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Monastery of the Hewen Raps

Monasteryv of The Seven Rays,

4th Year Course in Esoteric Magic,

Part I. The History of Modern Zothyrian Philosophy:
Lesson 6. The Beginnings of The Noetical School: 1680 -~
1702, The School of the "Tractatus Magico-Metaohysicus',

A. FROM ARTTHMETTC TO TRANSCENNDENTAL ARTTHMETTC:

The development of the magical use of numhrrs out of the analvsis
of secuential and serial units had a profound influenc~ upon a1l schools
nf ma~ieanl thinkinc. %o lonwer could the subiject-matter of macic e
+hou~ht of as vacue and indeterminate, somethine at whese rarcy the
marician found himself; rathor, the emphasis was now upon the power of
mathematical existence in the hands of the magician as a tool for his
own r~search and exploration of reality. All schools madn~ ner of tha

"Practatus Magico-Metrmathomaticus", a work which r~lated the sivty-

J fFour interprotations to the sixte2an axioms of mrzic, and saurht ir the

~renptions of the theor~rs, two-hundred and fifty-=six forms of mamical
proof. Whil~ this work conld he interpreted ~ither enhimctively or
A“dinactively, ~ither jdralistically or realistically, ~ither as the
racult of pure mind or as the effect of purc nature (which was also the
character of the "Chaldran Rite" and the "Magico-Metanhysical Rit~",

twn nr~o-magical methodolorin=s) there dovelop~? th~ caneral viaw that

the world could be viewed from either perspective and that all
mathodologies should be so objectively structured so as to be useful to
all =chools of'metaphysciﬁ and gnosticism. Th~ continuation of the
neg-macical schools sesme? to confirm the fact that recality would itself
cortinue to provide alternative possibilities for its interpretation

and that as a result all magical structures of exactitude should be
axactly formulated and capable of very precise interpretation, but op~n
to +tha differinc points of view. Thus, transcendental arithmetic could
“a cited as serving as the ultimate basis for both the idealistic and
analytical "Tractatus Magi co-Metamathematicus", which by 1680 had be~n
foreced npon all schools of thought and all centres of inner learning, as
well as the originally realistic or platonic "Chaldean Rita™,

8. TRANSCENNZNTAL ARTTHMETIC AND MAGNETICS:

Transcendental arithmetic, or the use of exact and transfinite numeric:
concepts as the basis of macical method gradually led to the rise of the
~xp~rimental school of magnetic magic.  The way in which this happened
was accordingly as follows: the gradual use of exact concepts by magicians
tended to bring the sciences of the spirit more and more closer to
natural science. Thus, transcendental physics and experimental
metaphysics came into existence as sciences of observation, which made use
of instruments and a 1imited degree of clairvoyant observation., The
temples of this school of experimental physics were stridctured to
resemble the laboratories of occult physics as merged with tantric yoga
and sexual magic. Phallicism became the dominant concept in the new
physics of sexual energies, which could be measured and observed in an
exact and repeatable manner. The high priests were the chief scientists
in these temples, where marnetism as phallacism was the chief magical
conception. The magical mathematical concepts provided the magnetic
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macicians with a certain basic framework which was useful in providing
certnin guide lines for the development of research, For instead of
showin< that the magico—metamathematical was a pure deduction from

the consciousness of the initiate and hence in an important way the

kev to the way in which the universe was built up out of and like the
productions of the transcendental ego, the more realistic or naturalistic
macicians saw these equations as descriptive of certain magnetic currents
or levels of astral magnetism fas in Part 2, of the 1st Year Course )

and <o they came to concern themselves with such occult notions as
radiations, rays, emanations, emissions and other data, which theyv
annlied in a number of very important therapies and in mystical

healine., While idealism stressed esoteric logic as the basis of the
voric relationship between master and pupil, and thus built up a

system of inner magic and esoteric logic based on the idealistic and

transcendental analysis of mediation-research, realism moved along
social lines and developed group methods of healing and psychic

history, which made use of magical notions, inspired by transcental
arithmetic, but based on an analogy to experimental physics, rather
than srounded on the magico—metamathematical categories and laws of

abstract logic.

C. THE FIRST OF THE NEQ--MAGICAL METAPHYSTICIANS,

The monk Zothyrius VIII is to be singled out as being the first
of the neo-magical metaphysicians, largely because of his work in
revising in modern form the "Chaldean Rite" and "The Magico-Metaphysical
Rite". He was properly a metaphysician in that his analysis of macical
realitv made use of sreater and greater metaphysical concepts, where
he sought to move beyond occult physics while not falling back upon
the older views of the ijdealistic esoteric logic. Thus, he created
the third viewpoint, which sought to ground macic in the absoluteness
of being, while at the same time not rejecting or ignoring either
the physical or logical contributions. His dissatisfaction with
physics was due to his own knowledge of its inherent uncertainties and
l1imitations. His dissatisfaction with esoteric and transcendental
loric was largely due to its reductionism and tendency to become
intuitional and rigidly abstractive in methods. He did not deny what
these schools brought forward as positive and well developed
contributions to the history of magic; but he seemed to feel that these
two views were too rigid in their understanding of the world and that
there was the possibility of there being a metaphysical approach
similar to the earlier magical and theurgic schools, based on the
neo-platonic analysis of experience, and which could be developed alonc
modern lines, while avoiding the extremes of logic and physics.
7Zothvrius VIII then founded a school which taught the ancient metaphvsics
of being and which sought to bring up to date the various magical
currents of operation, while setting them firmly in a metaphysics of
being, derived from ancient theurgic sources. He may be understood as H
the father of magical reconciliation, whereby the extremes of locgic
and physics were united harmoniously. At the same time, however, the
logical and physical schools were preparing careful replies to those
criticisms made against them by the metaphysical magicians.
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_J.. THE SCHOOL OF THE "TRACTATUS" AND THE REVIVAL OF
MONADOLOGY :

