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_UCIFER, THE LORD of Light, is a figure who appears i

chroughout the vast, heterogenous entity that is th‘\i{}&%“ .
rion. Aside from Luciferianism, in which Lucif‘er u;s CStfffﬁ e
the central figure of its theistic and mythologica\‘::}vamngly i et
character also appears in various different forms of (;(mt‘g:fc‘ o gt
Satanism, where he is often treated as either a synonym S;);agcr;th({ffl ”SUS
ran. In Theler.na, the messianic religious movement founded by Alcistir
Crowley, Lucifer also makes an appearance, this time as a personification
of the emerging Aeon of Horus, a new era for humanity. However, there is
2 further esoteric religious movement, far larger than the aforementioned
three in terms of its number of practitioners, in which Lucifer can also be
found: that is the religion of contemporary Pagan Witchcraft, often better

known as Wicca.

Lucifer is far from being central to Wicca, and indeed no mention of

him is made in many of the core texts associated with the religion. Many
1m

]()I]ers W y i i y t to pla in
that Luc1fer has an par y
i 0u1d deCl' the 1dea N
UI[liIlg hlm to be oneé and tht‘, same as Satan, thC ma
S

practit
Wiccan theology, a8
levolent bogeyman

uw
enough thenyo
81




han Do le Whate
Y

‘\‘ \\|l|“ £ \ “‘l“\il
oS

1\ \\\J

et N “'\.\‘ ‘

th,
an witcherattu my approach iq A gy
¥ = .

.\3'--‘I L CoveTs some ot the groung Are .

\to i
. \‘L N

e AT c ey ATISTES

- 1T e L A L
» o L ue 3
‘-\\\g $ :

of Luciferian V\’iuhcr,\ﬁ
 on the theological StruCture o
) c WOl

. brc.‘\v\ul\»‘ i

\rticu\.\t‘-“ ' MY

e} ther than simply regurgitating yy -
racth Teless. T2 ) RN — )
i \C\-erthd“ his essay 1 seek to take the ‘\“m“’\atm“
L . S84 . )
jal, in T8 ) . In particular, 1 wigh
-rial. 1 — . sh 1o
mate ! ~d dimens
ore

; e  British oceyg,:
H—twcnncth century h CCulrig

2 > MG

. .4 bv the

QLd
- ne.
Robert Cochra

O

:shed
rcw‘ously pubhsh

int0 NEW; unexp hes have \egitimised their use of 1:\C'\fcr
nce 1N Jitches D« ~-Christian deity who w.
S 4 why Pagan " ving him as a pre chrl 1d N h
- ; portrayiils = Y worlida.
ical figure bY P agans of the anuw}i 1 do not identify as 4
. st < ~ifv at J <
el Poe 1d specify the o
. 1 shou it comes to the objective
of dlsdosulr ) and that when it con ‘ ‘
tist,

Pagan»

. ifer, I remain agnostjc
| ] entities such as Lucifer, o .

Luciferian, Ofpretematura .

e

ithin this particular paper—
istenc 1 articulate withi i | % - ifer;
literal exi roach that hose of practising Luciferiang
Therefore, the app be very different from t I S
€ &
and which may well lume—hence focuses on Lu i dramiiateril £o i
. is VO . o)
contributing to d}\:s Lucifer genuinely exists or i
Whether
a concept.

S

. o3 1, it should be noted
. ordance with this belief. Howe\ée. k < that will be dis.
have acted in aCi rsider” status to the occult tradition

: ou
that despite my
cussed, I was born an
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- thermore, for several years
- ' i s movements. Fur
replete with esoteric religiou

have been actively engaged in the academic field of Pagan studies, over
Ith:v;m of which I have produced historical studies on the early devel-

opment and emergence of various forms of contemporary Pagan Witch-
craft. This essay, produced for a somewhat different audience than that for

which I normally write, should therefore be viewed as part of this wider
corpus of my work on the subject of Wicca.

1 Fret.irik Gregorius, ‘Luciferian Witchcraft: Ag the Crossr
Sagnmm’, PP-229-49,in Per Faxneld 4
tanism in Modernity, Oxforq Univer
buck: Luciferiapjg
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4 observes a set of seasonal festivals known
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) ico-religious rites, either solitarily or ;
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ractitioners

kﬂ( WM AS COo-
3 b k . t h‘ ) C\i\im A d.\YCCI
ineage stretching back into prehistory than it was i past
i

} decades, Pagan
witches st

1l typically express a great affinity with the pre-Christian b
Jief systems of Europe, often extending this intq a self-per CePYiox; t;::t t:\‘
religion constitutes a form of nature-worship, Admittedly, this is o fai \S
proad-brush definition, but one that 1 find (from an outsider acad:;‘\yc

. . - for it allows for the recogni-
tion that various magico-religious traditions, such as Gard
and Reclaiming Witchcraft, are fundamemaﬂy
movement with a shared broad structure an

erspective) to be heuristically very useful,

nerianism, Feri,
linked as part of a common

d history. At the same time. it
is not so broad as to envelop other modern magico-religious movemer;ts
such as the Sabbatic Craft or Thelema, into its remit. |
Today, the Pagan Witchcraft movement often refers to itself under the
term ‘Wicca! Taking as its basis the Old English term for a male sorcerer
wicca (pronounced ‘witch-ul’), it is a widely held misconception that th;.
term was first developed by Gerald Gardner (1884-1964) in reference to
his own tradition of Gardnerian Witchcraft. Instead, Gardner used ‘the
Wica' (with a singular ¢) in reference to the community of Pagan Witches
as a whole, and it was only in the early 1960s, as Alexandrian Witchcraft
came to rise to a level of prominence in the British Craft scene, that ‘Wic-
ca’ publicly emerged as a term for the religion itself* Thus, as used here,

‘Wicca' is essentially a synonym for Pagan Witcheraft, although it must be

and Community in Modern Pagan Witcheraft, Sussex Academic Press, 2016.

4 Ethan Doyle White, The Meaning of “Wicca”: A Study in Etymology, History and

Pagan Politics, The Pomegranate: The International Journal of Pagan Studies 12, 0. 2
(2010): pp. 185-207.

