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LU CIFER, THE LORD of Light, is a figure h . 
h h 

w o app<..:ars in man , . . 
throughout t e vast, eterogenous entity that .. h W , . y guises 

• • . . 15 t c cstcrn csot<..: ri . u· 
tion. Aside from Lucifenan1sm, in which Lucifer un . . .· c tra 

1
-

1 fi f 
. . . surprisingly r<..:pr<..:scnts 

the centra gure o its the1st1c and mythological st . h· . · . . ructure, t 1s ancient 
character also appears in vanous different forms of contc . 1. . . . rnporary re 1g1ous 
Satanism, where he 1s often treated as either a synonym or a facet of Sa-

tan. In Thelema, the messianic religious movement founded by Alcister 
Crowley, Lucifer also makes an appearance, this time as a personification 
of the emerging Aeon of Horus, a new era for humanity. However, there is 
a further esoteric religious movement, far larger than the aforementioned 
three in terms of its number of practitioners, in which Lucifer can also be 
found: that is the religion of contemporary Pagan Witchcraft, often better 

known as Wicca. . central to Wicca and indeed no mention of 
Lucifer is far from being ·a,ted with the religion. Many 

. f the core texts associ . 
him is made in many o . d h t Lucifer has any part to play m 

ld d ry the 1 ea t a h _ 
ractitioners wou ec . b e and the same as Satan, t e ma 

~iccan theology, ass~~~!!:: tt:a;t~:n. Neverthe~ss, :::,:u0~ 1°;0:e::. 
levolent bogeyman-~ fi d him, and in this essay I see to 

enough then you w1 n 
81 
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I . -i \ \\._1t,.. . ,n .:cnn ~-. · . \ . . n :: r\'icw l,t Luc , fc n .u, Wit c h . f . r,''-' ·r ·h P'\ .· ,, ,n 1 1:-- \I • <.: r ,\' 
lh 11,,,L•ntl L · , jrik Grq!.l'"\. ·. . rk o n the thco\o g ,c a \ s truc tur . · 

{1."-.I • j [I\" ffL r i: \"\L1 llS \\ l I . . C I if 
j ·ubtC · t" fl\\" o,,·n r . 1 . ~ntic th century B n t , sh 0CC\..\\t · , 

.,rt:'- ' s,,n,e l1 . . the n\\l.rt\\ c: • . • ' '-t 
. ,,-c\\ -'- _ :1 -d sed b~ -h ~r than s1n1p\y r egurg 1t~t1no tL · 

.\~ - att rr, I.. l \ ss r:it C: b I\\ <; 
h. \\"itch1..r I Ne,·ert 1 e e · . sci\' 1 seek t o take t h e examinati() 

t c. Cochrane. . \ in this es . . . n 
Rl1bcrt b\' hed 111aten3 · d dime n sio n s . In partic ula r , l wi~h t() 

. h ptl is . nexp\ore . . d h . n,e,,ous. ·nto ne,, , u h · ·e \eait11n1se t e1r u se of Lucif,.,. 
r . •dence 1 \ \l ' tches a, o '- t 
of this ev1 d whv Pagan 1 . h . as a pre-C hristian deity who was 

k tho\\' an · rtraymg ,m 
\oo a . \ figure by po , . f the an cient world . 

heo\ogica . l , aaans o 
as a t db I the 0 n gi.na P O ld specify that I d o n o t ide ntify as a 

hippe ) I sh ou 
wors ·nt of disclosure , d h t when it com es to the objective 

ln the sp1 ultist , an t a . . ' 
·f . n Pagan, or occ l .t . es su ch as Lucife r , I remain agnostic. 

Luci ena , natura entl i . . 
. \ Xl·stence of preter . late within this particular paper-

htera e h that I arucu _ . . . 
Th efore the approac tr t from those ot p ractising Luc1ferians 

er , ver diueren 
d which may well be Y h focuses on Lucifer as a character and 

an . h' volume- ence . . . . 
contributing tot is . . ely exists or n ot 1s 1mmatenal to this 

Wh her Lucifer genu1n 
a concept. et . h ny people have believed in Lucifer, and 

h . . ortant is t at ma 
study; w at is imp 'th this belief.2 However, it should be noted 
h ve acted in accordance w1 d" . h · 11 b . 

a . " 'd " status to the occult tra 1t1ons t at w1 e dis-
that despite my outsl er . . 

b d aised within a cultural and familial context that was cussed, I was orn an r 
replete with esoteric religious movements. ~urthermore , for seve~al years 

1 have been actively engaged in the academic field of Paga n studies, over 

the course of which l have produced historical studies on the early devel­

opment and emergence of various forms of contemporary Pagan Witch­

craft. This essay, produced for a somewhat different audience than that for 

which l normally write, should therefore be viewed as part of this wider 
corpus of my work on the subject of Wice a. 

l Fredrik Gregorius, 'Luciferian Witcher 
Satanism', pp. 229- 49 in Per aft: At the Crossroads betwe . 
tanism in Modernity ~x£ d Fa.~neld and Jesper Aa. Petersen ed en Paganism and 
buck: Luciferianis~ anrp Unl'~ersity Press, 2013; Ethan D 'l ~~be Devil's Party: Sa­
An Online Journal for tbe ;g:nis~ in Robert Cochrane' s ;. e h ite, 'An Elusive Roe-
75-101. ca emtc Study of Wet itc craft', Corr p d 
2 Th· s ern Esote-ricis es on ences: 15 approach fi . m 1, no 1 (J 
'methodological ts w1~~in what in the d' . . . une 2013) : pp. 

agnosticism: isc1phne of r r . 
e ig1ous stud· . 

ies is oft 
en termed 
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, ,1 d -
l this cssa\' . \ eti.ne contcmpt,r:nv P.,u ,n Wit --h . ,rpnscs l · . _ . ~ - l. l r.1\ t ., , 

. r 1hc pi.: .110,.ement whKh emerged lrom within \~rit iin • h . 
1·,' ·\'~10us 1 . . , 1n t c m,d 

l,c,,· r1: 
1
~ tur,· initia\\v c\amnng to be the survh:1.\ of "n 

1
,... . . , . h cen . ' · ' ,, , .. c,ent pre 

t,,-c:ntt<.:t ·tch-cu\t. Theistica\\y, it tvpica\\v revo\\'e<; aroun<l th 1 h 
·:lnw1 · · el1uot e 

( hri
st\

· ti· on of a Horned God and a Goddess (llthouoh . 
. . venera . . . . ' :::, '>0rnet1n-1e<; 

,~t'"' ut into ext)hot\y polythe1st1c or monotheistic fr" 1. 
cheS o "rnewor,, . .<,) 

bran es a set of seasonal festivals known as S3.bbats n . . ' 
d obsetv . . . . . . • . r ract1t1oners 

an magico-rehg1ous ntes, either sohtanly or in o-roups k 
erforn1 . . o nown as co-

p 3 Even though 1t 1s less common for practitioners to ch · d' 
vens- . . . . 1m a 1rect 

Stretchmg back mto prehistory than 1t was in past dee d p 
lineage . . a es, agan 

hes still typically express a great affinity with the pre Ch · • b WitC - nstlan e-
Uef systems of Europe, often extending this into a self-perception that the 

l. 1-0 n constitutes a form of nature-worship. Admittedly thi·s • f . \ re 1g , 1s a air y 
broad-brush definition, but one that l fmd (from an outsider, academic 

erspective) to be heuristically very useful, for it allows for the reco ni-
p . . 1· . d" g 
. on that vanous mag1co-re 1g1ous tra 1t1ons, such as Gardnerianism F . 

tl , en, 
and Reclaiming Witchcraft, are fundamentally linked as pan of a common 

movement with a shared broad structure and history. At the same time, it 

is not so broad as to envelop other modern magico-religious movements, 
such as the Sabbatic Craft or Thelema, into its remit. 

Today, the Pagan Witchcraft movement often refers to itself under the 

term 'Wicca: Taking as its basis the Old English term for a male sorcerer, 

wicca (pronounced 'witch-uh') , it is a widely held misconception that the 

term was first developed by Gerald Gardner (1884-1964) in reference to 

his own tradition of Gardnerian Witchcraft. Instead, Gardner used 'the 

Wica ( with a singular c) in reference to the community of Pagan Witches 

as a whole, and it was only in the early 1960s, as Alexandrian Witchcraft 

came to rise to a level of prominence in the British Craft scene, that 'Wic­

ca publicly emerged as a term for the religion itself.'~ Thus, as ~sed here, 

'Wicca is essentially a synonym for Pagan Witchcraft, although 1t must be 

. . b d h that I adopt in Ethan Doyle White, Wicca: History, Belief, 
3 This 1s the roa approac . 

. . Pa an Witchcraft, Sussex Academic Press, 2016. 

• 

and Community in Modern g . f "W" "· A Study in Etymology, History and 
h' 'Th Meanmg o icca . 