Wh-le the metaphysical school was developing its program of
magical research, the‘physical‘school was extending itsclf more and
more desply into the area of esoteric force. The result was the
revival of the notion of monadology which science served to explain
alonz the lines of occult and experimental physics the structures
and dvn mics of the positive sexual fluid. The locical school had
astablished certain rules for the exploration and explanation of the
monadum spermaticum. These rules were used within esoteric logic ane!
srxnal magic for sstablishing a field theory of sexual energy in
jnitiatic consciousness as 3 projection of the ego. Later this
framework was adapted to the area of sexual magnetics and radiation
theory. The sexual monads as the spermatozoan was considared to hn
wers now more clearly explored in terms of their dynamic cualitics
as points of pure energy in a system of generalised physics. The sexunl
monad hecame the prototype for the entire field of energy theory.

The "Tractatus 4agico—Metaphysicus" then became a type of guide worlk

or methodology for research in these areas of applied magic which were
clearly on the frontier of experimental physics. Monadology was also
revived in the logical school, where a branch of abstract logic came

to be lLnown as the logic of symbolic monads. The logic of svmholic
monads was a form of transcendental arithmetic based upon the notion
that the units of consciousness or logical monads werc the building
blocks of the universe. These elements of existence were to be
considered as understood as formal substances of ideal being, which

wepre united- in systems and governed by the laws of ideal essence.

The magician would build up his system of the universc by means of these
rules and elements, which served to provide the basis for the world as

a system of experience. Thus, by these means the world was built and
all future worlds could be built along the very same way. We sec two
different notions of monadology emerging. Tt was the task of

Zothyrius VIIT to try and merge both theories of the monad and thus
extend the met.aphysical scope of monadology. In a previous incarnation,
T was Zothyrius VIIT.

Michael Capricorn.

For the operational work of this lesson, we have an interview with
Docteur Hector - Francois Jean-Maine, and the student will review
the 1lst, 2rd, and 3rd year materials referred to by the docteur, after

reading this paper.
0. Docteur Jean-Maine do you consider yourself a Voudooist?

A. T have always been very careful to distinguish between Voudoo
religion, which is strongly African and primitive and with which T
haven't any real connection, and Voudoo cabala, which is the system

into which I was initiated and which was the magical system which
developed in Haiti by means of a refinement of certain magical elements
in Voudoo religion which were merged with Buropean, chiefly French, magi
and cabala. However, in the very general sense, I consider myself not

a voudooist, but a magician and a sorcier, oOr warlock, of the Haitian

race.
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. Why‘is this so?

\. Tssentially considered, folk religions are primitive snlf-exnressions

£ th~ mvth-making tendencies of backward peoples. Thus, animal

.acrifice is just one step up the scale of evolution from human

iaerifice. Both ar=z very wrong in a metaphysical =sense and morally and q%
wsthetically nasty. They are grounded in very naive views, held in 4
111 primitive places, that the elements fed by blood, as the result of
.acrifices, will help mankind. Actually such slements are infarior to

van, and thus of no “enefit to his ascent towards ilTinminntion.
‘oudoo as such must b2 cleaned up very much befor~ it can bhe usad -

veenltiste. For this roason, T use only those parts which ~re of =~
mniv~rsal and magical character, assentially derived from Atlant~an
=onrc~= bhut which can h= axpressed in somoe limited notiors Crar th~
vendonist and esoteric vocabulary. Thus, T feel that it is =y iobh to

puresn #nd then to rebnild and rehabilitate the magical systems hidden
within Voudoo, while discarding the rest .as suparstitiove, vhar~ it ic
not really dangerous to ocecnlt scisnc~.,

Apre there many like you in the black race?

-~

"'A.  The true adepts of any race are very few. They are always at

pae

odds with the orthodox religion of their cultures. They are always
called "fakes" and "frauds", when they seek to give the true esscnce
of the wisdom, or when they seek to purify the religion of its
drossness. Look at Jesus, and Gotoma, any reformer must face this
horror and opposition. T am pleased yet that I am able to handle any
situation, for most of the representatives of orthodox Voudoo, its
priestes and faiéhful, fear me, and flee, because they thinlt T am a
sorcier and a satanist. While I always try to do good, the fact that
they think I am terrible, and that my Voudoo Cabala is a fraud, this
makes my work easier, for I will break them down and destroy them all
the easieér , so that some day when they wake up, African religious
orthodoxy as Voudoo is to these fools will no longer remain, only the
light will be there, and they will be blinded by it. As Michael has

( jwpitten in the first year course, the invocation of Ogoun-Fer, so T

say: "Burn all of the errors of the past with the fires of my angry-
and-all-cor suming-fire-of-will, for I am Ogou-Fer." (62,2) Also,
please notc that this prayer to Ogou-Fer does not refer to any stupid
rebellion of the slaves against Napolean, but to the purification of
the black :irace of its essential grossness. Each race must be purified
by teacher= who will rise up from within it and lead it to the light.
This is the true meaning of racial teachers, as found in occult books.
The Hebrews of old had their prophets, the black race now has its.

Voudoo cabalists.,
0. What elements are permanent in Voudoo?