3 This is the broad approach that I adopt in Ethan Doyle White, Wicca: History, Belief,
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ok selE consciously adopt elements of thc. pre-Ch.nstian beljefs},steups
of Europe, North Africa, and the NCM, I.?JSt II;] tovthelr SEruCtres, This i;
not the only definition of the term thnt' Exists, owever, For some scholayg
1 been construed as a singular religion, into which an T3y of othe,
it has be m Wicca, Druidry, and Asatru—can be Categor; er
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se of the sheer diversity among such Neo-Pagan groups. It js
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curate to view these each as singu.lar ?'eligions that can be .eticaHy Categy.

rised under ‘contemporary Paganism as a broad t;nt fzm;}y of relj gions
much as ]udaism,lC{msyn::;g),r;nsd Islam come under the broad repm; o

‘ ic religion ¢ .

theNizZ ‘;:; g:zme;ggles fully formed from a vacuum, In;tead., they typically
emerge out of a pre-existing milieu, from which they adopt ideas a.nd con-
cepts; Wiccaisno exception. This is an area that has beerf fexplored in some
depth by a variety of scholars, the mostnotable. of w?om is Ronald Hutton,
2 Professor of History at the University of Bristol.® The W?rk of Hutton
and others has shown that the early Wiccan pioneers We.re influenced by
a range of factors, from the initiatory degree structure of Freemasonry to
the Romanticist depiction of an enchanted natural world. However, one
of the central aspects of the milieu from which Wicca emerged was that
of prior magical practices, both those of learned, grimoire-reading cer-
emonial magicians and the folk magicians who plied their trade in their
local communities. While some Pagan Witches place great emphasis on
the claim that they are the inheritors of the traditions of the rural cunning-

pth in Ethan Doyle White, ‘In Defense of Pagan

5 I have dealt with this in greater de
que, The Pomegranate: The International Journal

Studies: A Response to Davidsen's Criti

f Pagan Studses 14, no. 1 (2012): pp. 15-17.
Ronald Hutton, The Triumph of tbe Moon; 4 History of Modern Pagan Witcheraf?,

xford Qniversity Press, 1999; also examining the esoteric mijliey from which Wicca

:erged is ]oa:xlx)c Pearson, Wicea and the Christian Heritage: Ritual, Sex and Magic, Rout
ge, 2007 and David Waldron, The §; 7 tch: - , .
roling Avadom ol g1 of the Witch: Modermty and the Pagan Revival,
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11 readilv apparent that ceremonial grimoires ke [he B
: yersel \l sovided the base outline upon which most Wiccan ringal
solomon }T“Hb}c observed through the use ot the ceremonial circle and
i bl & dl:lx 1s the blade, wand, and chalice. In thismanner, it has been
uch rtual 1 \‘\‘Iicga can claim a pedigree that stretches all the way back
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[\Thl:la ceremonial magic gave Wicca an outline for its early magico
. rites, as a whole the religion owes far more to the witch-cult hy
rch:l‘i“:\: 15 articulated by the Egyptologist Margaret Murray (1863 1’.)(,;' |

P“[r::;‘j.gr;tish India, Murray had taken a keen interest in the \ITCHJC(J()‘{U

iol srudy of Ancient Egypt and had studied the subject at University Col-
lege London, where the department head recognised her value and award-
cdbher a professional position. When the First World War broke out, she
was unable to travel to Egypt to continue her excavations, and so turned
her attention to a number of issues that were closer to home. among them
Arthurian legend and the witch-trial accounts of the early modern period.
She developed the idea—albeit one not novel to her—that those accused
of witchcraft had been followers of a pre-Christian fertility cult devoted
to the veneration of a Horned God whom the Christian persecutors had
understood as the Devil.” Murray’s ideas have not stood the test of time,
having been conclusively deconstructed by the in-depth work of historians

specialising in the witch trials since the 1960s.® Her work was nevertheless

7 See for instance Rae Beth, Hedgewitch: A Guide to Solitary Witchcraft, Robert Hale,
1990. The dissimilarity between Wicca and the cunning craft is attested to in Hutton,
The Triumph, p. 11 and Owen Davies, Cunning-Folk: Popular Magic in English History,
Hambledon and Continuum, 2003, PP- 195-96, while the interest Pagan Witches have
shown in rural cunning-folk is examined in Helen Cornish, ‘Cunning Histories: Privileg-
ing Narratives in the Present’, History and Antbropology 16, no. 3 (2005): pp. 363-76.

8 Ronald Hutton, The Pagan Religions of the Ancient British Isles: Their Nature and Leg-
acy, Blackwell, 1991, p. 337.

9 A full biography of Murray has recently appeared as Kathleen L. Shepperd, The Life
of Margaret Alice Murray: A Woman's Work in Archaeology, Lexington, 2013. It devotes
comparatively little to her involvement in esoteric matters however, as I point out in
Ethan Doyle White, ‘Review of Kathleen Shepperd’s The Life of Margaret Alice Murray,
Aries: Journal for the Study of Western Esotericism 15, no. 2 (2015): pp. 25-27.

10 Murray's theories had actually faced severe criticism from specialists in the witch tri-
als ever since their first publication, but they would only come to be conclusively refut-
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It is through Murray that we come to the central the
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lar essay; Lucifer. In her seminal work, The Wi, Cult in y, hKP"h-.
v €.fc“ o 4

pub“-\‘ht‘d by the prestigious Oxford Universit_v Pressin 1921, )
3 B v Urra",

Lucifer as a synonym for the Devil, listing him alongside oth
. i er na

the same entity such as Satan and Beelzebub."? Her oy, i« filleg
scripts of actual trial accounts, and a n&imber of those quoteq b:'lt\ trap.
refer to Lucifer, reflecting the fact that for many early moder, Eu'r‘ I“”J.“
Lucifer was simply a synonym for the Devil and not 4 Separate esffam_
his own right.* Elsewhere in the book, Murray makes the claim thalrr'v in
practitioners of the ancient witch-cult celebrated Sabbaths'—, Bt t;he
she took from the trial accounts—:describing these as the “Genery] Mee?t
ing of all members of the reh’gtf)n . She stated that the main S, bbaths ey
‘May Eve’ and ‘November Eve, although adc!ed Fhat February , Augug,
1 Easter, and both solstices were also diltes of major religious observanc,
for this witch-cult.'* As she noted, the Sabbath that fe.H upon Febryyry ,
was often known as ‘Candlemas,’ and added that on this date, “T, call the