4 Ethan Doyle W ite, e t . l Journal of Pagan Studies 12, no. 2 

P l. . ' The Pomegranate: The Interna wna Pagan o 1t1cs, 

(2010): PP· 185-207 . 
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I I 11 ) ikc t/St' tl tl1 c /irurg1· J cl'ciopcd lw Ga rdner .1 I · gan W;tc L 
1

' r(, 
r 1.1 • '-- · · , • nt wh; h 11cr fi 

/
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1
,
1 
,f /inc ,>t's1Kccssio11 b,tek ro him. c can Ir '

1 
r 

lllt, ._L l ace 

le is pcrh:ips also necessary to clari~\' my own defi nition f ~ 
P . c . I . o con 

, J)aganism. or Neo- agan 1sm, 10 1 t 11s essay. Here I us h temp ra r_, ~ . . e t e ter . o. 
·c ro a broad arrav of modern rel1g10us, spiritual and . 01 1n rer acne • • ' mag1ca / -

ll'h ich self-consciously adopt elements of the pre-Christian be/· f groups 

{ E rope North Africa, and the Nea r East into their struct ie systems 
o u , . . Ures. Th . . 

t the only defin inon of the term that eXJsts, however. For so 1s is 
no . . . . . me scho/a 
. 

1 
s been construed as a smgular religwn. rnto which an arr rs, 1t 1a ay of oth 

oups-among them Wicca , Druidry, and Asatru-can be cate . er 
gr h · · · · · 11 bl gonsed 
as denominations. Howe_ver, t IS is mtnns1ca y pro ematic, not least be-

Se 
of the sheer diversity among such Neo-Pagan groups. It is m cau . . . ore ac-

re to view these each as smgular rel1g10ns that can be etically cura . , catego-
rised under 'contemporary Pagamsm as a broad tent family of religions 
much as Judaism, Christianity, and Islam come under the broad remit of 

the 'Abrahamic religion' category. 
5 

No religion emerges fully formed from a vacuum. Instead, they typicalJ 
emerge out of a pre-existing milieu, from which they adopt ideas and con~ 
cepts; Wicca is no exception. This is an area that has been explored in some 
depth by a variety of scholars, the most notable of whom is Ronald Hutton, 
a Professor of History at the University of Bristol. 

6 
The work of Hutton 

and others has shown that the early Wiccan pioneers were influenced by 
a range of factors, from the initiatory degree structure of Freemasonry to 
the Romanticist depiction of an enchanted natural world. However, one 
of the central aspects of the milieu from which Wicca emerged was that 
of prior magical practices, both those of learned, grimoire-reading cer­
emonial magicians and the folk magicians who plied their trade in their 
local communities. While some Pagan Witches place great emphasis on 
the claim that they are the inheritors of the traditions of the rural cunning-

5 I have dealt with this in greater depth in Ethan Doyle Wh 't 'I D fc f 
Studies· A Res 

O 
D • , . . , 1 e, n e ense o Pagan 

ofPa11a~ Studi:14nse to (av1d)sen s Cntique, The Pomegranate: The International Journal 
'I· 6" , no.1 2012 : pp. 15_17_ 

6 Ronald Hutton, The Triumph of the Moon · A If: t 
Oxford University Press 1999· also . . . ts ory of Modern Pagan Witchcral+, 

, , exammmg the · .1. 'J ~ 
emerged is Joanne Pearson rrr.· d h . . esoteric m1 1eu from which Wicca 
I d ' rr tcca an t e Chrzsttan R . . 
e ge'. 2007 and David Waldron, Tbe Sin ofth . erttage: Ritual, Sex and Magic, Rout-

Carolma Academic Press, 2008. rg. e Witch: Modernity and the Pagan Revival, 
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.1 l ,r,·,~d th rnuuh the u,c nl t 1e cc rem(ln 1.d u r 1,· ,nd ' . he (use '" i:-. 

l,ud t. -'" c.1 n 1 , blade \\·and, anJ d1a lice . In thi <:. m.rnncr. it h.h ht.:t.: n 
,, . Jroti ls :1s t 1c' · . 
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1
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~ , ~tL. u . . E t 8 

-tiP,.L,,.._ of Hcll enisnc ~gyp . 
tt' rhc rc :-.ts 10 nia1 magic gave Wicca an outline for its c.ulv m.1 n· icu n 'lc ceren , 0 

\\ 
1 

• as a whole the religion owes far mci rc tn thC' witch-cult hv-
1
. •ous ntes. , 

re igi . · articulated by the Egyptologist Margaret i\lurrJv ( 1863- 196, ). hes1s. as ,. · ~) 
rot . B 'tish India, Murray had taken a keen interest in the .u ch,1eolooi-Born , n n . . t, 

d , of Ancient Egypt and had studied the subiect at University Col­cal stu ) 
L Odon where the department head recognised her value and award-lege o , . . . 

ed her a professional position. When the First World War broke out, she 
was unable to travel to Egypt to continue her excavations, and so turned 
her attention to a number of issues that were closer to home, among them 
Arthurian legend and the witch-trial accounts of the early modern period. 

She developed the idea-albeit one not novel to her-that those accused 

of witchcraft had been followers of a pre-Christian fertility cult devoted 

to the veneration of a Horned God whom the Christian persecutors had 

understood as the Devil.
9 

Murray's ideas have not stood the test of time 
' having been conclusively deconstructed by the in-depth work of historians 

specialising in the witch trials since the 196os.10 Her work was nevertheless 

7 See for instance Rae Beth, Hedgewitch: A Guide to Solitary Witchcraft , Robert Hale, 

1990. The dissimilarity between Wicca and the cunning craft is attested to in Hutton, 

The Triumph, p. 11 and Owen Davies, Cunning-Folk: Popular Magic in English History , 
Hambledon and Continuum, 2003, pp. 195- 96, while the interest Pagan Witches have 

shown in rural cunning-folk is examined in Helen Cornish, 'Cunning Histories: Privileg­

ing Narratives in the Present', History and Anthropology 16, no. 3 ( 2005) : pp. 363- 76. 

8 Ronald Hutton, The Pagan Religions of the Ancient British Isles: Their Nature and Leg­
acy, Blackwell, 1991, p. 337. 

9 A full biography of Murray has recently appeared as Kathleen L. Shepperd, The Life 
of Margaret Alice Murray: A Woman 's Work in Archaeology, Lexington, 2013. It devotes 

comparatively little to her involvement in esoteric matters however, as I point out i~ 

Ethan Doyle White, 'Review of Kathleen Shepperd's The Life of Margaret Alice Murray, 

Aries: Journal for the Study of Western Esotericism 15, no. 2 ( 2015) : P~· ~5- ~7- . . 
1 o Murray's theories had actually faced severe criticism from specialists m th~ witch tri­

als ever since their first publication, but they would only come to be conclusively refut-
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anJ ()( L·m1rsc co11t c11111ornry l'ag;1nism. and it. Ii c ,,J;ir,hir, 1. 1.s 1J r th · , .. 11 ,-. 
,·omcrimcs rlwughr of as the godm oth er nf Wic 1 , 

1
~ rca~rin th ,~ ,,,,, · ca. ~t 

Ir is 1hrougli Murray that we come to the central t 1he, 
. . I h . 1 heme r f h Jar essay: Lucifer. n er sem111 a \.vork. The Witch-c 

1 
. J t is,... 

, . . . u tin t-v, r·~rt ic 

Published by the prewg1ous Oxford Urn versity Pres . ertern F. lJ. 
, - s 101 921 \,f -u,'lp 

Lucifer as a synonym fo r the Devil, listing him along .d ·' Urray t e 
SJ e Oth · rear 

the same enti ty such as Satan and Bee/zebub. 12 Her wo k . fi er nanie~, ' 
. r IS lled \. . ror 

Scripts of actual m a/ accounts, and a number of those g VJth tra . uoted 6 n-
refer to Lucifer, reflectmg the fa ct that for many early mod Y Murray 

c h . ern Euro , 
Lucifer was simply a synonym ior t e Devil and not a separat P_eans, 

13 I h . h b k M e ent1r-,, . his own right. E sew ere m t e oo , urray makes the c/ai -, 1n 
practitioners of the ancient witch-cult celebrated 'Sabbaths'-a~/hat the 
she rook from the trial accounts-describing these as the "Genera;n1 that 
·ng of all members of the religion". She stated that the main Sabb h Meet. 
1 at s we 
'May Eve' and 'November Eve: although added that February 2 A re 