A. Only those elements are permanent in Voudoo which come from Atlantis.
Few people know that both Legbha and Loki are the same deity, the old

god of discord in Atlantean mythology and magic. In Africa, especially

in. Dahomey, Legbha is a god of mischief and discord, as is Loki in the
Nordic mythology. In Haiti, Legbha is jdentified with Christ, and his

Loki quality, if I might say so, is attributed to the Guede family,
especially to Limba~Guede. The transformation of Legbha into Christ
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is acceptable, because Christ is the cosmic principle, while Legbha
is purified by this identity. Legbha thus serves as a Lucifer, as we
gnosticé say, because he will now serve to bring lieht though higher
magic. In the Monastery teachings, Legbha is further purified as a
spiritual being by the addition of Luage, the Lucifer of aspiration,
which gradually leaves the human world and becomes increasingly divine.
However, Legbha is really the magical word for Christ within a gnostic
magical system. The permanent element is Christ, although represented
cosrically as of the four crosses. The other Loa or gods are really
forrss. of aeons. daemons, and syzygies of the gnosis, The great FA is
really the cosmic AUTIREBA, an entirely cosmic and magical notion based
on Chaldean lines of initiation, coming from Atlantis. Not every race
must expect to possess the permanent elements of the gnosis in its
folklore, but it does possess the connectives which will enable the
student to become an initiate who has passed beyond the limits of his
system of religious upbringing and who has now entered the gnosis.
Thus, this revival of African religion is very nastyv, for it means putting
chains on the minds of a people already too tied down. Actually, it
Q:} is better for blacks to become materialists, for from the analysis of
their sensations they may come to true gnosticism and sexual magic.

0. Docteur Jean-Maine are you a gnostic?
A. I am a gnostic in four different ways, or meanings of the word.,

First, 1 am a gnostic bishop and patriarch, working with the Gnostic Church
of The Inner Retreat of the Monastery. Secondly, I am a gnostic because

I know all that there is to know about the inner worlds. This means that
my gnosis is-universal, for I am an adept of Sirius, and thusly the
very highest type of magician possible for this planet. I am perhaps

the very highest black man in occultism and T am fusing my energies into
the work of the Monastery. Thirdly, I am a gnostic, because I have
been initiated into the Inner Wisdom as transmitted from Aleister
Crowley. Let me explain what I mean. On May 12, 1921, Aleister
Crowley Consecrated Tau Choronzon I to the 1llth degree of the Gnosis,
at the Abbey of Thelema, Cefalu, Sicily. On June 30, 1936, Tau
Choronzcn I consecrated Tau Choronzon IT to the 11th degree of the

" Gnosis, in Los Angeles, Californis, at the Choronzon Club. (For this
we have documentary proof in the files of the Inner Retreat). Then,
on Januery 1, 1954, Tau Choronzon ITI consecrated Tau Choronzon IIT to
the 1llth degree of the Gnosis in Palm Springs. California, at the
Temple Choronzon-Gnosis. On August 10, 1967, Tau Choronzon 111
sonsecrezted Tau Choronzon IV to the 11th degree of the Gnosis in Palm
Springs, California, at the Temple Choronzon-Gnosis. On January 18,
1972, Tzu Choronzon IV consecrated Tau Choronzon V to the 11th degree
of the Cnosis, in Chicago, Tllinois, at the Themple Choronzon-Gnosis,
located within the Inner Retreat of The Monastery, T, Hector-Francois
Jean-Maine, am Tau Choronzon V. The fourth way in which I am a

T gnositic is this. In ancient times, the gnostics took the very best

elements of occult and spiritual teachings from many religious

systems for use in their magical works. Now, in order to give the

Monastery courses a universality, which no other system of occult

teaching possesse, we took certain Atlantean elements found in esoteric

Voudoo tradition, and further refined them for use in the four courses

of the Monastery. Thus, gnostic and Voudoo cabalistic lines are
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" existing side by side, but only in a very spiritual and very mystical
sense. Nowhere do I speak of animal sacrifices, except to condemn it,
nor do I speak anywhere of primitive superstition. T speak only on
that gnosis which I have taken out of the mire and mud of a primitive
and vile body of beliefs and practices, those of the more primitive
element s of the black race, and which are not suited for occultism,

and the se more refined elements T have taken into the light of cnostice
" thought and magical illumination. Thus, I am perhaps one of the very
highest magicians of the universe, All the voudoo elements in the
course work have been brought up to the level of white magic in vibration
by my : lchemical work. Also, certain magical matters are nowhere to be
found 'n Voudoo religion, but do appear in esoteric Voudoo initiatiec
tradition. 7T am referring to Sexual Magic and the Luage Mysterv, which
is res rved to the secret sects of esoteric Voudoo, the rue elite of
spirituality and illumination, in Haiti.

‘0, Docteur are you a believer in occult democracy?

g .
A, Certainly not. You know that every being has a soul at a different
. level of masgical development. How foolish, therefore, for some persons
" to beli~ve in equality of souls., Tt might be possible among the
" Enelish or the French to find large groups of very advanced <onts, bnt
these races are vastly superior to all others. Some may say that the
Tndians are advanced. T say no, for Hindu teachings are ahead of
Hindu material powers. While, with the French and English, as ther
~ spread “heir supreme cultures over the world from nation to nation, so
. that ev-ryone sought to imitate French and English blood and manners, SO
the occ ilt influences of Crowley and Gliphas Levi have bheen diffused.
This is especially true today, where true refinement consists in
followiig the cultural ways of the English and the French, especiatly
in matt:rs of food and pleasures. Therefore, to return to vour cuestion,
T do no:t believe in occult democracy, for as Madame Nlavatsky said the
vaast majority of the world do not even have souls. Also, it would s~em
that th: true test of a soul is whether or not a person is linked un
with th: Monastery. Now we have certain initiates in laiti, and T
have worked with them, but they are so few in so vast a total romnlation,
so0 that it is impossible to think of democracv.

0. Docteur what do you think of the witchcraft revival?

A, Tt is my view that this is to be preferred over traditionsl relision,
T hav~ been considered a witch, and perhaps T am to some degree. Vet
witchcraft makes use of the elements of magic and it is not a religior,
as some fools believe, for it is based on a revival of magical

technique in a natural setting. It is the basic use of the more

helpful elements to be found in nature. However, much of witchcraft

has to be refined before it can be used by gnostic sex magicians.
Witchcraft, as you know, is strongly dominated by the female image, and «
therefore, the sexual magical aspects of it are quite gross, Dut it .
can serve to suggest a spiritual gnosis and ideal manicheanism of th=2
luciferian gnosis, and this in a primitive form, as it is given in coven
work, will lead to the true elements of the lucifierian enosis as we

find them in Memphis-Misraim.