chief Lucifer was therefore peculiarly appropriate” because of his Name’s

ed by work published in the 1970s. See Norm.an C?hn, Europe’s Inner Demons: An Inguiry
Inspired by the Great Witch-Hunt, Sussex University Press,,l 975. PP- 102-25; Jacqueline
Simpson, ‘Margaret Murray: Who Believed Her and Why?, Folklore 105 no. 1-2 (1994):
pp- 89-96; Caroline Oates and Juliette Wood, 4 Coven of Scholars: Margaret Murray and
ber Working Methods, FLS Books, 1998. Probably the kindest assessment of Murray's the-
ory has been provided by Italian historian Carlo Ginzburg, who opined that there was
a “kernel of truth” in her belief that surviving pre-Christian beliefs influenced the carly
modern witch trials, see Carlo Ginzburg, The Night Battles: Witchcraft and Agrarian Cults
in the Sixteenth and Seventeenth Centuries, Johns Hopkins Press, 1983, p. xiii.

11 See for instance its use in Helen A. Berger, Evan A. Leach, and Leigh S. Shaffer, Voces
Jrom the Pagan Census: A National Survey of Witches and Neo-Pagans in the United States,

University of South Carolina Press, 2003, p. 9.
12 Margaret Murray, The Witch-Cult in Western Europe: A Study in Anthropology, Oxford

University Press, 1962 [1921], p. 28.

;;:i:::d 131; claim that the Satanic witches met on the cross-quarter days; see Ronald
ern Pagan Festivals; A Study in the Nature of Tradition’ Folklore 119, no. 3
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; .
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modern Europe was 4 ind Peg h god.
g is evidence to indicate t i ivate life
while there 1 € atin her private life Murray was a

actitioner of magic,'® there is no suggestion that she activels attempted
o revive the witch-cult which she described in her pubhcation_s Neverthe-
Jess, there were certainly those who were inspired to do so_and by far the
most prominent among them was a man who has come 1o be known as ‘the
Father of Wicca', Gerald Gardner (1884-1964). Born to a wealthy middle-
class English family, he spent most of his life abroad working for many

ears in the Far East. Upon retiring to southern Britain_ he se?tled in the
region of the New Forest and involved himself in the local esoteric scene
He later claimed that in 1939 he was initiated into a coven of Pagan Witch;
es, and that it was the tradition which they passed on to him whlijch formed
the basis for the Gardnerian tradition which he was publicly propagatin
by the early 1950s."” It remains an issue of contention among schoglgars ogf
Pagan studies whether this New Forest coven had ever existed at all, with
some suggesting that it was instead a fictitious invention of Gardnér’s to

15 Murray, The Witch-Cult, p. 144.

16 Max Mallowan, ‘Murray, Margaret Alice (1863-1963), Oxford Dictionary of National

Biography, http://www.oxforddnb.com/index/35/101035169/.

17 The authorised biography of Gardner, which has many traits of autobiography, ap-
seared as Jack Bracelin, Gerald Gardner: Witch, Octagon, 1964. It has been superseded by
he two-volume study by Philip Heselton, Witchfatber: A Life of Gerald Gardner, Thoth,
.012, however some reservations regarding the approach in this biography have been
xpressed in Ethan Doyle White, ‘Review of Philip Heselton’s Witchfatber: A Life of Ger-
1d Gardner, The Pomegranate: The International Journal of Pagan Studies 14,10.1 (2012);

p. 171-74.
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18 Heselton presents a compelling, although not conclusive, argument for the existence
of the New Forest coven in Philip Heselton, Wiccan Roots: Gerald Gardner and the Mod-
ern Witcheraft Revival, Capall Bann, 2000 and Philip Heselton, Gerald Gardner and the
Cauldron of Inspiration: An Investigation into the Sources of Gardnerian Witcheraft, Capall
Bann, 2004. He also makes use of this argument in Heselton, Witchfather. Two American
scholars in particular have suggested it more likely that the coven is a fictitious inven-
tion of Gardner's, sce Aidan A. Kelly, Crafting the Art of Magic: A History of Modern Pagan
Witcheraft Volume I: 1939-1964, Llewellyn, 1991, pp. xviii-xix; Aidan A. Kelly, Inventing
Witcheraft: A Case Study in the Creation of a New Religion, Thoth, 2007, pp. 22-23, 33,

#72-75 Chas S. Clifton, Review of Philip Heselton’s Geralg Gardner and the Cauldron of

Inspiration’, The Pomegranate: The Internati
: ional Fournal . .
PP-50,Chs Clifton, Her Hidion Clon. e e 2% Sthdies 6, no. 2 (2004):

AltaMira, 2006, pp, 14-1, 7o The Rise of Wicca and Paganiom in America

y

19 Gerald Gardner, Witcheraft Today, Rider 1954, p. 49
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est coven, from whom Gardner claimed initiation, represented a s 'Orl
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of a nineteenth or early twentieth-century folk magical :

have been expected that they would have inherit%ed a irou.?, t.hen {t may
that Gardner would then have been made aware of P l;lCI erm'l t-heism
gestive of the fact that Gardner’s Wicca owed little .toetrh = t}.ns .
and practices of nineteenth-century British folk magic arfdeegher pelefs
Forest coven was either fictional or of fairly late emer c;nce E‘, o Ne\-N
could be that that the coven represented a form of olc%er foik OnV?fsel}f, ;
had never embraced a Luciferian world-view, that the coven hIarcllag1C el
these Luciferian elements prior to Gardner’s initiation, or tha: XGpurcliged
himself either removed them or sought to hide them ’from the aefn:re;
reader. As with so many arguments surrounding Wicca’s origins veg;y 1ittiae
can be said conclusively. What can be said for certain is that t’here is NO
evidence for any form of clear connection between Gardner’s Wicca and
earlier forms of Luciferian British folk magic.

