~Monastery of The Seven Rays, (.
" 4th Year Course in Esoteric Magic, : SR
Part I. - The History. of Modern Zothvrlan Ph1losophv°f“,
'Lesson 7. The Beginnings of the ‘Noetical School: " Coan
1702 - 1721, The School of Functional Noetic. T T

A, THE LOGTCAL REACTION AGAINST MAGIC:

_ : Whlle it is true that the Schools of eboterlc logic did contaln .
/'w1th1n thelr doctrlnes and practices the elements of many magical systems,' 
as.a whole they were in reality reactions against metaphysical and magnet1c
or nhv51cal systems of magic, for they based all of their methods and
, fhporleq upon a view that because the mind was the creative pr1n01p1e, 1t
.” was unnecessary to view the world as composed of an antithesis between '
' nature and supernature, with maglc as the method of contacting the latter
hrou"h natural being and means. For the log3c1an, esoteric and l :
uranqcendental Being as a system of construction differed only: myqt1ca11v i
from the more narrow philosphical scope of logic as the analysis of hy
prop051t1one. The esoteric logician was keenly intercsted in the structurpfii
: of be1ng, but the logical creation of that structure of being by means of
_ pure consciousness was more realistic a view of magic for him than the -
& tPchn1unq of evocation and invocation, which’ nece581tated a beclief system
in thp 1ndependen+ existence of nature, at once naive and false. Thuq,'a11
vstems ‘of esoteric logic considered that magic if it was to be used at. all"
qhou]d rpfer to transcendental logic and sexual initiation and experlmenf
That maﬂlc in the sense of theurgic activity was truly moanlnﬂlesq, and that
yﬂﬂvoca+1on and .invocation were useless conce rpts from the qtandp01nt of thc”"
' 'ron<c10usn°qs of pure immanence. Thus for the logician, as well as for all :
of 'the other schools since that time and due to the influence of log 10,1f
maﬂlc as such was strong]y defined and regulated to only one or two: areas
in the metaphyelcs of consciousness, where certain traditional methods wprp»"
vonflnupd On the other hand' however, magic seems to have taken noqseqqlon
u,oF logic, " for the qp1r1tua1 mystical, and occult powers poaseqsed by the
esoteric logicians clearly were far beyond anything claimed by even the most
%npculatlve logicians and philosophers of either Europe or India, so theat wn
can say that the esoteric logic of the transcendental eco was grounded 7 
flrmlv in a magical attitude. C P w"' f Jgf'fﬂiu

B, THE FIRST INTTIATIONS Or THE FUNCTIOVAL METHODOLOGY°

There nradually dpveloped a completely maﬁlcal and mystlcal under-
standlnﬂ of pure consciousness known as the noetical viewpoint. The inner
wisdom of consciousness consisted in the intuition of the archetypal
possibilities of existence as consciousness by means of the esoteric logic
of the transcendental ego. This newawarenesscﬁ’somethlng which had been
taunht formerly or continued as an 1mp11c1t tradition of the inner wisdom

' now was seen as a dynamic system of reality, unfolding the pure possibilities
of a completely intellectual intuition of the infinite within consciousness.
In These terms it was defined as the functional methodology and qtudents soun~h?
those masters and teachers who would d1rect their inner consc1ousness 1nto
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the abhas of this infinite activity of being = thought. As a cbnséouence,
the methods of initiation and especially those methods of =exual

‘initiation which are so important in esoteric logic and which charact~ris=ad

the earlier schools were revised and expanded to include as their goal
the true infinity of nossiblae ~xrerience, which the trmacher conld corfor
nnon the student, and into which the teacher as guide was ahla to direcct

the stud~nt. Now, the sexual energies of consciousness were fully exnlornrd

so that the theory of the transcendental id as a complement to the
tparscerndental eco, and »s the uncrund or the hasis of s~xual mr-ic wae
hrought more and mors into the sciences of infinitv, as tanrht, Th~
axtern:sl bhyqical world became a system of logical tarms, =nrd the troe
/aparcies of nature were exnlored in the actions of th~ trﬂncnondéﬂfai i
and the id as function. The infinity of being was divided hatween teon

main linns of force: the transcendental ego or ideal structure and the real:

en2rov (will) of the transcendental id. Both of these forces constititted
;thejﬁerfecbnd TAO of the esoteric logicans of the transcendental ezo and
id. For axistenca could be scen as ~ithar the mrstical uriorn of thoean
(“innipléa or as tha croatad systam of awnraness, which Frntr dits ‘
vweietanen ?orm‘“oth the transe~ndantal ero ard the transeondental i,