’
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~, What was the purpose of your recent visit to Japan?
A, My visit to Japan was to mect with certain magicians who »rr
jdent ified with the Tendai Sect of Tsoteric Tuddihisr. Thesan adents
had invited me to visit them when T met them in Yew Yort: Cit:,
about 10 vears ago, T have kept up a regular though infrequent
corrcspondence with them over the years. I went to Japan therefor~

to engaged in certain magical exercises and researches along the lines
of sexual magic and ~sotericism, which will be devnlopnd for th~
students of the Momastory in future courses. lowever, let me sav

that we have always maintained that our asoteric Voudoo and our
mnosticism were identical with the best of ecsoteric "uddhism, T was
able to prove this matter during my visit., T visitned in ¥voto, ~nd
et “hore with several masters of magic. while there T lived in a
monaztic clos~, as my occult rank gives me immediate entry anywhere

in the world to these c~ntres, and they regard me as an esoteric monl.

YT.‘C;' A...

0, ‘'that has been your connection with the History of Zothyrian
Philosophy?

A. Of course, the history of 7 Philosophy is a mamgical system expressst
as a time system or history. Tt is really taken from here and there in
time and woven together by lattices of mind, so that what vou ars seein
is really the way in which it appears on the innermost planes. All

of the disconnectedness of actual history has been sifted out and what
remains is a wonderful egregor, or thoughtform, of pure magical energy.
Now, both.Michael and T have worked together on this svstem and have h
key parts to plav in the past in this work, for really this incarnatiorn
is my first and last in the black race, for formerly T incarnated
mainly as a Chinese or Japanese adept. In fact, Michael and I have
worked together in many interesting ways which illustrate the methods ¢
the 7. Philosophy, which in this present lesson are mainly taken from
esoteric Buddhism, as if anyone didn't know. That is to say, we have
explored an historical section of Buddhist esoteric magic in this
system in a very wonderful and inner way. However, keep in mind that
Ruddhism as esotericism= Gnosticism. We are not concerned with any
religious history, however. Now, let me tell you something interestin-
One day, about 10 years ago, Michael was giving a lecture before a
group of adepts and occultists. In the front row sat a Celtic psvchic
and high-priestess of the 01ld Religion of the Moon. She always took
her lectures by clairvoyance and telepathy, as she was quite deaf.

As Michael lectured, I decided to. come and visit him from Haiti, where
I was doing research. He had told me when and where it would be given
I decided to stand next to him as he spoke. After the lecture, the
Celtic lady came up and asked who the Chinese man was standing next

to him. Michael replied, that it must be his friend from Haiti. The
lady said "from Haiti?". "Yes", said Michael, "my friend always
travels in his astral body, which resembles his last physical body,
leaving his present physical body behind." To which I add in closing,

that his is exactly the way it happens.

H.F. Jean-~-Maine
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 Monastery of the Seven Rups

The Monastery of The Seven Rays,

4th Year Course in Esoteric Magic,

Part T. The History of Modern Zothyrian Philosophy:
Special Paper to follow between Lessons 6 and 7,

Special Interview with Docteur Hector-Francois Jean-Maine.

Q. Docteur, do you intend to give out certain cabalistic teachings this
year?

A. Yes, it will be noted that Parts II and TII of this 4th year course
contain elements of a higly cabalistic significance. Our approach to
the cabala of Haitian esotericism, which is my own system of magic,
will be based upon the interpretation of Astrosophy and Tharot from the
view of esoteric cabala. If the student will examine the supplements
to Lesson 5, which gives and outline of the 4th year course, and then
if he adds on the outline given as Exhibit A, Lesson 1 of Part I, he
should be able to see a very strong view gradually expressing itself.
Also, if you review the very important pages 28 1 and 2 of the 2nd year
course in sexual magic, and then review page 16-3 of the TIIrd Year
Course in Esoteric Engineering, you will see many of the cabalistic
possibilities, which I am discussing, now.

Q. Docteur, is your system of cabala your own or derived from tradition?

A. Basic to my knowledge is the real tradition of our magical svsten,
This is completely gnostic. However, I have developed that system in a
verv useful way, at least it is useful to myself and other magicians,

We have built up a completely magical view point, which may be termed
cabalistical only in a very special sense. It is not the Hebrew Cabala,
but a development out of the work done in the area of the cabala by
French, Spanish and Haitian mages. Basic to this is the view that cabala
is a form of magical development, which will take on many, many direction
in its expression. My own view has been expressed via these lessons,
Sventually, it will become a basis for a next development, for nothing

is final in cabala.

FQ. Do you believe in both the Sephira and Klipha of the cabala?

A. Our system of cabala does work with both forms of being,and actually
it is necessary to work with both lines of pure being. Our system is
quite complete in that it is concerned with magical forces which are
expressed through the negative (Klipha) and positive (Sephira) aspects

of the Tree of Life.

0. Do you invoke or evoke these Sephira and Klipha?

A, Yes, We do both the invocation of the Sephira and the evocation of
the Klipha. Invocation implies that we are working up the Tree of Life,
that is to say up the front of the Tree. Evocation means that we are
working down the back of the Tree of Life. Hence we must use both magic:
methods, and I always have.
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B Some would call you a black magician because for this as well as

P

=ax magic.