20 Gardner, Witchcraft Today, p.132.

21 Lee Morgan, ‘The Romantic Age Roots of Witchcraft: Literary and Folk Cross-Polli-
nation in the Nineteenth Century, pp. 331-56, in Michael Howard and Daniel A. Schul-
ke, eds., Hands of Apostasy: Essays on Traditional Witchcraft, Three Hands Press, 2014.
22 The Theosophical Society’s primary founder and leader, Helena Blavatsky (1831-
1891) began issuing an esoteric magazine titled Lucifer in 1887, while living in London.
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CHARLES LELAND, ARA
IN WICCA!

RECEPTION
e witch-cult that undoubtedly served a5 the

iti ! of th
1o it is Murray’s theory .
Wil . urgeoning Pagan Witchcraft movement’s yj,.

. : he b

5;2:;)(;1:: (l)lr(’3 int‘s:i)v(:fg ;t)ast, a second source has also be.en ide-ntiﬁed as be-
ing of significant importance. This was a wo)rk first published in 1899 titled
Aradia, or the Gospel of the Witches. The book’s author was Charles .Go'dfre
Leland (1824—1903), an American foIhori.st w.ho spent muct‘h of his life in
Europe, documenting the beliefs of marginalised groups like the Gypsy
community. While in Florence in 1886 he met a y?ung woman W.hom he
referred to as Maddalena, and who—according to his account—claimed to
be from a family of practising folk magicians. Hiring her as his research as-
sistant, she provided him with a variety of Tuscan folk charms and stories,
on the basis of which he produced two folkloric studies, Etruscan Roman

Remains (1892) and Legends of Florence (1892). Leland claimed that he then
heard rumours of a Vangelo or witches’ gospel, and convinced Maddalena
to obtain a copy for him. She duly did so, and Leland went on to publish
it alongside much related folkloric material as Aradia.** The mythology of

23 See for instance Patricia Crowther and Arnold Crowther, The Witches Speak, Samuel
Stewart Farrar, What Witches Do: A Modern Coven Revealed,

Weisner, 1976 [1965], p. 7;
of the Ancient Religion of the

BCA, 1991 [1971], p. 23; Starhawk, The Spiral Dance: A Rebirth

Great Goddess, Harper SanFrancisco, 1 989
24 Robert Mathiesen, ‘Charles G, Leland

[1979], p. 108; Beth, Hedgewitch, p. 33,
and the Witches of Italy: The Origin of Ara-
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vl who for his pride was driven from Paradise "% Fn ;L}“f{“f his hc.mty,
dcpided a5 pre-ChriStian deity (or at least, a non-Ch X .Ix manner he s
4ted with facets of the natural world), while at the <3 . \“ftl:m deity associ
him SOME of the Christian mythological associatio me nnlwc carrying with
o fgure. ations tradltionall_\' applied

The context surrounding Leland’s Gospel of the Wit

matic. We really don't know if anyone in late nin itches remains enj
ally treated the Gospel as a sacred text or W'hethereiienth'ceﬁttlry [taly re-
in the theistic structure that it espoused. As Hutt €y genuinely believed

Jete absence of any corroborating evidence for a f)n has r]oted‘ the com-
Aradia, Lucifer, and Diana—in an area for which \: lt}? h religion devoted to
ration regarding religious minorities stretching ba:k tavehstror}g documen-
makes it seem very unlikely that the Gospel represe o the Middle Ages—
claims to be.?® Instead, it can be suggested thft eithnts what on face value it
the document in the hope of pleasing her emplo efroMa}(lldalem authored
created it himself, perhaps out of a desire to reﬂyec; v:}:ata;Lelluand i
the genuine witch religion of past centuries or to provide ane t olught was
anti-Catholic beliefs.”” Whatever its origins, it should be n Otutiet}for "
Gospel undoubtedly draws upon pre-existing folkloric belief(; :n dt ;t the
ters. Both Diana and Lucifer are mythological figures with a lon gd?rac-
in Italian culture, likely as a result of being mentioned in the B?b};e :f;ﬁ:
r?search by folklorist Sabina Magliocco is suggestive of the idea that Ara-
dia was a pre-existing folkloric character found in various parts of Italy,
whose name is perhaps a bastardised version of Herodias, another Biblical

(94
O

figure.”®
dia, pp. 25-57, In Charles G. Leland, eds., Aradia, or the Gospel of the Witches: A New
Translation, Phoenix Publishing, 1998.

25 Charles Godfrey Leland, ‘Aradia, or th
Leland, eds., Aradia, o7 the Gospel of the Witches: A New Trans

1998.
26 Hutton, The Triumph, pp- 145-46.

27 Hutton, The Triumph, pp- 146-49:
,8 Sabina Magliocco, “Who Was Aradi

e Gospel of the Witches, p. 127, n Charles G.
lation, Phoenix Publishing,

a? The History and Development ofa Legend’.

!
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Leland's Aradia was published at a time when both, sl
folkloristics were dominated by a perspective now oftep,
doctrine of survivals. Influenced by the new science of e
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ised preservations from the ancient past.” In this environmen,
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be unsurprising that any nmeteenth-c?ntur_\' folk character. Whether D
be Aradia, Diana or Lucifer, would be interpreted as the surviyy) of & “r
Christian deity, something no doubt aideq by the knowledge th, D &;)
had indeed once been the name of a Classical goddess. | i

Although its publication would pre—#ate the pu_bhc Mergence o
Gardnerian Wicca by half a centur};, th? mﬂuenc:.; of A.mdm upon earl,
Gardnerianism and other forms of W1cc'a is blatant.™ For mstar}ce. theide,
of holding the Esbats on the full moon is a concept bOITO\\'CL:i trom Aradiy
not Murray, while Aradia was ch'osen as the's§cret nfm.]e 9f .th.e Goddess
among the early Gardnerians. Given that this is th_e case, it 1s interesting
that Lucifer was not chosen as the secret name of the God; instead, the
early Gardnerians went for Cernunnos, the suspected name of an ant-
lered deity whose iconography has been found from Ir9n Agct: CONLeXxts in
North-western Europe. Perhaps Gardner chose to ‘&V?ld Lucifer because
he feared its toxic association among the British p%lbhc (15 we have seen,
he made next to no mention of Lucifer within his published worl\is on
Witchcraft), however the secret name was never mea'nt to made public, so
this is perhaps not the likeliest explanation. Instead, it may have bee§ that
he felt that Lucifer was simply too satanic a name to use, and that it was
fundamentally inappropriate as the name for a horned, pagan_god.