I Easter and both solstices were also dates of major religious ob;e ugu
st 

' ' 4 ~ rvance 
for this witch-cult. 1 As she noted, the :)abbath that fe ll upon Februar , 
was often known as 'Candlemas,' and added tha t on this date, "To call~~ 
chief Lucifer was therefore peculiarly appropriate" because of his name': 

ed by work published in the 1970s. See Norm~n C~hn, Europe's Inner Demons: An Inquiry 
Inspired by the Great Witch-Hunt, Sussex Umvernty Press, 1975, pp. 102- 25; Jacqueline 
Simpson, 'Margaret Murray: Who Believed Her and Why?; Folklore 105 no. 1- 2 (1994): 
PP· 89-96; Caroline Oates and Juliette Wood, A Coven of Scholars: Margaret Murray and 
ber Working Methods, FLS Books, 1998. Probably the kindest assessment of Murray's the­
ory has been provided by Italian historian Carlo Ginzburg, who opined that there was 
a "kernel of truth" in her belief that surviving pre-Christian beliefs influenced the early 
modem witch trials, see Carlo Ginzburg, The Night Battles: Witchcraft and Agrarian Cults 
in the Sixteenth and Seventeenth Centuries, Johns Hopkins Press, 1983, p. xiii. 
11 See for instance its use in Helen A. Berger, Evan A. Leach, and Leigh S. Shaffer, Voices 

from the Pagan Census: A National Survey of Witches and Neo-Pagans in the United States 
University of South Carolina Press, 2003, p. 9. ' 
12 _Mar?aret Murray, The Witch-Cult in Western Europe: A Study in Anthropology, Oxford 
Umvemty Press, 1962 [1921], p. 28. 
13 Murray, The Witch-Cult, pp. 45, 125_ 
14 Murray, The Witch-Cult M , . 
est; of the thousands of earl' pp. d97, 109._ hurr~y s selection of these dates was dishon-
. y mo ern w1tc tnals ac l h 
mcluded the claim that the S t . . h counts, on Y t at of Forfar in 1661 

' a anic w1tc es met on th 
Hutton, Modem Pagan Festivals: A Stud . h e cross-quarter days; see Ronald 
(2008): p. 255. y Int e Nature ofTradition; Folklore 119, no. 3 
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11' · k -h ctIC,, C . , r · '· ' 
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5

1 fa pre-Christian, pagan fertility deity. Whe n hoth pqint-. ,H e 
rv1va o 

r~<:.~-,~~~ rogether it ~ecomes appare_m that Murray's hasi c appr~ach a\\(iv:, 
,•1e derstandmg that an enti ty who was known as Lucife r in c .u\v 
. . rhe un . l f d , 
tor Europe was a surv1va o a pagan go . 
1odern d . d' h . h 

n While there is e~i ~tee to 1_n 1cate t at ~n er priva te life Murray wao;; a 

. ·oner of magic, there 1s no suggest10n that she ac tive lv attempted ~can . . . . 
P ·ve the witch-cult which she descnbed m her publications Nevenhe to reVI . , -
Jess, there were certainly those who were inspired to do so . and by far the 
most prominent among them was a man who has come to be known as 'the 
father ofWicca', Gerald Gardner (1884-1964) . Born to a wealthy middle­
class English family, he spent most of his life abroad, working for rnanv 
years in the Far East. Upon retiring to southern Britain, he settled in th~ 
region of the New Forest and involved himself in the local esoteric scene . 
He later claimed that in 1939 he was initiated into a coven of Pagan Witch­
es, and that it was the tradition which they passed on to him which formed 

the basis for the Gardnerian tradition which he was publicly propagating 

by the early 195os.
17 

It remains an issue of contention among scholars of 

Pagan studies whether this New Forest coven had ever existed at all , with 

some suggesting that it was instead a fictitious invention of Gardner's to 

15 Murray, The Witch-Cult, p . 144. 

16 Max Mallow an, 'Murray, Margaret Alice ( 1863-1963) ; Oxford Dictionary ofN ational 

Biography, http://www.oxforddnb.com/index/35/101035169/. 

17 The authorised biography of Gardner, which has many traits of autobiography, ap­

)eared as Jack Bracelin, Gerald Gardner: Witch, Octagon, 1964. It has been superseded by 

:he two-volume study by Philip Heselton, Witchfather: A Life of Gerald Gardner, Thoth, 

:012, however some reservations regarding the approach in this biography h~ve ~een 

:xpressed in Ethan Doyle White, 'Review of Philip Heselton's Witcbfa~ber: A Life oj Ger-_ 
:/d Gardner', The Pomegranate: The International Journal of Pagan Studies 14, no. 1 ( 2012) . 

•p.171-74. 
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0 
,!,ere we might expect to n mention of f 

~ is the P au: '" . .u-
wrv. :1nd rhus . k s very little reference to the Light-Beare . 

. Gardne1 ma e ., . r in 
·itrr. However, . nly a single mention of the name in his c. 
L . deed there is o i1r, t 
these works: in ' h ub 'ect Witchcraft Toda_y (1954) , and none at all in 

- . book on t e s J ' ) H . . 
0011

-hcnon . if W'tchcraft (1959 . ere, 1t 1s not even a direct 
d The Meaning O I IJ' c . his secon , h' If but part of a quote 1rom Bishop Wilson 
fr Gardner 1mse , , 

statement om f wi·tchcraft on the Isle of Man in 17 20 : "John 
rt'ng a case o who was repo I h nty of Down in the parish of Killouah did 
1 h in t e cou 

O 
• 

Curlitt of Mur oug 'd I Satan the Devi l, who is called Lucifer, after 
oive himself body an sou to 
b » 19 

th 
m of nine years. . . e ter . . . . for it suggests that Gardner was mtent10nally 

This absence 1s mmgumg, . . [Lucifer This was perhaps so as not to proV1de am-
avoiding any mentwn ° · · · d . . h ·t· 

5 
who accused Gardner of pracnsmg an promul-

mumrion fort ose en ic 
. . p blematising this view is the fact that Gardner makes 

aanng Satanism. ro , , . 
0

1 
f h word 'Devil' and occasional use of Satan m these texts 

p enty use o t e . . . . ' 
which were likely to have been just as sm1ster, 1f not even more so, m the 
minds of his detractors. In one passage of Witchcraft Today he attempted 

1
8 Heselton presents a compelling, although not conclusive, argument for the existence 

of the New Forest coven in Philip Heselton, Wiccan Roots: Gerald Gardner and the Mod­
ern Witchcraft Revival, Capall Bann, 2000 and Philip Heselton, Gerald Gardner and the 
Cauldron of Inspiration: An Investigation into the Sources of Gardnerian Witchcraft, Ca pall 
Bann, 2~4. He ~lso makes use of this argument in Heselton, Witchfather. Two American 
~holars m parocular have suggested it more likely that the coven is a fictitious inven-

;i:c~~~~;!nts, sle·e Aidan A. Kelly, Crafting the Art of Magic: A History of Modern Pao·an 
'l' 0 ume · 1939-1964, Llewellyn 1991 ... · · 

6 

Witchcraft: A Case Study in th C t · 1' , pp. xvm- xix; Aidan A. Kelly, Inventino· 
e rea ion o a New Ref' · Th 

6 

272- 73; Chas S. Clifton,'Review of Phl H I ' zgion, oth, 2007, PP· 22-23, 33, 
Inspiration', The Pomeuranate· The 1 t I ip . ese tons Gerald Gardner and the Cauldron O'r 

1:> • 1 · n ernatzona/], I if 'J ~f. 5-1.0; Chas S. Clifton, Her Hidden Children. Th ou~na o Pagan Studies 6, no. 2 ( 2004): 
taMira, 2006, pp. 14-15. . e Rise of Wicca and Pauanism in Am . 

19 Gerald Gardner w· o erzca, 
' ztchcraJt Today Rid , er, 1954, p. 49. 



C,rstini Ne1v1 Li,~bl 0 11 Win:,1? 

. . ~lf ffllm ;\11)' such potenti al cr it ic ism when he n, t . d h· . 
, h1\ll~t: J C l ,H 

•indil•,,t<.:. . .,,rher was, an inve ntion of the Church. Witches c <l 
til \ ' ) \S OI lo . IOUn 

,,·f ht' oevi · 1·. iew that Satan was one of them a<lde<l to their row 
1 opu ,lf v er, anc 

th:tr rhe P d it though they never called him by that name except . :1dopte , . . . , pcr-
l .. ,rhe1 · ck ,,20 He was ms1stmg that the pagans of the early rn d 
• 11 the ra · o ern 

h.tps, 
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1 ever truly called their deity 'Satan' or 'the Devil' un less th 
. h-CU t n . cy 

,,11cc d great duress; so why should he not mention 'Lucifer' here t 
7 e un er . oo . 

wer ·s also a second pomt that should be raised here There ·,s There 1 . . · now 
. evidence that Lucifer played a role m many nineteenth-cent 

0w1ng . ury 
gr 5 of British folk magic, most notably that of the Society of the Horse-
forlll d h · h' h · · f , Word an t at it was t is t eistic current rom which the likes of mans ' . . 