A\, Yes, that would he largely the opinion of many ill-informed persons.
r am not a black magician in their sense, however, but T am a Luciferian @y
ar 1 a gnostic magician. My use of evocation and sexual magic would 3
set me apart from many writers and magicians. However, that we can
produce is proof of our magical system being successful. Also, let

it be noted that in magic one must always follow the very hichest
consideration, that is to say we must follow the magical ideal and not
any manmade moral or relgious system. These moral and religious
svstems must be totally rejected and replaced with a magical morality

of power and knowledge.

n, What are the names of the beings invoked and evoked in your work?

A. The Sephira are invoked and they are attended by two greoups of

. irits which are the angels of the Sephira. They are the "Flames of
Light", if they are positive in vibration, or "Flames of Reflected
Darkness", if negative. The Klipha are likewise structured, But

becnuse the Klipha are negative, as they are to the Sephira, the

negative angels are the most important, which are the "Shadows of
Darkness'", then if positive we have the "Shadows of Reflected Light".

Roth flames and shadows are intelligences and spiritual or magical beings
of areat power. They are approached in a very special magical working N
which will enable the student to become a practical magician.

Q.' No you make use of the Middle of the Tree, or use the whole Tree?

A. TIn the process of ascent up the Tree, we find that we can move from
one Sephira to the next with ease. Thus, we cover all of the Sephira
in the magical climb upwards. However, in working down the back of

The Tree, we have found that we will concentrate upon the Middle of
(ae Tree because of certain magical difficulties, which T call the
“ipaths of Frustration', which prevent us from coming down any way hut

the Middle. You know that most magicians and cabalists claim that the

back of the Tree is filled with demons and confusions and dangers.

We have found a secret pathway, which we can take in connection with

the four degrees of sexual magic, so that by means of sexual magic,

and T refer to the use of the techniques of the"ﬁvgx, XTI, and XV

erades of the 0.T.0.A., it is possible to find the very secret pathway

down the back of the Tree, which is very important for Magical Creation.

0 Do vou bzlieve that vou have found your way back from the downward

.

path?

A. The downward path on the back of the Tree leads to two other sides
of the Tree, which T will call simply the magical raflections of the
_hicher worlds ir the lower regions of space, which are below the earth
level of vibration, and which are, T would say, elemental and bhevond.
For example the Malcuth centre is in the elemental kingdom, but the
other Sephira and Klipha extend beyond the earth kingdom to the regions
of metacosmic darkness. These regions, inhabited by powerful and
dangerous demons anq other creatures will be explored by us, also,
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Ufeﬁeheﬁa11y. Thus, our: work has taken us: really verv far in its.
mag1Ca1 development Yes, we have found our way back, because we
can now be 1nterv1ewed by you.‘r, e e

i Q

:because.'

'A;*iSexual Magic is the ultlmate key to mag1cal exploratlon, ,
it is so simple. It does not require any spec1al magical 1nstruments,,f
only'fhe magical body. It can be operated. on each level of belng and ¥
can produce very wonderful and powerful 1n51ghts. Also, sexnal magic

S is the way of the hlghest adepts.

.’ .'/u'.‘ .
3

LQ{; Do you 1ntend to make use of the Ha1t1an secret SOC1et1es on the Tree'

"Af ch, it is my wish to make use of the four Haitian secret 5001et:1es'>"'i
5in a very spec1a1 way. For one thing, we are concerned w1th a twofold
use’ oE these SOC1ete1e in order to. create a certain ‘sexual maglcal
'energv in the worlds of Daath, and negatlve Tlphareth Yesod s and
Malkuth In each world a certaln magical 1evel of being is attalned
fln a very wonderful way, by means of a creative tension between the
tWO»pOSSIbllltleS, as the follow1ng dlagram or chart can_ serve to show.f

Daath lf)f La Couleuvre Noire = = Les Pelerlns des Astres,?
’Negatlve Tlphareth Les Sorteurs Secrets ,= La Lycanthrop1 habballstl
i : | : e : -que

ﬁfNegatlve Yesod La Lycanthrople Kabballsthue # Les Sorteurs Secrets
S Vegaf1ve Malkuth Les_Peler;ns des Astreslj'ib= La Couleuvre N01re;f

Thls type of arrangement 1s based upon an entlrely maglcal use of the,
dlfferences in magnetlsm between the var1ous levels maglcal operatlon.
B Zvery similar to the mag1ca1 sequence as glven in Hermetlc 0rderq,:3
where,we find that 1= IV 2 = 11T, 3= II, and 4 =T, However, we w1ll
;explaln this tensxon 1n maglc as we develop those advanced papers in '

cabala.

Q What are the "Pathways of Frustratlon" ?'
:iA Naturally, there must be some ‘kind of negat1v1ty to maglcal power
_fand the gnosis on ‘the back of the Tree. We have found: that’ ‘certain’
?rmethods of work lead to blind results, or else to no maglcal result
'or else the powers come back to us indicating the there is no ex1t in’
that partlcular way of moving. This is due to the negatlve and demonl
‘'wyas of the other side: of Tree. However, there is a mag1ca1 order on
. the back.of ‘the Tree, which is the door to other aspects- or s1des of

_the. Tree, which we call the reflections of the Tree in the 1ower and ’
However, by a very careful use of ‘sexual maglc'

darker regions of space.:
Frustratlon

~we are “able to flnd a correct pathway beyond the "Pathways of
and thus enter the areas where the "Shadows" can be evoked bvfmaglc.,
There are two major pathways, which are best determined to be“ﬁPathwa}
ﬂfof Frustration". - They both must pass through Daath, whlch 1s,the Door
ito;the back of the Tree.’ These "Pathways of Frustratlon" aref"Kether .
 Daath-Chokmah" and "Kether-Daath-Binah". Both are dead—end"roads,;
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w1thout ex1t They are fllled with diabollcal 1nf1uences of a very
dannerouq character, so that the student is best to avoid them. i;, k
That is why the writers of the cabala have been so careful in their .-