momstivutoed the functional methodology of the newar emphasis in purs

Manen, the usn 0f s~wxunal tochnicue and ideal mathematics in initintion

rezic,

£. T FUNCTTOMAL AYALYSTS OF CONCEPTS T A NTN-MAGTCAL COVTRYT:

e A11 of the conc=pts employed in the school of asoteric logic worn

S nov nvapndad in ordor to show forth the infinite nossitilitins of thain

f£utnr~ Anvalopment. Tach concept had to show not only its structure and
" content but also its function and energy, which were now to be viewed as
“'unlimited in the very same way that the structure and content wars un-
’.1imiﬁcd in analysis. The school of esoteric logic was now rndarstood as .
a purs syster of meditation upon the mystical dimension of Peing. ;‘\bout'-'"-“':e

- this tim=, ther= further developed a new attitude towards magic 2s
;'“Hq‘yo;évof narticipation and thought.formation. It was into this voric
~onteaxt that the concepts of infinite activity and pure consciousness
were introduced in order to create a further development in the science

of esoteric logic.  For now it was understood that esoteric logic was

- capable of an infinity of transformations and developments and that it
was an inner science of all of the possibilities of existence, a science
which fitted all of Being accordingly under the rule of the great law v
or TAO. Ylence, more and more inspiration was to be derived from certain

neo-Chinoise and neo-gnostic sources (cf., the modern work of C.F. Russell)

who has developed certain mystical views based upon a metamathematical
analysis of existence. The sixteen basic axioms of the neo-magical logic,
now held by all esoteric schools of the inner wisdom to be the un-grund
. of doctrine, were thus attributed to the transcendental id, the id, the
ego, and the transcendental ego, so that each concept was to be judged
by the ways in which it approximated more and more completely to the
axioms of neo-magic. This fuhetional analysis led to an ever greater
unity of operation among the esoteric logicians, leading to the
continuous interaction of sexo-magical and magico-metamathematical ‘
processes. Finally, this enrichment of the notions of pure being by’ 
means'of'a continued reworking and intensification of consciousness as
esoteric logic led to more and more successful modes of initiation and
to a complete renewal of magical force in the states and conditions of

fcqnsciousnbss, which were now to be grounded in the TAO.
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' D. THR SCHOOL TRADITION OF FUNCTIONAL NOETIC, AND ITS - '
R | INITIATIONS: T

. ”f The gradual development of the various schools of functional
“noetic -~ as this intensification of esoteric logic came to be known _—
. led to a development in the modes of initiation and in the.waysiin'which 5
"1 ythese innermost states were to be recognised and communicated,  We have - -
" seen how in place of the ancient systems of grades or degrees we have i
. found a change over to the states and conditions of experience. We have
'>alsovseen how there was a very great change over in the structure of these
grades, and that they had been reduced to basic formularies, to the basic
' sixteen axioms of pure consciousness. Now we find that there was a tender.c
. in the direction of the re-establishment of the mystical degree, but in
. a very unique manner. The mystical degrees could not be established in
' any absolute sense, but they could be established in a symbolic sense, as
- symbolic of those states and principles of pure inwardness into which
- the master would jead his student, and into which in an even more mystical
/*g;,and mysterious sense the master was to direct the development Qf'the
B ' consciousness of his student. (NOTE: We do not wish to deny the existence
" .. of magical degrees of attainment behind these esoteric mysterieé,“but
we wish to make it quite clear that most degree systems are symbolic
descriptions of states of mystical experience. However, these degrees . .
of achievement, so called, are really only symbolic of what can be achieved
The true degrees are those of attainment, in which high magicians L
participate. That there are such degrees is proven from the existence of
this course and the other courses, what they are, however, must be g
determined by the use of these courses as occult machines for the
exploration of the inner planes. We concur in this view: ‘ ,

"H. - F. Jean-Maine, Michael Aquarius-Capricorn, Michael B., Sublime B
of Light.) Thus these pure symbols of reality became ideal rules of the -
innermost TAO of ideal transcendence and pure experience as known through
esoteric logic. These grades or steps in the development of pure o
experience were so many chambers of initiation through which the student'

-, ~was directed by the initiator in the course of the former's gradual e
&/” ~ (referring to grades or degrees)‘fihding of the innermost centre of pure
Being in the absolute ego, the creator of the TAO. As the magico-~meta-

mathematical and sexo-magical emphasesdeveloped more and more in the
magical union of ego and id based themes, so the magical awareness of
total experience came to be seen as a temple of participation in Being
in its most infinite and holy identity. From this inner mystical view
" there came to be known as operative a scientific school or institute,
which served to mediate between the scientific external universe and that
-innermost centre of egoic transcendence and Being. However, it was ‘
understood that in the absoluteness of Being, now Ego = Id. And, ideal .
consciousness and sexual energy were two manifestations of the same law,

the Absolute as Tao.