Cultus Sabbat1 have emerged. This growth of Luciferian belief was the db h . d · doubt influence y t e increase attent10n that Lucifer was receiving 
~~Ill Romanticist poets like Lord Byron,2 1 but also may have something to 
do with the popularisation of Lucifer as a benevolent bringer of wisdom 
in the teachings of the Theosophical Society, arguably the most important 
esoteric organisation of the latter nineteenth century.22 Had the New For­
est coven, from whom Gardner claimed initiation, represented a survival 
of a nineteenth or early twentieth-century folk magical group, then it may 
have been expected that they would have inherited a Luciferian theism 
that Gardner would then have been made aware of. Perhaps this is sug­
gestive of the fact that Gardner's Wicca owed little to the earlier beliefs 
and practices of nineteenth-century British folk magic, and that the New 
Forest coven was either fictional or of fairly late emergence. Conversely, it 
could be that that the coven represented a form of older folk magic which 
had never embraced a Luciferian world-view, that the coven had expunged 
these Luciferian elements prior to Gardner's initiation, or that Gardner 
himself either removed them or sought to hide them from the general 
reader. As with so many arguments surrounding Wicca's origins, very little 
can be said conclusively. What can be said for certain is that there is no 
evidence for any form of clear connection between Gardner's Wicca and 

earlier forms of Luciferian British folk magic. 

20 Gardner, Wit,chcraft Today ,_ p;3;·Roots ofWitchcraft: Literary and Folk Cross-Polli-
21 Lee Morgan, The Romantlc ? - 6 . M'chael Howard and Daniel A. Schul­
nation in the Nineteenth Century ' pt 3]~t _s ' twi:chcraft Three Hands Press, 2014. 

ke, eds., Hands of Apostasy: Essays o~ ra i :onad and lead' er Helena Blavatsky (1831-
. l S · ' nmary 1oun er , 

22 The Theosoph1ca oc1ety s P . . l d L ;r, . 1887 while living in London. 
. azme tlt e uci;er m ' 1891) began issuing an esoteric mag 
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. {pre-Christian go s. 1 e ar ner p aced no e h . up0 r 1.H o rnp as1s n 

t
- d Murray very little, they nevertheless both noted th . · 

0
n Luc;_ er. an at It was 

h nles l
ised for the early modem Devil, and by extensi· 

0
ne of 

t e na . . . on, the 

d 
. ted Lucifer as the surv1val of a pre-Chnstian deity· this i's Y both epic ' an idea t 

h II See crop up more explicitly in the work of several oth hat 
we s a er Wice an 
authors. 

CHARLES LELAND, ARADIA , AND IT S 

RECEPTION TN WJCCA : 

While it is Murray's theory of the witch-cult that undoubtedly served as the 
primary influence on the burgeoning Pagan Witchcraft movement's un­
derstanding of its own past, a second source has also been identified as be­

ing of significant importance. This was a work first pubiished in 1899 titled 
Aradia, or the Gospel of the Witches. The book's author was Charles Godfrey 
Leland (1824-1903), an American folklorist who spent much of his life in 
Europe, documenting the beliefs of marginalised groups like the Gypsy 

community. While in Florence in 1886 be met a young woman whom he 
referred to as Maddalena, and who-according to bis account-claimed to 

be from a family of practising folk magicians. Hiring her as his research as­
sistant, she provided him with a variety of Tuscan folk charms and stories, 
on the basis of which he produced two folkloric studies, Etruscan Roman 
Remains (1892) and Legends of Florence (1892 ). Leland claimed that he then 
heard rumours of a Vangelo or witches' gospel, and convinced Maddalena 
_to obtai~ a copy for him. She duly did so, and Leland went on to publish 
it alongside much related folkloric material as Aradia. 24 The mythology of 

23 See for instance Patricia Crowther and Arnold C . 
Weisner, 1976 [i

9
6
5
] p 

7
. St F rowther, The Witches Speak, Samuel 

, · , ewart arrar. What Wit b D 
BCA, 1991 [1971], p. 2J' Starhawk 'T''b " . ', c es o: A Modern Coven Revealed, 

' 'ii e.Jptra Dance·AR b' th ,I' h . 
Great Goddess, Harper SanFrancisco, 198 [1 . e tr. °-1 t e Ancient Religion of the 
24 Robert Mathiesen 'Ch 1 G 9 979 ], p. 108; Beth, HedP'ewitcb p 33 ' ar es . Leland and th . 6. , • . 

e Witches ofltaly· The O . . [A · ngm o ra-
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an the god of Light ( Splendor). wh o was so nrnud t-h·. h 
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t · h c0 r his pride was dnYe n from Paradise."2' In thi - '. · d w o 1' ~ m,rnncr he ,~ 
an . d as a pre-Christian deity ( or at least. a non-Christi d . .· 
depicte , . an e1ty assoc,-

d r'th facets of the natural \~ orld). while at the same time . . . 
ace ~ 1 • • . Clrrymg w1th 
. ome of the Chnsnan mythological associations tradition ll 
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rhc figure. 
to The context surrounding Leland's Gospel or the Witches re . . 

'J mains en1 0-
rnatic. We really don't know if anyone in late nineteenth-century Italy r; -
ally created the Gospel as a sacred text or whether they genuinely believed 
. the theistic structure that it espoused. As Hutton has noted th in , e com-
plete absen~e of any c~rrobo~ating evidence for a witch religion devoted to 
Aradia, Lucifer, and D1ana-m an area for which we have strong documen­
tation regarding religious minorities stretching back to the Middle Ages­
makes it seem very unlikely that the Gospel represents what on face value it 
claims to be.26 Instead, it can be suggested that either Maddalena authored 
the document in the hope of pleasing her employer, or that Leland in part 
created it himself, perhaps out of a desire to reflect what he thought was 
the genuine witch religion of past centuries or to provide an outlet for his 
anti-Catholic beliefs.27 Whatever its origins, it should be noted that the 
Gospel undoubtedly draws upon pre-existing folkloric beliefs and charac­

ters. Both Diana and Lucifer are mythological figures with a long pedigree 
in Italian culture, likely as a result of being mentioned in the Bible, while 
research by folklorist Sabina Magliocco is suggestive of the idea that Ara­

dia was a pre-existing folkloric character found in va~ious parts o~ It~ly, 
whose name is perhaps a bastardised version ofHerod1as, another B1bhcal 

figure .28 

. Ch 1 G Leland eds. Aradia, or the Gospel of the Witches: A New 
dia', PP· 25-57, m ares_ : ' , 

Translation, Phoenix Pubhshmg, d1~98. h Gospel of the Witches', P· 127, in Charles G. 
de. L l nd 'Ara 1a, or t e . h. 

25 Charles Go irey ea , if h Witches- A New Translation, Phoenix Pubhs mg. 
Leland, eds., Aradia, or the Gospel o t e . 

1998. -r. . ph PP 145-46. 
26 Hutton, The i rzum ' . . 
27 Hutton, The Triumph, PP· 146-49. d" , The History and Development of a Legend . 

1. 'Who Was Ara 1a. 
28 Sabina Mag iocco, 
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Lebnd's Ar11dia was published at a time when be th 
_ • . • • . J anth rrJP,- I 
tolklonst1cs ,rere dominated b: a perspective now often k . 

1 

'>g:, 1~ : 

·doctrine of survivals.' Influenced b:· the new science of O I no,,,.n 1, : ;..,_ ceo o2-v th · -
diITTTI viewed forms of modern. and in particular rural. folk!"· · 

1'Y•r1• 
ti h . ,9 ore as , 

ised preservations from t e ancient past.· In this ernironme . 
1

IX,ij. 

be unsurprising that any nineteenth-century fo lk character. w~~t~ ·,,·n~kl 
be Aradia, Diana or Lucifer, would be interpreted as the sun·iqj 0; : tne-. 

Christian deity, something no doubt aided by the kno,\·]edge that D~re. 
had indeed once been the name of a Classical goddess. iana 

Althouah its publication would pre-date the public emero . 
b . • cence ot 

Gardnerian Wicca by half a century, the influence ot Arad;11 upo _ . . ~o . n earJv 
Gardnerianism and other forms of W1c~a 1s blatant.- For instance. the ide~ 
of holding the Es bats on the full moon 1s a concept borrowed from Aradia 

not Murray, while Aradia was chosen as the secret name of the Goddes~ 
among the early Gardnerians. Given that this is the case, it is interestino 
that Lucifer was not chosen as the secret name of the God; instead. th: 
early Gardnerians went for Cernunnos, the suspected name of an ant­
lered deity whose iconography has been found from Iron Age contexts in 
North-western Europe. Perhaps Gardner chose to avoid Lucifer because 
he feared its toxic association among the British public ( as we have seen. 
he made next to no mention of Lucifer within his published works on 
Witchcraft), however the secret name was never meant to made public, so 
this is perhaps not the likeliest explanation. Instead, it may have been that 
he felt that Lucifer was simply too satanic a name to use, and that it was 
fundamentally inappropriate as the name for a horned, pagan god. 