While Gardner might not have had much time for Lucifer, his most
significant High Priestess—a woman who has come to be known as the
“Mother of Modern Witchcraft”—certainly did. This woman was Doreen

The Pomegranate 18 (2001): pp. 5-22; Sabina Magliocco, ‘Aradia in Sardinia: The Archae-
ology of a Folk Character’, pp. 40-61, in Dave Evans and Dave Green, eds., Ten Years
of Triumph of the Moon: Academic Approaches to Studying Magic and the Occult, Hidden
Publishing, 2009. Leland himself believed that “Aradia” was an alteration of “Herodias”,
see Leland, ‘Aradia, or the Gospel of the Witches,, pp. 225-26.

29 Margaret T. Hodgen, ‘The Doctrine of Survivals: The History of an Idea), American
Anthropologist 33 no. 3 (1931): pp. 307-24; Gillian Bennett, ‘Geologists and Folklorists:
Cultural Evolution and the Science of Folklore’, Folklore 105 (1994): pp. 25-37.

30 The impact of Aradia on Pagan Witchcraft is discussed in Chas S. Clifton, ‘The Sig-

nificance of Aradia) pp. 59-77, in Charles G. Leland, eds., Aradia, or the Gospel of the
Witches: A New Translation, Phoenix Publishing, 1998.
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pag;ll An ABC of Witcheraft (1973), Valiente m

her own coven with
books On varioys 4.
figure in the world’s

ade referep -

. . : , €e to Lucifer
1<t her wider discussion of Leland’s Aradia, ther ; ,

amidst e referrmg to him as

»32 s
uhe god of the sun. Elsewhere in the book. when discussing the Horned
: " e Mme
God, she again made reference to Lucifer. asserting that e

Every year we see re-enacted the Fall of Lucifer, the Light-Bearer, when h,
sun, the source of vitality for this planet, attaing th, height of hi power at
midsummer, and then falls from that height to hide himself in the realms
below.® \

Although the entity Valiente is describing here is clearly a solar one, she
nevertheless tied it in with the Horned God with the statement that the
Jatter represents “the power of returning vitality in the spring”* Valiente
was an individual with a clear interest in the historical development of
the Lucifer character; under her entry on demonology in the book, she
comments that “The identification of Satan with Lucifer Iests upon a text
in Isaiah,” before proceeding to provide a brief outline of how she be-
lieved the two entities had come to be conflated, before adding her own
moral judgment of the situation: “Out of such doubtful beginnings did
religious doctrines grow, with the assistance of pious and semi-liter?t.e
demonologists.”*® Thus, we can see that Valiente herse}f was clearly criti-
cal of the conflation of Lucifer with Satan, instead being sympathetic to

ew of her life in Doreen Valiente, The Rebirth of Witch-

h a short biography has also been made available as
4 en Valiente, Avalonia, 2013.

31 Valiente provides an overvi
craft, Robert Hale, 1989, althou

p ) . (1
3 ]

1303 lA;ali«':nte An ABCof Witcheraft, pp- 182-83

34 Valiente, AnAB
35 Valiente, 4

Cof Witcheraft, p. 182.
n ABC of Witchcraft, pp- 81-82.
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o fell from Heaven. Ll
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graﬁed ontod m” Devil with his horns, hoofs and tail, is simply anothey
new.’ The Christian ; ar’lcz’mt god Pan, who in his turn was deriveg dis-
versz’onf of t };Z g;;;l}j:me 4 God of the painted caves. He is the male elemeny
tantly from the

36
ture, the principle of fire, the sun and the phallus.
in nature,

later, Lucifer is mentioned again. Here, Valiente eXpresse
S ate )

Several page be connected to the Sanskrit term Devg. which

. - ay

that his name m b _ .

the view laved a5 “a shining one, god”and claimed to be cognate with the
she translate

: - willing to go further; in a 1977 lette,
Latir.l Sl Prwiitesg; ‘Sffjizgtteh:ia:he had%]o p%oblem with Lucifer being
to Michael Irfowaz for the old god,” while in a 1998 letter she went on ¢,
used as ;he b:ii}rha t Lucifer was in fact “the true name of the god of the
f)ldrliislig?;n”.” This is not a view that she PUbl'iCly 5P oused in her books,
likely out of fear of the negative attention W.hlch . would generate both
within the Wiccan community and from outside of it.

Valiente was not the only prominent Wiccan to have gained her under-
standing of Lucifer from Leland’s text. A similar interpretation appears in
the lectures of Alex Sanders (1926-1988), an Englishman who had been
initiated into the Gardnerian tradition in 1963 before using it as a basis
upon which to develop his own Alexandrian tradition of Wicca, which he
then passed off as an old hereditary tradition, claiming that it had been
inherited from his grandmother.® In hjs lectures, which would be pub-
lished as a small, collected volume in 1984, Sanders provided an account

36 Doreen Valiente, The Repirs) of Witcheraft, Robert Hale, 1

37 Valiente, Rebirsp of Witcheraft, p. 26. R
38 Michael Howarq Modern Wi ]
’ G4 A
Liwelly, a0 e, 4 A History from Geyayy Gardner to the Present.