Michael Capricorn

. The practical work of this lesson shall consist ir 2 review of the Grimoir
‘ ©  of Saturn-Gnosis. For the student must make use of these magical methods
" .as called for in Parts II and III, of this course., The Grimoire is to be
' ’found as Paper 13, in the Introduction to this course. S

M.C.
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. Monastery of The Seven Ravs, P R T T R R I
/th Year Cours~ in %Ssoteric Maric, SR P
" Part I. The listory of Modern Zothyrian Ph1losoqhv-*‘ '
Special Paner to follow between Lessons 7 and R, - ‘
An interview with Docteur Jean-Maine, BRI

TAVTRA  A¥D vOITTMOnN

”. Wnrfnnr wounld von sav that the lessons are comnonents ir a mamical |
mﬂoh1ne?' ' ' o ’ o o L

A;i Vﬂq, Tbn reason for this is simnle. We have put the conrses toTtheb} ‘
n. quoh a wav that thev forr 2 marnetic svstem. TIn a way this is how Yo
an aatahlish tha nhvsical nlans ronfro] of the svstem. Tor wvhepr~var o

i
c
rnnbc@;‘ow nart of A cours~ is to he found, there woe can ﬁrojcct’ont
“eartnir forcns and enorriéﬂ for marical control and r=esearch, Fvan i€ 4t
f”1~n.n1v nne nort of a course, =say a'lésson, or ~ven a convw of ¢ econren for
' thaps is thz netral couvntarnart to quide us. For this reason‘theréourses
of ithe Noﬁ?ﬁtcry were put together in a very macgical fashion, so that thev
‘wbuld form a mystical communications network, between the work of tho
'“ohAStary and those nlace2s whera the coursas wera to o found, Tn +™ig’
=ansn, thon, the maricnl diffusion of the nanars has balnad dn thn i
ﬁ+£r“1i~“~~*+ of onr intarrationnl macical systam oF thovﬁFt. RS
Q. Mmoot is-thﬁ'rélétiohship atwaen Tantric Yoza ard “vohcr c Yarie?
ﬁ;“T“b Tantric c"qfﬂr is bas~d upon the marical worir~ of hoth innar

ort~r nlane nhnnomann Tf is truly a magical system, becans~ it hes.
q“ﬂr1~1 1n1f1 tions and npowars and rites, which must b~ don~2 on a2 vor:

‘ Nrﬁcul"r hosis in.ordear to mﬁlnt a control over th~ innar vorlda, ' Tt

A\

»1nin aystan "H1rn ic hrs~d unon fHﬂ “w11d19"'uﬁ of a~ statna OF'Fﬂ"r1"csneqs'hv
in the magician or vosin,: It is supposed to partake of 'saxual n]nﬁﬂnt CLEn
hut, the mod= differs from NlndyvtoAPuddhlst Tantricism, Tt is roga rdcd by '

~f”nnnyvqindus with the same view that some magicians, here, would loo™% upon

of°r"c Vondoo. Tor it is bﬂgirdod as a very powerful system, Toth :
~"=thmr arn derived from the older Atlantean magic of the "Red Temﬁlé"”- e
th. n1erenf: of the Atle ntcan."“ ack Temple" work. This type‘of:r.:Jc; i,
thétfof the '"Red Temple", was a form of elemental uork1n: 2t the stacz of fir-
that is to say kundalini shakti, which is the basis of Tantra. "Rlack Tcn:leﬁ

v vork was' concerned with death, and certain "cult of death" rites in hoth = 1
‘ﬂaote*lc Voudoo and Tantra come from this tradition. The elements of the 'cul
- of saY-maﬁlc" were from ‘the "Red Temple" Now these two "nointsféhauds" ;
(hot n01nts of power and knowlndge) survive in my own system of ‘initiation,:
vHJrh unltes the Tantric and the es oterlc Voudoo syvstems, as you will see.