While Gardner might not have had much time for Lucifer, his most 
significant High Priestess-a woman who has come to be known as the 
"Mother of Modern Witchcraft" -certainly did. This woman was Doreen 

The Pomegranate 18 ( 2001) : pp. 5- 22; Sabina Magliocco, 'Aradia in Sardinia: The Archae­

ology of a Folk Character', pp. 40-61, in Dave Evans and Dave Green, eds., Ten Years 
ofTr'.u":ph of the Moon: Academic Approaches to Studying Magic and the Occult, Hidden 

Pubhshmg, 2009. Leland himself believed that "Aradia" was an alteration of"H d . " 

L 1 d 
, d ' ero 1as , 

see e an , Ara 1a, or the Gospel of the Witches', pp. 225- 26. 

29 Margaret T. Hodgen, 'The Doctrine of Survivals· The History of an Id • A · A h l • · ea , merzcan 
nt ropo ogzst 3~ no. 3 (1931): PP· 307- 24; Gillian Bennett, 'Geologists and Folklorists· 

Cultural Evolut10n and the Science of Folklore' F,olkl ( ) · · . ' ore 105 1994 : PP· 25- 37. 
3~fi The impact o~ ~rad1a on Pagan Witchcraft is discussed in Chas S. Clifton 'Th S. . 
m cance of Arad1a , pp. 59-77, in Charles G L 1 . ' e ig 
Witches: A New Translation, Phoenix Publishi~g.:;;:., eds., Aradza, or the Gospel of the 
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rhe G . ·ocessant publtc1ty seekmg. After form ing h e 
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gar 

I 
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pag An ABC of Witchcraft (1973) , Valiente made ret 
In d' . f 1 ' erence to Lucifer ·d t her wider 1scuss1on o Le and s Aradia there c . 

amt s ,,32 • , re1ernno to hi 
h god of the sun. Elsewhere m the book when di·s . bh m as 

"t e . . ' cusSing t e Horned 
God, she agam made reference to Lucifer, asserting that 

Everyyear we see re-enacted the Fall of Lucirer the Lirrht-B 
. . . 'J' ' c earer, when the 

sun the source of vitality for this planet attains the hez:flht ifh . 
, ' c o zs power at 

midsummer, and then falls from that height to hide him if • h 
below. 33 se zn t e realms 

Although the _ent~ty. Vali_ente is describing here is clearly a solar one, she 
nevertheless tied 1t m with the Horned God with the statement that the 

latter represents "the power of returning vitality in the spring."34 Valiente 

was an individual with a clear interest in the historical development of 

the Lucifer character; under her entry on demonology in the book, she 

comments that "The identification of Satan with Lucifer rests upon a text 

in Isaiah," before proceeding to provide a brief outline of how she be­

lieved the two entities had come to be conflated, before adding her own 

moral judgment of the situation: "Out of such doubtful beginnings did 

religious doctrines grow, with the assistance of pious and semi-liter~t_e 

demonologists." 35 Thus, we can see that Valiente hers~lf was clearly ~nt1-

cal of the conflation of Lucifer with Satan, instead bemg sympathetic to 

. f her life in Doreen Valiente, The Rebirth of Witcb-
31 Valiente provides an overview o h b' hy has also been made available as 

I 8 although a s ort tograp 
craft, Robert Ha e, 19 9, . d rr · oifDoreen Valiente, Avalonia, 2013-

II A th· The Life an i zmes r 1 
Jonathan Tapse , me · . h ,+Jt• nast and Present Robert Hale, 1986 L1973 · . A ABC oif Wztc era;•· r, ' 32 Doreen Valiente, n 

P· 14. . A ABC of Witchcraft, PP· 182- 83-
33 Valiente, n 8 

. An ABC of Witchcraft, P· i 2. 

34 VaI~ente,A ABC of Witchcraft, PP· 81-82. 
35 Valiente, n 

l ' 
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•fted on to a muc o J . . . 'J e 
gra; , h . . Devil with his horns, hoofs and tazl, 1s Simply anoth 

J , The C nsttan , . . er 
ne1

~ · d ancient god Pan, who m hrs turn was derived dis-
version of the great an . . h 

h Id H rned God of the painted caves. He zs t e male element 
tantlvfrom t eo o h h II J G 

'.I • p· l 0rt;,-e the sun and t e p. a us. 
in nature, the prznct e 'J J' ' 

I L cifer is mentioned again. Here, Valiente expressed 
Several pages ater, u k . 

. h h. e may be connected to the Sans nt term Deva, which the VIew t at is nam " . 
I d " hining one a god and claimed to be cognate with the she trans ate as a s ' . . . . 

. 37 p . ately Valiente was willmg to go further, m a 1977 letter Lann Deus. nv , . . 
to Michael Howard she stated that she had no problem with Lucifer being 
used as the "name for the old god," while in a 1998 letter she went on to 
express her belief that Lucifer was in fact "the t_rue name of t~e god of the 
Old Religion".38 This is not a view that she publicly espoused m her books, 
likely out of fear of the negative attention which it would generate both 
within the Wiccan community and from outside of it. 

Valiente was not the only prominent Wiccan to have gained her under­
standing of Lucifer from Leland's text. A similar interpretation appears in 
the lectures of Alex Sanders (1926-1988), an Englishman who had been 
initiated into the Gardnerian tradition in 1963 before using it as a basis 
upon which to develop his own Alexandrian tradition of Wicca, which he 
then passed off as an old hereditary tradition, claiming that it had b 
. h . d fi h een 
I~ ente rom is grandmother.39 In his lectures, which would be ub-
hshed as a small, collected volume in 1984 Sanders 'd d P 

' prov1 e an account 

36 Doreen Valiente, The Rebirth of Witchcraft R 
37 Valiente, Rebirth of Witchcraft 6 , obert Hale, 1989, p. 22. 
8 M. h 'J', p. 2 • 

3 ic ael Howard, Modern Wicca· A . 
Llewellyn, 2009, p. 271 . History from Gerald Gardner to th p 

p • · e resent, 
39 or a biography of Sand . 

d . ers, see J1mahl d. p· 
an Life of Alex Sanders Lo i I IOsa, A Coin for the p, 
Sanders, Firechild· Th {ifi gos, 2010, as well as the autob. erryman: The Death 

. e z e and Magic of Maxine Sanders •u:~ghraphy of his wife, Maxine 
' •• ltc Queen' M 

' andrake, 2008. 
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, _ :I rht~ , 1+u1 I L L • , • 
1,,,,,c.'- _ .1, c; .,.-Jnc · . . ifi c-,nt (nr it is o n e o f t h e frw in <; t .1ncc<; whe r e 

, e,1r~ 1 ""o T his 1s sig n · ' . 
. trf , :1 cod - I _ d a s the name o f the I ln rn e d < ,c><l . th e cc ntr .1I 

rtt '-(. . ·fic-,l y u se • • 
I--1°_. t·~r is sp e d _ '._ , . 11 theology, rath e r t h a n h e ing u scJ in refe re n ce.: tn 
Li10 c ·chtn \,v icca 

. Ie d e ity w• d e ity. E lsewh e r e in t h e lectu res , San d e rs sutcd th'1t the 
,11.1 . ·tly sola r d l " h h h. -,xphC1 . G o d was "a closely-g u a r cc secre t ut t a t 1ston -
;1 fl t: , f the W1cc a n . . , ,. . _ 
, :-to,e O _ _ had t e rme d him t h e Devil , Satan , Bee lze buh. a nd Lu c 1kr 

I c hnsttans . h . -'') » 41 caJIY, I Luciifiu<fe-The L1g t - Bnnget . correct y b (111ore d rs' 01ost prominent initiates, Stewart Farrar ( 1916- 2000) 
o of San e ' . 

T~ ife Janet Farrar (b .1950) , also quoted Leland s work on Lucifer 
aod h~s :ook on The W itches' G od (1989) , in which they sought to identify 
ifl the;ifferent face ts of the male Wiccan divinity. They identified Lebnd's 
ma~~ "the Son/Lover God", an entity who both mated with , and was 
Lucuer as 

ti m the Goddess.42 In discussing this form of deity, they proceeded 
born ro ' 

I 
•m that "this pattern-of the primordial, uncreated Mother givin g 

we~ . . . 
. th to all things, including her own male counterpart ... 1s the earliest 

;~:ndation of all mythology and all religion ."4 3 However, lat e r in the book 
they took a different interpretation of the d eity when discu ssing "the Anti­
God", an entity reflecting the forces of destruction and d arkness. H ere, 
they made reference to Lucifer but treat ed him simply as a syn onym of 
Satan, thus accepting the traditional Christian understanding of the entity 

d . h . 4 4 that was om1nant at t e time. 
A further source in which the influence of Leland's Lucifer is appar­

ent is Mastering Witchcraft: A Practical Guide for Witches, Warlocks & Covens, 

authored by Paul Huson (b. 1942) and published in 1970.45 The first book 

to be released that explained to the reader how to become a Pagan Witch 

or Wiccan in a step-by-step manner, Mastering Witchcraft would soon be 

40 Alex Sanders, The Alex Sanders Lectures, Magickal Childe, 1984, pp. 71-76. 
41 Sanders, Alex Sanders Lectures, p. 9. 
42 Stewart Farrar and Janet Farrar, The Witches' God: Lord of the Dance, Robert Hale, 

!989, P· 7• 
n Farrar and Farrar, Witches' God, p. 8. 