) warnlnﬂs. However,‘us1ng our esoteric mefhods it is p0551b1e to flnd

| the. true and very secret pathway out of Daath and downwards on The ' .
Tree. In Alesiter Crowley's secret sex magical ‘work, Daath, which is .=
under Uranus, was the door to the Uranian sex magic of the XIth degreej['
of the 0."7.0. However, Crowley d1d not provide any method for the
use. of th.s force at this 1eve1, which was developed by my father 1n
hlS inner school. '

;o Q. Would vou consider vodrself a priest to the forces of darknesé?-j
A. YNo.  'The reason is that priesthood is a word wh1ch 1mp11ea sprvxceZ )
rather than mastery. I am concerned more to explore the worlds of thn'f§7aﬁ
cahala and therefore T must be in a position of mastery in order to‘”;f:f'”w
have a certain degree of magical freedom. T cannot serve anyone, savpk
~ the Absolute in my highest state of consciousness. However, many. =
. will think that T am an evil person because of my magical exploratlonq.ﬁ‘
Thev will think this just as they thought that the early explorers Jn_ﬁ
medical work were warlocks and evil. T do admit, however, to belnrr a
warlock For I believe in pqvchlc and occult self- defense.

is there a différence'between cabalistic sex maglc and other tYpeﬂ?fj

A; I would say this that our snxual magic is applled in the cabala.‘f}fﬁ_
I can onlv speak for my own method and approach and - ‘school. - However, ..

we do apply the basics of sexual magic in a very special way in the area -
of the cabala so that we are able to make certain very 1n+erest3n~ 3 o¥s
1mﬂorfant dlqcoverles, and we are making use of the sexual mawic . of

the 2nd vrar courso in doins this. However. we have nxfnndpd the
mPthodq somewhat, as yvou will see.

o Q. Is it true that you become a werewolf in your sex magic?‘
A. One does become a werewolf on the aqtral plane, or in the astral
lnﬂhf in our svstem., This is a very old method of regaining the

contents of the unconscious whjch have been lost in makinc the

transition from the animal kinsdom into the human world. VWe seek to
~o back to this world and live in the animal world for some tlme,Asqgc
macical time, and then come back to the human world “acain. It is: tied .

up ‘with the magic of times and other 1nf1uences, for you know that certain
flmeq of the week are more sulfed to this magical work, I refer’ to the

3rd year course and to pages 24 1 and 2 and 3. For there it is :
implied that when the full Moon occurs either on Monday or Saturday,

there would be a strong force for the development of Lycanthropia on
fhn'parf of wea% persons. This would be a physical and involuntary

Lyc anthropia. Our own Lyc anthropia is cabalistic and under magical ,
irfluences and occurs only on the astral plane. For that reason mawlch
efforts to combat physical and involuntary Lycanthropia are most 1wportant
in magical work on those days, and under those exact Lunar condltlons.,
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A1l who work along these lines rmust assume the god-forms on tha ec=tral,

~practised this technique and have become werecats, in addition to heincg

~ A, The main reason is that of operation and ray of power. - The werawolf i
is for the rav of will-power to crcate thought forms. The werecat is -

. attached to ceremonial work of the seventh ray. The first and scventh o
:. rays work very muach together, as you know; so that it is possible to w

-~ .develop certain magical harmonies between the two types of god-forﬁ
 assumption. - '

i Q. Are the pathwaYs astral or are they mental and etheric as‘well?'

':fpathways are operative on the etheric (Assiahic), astral (Yeﬁzibahié),vmﬁ

" mental (Briahic), and intuitional (Atziluthic) levels of consciousness.
- On the back of the Tree, for example, Daath is passed in all four
worlds, before we enter the mental world of Tipareth. Daath means

" jdentified with the Atziluthic world of the Inner-Wisdom of.Intuitidnal

Q. How do you propose to relate the sixteen lessons of each Part IX and l
Part III to the cabala? : ' ’

. to link the papers of Part IT, which will be the matter of "the

" theoretical cabala to the Papers of Part III, which will be the )
‘ practica1 matter of the cabala. Thus, for each paper there will be a ’
7~sepahéte working, foIllowing the sequence I am giving now: 1 ( Malkuth), -

.0, ‘Are you a werewolf?

AL, At pfcsent, T am not a wérewolf in my astral self. »Howévér} T,havé
heen as have been the adepts of the Tnner Retr=zat in their'highér'mafir.

which means a return to the animal symbols of the ancient Egypﬁinn‘gods
of Memphis and Misraim. However, we have selected various animal-god
forms to assume in this work. We are not all werewolves, althoush the
principle is the same and we use the name La Lyvcanthropie Yabbalisticun
"to designate all of these forms for magical work.

'N. Would the Masters Michael Agquarius- and Michael 7. be warewolwas? -
A. They have been in the same way as T have and under the =same ,
“conditicns but Michael P also has developed another method of worlking
"whare he becomes a werecat on the astral, Tre Three of us have -

wercwolves.

0. What reasons determine the choice of god-forms?

"“A. Doth on the front of the Trce as well as on the bhack of it the‘ 

knowledge or Gnosis, it is the world of the Inner-wisdom of the Gnosis
and thus it is approached via Kether, which is the Sephira most

Gnosis, Daath is departed by way of the Briahic level of consciousness,

so that then it is possible to enter the mental world in Tiphareth. - i
Tiphareth is departed at the Yetzirahic level, so that it is possible to ]y

" enter Yesod, which 'is the Sephira of Yetzirah, and departed at the

Assiahic level to enter Malkuth. Thus, the pathways are quite orderlyi
and follow the exact structure of strict cabalistic magic, except that
we are talking about, here, the back of the Tree. o

A. By ﬁeans of the theory of cabalistic correspondences, it is possibleff

i
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2 (YéSOd)313‘(H0d): 4(Netzach), 5 (Tiphareth), 6 (Gebutah), 7(Ché$éd);} L

g (Binah),‘Q(chokmah), lo (Kether), 11 (Kether-Aath—Chokmah), 12(Kehter;'f

Daath-Binah), 13 (Daath), 14 (Negative Tiphareth), 15 (Negative;YeSod),bj:ﬂff
16 (Negative Malkuth). Thus, in Parts II and ITII of this course, there = = [

will be a study of Negative Malkuth in each of the papers numbered 16. -

Q.,_Who'are the new magicians who will work on these systems ofkmagié?T

"'A. They are called "The Adepts of Sirius", or in the east "The Yodﬁg"ﬂlf.”;

.Q.‘,Are they pfieSts or bishops of‘the Gnostic Church?