‘»Q'f"Whnt arc these points of nower and Lnowlpdﬂb, and are they derived fror

zﬂrndoq, d@"rPS, orders, or mysteres of maric?

*

A V" own magical system is basod upon the Gnostic systemn of nrdorq oF
%quearnn, deacon, priest, and bhishop. There is the fifth order of

“patriz rche, which is possessed by very high-researchers. Yow, . after these
"raﬂﬁa or orders are taken it is poqs1b10 to study the maﬂlcal sytew, which
T have developud of archetynal Voudoo, or Proto-Voudoo, or Atlantear macic.
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th‘this-system of magic, we are concerned with types of powervaﬁd .
'knowledge, which come from inner plane work along certain very precisé,.
"lines. In fact in the 4th year course, I plan to give out the entire
plaﬁ of ﬁhis system, so that students of the Monastery will be able to K PR
see what it jooks like and therefore know that the Monastery is again ahead . Mﬁi
" of all of the other schools of magic in its teaching and gnostic powers;'j
Let me say that there are a certian number of degres of magic. into which
. a person must be initiated by either myself or by the Masters Michael
~ of the Inner Retreat, for the forms are very complicated. These degrés
are macical grades entirely and they are not given easily. In the paStAV '
. they have formed the grades of the Rite of Misraim from 6 through 90. .
However,vin the past, when these grades were given they were given by ,
j,gnostic church consecrations, by Ordo Templi Orientis Antiqua initiations,
or by esoteric Voudoo methods because only after the grades have been
"'received in one of these ways, and there may be many other ways ofygivinﬁ
" these grades from 6 through 90, could there be said to be a foundation
fﬁufficient to give the degres of my own system of magic. Thus, my own
"\ ystem of magic is superimposed upon the grades of Misraim from 6
Jthrqugh 90, for it needs to take root in a related system .of magic,
© otherwise it cannot grow. This is because it is so ancient that it is
. necessary to go back in time by means of certain types of initiations,,iﬁ
" order to connect with an even more ancient system of magic. For this '
reason, we use either the old gnostic system (from the 1lst century B.C.)
th= 0.T.0.A, system from 2}000 B.C., or the even older esoteric Voudoo
of later Atlantis, which was about 4.000 B.C. These systems of initiation
become bridges to the magic of hy own syStem, which because of its very“"‘
‘deep roots must be brought forward in time by means of being superimposed
. upon another system. . Thus, when a bishop who has taken 90 grades in the
' Rite of Misraim writes to me to have his grades "broughﬁ up to date", he
. means that he wishes to have his grades enrichéd by magical partiéipation
*and initiations, so that he will be able to receive the degres of the
]gsystem'éndvthe points of power.’ These points come from participatiod
_in the proper mysteres of the system of magic, which I have brousht back
\_/rom the past. This system serves as the basis of my explorations in :
, cabala but for some time, it has been treated only as a system of theore- IR
- tical magic and I have not wished to have it revealed to others outSide ‘ “f f@
of the srace of Master as a practical system of work. el O

0.  What are the names of these points and what would be a poééiblé'.1” 

-

.~ explanation of them?

I will give you now a list of these points and the magical defihitions;':'h
"which while not being complete explanations, can serve to make thejidea';
_soméwhat c’.ear: S

' There are six basic points, which pertain to the six faces of the Ancient
syStem of cubes and to the tubes and tunnels of astral and mental matter.

.These points are: SR




: 1) ThP Mystere de la solitude (Mystery of solltude) Thls pertalns'
_gto 1solated forms of sexual magic and evocation, where one works R
?idwrnrtlv with 1nv1s1h1e but unspe01f1ed forces. They are speC1f1ed by
LﬁMu”lcal techn1que. :

B  '2)AThe Mystere Luage.“Thisis the Luage technique of‘seiﬁéi magics
=§érd therefore is specified and precise. The theory is glven 1n the 2nd
g7voar course, but I w111 brlng it up to. date.‘ e e

AN
y'!'

o Q) The Mystere Legbha. This is a hlﬂher level of magic from the o
Lprevious. fvpe. It is concerned with the union of the four elements.:_Thié
ﬁflw the method uqod to become an adept of the four elements, ;Q;‘ 0

i v 4) qutero chanthroplque. This is mvvtcry of the Red Templn of;j
i Atlontean. magic is its first form (there are two forms). Maﬁlcal tranq-”y
ﬁ}fnrmatlons into mere-anlmals for qexual magic work is done at thxq p01nf

L G) Vvqfnro du Zombheeisme. This is the mao1c of the Black Templp ofv
7A11a*“1q in its lst form (there are also two forms of this maglc) :
‘Tre maﬁ1c1an works dlﬂectlv w:th the dead eqp901a11v throuﬁh thp:r aqfral

qfelTs and forms.