-4 Farrar and Farrar, Witches ' God, pp. 54-55 . 
. 5 Some will take issue with my description of Mastering Witchcraft as a "Wiccan" 

ook; it has indeed been referred to as "non-Wiccan" in Gregorius, 'Luciferian Witch­

raft', p. 239. However, the structure of the magico-religious tradition it espouses easily 

ts within the wider rubric of Pagan Witchcraft as it is used here. 

(C)." 
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uni11uc rhcnlcwka l structure t h;i t it cc; pou~cc..l In k,·, . f1 :1n <l t1,, 1, '.
11 

.., c- ... cr,n~ w· h , , 
nf m:tn,· \\ 'k cans , H uson drc\\' hi <; Lu cifc r fr11m 1.c hnd ' 

11 •h,. i,1.' " 
· \ Ararf · ~ 

ing the Lucifer-Diana stor_v anJ attrihuting it t<> "Italian witch /
0

· '!.<·,~r,h 
than specifying its peculiar ly Tuscan origin . He then added '>re ' •Hh, r 

h d
" . .. k the <1h 

rion that the story a gnos tic ove rtones a in to the Kahhali, . 'ie r•, 1 

I d 
. . . I c d tic , tr Naamah and Azae . an mtngumg y re1erre to Lucifer as [) · . ,ry r,f tana , .. 

ego."46 Several pages on, he stated that both Lucifer and Dian alter 
a were "h 

figurative forms" of "the Watchers. the Mighrv Ones of the Hea I ll t , ven v Pl 
es, the parents of giant and human alike as seen in symbolic and arche ac. 

fo rm as the parents of humanity", whose existence he believed we typal . . . re attest-
ed to in various ancient mythologies and m texts like the Zohar { 7 , ., . . . . . ,v1uch 
later in Masterinc1 Witchcraft, Huson included Lucifer m his list of nam c 

6 es1or 
the Magister, adding that the name refers to the god "seen as the spirit of 

h n48 
light and, hence, t e sun. 

Leland's conception of the entity was also adopted by maverick archae-
ologist T. C. Lethbridge (1901-1971) in his 1962 book Witch es: Investigating 
an Ancient Religion. Although there is no evidence to suggest that Leth­
bridge himself was a practitioner of Wicca, he was nonetheless deeply in­
terested in paranormal phenomena, and was an early pioneer of what came 
to be known as the Earth Mysteries movement. Inspired by the publication 
of both Gardner's books and those of Murray-a woman he described as 
"an old friend"49-he devoted the book to what he saw as an exploration 
of the ancient origins of the witch-cult, in doing so drawing haphazardly 
from a multitude of archaeological, historical, and folkloric sources. In the 
book he turned to Leland's Aradia, suggesting that its references to a ty­
rannical clergy date it to around the fourteenth century; he subsequently 
referred to Lucifer and Diana as the witch-cult's deities, thus transpos­

ing them across Europe and throughout the centuries.5° Furthermore, he 
described the alleged prehistoric hill figures on Wandlebury Hill, Cam-

46 Paul Huson, Mastering Witchcraft: A Practical Guide for Witches, Warlocks & Covens, 
Putnam, 1970, p. 11. 

47 Huson, Mastering Witchcraft, p. 14. 

48 Huson, Mastering Witchcraft, p. 214. 

49 T.C. Lethbridge, Witches: Investigating an Ancient Reliuion Routl d d K p J 6 o , e ge an egan 
au , 19 2, p. 41. 

50 Lethbridge, Witches, pp. 7, 17. 
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I ifl' J S . 111cJ ;lpprnach nt S,mdcrs. who rnnn ,t , 1 h J•L·~ , _ . ,,11c:ntH , c( t c ft g 
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._,11 -· tcr :ts, , - , .1 en oth 

11 f't •,u1; P 1"
1 he horned god, as her lover.:- 2 

,,1fl ' i P·•O t 
(fl . . ll " • d' A d. . 1 .jti:r ;\! of Lelan s ra ta ts a so apparent in one cf t h . 
111L ·nfluence . . . > tri c nc:f 

r hc I d by the emgmatic English occultist E w 'B'll ' 1 . I I ~s :n1thore . . . , ' ' l al( l ell, 
. rridc. d notabihty m the 1970s for hts highly controversi·a1 1 .. J hieve - c aims rc-
,,M.;a che Essex cunning ma~ Geo~ge Pickingill ( c.1816_1909 ).s.1 Lid-
g;:1rd1 ~ d chat his contacts with vanous covens, cunning lod _ d h· 
~

11
c1a101e . . . ges, ;:in 1-, 

de wn hereditary tradit10n gave him important insioht . b 
mily's o . . o s into oth 

(a . .11 and into the history of witchcraft more generally p bl . 
·ckJngt · ro emat1-

Pt 
1

.ddell 's claims are regularly self-contradictory far-fet h 1 _ d 
call)', I . • ' c ec , an at 

d Wl
·ch scholarly mterpretat10ns of the history of witchcraft· 

0
d s · , , as accu -

Ccounts of past events they are fundamentally inappro . Th rate a pnate. ey 
rtheless offer useful insights into how some Crafters 1·n th l neve . . . e atter part 

of che cwenueth century were mterpretmg and articulating the histories 
of their own religion. The 1970s had witnessed the thorough rejection of 
the Murrayite hypothesis within academia, as scholars like Keith Thomas 
and Norman Cohn performed more extensive research into the witch trial 
documents themselves. To some extent this rubbed off on the Pagan com­
munity; the American Pagan journalist Margot Adler (1946- 2014) sug­
gested that most Wiccans in the U.S. had recognised the flaws of the Mur­
rayite approach by 1975.54 These new understandings of the history of 
witchcraft left the traditional Wiccan origin myth in a highly precarious 
position, as it became clear that Wicca was not the genuine survival of an 
ancient pre-Christian faith. To avoid the appearance that Wicca was sim­
ply a new religious movement with no historical ~oots, ~any ~ractitioners 
began to look elsewhere for their historical pedigr~e, m_cludmg to forms 
of nineteenth and early twentieth-century folk magic which pre-dated the 

public eme.rgence of Wicca. 

51 Lethbridge, Witches, P· 92· 

52 Lethbridge, Witches, P· 66. . ki 'll' l'fe as it can be ascertained from reliable 
53 For an excellent overview of Pi~ dng1 s d1 n~ scholar William Wallworth,_ 'G_eo~glle/ 

h ark of m epen e /Z o hers/P1ck111g1 

historical sources, see t e w ·//WWW•deadfamilies.com 3- t 
. . . ' df: ilies.com, 2012, http. 

P1cking1ll , D~a . am . Goddess-Worshippers ,md 
George-Pickmg11l.htm. . the Moon : Witches, Druids, 

dl Drawing Down 6 83 
54 Margot A er, . d d' . n Penguin, 200 , P· . 

. thtr e ltlO ' 
Other Pagans in America, 
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. j j -11 · 1nihlicatinns 11JU ';( he ~cc n 3~ r an ,,r th · 
llll l s 1~!!_, ,, .• 

. ·' I · I rter.s he haJ seemingly :iJtJrtcc.J the .\lurrJ .· . h•• Jn~ 'r , r l 
his car _, e , . . . . -, . . : itc :•T1< ,i~ .. . ~ 

. . · re-Chnstian rclig1011 , reternng to th e Pick in u'J) f ,, ,, . 
Slll'\ 'I\ 111g r . '-: ~I -1rn jj,, l ' l 

. of a pagan rclig1on de,·oteJ to the Hnrncd c _1 _ • '11 1· _ 
been priests -- ~ . , ()u ' Ince ,h . ·.:, 

h , ·" Several vears later, he had changed his arr. <: c:1..:-ent cenrur_) . . . ,_ r rriJch. d 

h •rcl, -cult was not a pagan surn\'al afte r all. bur th,t h 11il'11r, ., 
that t e WI . " 11 id J , "' 

d . fifteenth -century France through a union of Christi h e,.~, 
ope m . . s6 d . an ere • 

. l dges and Lucifenans. In omg so. he stated th tic, 
cunnmg o ' - . Jt a 5en'ie r . 

d . developed between members ot the \\'Itch-cult a d F •I camara ene " . n reen, 
b Se both owed a common allegiance to Lucifer th a-sonry ecau . e L1 oh 