.arhats%. :

LR K

A, The adepts of Sirius are not gnostic clergy. Their line of L
development is entirely secret and mystical. But they do not come from
~he Gnostic Church or from the grades of Memphis~Misraim, although - P

.. they will work within Memphis-Misraim. They are adepts in a magical ~
. sense, which is tied up with the work of the 4th year course, and. they

are not based in previous works. Thus, an entirely different appfdach
Las been developed to work with these magical adepts. e

Q. How are'they prepared magically for advanced work?

'jA.- The adepts of Sirius are magically prepared by participaﬁioﬁ in

" the most advanced magical experiments of the Masters. They are'thus able";

" to learn of magic in a definite sense by direct experience. They serve

a type of apprenticeship in magic, rather than preparing for Holy Orders
in the Cnostic Church. They are selected entirely by occult methods :

'/ and are attached to their adept teachers. When they have completed_>“f

théir work they will then set up their own centres of work. " They do v,“*fﬁf

 have a simple degree system, however, which is of four steps. These arefggf

Initiate,'Appreptice, warlock or Magician, and Master of Light. 1In
previous courses the emphasis was upon the large degree systems of
'Memphis-Misraim. Here with the magical work of the 4th yeab‘course, the
‘emphasis is upon simplicity of operation and of the degree system. The s
Masters of the Light are only three: myself, Michael Aquarius and Michael "

83, The reason for this is that one must be an adept of the Innef Retreat e

'system working in order to see the full potential of the newer magic.
There is the possibility of reducing the degree system entirely, even,

" as a measure of simplicity. I would prefer the magical system to be-

reduced to a no-degree system of work. There are too many other ways
in which the system can operate without the control of the degrees..
Therefore, we will consider very seriously the elimination of all grades =
except in the Inner work as a part of this 4th year course. However,
the other degrees hold true for the previous courses, but they have

changed.

Q. In what way have these degrees changed?

A. Théy are no longer physical plane grades. All of the grades are
now in most cases to be understood as astral temple grades. It is true

that certain keys are given to approach these grades, but these dovpot
convey any physical plane authority. They refer entirely to‘the‘astral

’ 23_6‘ - o - - - _k
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or inner world working, This will hold true of the adepts of Sirius
and all other grades, for the degro es will be significant only on the
inner planes and our system is thus moved Pnt1r°1" onto the aqfral

and inner planes in its significance.

N, Will this not simplify matters. you already have done mich towards

it?

A, Yes, the astral translation has beer achieved with a view to making
the Tnner Retreat more and more hidden so that the worls can procede
withont any disturbance in psychic currents. A1l of tha temple works and

srades are really on the astral anyway, for we have marle the Rite of
b} )

Memphis-Misraim entirely into an astral order, and have cut down its

phvsical contacts to that just of entry from the physical. The Yasters
of th- TInner Retreat will function in a certain wayr on the phvsical and
thev will nrovide keys to the inner work. This inner wor' we descrih-

in these pap~rs. ™nt, we have alrenady done so much to nut the svstam onto

the inner planss that we do not have to worry ahout anvthine =ls» ot

nrasent.

0. Will there be secret grades riven on the physical?
A. This must remain unanswered. lowever, those who have rrcoived certair. o

the 1nner work. We will nrobﬂblv give ont the keys, but in a much

simpler sense.

0, What about the esoteric Voudoo syvstem of astral proiection?

A. Tn each of the scceret societies of esoteric Voudoo Cabala thera is
a special grade for astral projection at will. This is the ~srade of the
"voltigeur", and this grade is given only on the ‘astral by me to those
who have~ met ma mor= than half-wav. The pathwavs of th~ Volticeures, or
Vnuithers, can be renresentad by the following cahalistic ran-worlk, ‘
which shows the relationship between the secret societies and their Wr?ﬂoc
and the various pillers of the tree of 1lif~. Tor vour Lnow that w~ wart
only the back of the Tree usine the secret societies, and that thaw mst
‘ronFJne themsalvaes to the central post of the troe, Fut to add doﬂth to

their work, there has been deaveloned a certain masical expansion, which
takes the nlace of the RPinah and Chokmah nillers. :
Path of Frustration ‘ Kether Path of Frustration fi 
Binah . Chokmah
Path of The Black ——‘\;XX¥H Snake (coine)
6=11 ) Path of the Star Q2 = 17> Novers (return) 1Q = 22 “ﬁf“
Path of The Secrct Tipharcth Travelers (coinz) 4 —
@ Path of Kabbalistic 30=35 Lycanthropic (rntur@'
B . e ——‘"—-——‘.‘ ° o
<\ Path_of Kabbalistic Yesod Lycanthropic (zo) : i
42.47)Path _of Secret ' o= Travellers (rcturn?iEEEEE:D
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Rovers (go)
nake )return