G 6\ qutorﬂ Uaemon. This is the basis of thn_"whité'qétéﬁiéﬁ">b“
Gy qufpm. The maﬁlclanq geek to dovclop tha powers of qnduct1on ovnr {
‘qjtnn hlmself ' ‘ ' o “ <

7) qutere Aeon. ThlS is the boglnnlng of ]uvlfnrlan ma"Jc, whloh
: 1rn11e< a building up of certain myvstical powers of the gnosis in
’{ronqtructlve and creatlve ways. This is the mvstpre for puttlng qutomqg

',:

o of ra*] toqethpr.,

: . R) qufore Sv7v~1e., This is the method of taking a _system dne haéf
1nn+ +0ﬂ9thpr ‘and then making it applicable and practical. - Here we have

;Hoth practlcal and theoretlca] magic fused and working perfectlv

S 0) Myqtcro Inltlateur. Thls is the magical power to initiate and’
'consecrate to the powers and types of knowledge of these no1nt§. Tboq°

g capacities extend to twenty-four degres, with a supreme degre- of abquufr

" power, which is the 00th degree of Misraim. It should be noted,

. therefore, that the grades from 6 through 00 of Misraim are broken up 1nto

vf~groups of points, of which there are 24 groups, or degres, with the onth
A‘?q the 25th. This mystere initiateur is the key to the hishest power 1n;

:@thnq svstem, for to save time and systematic space -- i.e., space in

‘" this marical system, -- I have made use of the space of Mlsralm anﬂ havn«

f-reworked it and rebuilt it in a very magical way. I

- Now, within the point chaud of mystere initiateur, we find nine

speéial points of power and knowledge. These points are as follows- ‘

g 1) Nourrisseub' "He who feeds" the lower points with‘magical lineé'
E;_nf connection and power. 'This is a continuous action, for should it end
.f.the nowers of the lower points would dry up and vanish into astral dust.
This and the other higher points of the mystere initiateur are’ exercxsed

" from the mental plane.
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~92) ”aﬂlrwon‘ Thp real role of the masicien is only underqfood at
thwq level, evervthing else is lower magic and illusion.

3) Mage: Certain powers over natural law are implied. In advanend .
adante nf this roints th~ laws of naturce are created and destrovad, ' '@

4) <precier: Masterv of both the nath of licht »nd the path of
Aarlnass is implied by this point. The sorcier is hevond good and 2vil
in his work. fods and devils ate subject to his nowers of s=aduction.

: ,,':\'Tﬁvnnfnnr- The nower to control per<ons is imnlied by this noint.
Thic ie the point most irportant for worblnﬂ with other ocrultists and
mary~al cfnfinni-q : - : ;

[

1

) “nchanteur: This implizs the nower over obiects not persans
nd n’] snhdiects throucsh the mastery of song. This is an orphic point
~rAd oGS ncﬁhntisl to rrostic work at a very hich level. '

(S\ff E ) Trasier: This is the p01nt used by the maker of mag:cal imaces
and svmbol Each point of colour is magnetlsed and magically treat-d
in such 2 wny(that the total picture is a mechine, The Tmacier is ~h1-

o ﬂﬂwh* -hat k~ has scen on the inner nlanes, or cony dircctly from th-
Pnnor ~1rann, T dis hiayvond the clairvoyant, for he has reenivaed the o

Marira-dncarnonet,

Q) Atavininr: This is the point which is n=2d in connection with
=l ~i,c #nd rolates esnecially to the Mysters Lycanthropicun
<Thjs“is the 2nd form of that magic from the Atlantean Red Temnle,

R ”) mlerenteur:  This is tHﬂ point vb:oh is tho 2nd form of tho
“wq+nrnkdn Zormheed ame nfﬂthe "lack Templ~a of Atlantis. Tn the ”"°f“r“§

At "1ﬂ1~r ‘wa hrvn tha assnmntion of the cod-form of tha animal-man or
'"r“ .,al-”row‘welhwva the assurption of tHc gOd~f0rm of death, vhlch ‘
»1s‘n crf important po:nt if one is concerned with working down the“unck v ?ff
ﬁﬁf‘tﬁ“ Trae of Life. ' ' R ' L
i Thesn points are eéspecially necessary if one is concerred with
ical techniques of development and power. These points can he used
a varlcty"of capacities, and my own system takes these points and
1ias them to a variety of magical situations. In later papers, yo
1fééq how it is possible to relate these points to the signs of th~
dinc, for they form the basis of magical astrology, or the draw1nrr
.o?.tbé signs from the heavcns by maglcal technlque.