' ,, Illustrating a probable influence from Leland. he then ,,,0 ti !-
bearer. . . . '-n r on t() 
~ b th Lucifer and Diana as entitles that had been present in 8 . . re1er to o 57 . . n t.11n 

fr l t the earl)' modern. It 1s notev,·orthv that his latter anI·cl om at eas . : es ,lp-
d . rhe Cauldron a British esotenc magazine whose fou nder and d peare m 1, ' " e i-

tor, Michael Howard, developed the term Luciferian Craft''-from which 
"Luciferian Witchcraft" has been extrapolated-as a term with which to 
describe Witchcraft groups whose theistic beliefs revolve around Lucifer_,s 

Leland's Aradia is an interesting and important text in part because it 
clearly intersects both the categories of Pagan Witchcraft and Luciferian 
Witchcraft, and in doing so blurs the boundaries that exist between them. 
As a seminal text in the early development of Pagan Witchcraft, there can 

be no doubt that many of the faith's early pioneers were well aware of its 
concept of Lucifer as a solar deity of the Witches. Thus, they were then in 
the position to make an active choice as to whether to adopt him into their 

own traditions or not. In the case of Gardner, it seems apparent that he 

actively avoided doing so, although for a number of others-most notablv 

Doreen Valiente but also Alex Sanders and the sympathetic outsider T. 
C. Lethbridge-Lucifer remained an enigmatic figure worthy of mention 
both as sun god and horned god. ' 

55 E.W Liddell, The Pickingill Papers· Gear e p · k . . 
Capall Bann, 1994, p. 25. . -g zc mgzll and the Origins of Modem Wice a. 
56 ~utton, The Triumph, p. 291. · 

57 Liddell, Pickingiff Papers, . -
58 Michael Howard pp 75 77. 
. , pers. comm 061 / 
mg been used b h . ·, 25 2012. The ter 'L · . , 
]. Medway, Lure:;the MS~~1eval Inquisition in referenc me t uc1fe~1an itself is older, hav-

'J e tntster· Th u O certam h · 
Press, 2001, p. 12. . e nnaturaf History oifS. . eret1cs, see Gareth' 

atanzsm, New York U . . 
rnversay 
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, ·h:lf:lLrcr . . . ,.,n., . . ind ' •I ,, ,r , 
rhL' L . •. themselves might h ave anc ient ori gin,; (~ h-c n th ·. .

1 
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-jtc, - d " 111 1 1cu ,t , 
1 I. LIL • ing that Murray an Gardner belicYcd th 1t th . h · ' ' 

surrns . l ' C nrncu dt:i-· 
t
111 

· 1 n,odern Wttch-cu t- who was sornetimec:, 
11 1 1 

. '· •I 
he ear y h . l ,1mc ( lh.: 1kr in th. 

c ounts-was t e surv1va of an ancient o-oJ Th , l 

rrial ace . h 'd f . t:- . c:rc w.1' thu, nkn,v 
• .5 from which t e 1 ea o Lucifer as an ancient 
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r 

ot ba
st 

. h f rao·111 g 0 J could or,,,, 
. h'n the Pagan W1tc era t movement. and that is " : l ·" 

wi t 1 . p r ec1-;c \' wh .n h 
1 

. 
d In his aforementioned tome . Witche, Lethb •d · · P 

pene · -' n gc expressed the 
view chat: 

Luczifier the light-bearer figures in the witch trials and i , ,[t~. t · .
1 

k 
• c, t, n,1 1vr: v ·nown 

as Beelzebub, or the Devil. Lucifer was known over mu ·h (G 
1 8 (. 0 Lill • T'lt1ll/l 

and Ireland as Lugh (the Latin: Lux). Places like Lvons 
1
·n ·F . . •tt L 

:; ranLe ., t1 uear 
his name,for Lyons was once Lugudunum Lugh's dun orfiort L h'· 

. . . . ' , . ug _, name: 
still survives m Britain today. There is a Lugmoor on the hill just above thr 
house where I am writing this. 60 

Lethbridge subsequently emphasised that "Lucifer and the sun are svn­

onymous", adding that "In Roman terms Lucifer is Apollo . In the W~lsh 

lands Apollo was Mabon (or Maponus) . Beelzebub, known to the Celts 

as Bel, Beli, Balor and so on, who burnt people up with his fiery glance. 

is only another name for Lucifer or Lugh."61 With this dubious use of ar­

gument, Lethbridge equated Lucifer with a range of other pre-Christian 

mythological figures from various parts of Europe. He pr~ceeded to look at 
the process of Christianisation with the statement that Lugh apparent\~ 

, d' h Gospel of the Witches', P· 239· 59 Leland, Ara ia, or t e h" . fi from Med1· eval Irish mytholog_v, 
. . - 6 "Lu is a gure ·. ~ 

60 Lethbndge, Witches, PP· 45 · ~ • l fa putative solar or hn: d~,~ 
d th t this was a surv1va o . . . 

and various scholars suggeste a . 1 . . ties oflron Age Europe. le is ch,~ 
that could be found in many linguistically Ce tic soc1e 

deity to whom Lethbridge refers. 

61 Lethbridge, Witches, P· 46. 
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became Michael and Mabon became And rew", both of wh 

t1•3n s·iints.62 Leth bridge 's perceived links between LL, ·c orn We r e ('h . , • . . c11 cr ,lnd [ · r1 , 

\\,otdd be cited b)' the Farrars m their book, EM1t Sabhatc r, -Ugh h, 
,..., ·•;Or Wit I 1:te 

Basing thei r approach on the idea of pagan surviva ls, the ad c ics (1981 
l " l c " f y ded th / figure of St Michae was a ater 1orm o Lucifer, and that th at the 

Michaelmas ... vas thus "the festival of Michael/Lucifer Arch e feS riva1 of 
' anoe1 of 

and Light."63 Other Wic~a~s wou.ld also embrace the '.cl~a that L:cifer Fire 
his orioins as a pre-Chnst1an deity, but would take it m new d· . had 

o · 1 rect,o , 
For instance, Zsuzsanna Budapest (6. 1940), the Hungarian-An, . ns. 

· d d' · f o· · <'ncan founder of the feminist-onente tra mon o 1arnc Wicca, dec lared ' 
d Ch . . d . t ' f . that 

Lucifer represente a nstian emornsa 10n o an ancient "sun goddess'' 
• 64 ' Lucina. 

Contemporary Pagan Witc~es. are n~t the only ones to have speci fi ca lly 
portrayed Lucifer as a pre-Chnstian d.e1ty. Anton L~V~y (1930- 1997), the 
American founder of La Veyan Satamsm-an athe1st1c magico-re ligious 
movement which venerates Satan as a personification of human nature­
made reference to the idea in his seminal 1969 text, The Satanic Bible. Here 

he stated that 

The Roman god, Lucifer, was the bearer of light, the jpirit of the air, the per­
sonification of enlightenment. In Christian mythology he became synony­

. h ·16s mous wit evz . 

, 

Given that La Vey was known to appropriate much of his information from 
earlier sources, 66 it might be suggested that .this idea of Lucifer as a Ro­
man god was an earlier one which he adopted. 

The depiction of Lucifer as a pre-Christian deity is also very much pres­
ent in a number of recent Luciferian publications. In their exposition of 
Luciferian religion, Nigel Jackson and Michael Howard described "the 
firstborn emanations from the Divine Mind" as angelic entities whose ex-

62 Lethbridge, Witches, p. 47, 

63 Stewart Farrar and Janet Farrar, Eight Sabbats for Witches, Robert Hale 1 8 
105, 116. ' 9 l, pp. 

;4 Zs;z~nn: Budapest, The Holy Book of Women 's Mysteries: Volume I ( revised ed ) 
usan . nt ony Coven No. 1, 1986, p. 143. . , 

65 Anton La Vey, The Satanic Bible, Avon Books, 1969, p. 39. 
6~ E,ugene V. Gallagher, 'Sources, Sects, and Seri ture· Th . 
Bible , pp. 103- 22, in Per Faxneld a d J A p . e Book of Satan m The Satanic 
• . n esper a. Petersen ed -rL D .1, zsm m Modernit11 Oxford u • . p ' s., 1 ae evz s Part"': Satan-

.1 • mvers1ty ress, 201). .1 

-
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.,.(.' h'- .·ste tll.c . \ M . f f' 1· ··:,1'b 
1
sc c~1• • _ c,s Oates 1s t 1c ag1stra o an ·,ng 1sh occult grr,up 

l ,,,hl . o\og1es. . . . . 
;111• r 111yth ~ f Tubal Cam, which she states 1s h,1se <l urnn , I l l 

.;ctl C\aO O ' ' 
:1 11

1.. JI :1s the ·c mythos. However, there is also a rival Clan nf Tuh,I 
k,,,1~,r d Gnostt . . , 
·feriM' an . gin Califorma whose leaders. Dave and Ann Finnin . inst<~.,d 

ct erann B h . . o iJl op heir practices as Pagan. ot groups trace their lineage via Eva n 
describe t ( 36_2003) back to the highly influential English Witch Rov 