Path of the Star |
‘ Path of The Black \\

The pathwavs are designed for travel to and from the negativ=a Malkuth. = ﬁ:
The Path of the Star Rovers is Malkuth in Atziluth, from which th=. _ ‘
return is made throuch Kether in Assiah, which is the Path of the Rlack
Snake. This is the meaning of Kether in Malkuth and Malkuth in Kether
of the Sexual Alchemists. The use of the various pathways is important
becouse of the need to follow a strict magical line of development. .
However, the student should note the pathway of the Voltigeurs, as given

- in the large diagram, which follows this page, and which shows the true
meaning of a magical leap, which is guite different from the other
nathbwavs. Also, vou will note that behind each of the Serhira, there are
the secret pathways, even though only the Klipha of the Middle Piller are
contacted. 1In our study of the cabala in Parts IT and IIT, this will be

_developed. -
- - KETHER | o “f.
iliﬁggweaative’Path of Prustl!'ion) (Negative Path of(;:;;;:;:I:;ZEESQEEE:),
o DAATH - . i
= =Y 2=f171 S-S o =S e
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Various Pathways = 1, the pathways of the secret schools ———cemmmmm—c=
2, the pathways of the secret sects e~ ———
3, the pathways of the Voltigeurs wasasrraninsanrrsmnn,

The pathways of the secret schools refer to pathways developed by very
specialised magicians and their apprentices within the various secrect
sects which are based entircly on magical discoveries and insights,

and communicated by initiations on each of the secret pathways. ' The
chost worlds are those kliphatic worlds which are inhabited by shells

and shades and demons and which have usually been very dangerous places
for the magicians to visit. The two negative pathways of frustration are
examples of what can happen when the magician tries to cross over the
occult territory which is inhabited by ghosts in the cabalistic sense.
This entire method will be fully explained more in Parts II and ITII of

,
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'”U;ﬁﬁgt be understood to operate out of the central piller of the Tree of

i yhere the astral bodies of the

this coursn, however, the magical work on the back of tha Trae of life

1if~. Tt is ~xtremely dangrrous to travel thro@gh the ghost worlds, -
if ore wishes to use the methods of ~xact observation. Also, the "
drmoric brings that reside there must be controlled by secrot methods,
50 that one may travel only with a master, ifvbnelis not a raster of
Ticht. ' : i

n, “hrat are the chost worlds of heaven and hell?

‘A, Thase are the pathways to the lower regions of the trece of lifn 2s co
4t is reflected in the cosmic sea of space. See this diagram which I am. -
. enclosing with this reply, so S :

" that you will note that the Tree - o T
ORATH

" of Life has its own roaflection ; -

, “in the lower recions as well .K“”“ - ‘_-‘ ;.‘;f'g:gt.‘rﬁ

‘::\._s' in the hicher worlds., T‘Pﬂ”&"n" -y | e M RIITH
" Heaven and llell, as viewed by Yesod ' y

" mediaaval art, are to be VB[ KVTH cmmemtny

~found in those regions of _ : R

© 4in®inite and absolute space. PALKYT Pl i malKVTH

" Thase are theghost worlds esod k ,}/e‘9>> A
;ldf Thibetan Ruddhism, where —77,»1:7&___; . fTquﬂkc77{{?

"the souls will await their next DAATH i~ 6 ’ k¢TH€( «."" .

'iinéarnation,'but for us it is ' S o S

‘dead are to be found in their

V,rjafterdeatﬁ state.

i . L e . S
b : Pl ¥ . L

?ﬁQ:::ﬁhat is the basis of the pathway of the Voltigeurs?

A, This basis is to be found in the vever of the Marassas, or Twins -«Eﬁ

in Voudoo which is a very magical conception;:?ﬂowevef, the Three .

- eolumns are given in that design, with the centre as the post oF"uﬁity.'
In my own work, T have crossed these three columns with the crossed =

“baton of the magical Saturn, or Guede Nibbho, so as to produce the model -
_for the pathways of the voltigeurs, as well as the pathwayéfforﬁthe :
 $ecret schools of Voudoo initiation. This gives us the the final magical

‘l;diagtam for Voudoo initiation, which I reproduce here. SR '

@ <P

0. Is it true that the Master Michael B. is an actual Voudoo priest'
and high-priest? '

"A. Yes, he has received magical initiation from Haitian adepts, other
than myself. I have only come to him after they did their magical work

" to prepare him to rec€ive me properly. For I cannot be received by

__anyone who is not properly prepared by magical initiations and consecrga
' tions ir. the inner work. I have come to him in a magical way, which is
', greatly different from coming.to him in a social manner, for we met in

" 9a.0 , ‘ _ o J L
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Haiti in 1963, but not as adepts. He possesses the magical papers for
the work of the priesthood as well as the papers for the high—priesthoodl’
in esoteric Voudoo. I am of the opinion, however, that he had taken ’
many, many secret inner plane initiations in Voudoo in order to'ehter
more and more fully into the mysteries of the science. Also, what he’
has seen with his clarivoyant vision he has brought back to the physical
world in terms of art, for you know that he is a very good artist in the
symbolic and mystical sense. |

4,

Q{ Would you say that ydur magical system is properly a 1iving'esotéric
one? ' ' : N :

A, My‘system of magic is definitely the living science of esoteric Voudoo
cabala. It is truly a system of "le Voudoo esoterique et vivant". For
this reason in these papers for the very first time will be produced the
entire secret system of esoteric and cabalistic initiation into innermost
Voudoo mysteries, which shows the validity of the system and its
universality. 1In this sense, our system of magic is truly living and
ever developing on the inner planes because of the many revelations of
magical images, which we receive from the inner planes as a result of

our work, there. Thus, we are moving more and more into inner realms, -
wholly unexplored by any adepts of the past. In this sense our system
Lis‘alive and true, for it is the direct communication from the inner -
worlds of the ultimate gnosis or knowledge from Daath.  Thus, we end
with the formula that Esoteric Voudoo cabala = Daath gnosis. ot

) Docteur Hector - Francois Jean-Maine