39 Fora biography of Sanders, see m D
: » see Jimah] dj Fj ]
i : 053, 4 Coin for 4 :
. f; }{, re;);[;%m, ‘Loglos, 2010, as we]] 55 the autobic{;ra lfFerry' ﬂwn" TbMe o
< Lbe Life ang Magic of Maxine Sanders ‘Witch guy o’f 11\1/;8 o
, een’, andrake, 2008
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O fer S S peel 1 ‘.can theology, rather than being used in reference to
e :;Z;L Elscwher;: in the lectures, Sanders stated that the
S 4 ‘a closely-guarded secret” but that histori
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licitly .ccan God was =
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orrectly Lucifuge-——The Light-Bringer ). |
more o t initiates, Stewart Farrar (1916-2000)

of Sanders’ most prominen ‘ _
TP ife Janet Farrar (b.1950), also quoted Leland’s work on Luufc_r
and h{S o k on The Witches’ God (1989), in which they sought to identity
£ thelr-gofent facets of the male Wiccan divinity. They identified Leland’s
mar%)’ d e“the Son/Lover God”, an entity who both mated with, and was
Luaf;roii che Goddess.*? In discussing this form of deity, they proceeded
borlll iin tl"lat “this pattern—of the primordial, uncreated Mother giving
gi)rshato all things, including her own mal?’ counterpart...is Fhe earliest
foundation of all mythology and all religion.”** However, later in the book

they took a different interpretation of the deity when discussing “the Anti-
flecting the forces of destruction and darkness. Here,

God”, an entity re
they made reference to Lucifer but treated him simply as a synonym of
Satan, thus accepting the traditional Christian understanding of the entity

cally: Chsl

that was dominant at the time.**
A further source in which the influence of Leland’s Lucifer is appar-

ent is Mastering Witchcraft: A Practical Guide for Witches, Warlocks & Covens,
authored by Paul Huson (b. 1942) and published in 1970.** The first book
to be released that explained to the reader how to become a Pagan Witch
or Wiccan in a step-by-step manner, Mastering Witchcraft would soon be

40 Alex Sanders, The Alex Sanders Lectures, Magickal Childe, 1984, pp. 71-76.

41 Sanders, Alex Sanders Lectures, p. 9.
42 Stewart Farrar and Janet Farrar, The Witches’ God: Lord of the Dance, Robert Hale,

989, p. 7.
13 Farrar and Farrar, Witches’ God, p. 8.

.4 Farrar and Farrar, Witches’ God, pp. 54-55.
5 Some will take issue with my description of Mastering Witchcraft as a “Wiccan”

ook; it has indeed been referred to as “non-Wiccan” in Gregorius, ‘Luciferian Witch-
raft, p. 239. However, the structure of the magico-religious tradition it espouses easily

ts within the wider rubric of Pagan Witchcraft as it is used here.
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than specifving its peculiarly Tuscan origin. He then added 1, }rm, .

tion that the story had “gnostic overtones” akin to the Kabbalig;, ,' v,

¢ : H ' Srre g Yf,r-’.r E
Naamah and Azael, and intriguingly referred to Lucifer 15 Diang’s «_ !

ego.”™* Several pages on. he stated that b(.)th Lucifer and Dian, WC;Q ";‘
figurative forms” of “the Watchers, t}-)e Mighty ans of the Hcavem_V T’h:
es, the parents of giant and human alike as seen in svmbolic and archetyp,)
form as the parents of humanity”, whose existence he believed were attes;.
ed to in various ancient mythologies and in texts like the Zohar ¢ Much
later in Mastering Witcheraft, Huson included Lucifer ir‘1 his list of names for
the Magister, adding that the name refers to the god “seen as the SPirit of
light and, hence, the sun.”** . |
Leland’s conception of the entity was also adopted b}" maverick archae.
ologist T. C. Lethbridge (1901-1971) in his 1962 book Witches: Investigating
an Ancient Religion. Although there is no evidence to suggest that Leth.
bridge himself was a practitioner of Wicca, he was no?etheles? deeply in-
terested in paranormal phenomena, and was an early pioneer of what came
to be known as the Earth Mysteries movement. Inspired by the publication
of both Gardner’s books and those of Murray—a woman he described as
“1n old friend”**—he devoted the book to what he saw as an exploration
of the ancient origins of the witch-cult, in doing so drawing haphazardly
from a multitude of archaeological, historical, and folkloric sources. In the
book he turned to Leland’s Aradia, suggesting that its references to a ty-
rannical clergy date it to around the fourteenth century; he subsequently
referred to Lucifer and Diana as the witch-cult’s deities, thus transpos-
ing them across Europe and throughout the centuries.*® Furthermore, he

described the alleged prehistoric hill figures on Wandlebury Hill, Cam-

46 Paul Huson, Mastering Witchcraft: A Practical Guide for Witches, Warlocks & Covens,
Putnam, 1970, p. 11.
47 Huson, Mastering Witchcraft, p. 14.
48 Huson, Mastering Witchcraft, p. 214.
49 TC. Lethbridge, Witches: Investigating an Ancient Religion, Routledge and Kegan
Paul, 1962, p- 41
50 Leth bridge, Witches, Pp- 7, 17.
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52 Lethbridge, Witches, p- 66. |
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eared in The Cauldron, a British esoteric magazine whose founde; and eg;.
E)r Michael Howard, developed the term “Luciferian Craft"—fropm, which
“[ uciferian Witchcraft” has been extrapolated—as a term with which ¢,
Jescribe Witcheraft groups whose theistic beliefs revolve around Lycife, s
Leland’s Aradia is an interesting and important text in part becays, it

clearly intersects both the categories of Pagafl Witchcrgft and Luciferjay
Witchraft, and in doing so blurs the boundaries that exist between thep,
As a seminal text in the early development of Pagan Witchcraft, there can
be no doubt that many of the faith’s early pioneers were well aware of its
concept of Lucifer as a solar deity of the Witches. Thus, they were thep i
the position to make an active choice as to whether to adopt him into thej,
own traditions or not. In the case of Gardner, it seems apparent that he
actively avoided doing so, although for a number of others—most notably
Doreen Valiente but also Alex Sanders and the sympathetic outsider T
C. Lethbridge—Lucifer remained an enigmatic figure worthy of mention,
both as sun god and horned god. ) '
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his name, for Lyons was once Luguduny
still survives in Britain today. There is
house where I am writing this.