n Wﬁat»dOVYOu mean by "White Satanism"?
“.‘ 6 number of gnostics have written eSsaysybn this subject, from their
ovn standpoint. T refer to Pierre Cadieux "Les Vaudois et les Albigeois",
which ‘seeks to show the connection between the Vaudois, or "White Satanlsts"
‘ard Voudoo cabala, and such books as "Le Satanisme blanc ou le luciferisme",
and "Le gnosticisme contemporaln et ses origines veritables" by other _
an+hors. " They are seeklng to show that the Mediaeval Gnostics or‘j e ot
A1b10e01s were Voud001sts, or the ancestors of Voudoo, under the name of »f[-

PPN -




. Vandeis, T would say that while there has been much influence théreJ

" and not as an absolute power. (4) The initiate unites himself to Satan

" 'Aumale and Signebert for their luciferian operations. Another form of i

  teiluric force -and magnetism. This grotto contained a natural pool, so

Vaudois, and the reader may then judge whether this is a system of

.actually were  and still are under the control of Satanic forces, whereas &

_Gnost.ics of the Holy Grail were the best known of the Albigeois and were

hnq’not:been an actual causative factor, which is the most important
cornection. Here is my own interpretation of certain rites ¢f the

Tantra or a system of Voudoo, or something else.

There were four types of Albigeois. There were the White Satanists,
Tk~ Plack Satanists, the Gnostic~Luciferians, and the Gnostics of the
Holy Arail. The White Satanists were ruled by Signebert Comte-de~-Foix
and his apprentice Aumale. BRoth were sorcerers and gnostic megicians,
who practised the tower and grotto magical works. The Black Stanists - . i

the White Satanists were able to control Satanic forces. The Gnostic
Luciferians were a form of the esoteric Christian religion, while the

trie mvssics and Christians of the inward sacramentalism,

_ The tower prosram of the white satanists was as follows: (1) To
drva2lop the powers of seduction over satan himself, by means of rites
of sex-masic which involved satan. (2) The magical assumption of the
satanic ~odform by the high-priést in the temple of sex-magic. - This _
was conducted in the tower room of the Chateau-~de-Foix by Signebert and K i
Aumale, or in the grotto of the chateau. (3) In the magic, all moral |
taboos are broken without any physcial harm, for Satan is a moral v
egregor and has metaphysical reality in the sense of a value, or disvalue

and thus creates the white satan of metaphysics and thus throuch sexual
magic a new moral order is created and power was then made available to

mazic was the rite of the grotto.
“At the chateau of Foix there was a natural témple'br éfdtto of . f oo

that the magicians used the pool to provide them with entry onto the

" the astral world of Yetzirah and then they would arrive at the shore of

the pool and consumate the rite of magic. At dawn, the two magicians
would emerge from the cave of the grotto, where they had offered up the
Cnostic EBucharist of Lucifer. They were assisted by 32 priests, eight
servinc as acolytes to Signebert, the high-priest, and eight serving as
acolvtes to Aumale, the younger'magician. The other sixteen were spaced

" about the pool and served to create a force field by use of the raising

and pointing of magical swords. which at the time of the consumation of
the rite, which was the orgasms of thé magicians, would focus the force

at a particular point in space (the star ALGOL in the constellation of
PERSEUS;but viewed by day with clairvoyant vision). One group of priests,
that of Aumale, would move to the western shore side of the pool and stand
facine Signebert, who stood at the eastern shore of the pool, on the
oprosite side. Then, when the Sun rose to a certain point in the heavens,
the two magicians disrobed ‘and entred the waters, swimming towards the
centre and then meeting at the centre they swam side by side to the
northern shore, where in a magical place of rest and refreshment the rite
wac consumated by the two magicians, After the rite they swam side by
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'!¢~ﬂn +o fhe centrz and then Aumale went to the eastern shore and
t%wﬁnohnrt went to the west, arriving at the oppositive sides and then
_'rptnrnlnﬂ by procession, this time along the southern side to the east,
whereas Aumale had come to the west via a nrocesqlon along thﬂ nort“nrr -
' Qae the attached diagram of the magical crotto. : E@%
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