everything.

15-21. (When the Akulavira is attained) There is no more
breaking through the cakra located in different parts of the body,
there are no more the different nadis like ida and pingala, there is
no more opening the eyes and no more looking at the end of the
nose. In this state there is no longer any need of controlling the
vital air in various ways, There is nolonger any need of nyase

and mudrg. Thereis no sender and the sent. That state is beyond
any perception. ‘

o 22-23. Ttis thus free from contradictory qualities, and has
neither any cause nor analogy. It is neither far nor near,
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meither full nor empty, neither more nor less. It has no charac~
teristics and in it there is no object to be visualised. It is the
Akulavira.

24-26. This Akulavira is the receptacle of Samarasz. He
who has been thus placed in the Akulavira and has realized the
Samarase attains the state of the supreme gods like Brahma, Hari,
Iéa, Rudra, Iévara, éiva, Soma, Arka and Agni. He himself is
Samkhya, Puwrapa, Arhanta, Buddha in person and he himself is
the Deva, the Devi, the disciple, the preceptor, and himself the
meditation and the ohject of meditation.

27-34. Man attains success in his spivitual quest according
to his own ideal. ---When the Akulavira is realized he =zeex both in
and out the same form everywhere—a form which has no break, no
shadow, no  difference in state, and ix frec from growth and decay.
It is without any attributes, quiet, beyond the #futfras and heyvond
the reach of any impurity. He is all-knowing, complete in himself,
undiminished, free from cause and effect, inconceivable, beyond
illusion, without any basis in the material world, all-pervading, the
samatram, absolutely undisturbed and having no positive and
negative aspects.

35-38. In thix state there is no mind, no knowledge of dis-
crimination, no thought, no consciousness, no sense of time and its
function, no Siva-Sakti, no sense-organs, neither any happiness
nor misery, neither any ruxr nor sirasa, neither any sun nor
shade, neither any cold nor heat. In this state there ix neither any
appearance nor disappearance of thoughts and no limit is then
visible.

59-41. It is the ridenita, which is unmoved and calm, which
is not vitiated by the existence of the second near it. In this state
there is no feeling of oppression, and no knowledge of contradiction.
He has no longer any lord hut is the lord of all---all is full of
satmerase and there is Akulavira alone.

42-16.  He who has been placed in such a state is free from
the bondage of the world. He has no longer any father nor mother
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he has no friends nor gods. He has no longer any need of sacrifice,
religious fasting, and sacred rite. He has merged into the Akulavira
after stopping the influx of illusion. He has no need of any
meditation, worship, religious bathing, homa or any other conven-
tional religious rites.

52-55. Akulavira cannot be communicated to anybody. It
is to be realised and as long as it is not realised the people roam
about in this world under the influence of illusion. The knowledge
of Akulavira isa knowledge without any duality, a knowledge
which is immeasurable and devoid of any form.

65-69. (When the Akulavira is realized all senses of dis-
crimination disappear). There is then neither any self nor anything
appertaining to self, there is mneither the fettered nor the fetter,
there is no doer. There is no sense of time, there is neither any
existence nor destruction. In this state there is then no like or
dislike. The Yogin is then like the fire that roams in the forest at
its will.

76-84. The mind should not be disturbed in any way.
There is no question of any pity. There are people who care for
dharma, éastra, the world, the way, piety, success, knowledge, the
knowable, and distinguish between the pure and the impure, the
devotion and the devoted, the tattva and the meditation ete., but
such people are only fools, they go away from the right path and
suffer from disappointment, so long as they do not attain the only
knowledge of the Akulavira. When that knowledge is attained
there is no more any transmigration just as a burnt seed does
no more germinate or a tree cut at the root no more grow.*

I. I do not give any summary of the dkulavira-Tantram, B., as it
will be only repetition of the same topics,
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KULANANDA.TANTRAM

The Bhairava speaks on different yogic practices and
experiences like pasastobham, Uedhamn, dhananam, kampanain,
khecaram, samarasam and balipalitanaSanamn,

Prrablheda—there is a lotus with 64 petals at the top of the
head (the place of Brahman). When the mind is fixed on it and it
looks at the flames of the lamp the divine sight is at once obtained.

The other powers are similarly attained by fixing the mind
on the different cakras,

v
JNANAKARIKA
PATALA I

Molswlhilgra—The ideal of the Yogins is being deseribed.
Those who want liberation are free from the influences of all the
senses. They have no need of the mantras and attain a state which
is all-knowing, quiet, free from the influx of fvriean.  This is the
state of Brahman, Visnu, Rudra, Iévara and Siva. This is a state in
which no sense of differentiation and knowledge is free from all
contradictions and there is no restlessness.  Mukti is beyond the
reach of the world of transmigration, free from restlessness, and
is a sure state which is undisturhed and quiet. The men who are
free from the knowledge of contradiction attain moksa. Agraya is
bondage and so multiis devoid of any afraya or basis (in the
material world).
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PATALA TI

Dharmadharma-vicgra—The citta which is free from the
knowledge of differentiation has no @sraya or bondage. The asraya
of the citta is the illusion (dvandva). The mind is of three kinds—
rajasa, tamasa, and sattvika. These are the three dharmas which
characterize the mind, the tamasa is characterized by restlessness,
the rajasa by movement and the sattvika by a state of rest. 1In the
fourth state the mind is free from all the three gunas and is charac-
terized by nirvapa. Then follows a detailed description of this
state of the mind. Emphasis is laid on its nirvikalpa character in
various ways. Dharma and adharma (two) are the bondage or pasa
of the mind. Dharma takes one to the heavens whereas adharma
to the hell and therefore both of them bind one to any of the three
worlds. But he who abandons them is at once emancipated.
Other characteristics of the dharma and adharma are also given.

PATALA TIT.

Caryadhikara—The Yogin should stay in solitary places like
Ekalinga, cremation ground, the confluence of rivers, empty house,
the cave, the shade of a tree, the junction of roads or the sea shore.
The Yogin should travel alone in such places, naked, with hairs let
loose, mind pleased through intoxication and wearing garlands of
flowers.

The Kaulika linga is that which is the symbol of the
world, and in which all become dissolved. This linga is not made
of any of the materials like stone, gold and silver. Itis the linga
within the body (dehaja) which is one and there is no second. This
is Elalinga.

Smaggia or the cremation ground is the body when it rvests
on the two movements of the vital air.

When the vital air moves upwards it is the Ganga and in its
downward movement it is the Yamuna. The meeting place of these
two rivers within the body is the confluence referred to.
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. The empty house—3sunyagare is the body when the incorpo-
real tattvas ave realized within it.

The cave or guhavasa is the body when it becomes the recep-
tacle of secret knowledge.

The root of the tree—uvyksam@la—it is not the tree outside.
The body is called the tree and the feet and hands are its branches.
Tts upward root is the mouth.

The meeting place of four roads (catvara) means the union
of the four Saktis: Jaya, Vijaya, Ajita and Aparajits within the
body.

The sea-shore—when the bindu proceeds upwards and from
the moon to the sun and from the sun to the sky the sea-shore is
attained.

When the Yogin becomes free from the influence of illusion
(avidya) he is called naked ; when he attains the path of snulti by
abandoning the various sorts of bondage he is called multalesa.
The wine with which he gets intoxicated is the amsta. The mystic
letters are the beads and the thread which makes them into a
garland is the Salti,
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