alternativels known
nover much of Gayl, Rr::.r;r.‘
aces like Lyons in France still }w‘r
m, Lugh’s dun, or fort. Lugh's name

a Lugmoor on the hill just above the

Lethbridge subsequently emphasised that “Lucifer and the sun are sy
onymous”, adding that “In Roman terms Lucifer is Apollo. In th\c i\\ ;\ln};
lands Apollo was Mabon (or Maponus). Beelzebub, know.n to the th;[%
as Bel, Beli, Balor and so on, who burnt people up with his fiery olalncc\
is only another name for Lucifer or Lugh”®' With this dubious weh o
gument, Lethbridge equated Lucifer with a range of other pre-Christian
mythological figures from various parts of Europe. He proceeded to look at
the process of Christianisation with the statement that “Lugh apparently

59 Leland, ‘Aradia, or the Gospel of the Witches,, p. 239. | |
60 Lethbridge, Witches, pp- 45-6. “Lugh” is a figure from Medxgval Irish m_\"tbolog\\,.
and various scholars suggested that this was a survi\./al.of a putative scil.lr or h{ ¢ di;‘(‘\\
that could be found in many linguistically Celtic societies of Iron Age Europe. ltis thy

deity to whom Lethbridge refers.
61 Lethbridge, Witches, p. 46.
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i deanl o abon became Andrew” by, ,
hecame Michael and Mabon th of whem,
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ints.®? Lethbridge's perceived links between Lucife hy
tian saints.®* Lethbridge's p fer ang Lug

Id be cited by the Farrars in their book, Eight Sahp s for Wi
‘ou ! | -
o an survivals, they o4

Basing their approach on“the idea of plg o ded
figure of St. Michael was anlatc-er form (')f Lucifer, :md that the fu,
Mgiihaelmas was thus “the festival of ]WIC}]GGI/LUCIR“F, Archang,
ioht.”®* Other Wiccans would also embrace the ideq that I,ucifer h
ax'ld Lfg. s as a pre-Christian deity, but would take it in ney, direcyj,, .
his origin e, Zsuzsanna Budapest (b. 1940). the H“ngari““‘/\meri:
f . ?::i:ct};e feminist-oriented tradition of Dianic Wicca declared thﬂ
oun - isation of an ancient “syp,
Lucifer represented a Christian demonisation o 8oddesy
. 64
Luena orary Pagan Witches are not the only ones to have specifical,
Com(einlizcifery as a pre-Christian deity. Anton L?V(.g}’ (1939“‘997)‘ the
ponr§Ye der of LaVeyan Satanism—an atheistic magico-religioyg
American fOEflh venerates Satan as a personification of human napyre_
mo:i,em(}:;:lci:cto the idea in his seminal 1969 text, The Satanic Bible. Her
made re

he stated that

The Roman god, Lucifer, was the bearer of light, the spirit of the air, the per-
onjﬁcation of e)nlzg/ztenment. In Christian mythology he became synony-
s

4 .1 65
mous with evil.

Given that LaVey was known to appropriate much of his information from
ive 2 :
earlier sources,” it might be suggested that this idea of Lucifer as a Ro-

man god was an earlier one which he adopted. |
The depiction of Lucifer as a pre-Christian deity is also very much pres-

ent in a number of recent Luciferian publications. In their exposition of
Luciferian religion, Nigel Jackson and Michael Howard described “the
firstborn emanations from the Divine Mind” as angelic entities whose ex-

62 Lethbridge, Witches, p. 47.

63 Stewart Farrar and Janet Farrar, Eight Sabbats for Witches, Robert Hale, 1981, pp.
105, 116,

64 Zsuzsanna Budapest, The Holy Book of Women's Mysteries: Volume I (revised ed.),
Susan B. Anthony Coven No. 1, 1986, p. 143.

65 Anton LaVey, The Satanic Bible, Avon Books, 1969, p- 39.

66 Eugene V. Gallagher, ‘Sources, Sects, and Scripture: The Book of Satan in The Satanic
Bible) pp. 103-22, in Per Faxneld and Jesper Aa. Petersen, eds., The Devil’s Party: Satan-
ism in Modernity, Oxford University Press, 2013,
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et “ for i stan ! _
" Another publicly prominent 1 uciferian

C“ - H TS -,
W™ B& ‘. ange! Lucitet .
St of the * (b 1959) also P”"”"‘."“d Luciter as one of a number of
)‘l \q . .~ -

rermed the “Great Higher Council of Sever”

1 ghat! T hom she
lieved—had been recorded in a number of

“vi“..'ic h"'i“gfi ‘_ .c—she be
T . eoxis o s . ‘ :
L ge €XITT 68 Oates S the Magistra of an English accult ——
bal Cain, which she states is based U}‘\(»n‘ Vi

¥ n a . 1 Sk G . .
o™ ; nd Gnostic mythos. However, there is also a rival Clan of Tuhal
1‘ €

feri@™ L gin
C rating
cain© :theil' practices as Pagan. Both groups trace their lincage via Fvan
descr;ones (1936-2003) back to the highly influential English Witch Roy
g):‘;ersv wh;) was better known under his pseudonym of Robert (Inchran'c
111966 ’ .
(1936 chrane rose t0 notability as the leader of a Witches’ group known as
he Thames Valley Coven,.around whom revolved the wider Clan of Tubal
sort of occult family. Born to a working-class family in West Lon-
Jon, he lateT claimed to have been instructed in his family’s Witchcraft tra-
dition, although this has been refuted by both his widow and relatives. In-
ead, it appears that Cochrane only embarked on his study of the esoteric
After attending a talk given by the Society for Psychical Research in Kens-
ingtOIl-w Establishing his coven circa 1961 along with his wife Jane ar;d
friends George .Stannarq (c. 1912-1983) and Ronald White (1928-1998),
the group remained active until 1966, during which time they attracted
new members, among them Valiente, who by this time had separated from
’ P 70 . .