Jones 19 k d h' d , Jobfl who was better nown un er is pseu onym of Robert Cochrane 
13owers, 

1-1966). . . ' 
(193 h ne rose to notability as the leader of a Witches ornup known .15 coc ra b , . 

hames Valley Coven, around whom revolved the wider Clan of Tubal 
rb~ 

1 
sort of occult family. Born to a working-class family in West Lon-

cain, a . d h b . . . . , 
Jon, he later claim~ to ave een instructed m his family s Witchcraft tra-
.. n although this has been refuted by both his widow and relatives In-

d1t10 , · 
stead, it appears that Cochrane only embarked on his study of the esoteric 
after attending a talk given by the Society for Psychical Research in Kens­
ington. 69 Establishing his _coven circa 1961 along with his wife Jane and 

friends George Stannard ( c. 1912- 1983) and Ronald White ( 1928-1998), 
the group remained active until 1966, during which time they attracted 
new members, among them Valiente, who by this time had separated from 
Gardner's tradition.70 Although he achieved wider influence through a 

number of important articles and correspondences, personal problems led 
Cochrane to undertake a suicidal ritual at Midsummer 1966, resulting in 

his death several days later.71 Today, he is widely cited as an inspiration by 

67 Nigel Jackson and Michael Howard, The Pillars of Tubal-Cain , Capall Bann, 2000, 

PP· 6-8. 
68 Shani Oates, Tube/o 's Green Fire: Mythos, Ethos, Female, Male and Priestly Mysteries of 

the Clan of Tubal Cain, Mandrake, 2010, pp. 15- 17. 
6
9 

Michael Howard, Children of Cain: A Study of Modern Traditional Witches, Three 

Hands Press, 2011, pp. 41- 43- . 

70 
Gillian Spraggs with Shani Oates, Genuine Witchcraft is Explained: The ~ecret Histo~y 

of the Royal Windsor Coven and the Regency, Capall Bann, 2011; Howard, Children of Cam, 

P· 43- · k V \ 
71 

Gavin Semple, The Poisoned Chalice: The Death of Robert Cochrane , Reme e er ag, 

, 
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In another, undated letter to Gills, Cochrane refers to this entity more spe­
cifically as Lucifer, describing him as "the Ange l of Light" who appears 
as a "tall golden man, moving rapidly" and who is sometimes seen with 
"wings of fire ." However, he warned that "few can face that vision with­
out aid from an even Higher Source."73 In his correspondences, Cochrane 
listed three other children of the Gods as Tettens, Carenos and Node, the 
latter two of which are most probably bastardised names of the Iron Age 
deities Cernunnos and Nodens;74 in this way, Cochrane's theistic structure 
situated Lucifer alongside the names of pre-Christian deities, leading to 
the possibility that he too may have deemed Lucifer to have once been a 

pagan god. 
What therefore are we to make of this appearance? \Vhile there is clear-

ly a character, known as Lucifer or Lucet, who appears within Cochrane's 

theistic system, he is far from a central figure , being simply one among sev­
en other entities identified as the spawn of the Gods, several of whom are 

clearly named after ancient deities. These angelic entities were subordi-

2004. 

72 Robert Cochrane, letter to Norman Gills undated reproduced · C h · h , , m oc rane wit 
Jones and Howard, Robert Cochrane Letters, p. 164. 

73 Robert Cochrane, letter to Norman Gills undated reprod d . R b 
with Evan John Jones and Michael H d ' 'b ' uce m o ert Cochrane 
Modern Traditional Witchcraft Capa/;ar ' T. e Robert Cochrane Letters: An Insight into 

'J'• ann, 2002, p. 157. 
74 Robert Cochrane, letter to Norman Gill d 
Jones and Howard Robert Cochran L tt s, un ated, reproduced in Cochrane with 

' e e ers, pp. 164-66. 
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ce1ve . . . --- :::- - e .1n1. 1t'n t,\·1) rlJ . ·na for a sense of cont.mu1 tY. either in the form ot' 
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dir, . 
1
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argut ::, . · ,. ' cl..[ inc t) ~uc-

·on (as with, for mstance. \\ 1ccan use of the ~lurrJ\i·r.., • -h . 
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, 
cess1 ' . , \\ 7k -'-u r ,)r th Ouah the argument that the gods which thev dre wor·h· • I 

r ::, . ~ lFFmg .lre .1 so hose worshipped by the ancients . This beina the ca-e 
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th . ~ . 
t -, ., • o~e tnc>t.lnc~~ where Pagan Witches incorporate Lucifer into their m:Uios. it would b; 
unsurprising that they interpreted him as a manifestation or sunival of ., 

pagan god, whether Roman or "Celtic"; in doing so. thev legitimate their 
perceived links to the ancient past and avoid many of the claims that thev 

are venerating a Satanic deity. It is interesting that both Lucifr rians and 

Satanists have similarly purponed the idea of Lucifer being some son of 

pre-Christian deity, although perhaps for very different reasons. Lucife­

rians identify angelic beings such as Lucifer as entities 1'ith an objective 

existence who have aided the development of humanity; from this per· 

spective it would be evident that the ancient pagan gods may have been 

reflections of this angelic-human interaction. Conversely, in the case of 

La Vey, it is his staunch anti-Christian attitude that may have led to him 

adopting the view that Christianity had simply stolen the idea and name 

D le White 'Elusive Roebuck'. 

75 oy • h' 'R b t Cochrane and the Gardnerian Craft: Feuds, Secrets, 
76 Ethan Doyle W Ite, o er . . h w· h ft' The Pome/TTanate: The International . . C porary Bnt1s 1cc era , o 
and M ystenes m ontem While origm· ally articulating this a r-sud' no 2 (2011) : pp. 33-52• 
Journal of Pagan t zes 13, . . f h' . has resulted in me concluding that an al-latton O c 1s issue gu

ment, further contemp . l'k 1 -that in the late 1950s Cochrane was a 
. . ally if not more I e y (' l d 

ternative scenano IS equ . W L don many of whose members me u -
d • ven m est on , h 

member of a non-Gar nenan cod . Cochrane therefore learned more about t e 
. 'T'·' · . ') later became Gar nenan. mg cUtesm . . d 

. . 'th t himself being inmate . tradmon WI ou 
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Even a quick Google search reveals that the role of Lucifc:r with . . 
. n . I 1 . . . in W,c .. . 

one th:it attracts mterest. Neve1 t 1e ess, many W1ccans still c.:x r,, c., ,. 
. . L · C d L •£' • . • h r -\\ Cr,r, cern and oppos1t10n to uc11 er an uci1 enan1sm, e1t er hccau . . 

. . Sc thc:y a• 
sociate it with malevolent magic and Satanism or because they fc.:ar th· 1 

11 d I . . . ~t th,. 
aeneral public wi o so, resu trng m negative consequences for w·.. -
b . ICC::t n 'i 
themselves. 78 Conversely, others have taken a different view. MrJ'it 

· nrJ ta -
ble perhaps was the prominent English non-Gardnerian Wiccan Al . . a.~ta,r 
"Bob" Clay-Egerton (1930-1998), who practised both magico-rcligfou \ 
traditions, although believed that there were "some basic differences be~ 
tween those Wiccans and pagans who are Luciferian and those who arc 

not."79 What this essay has established is that while many Wiccans wj]} be 
uncomfortable with the idea, Lucifer nevertheless makes appearances in 

their religion. While he is far from being a major figure within Wiccan the­

ism, he reappears on a number of occasions throughout the literature of 
several key figures within the Wiccan movement, who have interpreted 

him in various different ways. 
Many in the Wiccan movement-such as Gerald Gardner himself-ap­

parently made no public differentiation between the figures of Lucifer and 

Satan, treating them simply as synonyms, much as most folk in Christen­
dom had done for many centuries. This approach was one inherited from 

the "Godmother of Wicca': Margaret Murray, and led to Lucifer being re­
jected as a Wiccan deity, likely in an attempt to remove any overtly Satanic 

elements from what was being promulgated as the survival of an ancient 

pagan religion. However, a very different approach also emerged in early 

77 _"Lucifer?", Wiccan Together, http://www.wiccantogether.com/forum/ 
top1cs/1070680:Topic:552599. 

~8 The vezy real opposition and persecution that Wiccans face is expl d . C h 
·m c k 'R ore m at a-. e oo son, eports from the Trenches: A Case Study f R 1 · . 
-; d b w· • • 0 e igwus Freedom Issues 
. ace y iccans Pract1cmg in the United States' } ! if Cb b 
_·1997): pp. 723-48 and Carol Barner-Barry, Contem ' our; o . urc ~nd_State 39, no. 4 
. Majoritarian America Palgrave M mill ' rporary agamsm: Mmorzty Religions in 

' ac an, 2005. 
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