Gardner’s Fradmon. A}though he achieved wider influence through a
number of important articles and correspondences, personal problems led
Cochrane to undertake a suicidal ritual at Midsummer 1966, resulting in

his death several days later.”" Today, he is widely cited as an inspiration by

Cail’l; a

67 Nigel Jackson and Michael Howard, The Pillars of Tubal-Cain, Capall Bann, 2000,
pp- 6-8.

68 Shani Oates, Tubelo's Green Fire: Mythos, Ethos, Female, Male and Priestly Mysteries of
the Clan of Tubal Cain, Mandrake, 2010, pp. 15-17.

69 Michael Howard, Children of Cain: A Study of Modern Traditional Witches, Three
Hands Press, 2011, pp- 41-43.

70 Gillian Spraggs with Shani Oates,
of the Royal Windsor Coven and the Regency, Capall Bann, 2011; Howar

p- 43.
71 Gavin Semple,

Genuine Witcheraft is Explained: The Secret History
d, Children of Cain,

The Poisoned Chalice: The Death of Robert Cochrane, Reineke Verlag,
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his text he referred to ‘Lucet” as being one of the seven ¢t
thas e '

Gods, stating that

Of 1

[ ucet is the King Q/‘Lt‘ght‘ Fire, Love and Intellect, of Birth and Joy the
Child. He is visualised as a bright golden light moving quickly with wing,
Thieving and mischievous. S(mu"ft‘l.m's he comes as a ml/\g(?[d('n nm_n. Moving
rapidly, other times the wings of Fire ‘\;”rmm‘f h’,m' but few can face the ,,
sion u.,ithout aid from an even Higher Source. At n_rfu' he is winged at the foot.
at others upon the head, behind the glorious hair.

In another, undated letter to Gills, Cocl:rane refers to this et:tity more spe.
cifically as Lucifer, describing him' as ”the An}g}gel‘(\)f nght. who RPPG;}rs
as a “tall golden man, moving rapidly anii oo 1 Sgomet}:mes. saen V\flth
“wings of fire” However, he warned that 'few can face that vision with.
out aid from an even Higher Source.”” In his correspondences, Cochrane
listed three other children of the Gods as Tette.:ns, Carenos and Node, the
latter two of which are most probably bastardised names of tbe Iron Age
deities Cernunnos and Nodens;”* in this way, Cochrane’s tklle.lstlc structure
situated Lucifer alongside the names of pre-Christian deities, leading to
the possibility that he too may have deemed Lucifer to have once been a

pagan god. _ .

What therefore are we to make of this appearance? While there is clear-
ly a character, known as Lucifer or Lucet, who appears within Cochrane’s
theistic system, he is far from a central figure, being simply one among sev-
en other entities identified as the spawn of the Gods, several of whom are
clearly named after ancient deities. These angelic entities were subordi-

2004.
72 Robert Cochrane, letter to Norman Gills, undated, reproduced in Cochrane with
Jones and Howard, Robert Cochrane Letters, p. 164.

73 Robert Cochrane, letter to Norman Gills, undated, reproduced in Robert Cochrane
with Evan John Jones and Michael Howard, The Robe

Modern Traditional Witcheraft, Capall Bann, 2002, p. 157.

74 Robert Cochrane, letter to Norman Gills, undated, reproduced in Cochrane with
Jones and Howard, Robert Cochrane Letters, pp. 164-66.

rt Cochrane Letters: An Insight into
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spectve it would be evident that the ANClent pagan gods may have b
reflections of thi lic-h i i D ' he oo o
$ angelic-human interaction, Conversely, in the case of
LaVey, it is his staunch anti-Christian attitude thar may have led to him
adopting the view that Christianity had simply stolen the idea and name

75 Doyle White, ‘Elusive Roebuck’
76 Ethan Doyle White, ‘Robert Cochrane and the Gardnerian Craft: Feuds, Secrets,

and Mysteries in Contemporary British Witchcraft, The Pomegranate: The International
fournal of Pagan Studies 13, no. 2 (2011): pp. 33-52. While originally articulating this ar-
gument, further contemplation of this issue has resulted in me concluding that an al-
rernative scenario is equally if not more likely—that in the late 19505 Cochrane was a
member of a non-Gardnerian coven in West London, many of whose members (includ-
ng ‘Taliesin’) later became Gardnerian. Cochrane therefore learned more about the

radition without himself being initiated.
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CONCLUDING THOUGHTS

Even a quick Google scarch reveals that the role of [Lucife, withir
one that attracts interest.”” Nevertheless, many Wiccans gtj|j CX’H Wi,
cern and opposition to Lucifer and Luciferianism, cither bCCaqu;‘;/) o
sociate it with malevolent magic and Satanism or because th S ’(; ya
general public will do so, resulting in negative consequences f;,y Wi)d.l. th
themselves.”® Conversely, others have taken a different viey, Most ;:an
ble perhaps was the prominent English non-Gardnerian Wiccan /\lastjflé
“Bob” Clay-Egerton (1930-1998), who practised both magico-rc|; aij
traditions, although believed that there were “some basic difference be.
tween those Wiccans and pagans who are Luciferian and those who are
not.””® What this essay has established is that while many Wiccans wi| he
uncomfortable with the idea, Lucifer nevertheless makes appearances in
their religion. While he is far from being a major figure within Wiccan the.
ism, he reappears on a number of occasions throughout the literature of
several key figures within the Wiccan movement, who have interpreted

gi()US

him in various different ways.
Many in the Wiccan movement—such as Gerald Gardner himself~ap_

arently made no public differentiation between the figures of Lucifer and
atan, treating them simply as synonyms, much as most folk in Christen-
om had done for many centuries. This approach was one inherited from
1e “Godmother of Wicca”, Margaret Murray, and led to Lucifer being re-
cted as a Wiccan deity, likely in an attempt to remove any overtly Satanic
ements from what was being promulgated as the survival of an ancient
gan religion. However, a very different approach also emerged in early

“L 'f ?” L
uciter?,  Wiccan Together, http://www.wiccantogerher.com/forum/

ics/1070680:Topic:552599.
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